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INTRODUCTION 

Contemporary m an is g ravely concerned with the m ultipJ,.e 

authority c r i ses whi ch have a r isen i n societal groups eve r ywhere . It 

i s as though every man repea ts the ques ti on or iginally addressed to 

Jesus Chr i s " what authority a r e you doin g thess things or who 

gave you t hi s authori ty to do th e m ?" (Mk. 11 :28 ). The child t o t he 

pa rent , the student to the teache r, the employee to the employer : all 

echo in some fashion this basic question . 

The insti tutiona lized Catholic C hurch i s no exception i n 

this matte r . he faithful of a pari sh dema nd a n intelligent exe r cise 

of pas toral authority . The pastors tu r n to their b i shops with the same 

ple a . ' T h e bis h op s turn t o each othe r and the Pope , ever seeki n !2 a 

bette r unde rsta nd ing of their relative authori ty . A Fathe u .l:)ay on 

the w e s t cost , a Father DePa uw on the east coast , a noteworthy 

theolog y sympos ium in the middlewest , e a ch affected by ec cles iasti cal 

authorit bring clearly into foc u s t he problem of author ity in todav' s 

Church. E ach asks h is respective or gan of authority " By what 

auth ority are you d oing th ese things or who gave y ou this authority 

to do them ?" (Mk. 11 :28 ). 

I m pl ici t i n thc question is a del'na nd that ind i v idua l s in p os i ­

t i ons of authority take the time to d eve lop a genuine unders tand ing 0 

the autho rity the y possess a nd then act on the ir n ewly found or , per ­

haps , new ly rea lized knowl edge . 

T he various d ocuments issued by Vatican II , pa rticula rly 

iii 



the Constitution on the Church, examine in very succinct fashion, 

the notion of authority in the Church. A recurring impulse evident 
l 

in the document indicates that the Church looks to the Jesus of 

Scripture for an authentic basic expression of her twentieth centur y 

exercise of authority. It is clearly stated that "Bishops govern the 

particular Churches entrustec. to them as the vicars and ambassadors 

of Christ" , (Par. 27). Subsequently it is said that " ••• by divine 

condescension, the laity have Christ for their brother who , t hough 

He is Lord of all, came not to be served but to serve , ( cf. Mt. 20:29). 

They also have for their brothers those in the sacred m inistry who by 

teaching, by sanctifying , and by ruling with the authority of Christ 

so feed the family of God that the new commandment of charity may 

be f~lfilled by all " , (par . 32). 

This instinctive realization which looks to Christ for model 

im plementation of any basic attitude presupposes a funda mental 

appreciation of who Christ is . One possible source of information 

in this area is Sacred Scripture . Here the Church and her m embers 

can legitimately look for an authentic des cription of how Jesus 

understood Himself and how, on the basis of His self - understanding, 

He exerci s d His authority. 

The particular problem to be considered in this paper is 

the portrait the author of the second gospel presents of Jesus 

precisely in His exercise of authority. Since Scripture is part df 

a living literary tradition and relies upon the ordinary tools of ex -
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pression peculiar to its period, examination of extra -Marean material 

will furnish ass istance in understanding the meaning of the text . Con-
I 

sequently selections from sacred and profane literature, some of 

which chronologically antedate and some of which are contemporan-

eous with the gospel text, will provide a basis for comparison and 

contrast . 
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CHAPTER I 

EXOUSIA IN PROFANE AND SEPTUAGINT GREEK I 

A key term employed in the secon d go spel for authority is 

exousia, . This Greek word is derived from exestin which means 

"it is free" in the sense that no obstacl e stands in the way of an 

1 
action or in the sense that an opportunity for activity exists . 

Since Mark ' s go spel was written in a m ilieu st rongly influenced by 

Greek cultu re. one could logically expect that its author would ex ­

press himself in te rms which conveye d meanings consonant with that 

culture . F urther . since much r ecent scholarship has di sclos e d that 

m any of the references to t he Old Testament in the New Testament 

are ',based upon the Sept uagint version. itself influenced by Greek 

culture. one can reasonably expect to see some cont inuity not only 

between th e New T e stam ent . Mark' s gospel specifi cally. 
2 

and the 

Old Testament. but also between Septuagint and profane Greek vocabu ­

lary usa ge . Hence when t he q uestion "By what authority are you doing 

these things. or who gave you this authority to do them?" (Mk. ll: 28 ) 

is a ddr essed to Jesus , and the word used for authority i s exousia. a 

problern a rises . Does t he te rm c onvey exactly the same m eaning here 

a s it does in Septuagint and profane Gree k? 

Selecte d texts f rom P lato and A ristotle will furnish com -

pa r ison and contrast m aterial from profane Greek ; subsequently 

texts from writers contem porary to the authors of the New Testa-

m ent will be employed . 
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In the Republic P lato reveals one understanding of exousia : 

"If you could i znagine anyone obtaining the power (exous ia ) of be -
/ 

cozning invisible and never doing any wrong or teaching w hat was 

anothe r ' s . . . ,,3 The stateznent indicates that the p ower s p oke n of h ere 

i s : (1) a cqu ira ble , if i t i s to ue s ozneh ow o btained; and (2) the source 

or root of a spe cial znode of being , here the power of being invisible . 

The L aws s peaks of exousia as a perzni ss ion which can be 

g ranted by one who governs a c e r tain a r ea : "Thos e only who have 

re c eived pe r znission (e xous ian) shall be a llowed to write ve r ses at 

th .t4 one ano er ... The perznission in this context is g ranted by th e 

zninis ter of education . Again , we see exousia viewed as acquirable 

and as the root of s ozne zn ode of acting , specifi e d here a s pu blic 

ve rs e w riting . T he p owe r to us e pu blicly one ' s nati v e capa city for 

writing p oetr y is g ranted to those who mee t the state t s standard s . 

Another use of the terzn appears in P lato' s Gor gia s . 

Socrate s says that '' It would be ha r d on y ou if y ou alon e we r e de-

p rived of liberty (e xousia) a thens where e ve r y znan i s free to say 

what he will. 5 The terzn here indicates a capacity rooted in znan , 

the exe rci se of which can be curtailed . Thi s li berty is specified 

in terzns of each znan saying "what he w ill. " 

P lato eznploys th e te r m exousia n ot only for a capacity to 

act, roote d in person or state , but also to signify the special p os i -

ti ons which bring powers of action. " ..• off i ces (exousia ) are to be 

held by woznen as well as by znen. " 
6 
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In another context he states that "The proper office (exousias ) 

of punishment is two - fol d ••• to make better or m ake an exam ple. " Here 
r . .. 

7 
he m eans sim ply the role and purpose of punishment. 

Further use of exousia appears in Plato ' s Republic . " You 

should see him when he has some great opportunity (exousias ) of act ­

ing dishone stly ••. ,,8 In this selection a comparison between an 

oligarchical state and a citizen reveals that , just as the state though 

possesse d of an honest exterior , given th e chance, will indulge in 

evil , so too the citizen. though apparently upright. given the pos s i -

bility . will turn to evil . Exousia here p oints to a combination of cir-

cumstances whi ch allow activity of one sort or another. 

The above quotations illustrate the, various uses of exousia 

in P lato ' s writings. It can mea n simply unspecified opportunity. or 

the r oot of some specific type of activity . which root is found properly 

in m an or in the state. Further . i t can designate the purpose or end 

of an action o r the social position which empowers one to execute 

certain functions . 

Aristot le, too , m a kes u se of the term exousia to convey 

va rious related conc epts c; H e speaks of it as a capacity native t o 

m an to secure some personal good when he states that "The happi-

ness a n d well - b eing which all m en m anifest ly desi re , some have the 

power (exousia) of attaining , but to others , from some accident or 

defect of nature . the atta nment of them is not grant e d. ,,9 

The pos ition one occupies in society i s also de signated by 



the same term. "Hence those in a position (exousia) which places 

them above toil have stewards who attend to their households while 
. I 

they occupy themselves with philosophy or politics. II 
10 

A further extension of exousia as position can be seen in 

designating the powe l' deriving from onels position in society with 

the same term . "An d if anyone is to be deprived of his power 

(exousia) let it be diminished gradually , not taken away from him all 

11 
at once. II The total context here indicates that the power spoken of 

is political in nature . This advice is given to a tyrant in order to 

help him maintain his position. Basically, the tyrant must s i ITlU-

late as far as possible the conduct of a good king and. as the good 

king would. gradually decreas e the power of any offensive individual 

he has placed in a position of authority . 

In speaking of men who have the power to secure what they 

desir e . Aristotle ITlentions the wealthy. " ••• rich men. being able 

to command (exousian) needless pleasures. do have an appetite for 

12 
pleasures . " He indicates here a type of power which derives from 

sOITle personal possession, in this case riches.. The type of pos-

session deterITlines the kino and extent of authority exercised: in 

this case riches perITlit the pursuit of pleasure . 

Another meaning for exousia appears in the Ethics. "Dem0 -

racy is found chiefly in masterless dwellings (for here everyone 

is on an equality), and in those in which the ruler is weak and every ­

one has license (exousia) to do what he pleases . ,,13 Exousia is used 
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in a pejorative sense here and conveys the notion of a native capacity c;lo~ 

as and what one desires . 

/ 
As in Plato, so in Aristotle , exousia can designate a 

power , limited or unlimited, native to m an; one that derives from his 

position in society or is in some manner obtainable; or one that de -

rives from some specific possession, such as wealth . There is then 

a related use of the term in the writings of ~lato and Aristotle . 

Exousia is used in the same or related senses in literature 

whose composition occur'S in periods closer to that of t he writing of 

the New Testament. For example , Dionysius of Halicarnassus , in 

the last half of the first c entury B . C ., used it for the concept of 

14 
authoritative position or office of the state. 

Flavius Josephus , a Jewish author , also wrote in Greek at 

a pproximately the same time the New Testament documents were be -

ing prepared. Hi s use of the term exousia parallels that found in 

other Greek sources . It can mean permis sion, (Antiquitates 20 , 

193 ), authority, (Vita , 72), right given or safegua rded by the law, 

(Antiquitates 4 , 247) , power of disposal , (Vita 348), power of the 

king , (Vita 112 , Antiquitates 14, 302), and people in authority, 

15 
(Bellum Judaicum 2 , 350) . 

The next task is to examine the use of the te rm exousia 

in the Septuagint and discover its particular meanings here . The 

finding s will be valuable in determining the nature of exousia in 

Mark' s gospel since , as was mentioned above , the New Testam ent 

writers in genera.l and the author of the second gospel in particular 
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drew many of their quotations from the Old Testament from the Greek 

16 
Septuagint . 

I 
The move from profane Greek t o the literature of the Old 

Testa m ent is an interesting one. The term exousia is not the only word 

used to express the m any facets of the concept of authority. This is 

partially due to the fact that the mode of expres sion natural to the 

Hebrew and Aramaic languages employed in the composition of 

some of the texts conveyed quite graphically the meaning of author -

ity in figures of speech. not with a single word. For instance. the 

phrase "to be in the hands of someone" created the un derstanding 

that one was subject to another and that the superior possessed 

17 
author ity . "Then David said to God. '1 am in great distres s ; let 

us fall into the hand of the Lord. for hi s m e rcy is great; but let me 

not fall into the hand of man. " ' (2 Sam. 24:14). ( cf. 1 Chl"On. 29 :12, 

2 Chron. 20: 6 , Job 10: 7) 

Several other terms were also used t o translate the various 

derivitive s based on the Hebrew r oot m ashal , which means t o have 

18 
power or dominate . 

Exousia is found , though infrequently , in the psalms . It 

occurs in Psalm 114: 2: "Judah beca m e his sanctua ry , I sra.el his 

dominion (exousia). " Psalm 136: 8 - 9 employs the t erm also: "the 

sun to rule (exousian) over the day ••• the moon and s ta rs to rule 

(exousia.n) over the night •••• " The te rm as used in Psalm. 114: 2 

simply designates the kingdom ove r which the Lord rules - His 
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sphere of power. The t erms as employed in Psalm 136 refer to a 

19 
capacity for guiding and watching over . 

I 
The specification of the area governed as exousia appears 

20 
again in 2 Kings 20:13 " ••• there was nothing in his house or in 

all his realm (exousia) that Hezekiah did not show them. II 

1 Machabees 6:11 also uses ex ousia to designate the use of 

21 
power : " ••• I that was pleasant and beloved in m y powe r (exousia). 

(The 'I ' i s Ant iochus , the tyrant. ) 

Exousia appears again in 1 Machabees 10:6: "And he gave 

him auth o rity (exousia) t o gather t ogether an army and to m ake arms" . 

The basic noti on here is that of a permission to operat e freely within 

a certain sphere . namely that of forming a n a rmy. 

Several texts in the second Book of Macha bees also include 

22 
exousia . Only one . howevel<. uses it as a quality belonging spec -

ifically to God. "But the spirit of the almighty God gave a great 

evidence of his presence, so that a ll that had presumed to obey him, 

falling down by the power (exousias ) of Go d were s t ruck with faint -

in g and drea d" (2 Machabees 3: 24). Here exousia may designate 

authorit y over human life a nd des c ribelil i t as the prope r possession 

of God. The text . however . does not rule out an interpretation 

23 
whi dh explain s exousia as angelic powers . Thi s r emains a moot 

point. 

The Book of E cclesia stes 3: 8 indicates movement in a 

diff erent direct ion : "No m an has power to retain the spirit . or 
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authority (exousia ) over the day of death ••• " . The implication seems 

to be that there does reside a power outside man' s grasp which does 
/ 

func tion i n the ' da y of death' . In a subsequent passage th e answer 

is given : " ••• the righteous and the wis e and their deeds are in the 

hand of God ••• " (9 :1). In other words , it is God who possesses t he 

exousia spoken of in 3:8 . 

The Book of Wi sdom confirms th is . The sac red writer 

spea k s of the Lord' s exousia a s absolute with rega r d to life and 

death . "For it is th ou, 0 Lord, th at hast power (exousian) of life 

and death and leade st down t o the gates of death and back again" 

(16:13). 

Sirach al.so views God' s exousia as unlimited. liThe 

power (exousia) of the earth is in th e hand of God"(lO:4 ). God 

poss esses the earth with all its potential . 24 

Thus far it is evident that the Old Testament use of 

exousia a grees with its use in profane Greek. In the latter it desig "; 

nates a capacity for action which is native to m an, r ev eived from 

another , or dependent upon one ' s m ate r ial possessions . The te rm 

also specifies the office one holds and the purpose or role of an 

institut ion. In the Ol d Testament exousia designates also the power 

to act , bestowed by another or belonging to the essence of a being , 

and the sphere governed. Here , however , when exousia is used to 

charact erise God' s power , it takes on a new quality which derives 

from i t s possessor . I t is without lim it. 

8 



The Book of Daniel is of particular interest in its use of 

exousia . Here the tenn is also employed in both its ordinary sense 
I 

and in reference to God. A listing of texts will make this evident. 

Then King Nebuchadenezzar sent to assemble the 
satraps and prefects . and the governors . the 
counselors . the treasurers . the justices. the 
magist rates . and all the officials (exousion) of the 
provinces to come to the dedication of the image 
which King Nebuchadenezzar had set up. (3: 2) 

It has seemed good to me to show the signs and won ­
ders that the M ost High God has wrought toward me . 
How great are his s i gns . how mighty his wonders! 
Hi s kingdom is an everlasting kingdom . and his dom ­
inion (exousia) is from generation t o generation. 
(4 :2 - 3) 

••. for his dominion (exousia) is an everlasting do ­
minion ( exousia) and his kingdom endures from 
generation to generation. (4 : 34b) 

And to him was given dominion and glory and kingdom . 
that all peoples. nations. and languages should serve 
him; his dominion (exousia) is a n everla,sting domin ­
ion (exousia ) which shall not pass away. and his king ­
dom one that shall not be dest roye d . (7:14) 

And the kingdom and the dominion (exousia) and the 
greatness of the kingdoms under the whole heaven 
shall be given to the people of the saints of the M o st 
High; their kingdom shall be an everlasting kingdom . 
and all dominions (exous.ai) shall serve and obey them. 
(7: 27) 

Many of the common understandings attached to the word 

exousia are evident in the texts . Verse,.two . in chapter three in -

dicatea its use for posit ions or offices which have operative functions 

, 

\ 
\ 

in specific spheres of society. Daniel 7: 27 shows that exousia. t rans -

lated as dominion . is a shared reality; the kings of the earth all sub -

9 
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mit to the exousia of this people . It is, mOreover , acquirabl 

In this context, the exousia i s passed on to the "holy ones of the 
/ 

Most Hi gh" . 

The texts of Daniel 4 :2 - 3, 4 : 34b, and 7:14 all introduce a 

new dimension. Exous ia is associated in these texts with the Most 

High God and hence is everl;: sting becaus e He is everlasting . 

25 
Hence the kingdom or dominion surpa sses the finite ordeI' . It will 

have no end. Verses 99 and 100 identify this everlasting k ingdom as 

a peculiar possession of God who is Most High. Subsequently, the 

s eventh chapter , verse four teen , indicates that this everlast ing 

dominion is given to the son of man, a being whose precise nature is 

not evident . Verse twenty - seven of the same chapter state s that 

10 

this dominion is given to the holy ones of the Most High. Yet , in the very 

next phrase the retent ion of the Singular pos sessive pronoun autou 

indicates t hat this same dominion s t ill belongs t o the Mo st High. 

The interesting element here is the fact that the exousia or dominion 

is an everlasting one and that God s hares this everlasting exous ia 

with the son of man and the holy ones of the Most High. The term 

exp resses the "unrestricted sovereignty of God as the One who has the 

say , whose Wor d is p ower" . 26 

The multipl e m eanings attached to the term exousia in 

profane and Ol d Testam ent Greek are based upon a generic under-

27 
s tanding of the word as a "possibility of doin g something" . 



This poss ibility appears as limited, for example , in the political 

or familial spheres , or as unlir~ited when used in reference to GJd 

and the son of man. The ter.m , however , seldom designates sheer 

p oss i bi lit y; most often it calls forth a very positive actualized con ­

cept of a definite authority to act in some specific manner , and 

more often than not , in a societal manner . Exousia i s also applied 

to geographical a reas u>nder one ' s autho r ity or to any other type 

of pass ession subject to the command of another . 

11 
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CHAPT ER 11 

EXOUSlA IN MARK' S GOSPEL 
I 

The brief exatnination above of exousia in profane and 

Septua gi nt Greek provides sotne background for a consideration of 

it in Mark' s gospel . F irst, an exatnination of specific texts which 

etnploy the word exousia will help establish sotne basic understand -

ing of it s Marcan usa ge . S econdly, a consideration of other events 

depicte d in the gospel which depend upon Chri~t ' s pos session of 

exousia will tna ke evi dent sotne of the far - reaching i tnplications of 

its realit>,. The s ingle CJ.uest ion which serves to gui de and uni fy 

this consi deration is clearly stated in Mark's gospel : ' 'What is 

this? A new teaching ! With authority he cotnmands even the un -

clean spirits , and they obey him . II (Mk. 1: 27 ) T he task at hand is 

to secure an answer within the Marean context. 

The first text which employs exousia reads thus : 

A n d they went into Ca pernaum and immediately 
on the Sabbath he entered the synagogue and 
taught. An d they we r e astonished at his teach ­
ing , for he taught them as one who h a d author ­
ity (exousian) and not as th e scribes . 
(Mk. 1: 21 - 22) 

This s ection of Mark' s gospel , a long with th e subsequent 

passage dealing with the exorcistn , stands apart frotn many other 

sec tions of t he gospel in t hat, along with the pass ion narratives 

28 
i t is based on very early tl°a dition. 

The authority of Christ is directly cont r asted with that 

of the scribes . Jesus seems to speak spontaneously from an in -

ward a s surance of truth based on a penetrating sense of divine 

12 



inspiration. ''It seems to the listeners that the voice of prophecy 

29 
is once again alive in Is rael . " 

As in so m any other similar situations, what J eaus 

taught is not mentioned. We are simply informed of the impre 

sion he left on the people: they were amazed because he taught 

not as the scribes did. but as one who had authority. Why did 

they say this? Perhaps the answer will emerge if we consider 

/ 

the role of the scribe. The scribes as a group were not neces s ­

arily identifie d with the Pharisees or Sadducees . Many . however . 

belonged to t he Pharisees . 30 As a g roup the Pharisees were 

orthodox Jews a dhering firmly to tradition. but they were also 

reasonably receptive of new ideas . Because of this ability to 

assim ilate and a ajust to the new. the future of Judaism as a living 

religion rested lal'gely with this group. (Their leading opponents . 

the Sadducees. contributed little to the J udaic theological develop ­

m ent because of their fanatic devotion to existent tradition. 31 ) 

As one might expect. much of t he d evelopment in Judaism originating 

from the Phar isees was influenced by the scribes . the reli giously 

educated members whose m ain task was t o teach and interpret Law. 

The latter were t he teachers with Rabbinical training . In exercis -

ing this role the scribes touched upon all significant facets of 

Jewish life . They showdd themselves to be men of the Law. 

moralists . theologians . spiritual directo rs and devotees of the 

32 
intellectual life . 

13 



The term employed in Mk. 1: 21 - 22 for scribes (gramrnateis ) 

however. is not univocal in meaning . It can refer to the truly lejrned 

m an, the scribe in the s ense mentioned above, or simply to one who 

keeps recor Cls , or to an elem.entary or bible teacher . In the context 

of Mk. 1:21-22 it is probably the elementary teachers who are m eant 

33 
and not the Rabbis who possess full exousia . The text here 

seems to indicate that the people thought Jesus had the authority 

which was bestowed upon a Rabbi in ordination. The institution of 

ordination at the time of Jesus implied that the one ordained received 

his full share in that wisdom which ultimately descended from M oses . 

This meant that a total communicati on of power had taken place and. 

antecedent to the destruction of the Temple . those possessed of this 

authorit y had great liberty in developing the law. It was only later 

(c . 200 A . D . ) with the composit ion of the Mishna that teaching 

34 
became more uniform. 

Since the passage under consideration belongs to very 

early oral tradition it is quite possible that the exousia spoken of 

here can be explaine u in t erms of the language of the then existent 

Rabbinic tradition which recognizes a species of authority which 

empowers its posressor to lay down doctrines and decis ions of bind -

ing force . It may well be that the scribes referred to here are, 

as mentioned above , inferior teachers who a re:not entitled t o 

introduce fresh rules . In other words . they are not in poss ession 

35 
of the exousia belonging to the Rabbis . This distinction would 

14 



be well known t o Jesus ' audience and would provide an intelligible 

explanation for their response . 
I 

In another sit uation Jesus act s a gain as though he posses --

s es an authority superior to that of the scribes . He condemns the 

practice of cleverly avoiding the obligation of caring for a parent 

by labeling ' Korban ' , that is, dedicat ed to God, any goods which 

would be useful to a needy parent. Jesus said , " ... then you no 

longer permit him to do anything for his father or mother, thus 

m a king voi d the word of God through your t radition which you hand 

on. And many such things you do . " (Mk. 7: l2f) Jesus ' a ccusation 

is that the scribal tradition seems to have usurped the place of 

primacy bel onging to Scripture . Though not recognized officially 

as possessing the a uthority proper to the scribes, Jesus dared to 

. . 36 
condemn thea posltion. 

In a later sect ion of M ark' s gospel, Jesus stated 

suc cinct ly His attitude toward the whole of the Law. A scribe 

approached Him and asked : 

Which commandment is t he first of all? J e sus 
answered "The fir s t is . 'Hear , 0 Israel: The 
Lord our God, the Lord is one: and you sha ll 
love the L ord you r Go d with all your heart , and 
with all your s oul, and with all your m ind, and 
with all your strength. ' The second is this 
"You shall love your neighbor a s yourself." There 
is no other commandment greater than these . 

The scribe agreed with Jesus and He in turn answered , " Y ou are 

not far from the K ingdom of God . " (Mk. 12: 29 - 31, 34b) This 
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formulation introduces an attitude which permits a basic reinter -

pretation of the obligations of the various stipulations of the law, 

Up to this point, both commands had been hea rtily approved by the 

Rabbis . Here , however I Jesus focuses attention on them as the two 

37 
guiding principles of the whole Law. 

In another incident which appears immediately after the 

exclamation about Jesus ' teaching , His authority is again questioI) ed. 

And immediately there was in thei r synagogue a 
man with an unclean spirit; and he cried out, "What 
have you to do with us, Jesus of Na zareth ? Have 
you c ome t o destroy us? I know who you are, the 
Holy One of God. " But J esus rebuked him, saying, 
"Be silent . and come out of him!" An d the unclean 
spirit. convulsing him and c rying with a loud voice, 
came out of him . An d they we r e all ama zed, so that 
they questione d a m ong t hemselves , saying. "With 
autho rity (exousia) he commands even the unclea n 
spirits, and they obey him. " (Mk. 1: 23 - 27 ) 

It is quite evident that Jesus casts out the evil spirit 

with a few simple words , and that His authority (exousia) is seen 

as the explanation for the event . The wonder evinced by the crowd 

is due t o the fact that Jesus casts out the unclean spirit with only 

a word, no magical formula being employe d . They sense the 

38 
"uncanny or supernatural" in Jesus ' personality. 

It is worth comparing the above scene with othe r s in the 

New Testam ent in which a demon is expelled . For instance , Mark 9 

describes an episode in which t he di sciples had attempt ed to ex -

orcise a devil in a young boy but could not . The father of th e child 

then approached Jesus a n d said: 
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. . . I askec; your dis ciples to cast it out, and they 
were not able . And ••. Jesus ••• rebuke d the un ­
clean spirit, saying t o it " You dumb ana deaf 
spirit , I command you, come out of h im , and I 
never enter him again. " An d after crying out and 
convulsing him terribly, it caIne out ... And when 
he (J esus) had entered the house , his disciples 
asked hiIn privately, "Why could we not cast it 
out?" And he said to them , "This kind cannot be 
driven out by anything but prayer. II (Mk. 9 :18 - 29 ) 

Though Jesus h a d commis s ioned t he dis c iple s to go forth 

and cas t out devils, they were not always successful. They experia 

enced limitations whi ch are entire ly foreign to the exerci se of power 

Jesus manifest s . The disciples are to realize that in their use 

of the power Jesus has given them they are not totally independent . 

P rayer or communication with Go d is an essential element in 

t heir activities . 

Another incident narrat ed in t he Acts of the Apostles sheds 

a dditional light on Jesus' authority. 

Then some of the itinerant J ewi sh exorcist s under ­
took to pronounce the name of the Lord J eaus over 
those who ha d evil spi rits , saying "I adjure you by 
the J csus whom Paul preaches . " Seven sons of a 
Jewish high priest named Sc eva were doing this . 
But the evil spirit answered them, IIJ esus I know , 
and Paul I know; but who are you? II And the m an in 
whom the evil spirit was leaped on them , mastered 
a.ll of them , and overpowere d them , so that they 
fled out of t hat house naked and woun ded. (19: 13 - 16) 

Even though exorcised in the name of Jesus, the evil 

spirit refused to depart . In this case there seems to have been 

no legitimate sharing in Jesus ' exousia , so that, even though 

the sons of the high priest attempted this action in the name of 

Jesus , they were totally ineffective. 

17 



• 

The apostle Paul, however, sharing in Jesus ' exousia, 

(2 Co r . 11: 8 ) , easily drives out evil spirits - but always in the 
( 

name of Jesus . "But Paul was annoyed, and turned and sai d to 

the spirit, "I charge you in the nam e of Jesus Christ to come out 

of her . ' And it came out that very hour . " (AA 16 - 18) 

Apparently, Jesus Himself ha d no need to call upon any -

one . He seems to be personally capable of maintaining an abso -

lute authority over evil spirits . The numerous exorcisms He 

a ccomplishes in the course of the gospel carry in t hei r own way the 

core of the m essage He sought to bring: the kingdom of God has come 

39 
and evil has no place in it . 

The fundamental attitude of Jesus toward evil was 

evident from the beginning - and even before the beginning - of 

His public life . He m a kes it ve ry clear in the temptation se -

quence which immediately follows His baptism by John t hat H e 

40 
will not have any part with evil. Mark' s gospel is v ery brief 

in its description of this situation. "And he was in the wilderness 

forty da ys, t empted by Satan; and h e was with the wild beasts; 

and the ang els m inistered to him" . (Mk. 1:13) 

Though brief in its de scription of the temptation scene, 

Mark ' s gospel includes e l ements which indicate the ultimate 

rejection of Satan and the evil he represents . The m ention of 

wild beasts, which are traditionally associated with the presence 

of the evil powers (cf. Psa lm 22:11 - 21 , Ezek. 34: 5,8 ,25), and 
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with the triumph of good over evil (Job 5: 22f, Isa: 11: 6 - 9 ) , 

clarifies Jesus ' relationship with evil. He reject s it and triumphs 

over it . 
41 / 

The use of exousia in the teaching situation and subse -

quently in the action of exorcism furnishes information about 

essential characterb tics of Jesus ' exousia . In virtue of His 

possessing it , He can implement new interpretations of the Law 

as can the Rabbi and , secondly, He can overcome evil spirits 

with a simple word. In both events He evi dences a self - reliance 

which surpasses that ordinarily exhibited by one in pos session of 

delegated authority . 

Jesus' cure of the paralytic presents another situation 

which helps us approach an answer to t he initial question about 

the nature of His exousia . Some friends of the sick man brought 

him to Jesus with hopes of having him cured. Approaching the 

s c ene, the friends realised the imposs ibility of getting near Jesus 

because of the crowd and instead, climbed to the roof of the house. 

removed a f ew of the shingles. and lowere d the paralytic on his 

m at. Jesus promptly responded to their fai th and said to the 

paralytic, "My son, your sins are forgiven. " (Mk. 2: 5) Reflect -

ing on the situation. the scribes were distrubeo. 

Now some of the scribes were s ittting there. 
questioning in their hearts . "Why does this man 
speak thus ? It is blasphemyl Who can forgive 
sins but God alone?" And immediately Jesus , 
perceiving in his spirit that they thus question ­
ed within themselves, said to them . "Why do 
you question thus in your heart s? Which is 
easier t o say to the paralytic, ' Your sins are 
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fo r given', or to say, ' Rise , take up your pallet 
and walk' ? But that you may know that the Son 
of Man has authori ty (exousia) on earth to forgive 
sinsl! - he said to the paral y t ic - "I say to you 
rise , take up your pallet and go horne . II And he I 
rose , and immediately took up the pallet and 
went out before them all ••• (Mk. 2 :5-12 ) 

It i s rea sonable to a ffirm that , in its basic s t ructure 

h e narr a ti ve has a foundation i n his t ory. F i rs tly , it is not ne c es -

sary t o attribu te the wh ole situation to the creative imagination of 

the c ommunity when eyewitnesses to Jesus ' life and action were 

sti ll alive when the gospel na r rative was bei ng composed. Secondly, 

de tails i n the nar rative a re grounde d in t rad iti on , for exampl e , the 

2 
suspicious and h ostile attitude of the scribes . There is, h owever , 

the opposite opi nion, that is. that the e vent has n o f ou ndation , a s 

su~h , i n history. The epis ode c ould ha ve b e e n developed i n Chri s -

an preaching to convey t he lesson th bod ily healing is just sign 

of the healin g of the soul. T he c ontroversial element included in 

the narrative coul d be a type of the early Ch ri s tian c ont r oversy 

43 
with the s ynag ogue . Though the latte r i nterpr etation i s certainly 

plausible , it see ms unnecessar y . A s mentioned above , the existence 

of e ke-witne s ses t o J e s us ' actions , the vividness of detail with re -

gard to the house a nd the crowds. a nd the accurate description of 

th e scribe s ' reaction m a ke th e as sumption that the na r rative i s 

merel y typical superfluous . 

Jesus m a de it very clear that H is exous ia in forgiving s in 

i s genuine when He substantiated th is invisible power t o forgive s i ns 
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by effecting in a visible m anner the cure of the sick man. The 

emphasis in the passage, h owever . 15 on forgivene s s. In fact the 

I 
imme diate action of J eSU8 in forgivi ng the man is quite abl'upt and 

may perhaps indic ate that He saw the m a n ' s present difficult situ-

a tion a s flowing from sin. The scribes were immediately con-

Beioue of the implications of Jesus ' cla im to forgive sins: on1 

God can do this . Their immediate conclusi on is that He is guilty 

of blasphemy. The charge of blasphemy remains tentative - an 

aspect of t h e narrative which supports the historicity of the event . 

It would not have been advantageous t o the sc r ibes to verba1i:z.e 

t heir accusations at tha t instant s ince the crowd was in sympathy 

with J eaue . One can easily ima gin e that if th i s gospel passa ge 

were the product of the creative initiative of the community. the 

dis cretion ('!vi<.encecl here would be lacking . The a m bi guity of the 

s cribes' attitude toward J ceus would pro bably have been clarified 

4 
pUblicly. The purpose of the action s e ems t o be t o inform the 

scribes that J esue , the Son of Man, has power ~ earth t o for give 

sins .
45 

The s cribes look upon J e sus a s a m an, and a mer e man 

could not forgive sins . Jesus, however, indicated that H e is m o r e 

than a m an. He claimed to do what, for them , only God could do, 

forgive sins . 'fhh m ay be validly understood as a claim to 

46 
possess the sam e divine exousia the Jews attributed only to J ahweh. 

The text indicates that J eeus was conscious of His participation in 

Jahweh's exousia , since the power to forgive sin had been looked 

upon by the Jews as the sole p06&ession of God. 

1.1 



',8 the gospel narrative proceec1s, it reveals Jesus ahar-

in..; IUs exousia ""ith His chosen twelve . "AnI.! he appointed twelve 
I 

to ,)0 ""ith hi r,t , and to oe sent out to preach anc' have authority 

(exoueian) to cast Out (lemona . " (Mk. 3:14-15) . The use for which 

the exousia is uestined is quite compatible with the purposes for 

which Jesus Himself employed it . He had, as they would in the 

future, driven out demons . The t ext indicates that the disciples 

were to receive authority from Jesus, just as Jesus haei from His 

Fathu.
47 

The fact that the exousia can be shared indicates some 

relationship with the ordinary use of the word. (Plato , Aristotle, 

and the Septuagint spoke of it as something which can be share-' 

or acquireci . ) The possibilities intrinsic to the exousia ordinar-

ily spoken of, however, are .. ot the same as thoAe found in Jesus' 

exousia . His exousia reaches beyond the possibilities open to 

.nan alone . It pl e~JUpposes a cdvine commission and authorisation 

48 
tu Ineak the 1 ule 01 evil anCl establish the Kingdon •. 

The sam e therr: e is pi cked up again later in the narrative: 

"And he calle~~ to him the twelve , and began to send them out two by 

two. a nd gave them authority (exousian) over the unclean spirit s ••• 

So th ey went out and preached that men should l-epent . And they 

cast out many demons and anointed wit h oil many that were sick 

and healed them. II (Mk. 6: 7, 12 -13) J eaus ' delegation of Hi s own 

autho r ity t o the Twelve enabled them to drive out the devil bot h by 
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preaching and exorcism as the Master had done . and t o cure sick -

ness as He had also done . 
I 

The historical foundation of this narrative is in question. 

Wellhausen doubt s that it has any hi storical foundation. He believes 

it to be symbolical and l'epresentative of an ideal of the truth. Raw ­

linson. 49 in agreement with Mans on. 50 accept s the histo ricity of 

J eeus ' delegation of authority. Taylor a lso a gr ees and asserts 

that the sayin gs of Jesus are the kernel of the narrative. He be1i-eves 

that they a re gleaned either from oral tradition or from an early 

collection comparabl e to Q and M . 51 R . Creed concurs with Taylor 

when he assert s t hat "There seems t o be no c onclusive reason why 

we should assume that Jesus did not at som e p e r iod a ssociate the 

Twe lve wit h Him in his work of preaching the a dvent of t he kingdom. ,,52 

The support of s chOlarly opinion in behalf of the hist or i -

city of the event narrated in Mk. 6: 7 aids in expanding the concept 

of exousia in Mark ' s gospel. It is reasonable to affirm that Jesus 

delegated His exousia t o His chosen Twelve with the intention that 

they continue the work of establishing the kingdom . This c ommission 

dem anded that they be equipped to break the rule of e vil . H ence 

their share in exousia enabled th em t o "preach with power" . cast 

out devils . and cure the sick . 

The burning question a bout Jesus ' exousia is raised defi-

nitively after Jesus had cleansed the Temple . 

And they cam e t o Jerusalem. And he ente r e d t h e 
temple and b e gan t o drive out those who sold and 
those who bought in the t emple . and he overturned 
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the tables of the money changers and the seats 
of those who sold pigeons ; and he would not 
allow anyone to carry anything through the 
temple. An d he taught. and said to them. "Is I 
it not written. ' My house shall be called a 
house of prayer for all nations? ' But you have 
made it a den of robbers . And the chief priest s 
and the scribes heard it and sought a way to de -
stroy him; for they feared him . because all the 
multitude was astonished at his teaching . And 
when evening came they w ent out of the city. 
As they passed by in the morning they saw the 
fig tree withered away to its roots . And Pete r 
remembered and said to him . "Master . look! 
The fig t ree which you cursed has withered. " 
••. And they cam e again to Jerusalem . And as 
he was walking in the temple . the chief priests 
and the scribes and the elder s cam e to him. 
and they said to him. " By what authority (exousia) 
are you doing these things . (~) or who gave 
you this authority (exousian) to do them?" 
Jesus said to them . "I will ask you a question; 
answer m e. and I will tell you by what authority 
(exousia ) I do these things . Was the baptism 
of John from heaven or from men? Answer m e . " 
(Mk. 11:15 - 21 . 27 - 30) 

In all probability the account of the temple cleansing and 

of Jesus ' confrontation with the chief priests . scribes and elders 

has a n historical foundation. though Taylor believes the incident 

belongs to a much earlier period in Jesus ' m inist ry. The fact that 

Jesus objected to current practices in the Temple with regard to 

money and the purchas e of sacrificial victims and the probability 

that He would do something about it and subsequently be questioned 

about His right to take action against the evils He saw are quite 

acceptable . Taylor goes so far as to say that verse 33 is so 

original a d d unlike invention that it is "excessive scientific 

caution" to question the fact that verses 28 - 30 are an historical 
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53 account . 

The tauta employed in the que stion the high priests . 
/ 

scribes. and elders a ddress to Jesus . seem s to refer to the 

cleansing of the tem ple in particular and by logical extension. to 

other l1nusual actions performed by Christ . This tense situation 

arose evidf!ntly from a specific action - the temple cleansing -

and evoked a response from Him which the early Christian 

community treasured . He indicated in His counter - question about 

John's baptism that His exousia was from God. This question 

creates a difficult situation for Jesus ' questioners . If they affirm 

that John's baptism was merely human. they risk offending and 

alienating the people . If they affirm that his baptism was from 

above , they must account . firstly . for their lapse in responsibi'-

lity in perm itting Hero d to kill John. and secondly for their own 

lack of acceptance . The safest answer is no answer at all . 'W e 

do not know. " Jesus replies in like manner . "Nor will I tell you 

what authority (exousia) I have ••• " (Mk. 11: 33) 

Jesus ' action in driving undesirable elements from the 

temple may simply have stemmed from His sense of justice. 

The pilgrims who had to change their money in order to pay the 

temple tax were being consistently cheated . Jesus objected strong ­

ly and acted on His conviction. The lack of official interference 

can be accounted for on the grounds that popular sentiment was 

with Jesus . That the action also has Messianic overtones can 
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also be a dmitt ed, since from the t ime of Ezekiel the renewing of 

54 
the temple was seen as belonging to M essianic times . 

When later asked by the chief priests , scribes , and 

elders about the nature of His authority , Jesus answers with a 

double question. Implied in His question is the fact that John' s 

exousia was from God and more important , that Jesus ' exousia 

55 
surpas ses that of John. 

/ 

Jesus, here as in other situations , remains cont ent to 

let His visible action confirm His authority. His initial authori-

tative teaching in the synagogue , (Mk. 1: 2lf) , is clarified and 

s ubstantiated by the authority in His word of exorcism , (1: 23 - 28 ). 

His authority t o fo rgive sin is revealed in the healing a ction of 

His word , (2:1-12). The accomplishment of the command to the 

fig tree , (11:12-14 , 20 - 24), surrounds the effective words He spoke 

at the cleansing of the temple , (11:15 19). 56 

There occurs one final instance in which the term exousia 

i s employed: IITake he e d and watch; for you do not know when the 

tim e will COm e . It is like a m an going on a j ourney , when he 

leaves horne and puts his servant s in charge (exousia ), each with 

his work, and commands the doorkeeper to be on the watch. II 

(Mk. 13: 33f). The word as used here has no unusual significance. 

On the contrary, it is quite in accord with the meaning of t he term 

in p rofane Greek and in m any passages of the Septua gint Greek. 

A superior simply transfe rs temporarily his exousia to some of 
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his inferiors to carryon in his behalf while he is away. The sped-

.fic ways in which this exousia will be m anifested are not defined. --- . / 

It m ay safely be assumed that the slave s xlWill do as the master ordin -

arily did when he was h ome. 

This brief parable accurately portrays the attitude of the 

Church in Mark's day. It was in daily expectation of the second 

57 
coming of the Lord. The readiness of the m embers depended in 

great m easure on the m anne r in which they exercised their exousia . 

Is it possible at this point to formulate an answer to the 

original question ? Exactly what is the nature of Jesus ' exousia ? 

There seems to be a fundamental agreement bet ween profane . 

Septuagint . a nd Marean Greek. Exou sia a ppea rs as a capacity for 
\ 

doing something. 58 The differences involved bec ome apparent when 

one ex a mine s the things that are accomplished in the name of 

exousia. Whereas the profan e G reek of Plato and Aristotle spea ks 

of exousia as a limited capability. Septuagint Greek introduces an 

expanded understanding of the term when used in relationship to 

Yahweh. Wi sdom m entions exousia as the absolute power of the 

Lord over life and death (16 :13). Da niel describes God' s dominion 

(exousia ) as la sting for "endless ages " . (4 : 3) 

ThE; Marean usa ge introduces another new characte r istic . 

Vlihereas Wisdom and Daniel spoke of exousia as a propert y of God 

a nd consequently as absolute and unlimite d . Mark' s gos pel indicates 

that an exousia similar to that attributed to God alone belongs to 

27 



Jesus of Nazareth. While He cures sicknes B. teaches authoritatively. 

clears merchants from the temple by m eans of His exousia . He also 
,/ 

effectively claims to forgive sins . 

The gospel is carefully constructed so that each time 

Jesus claims to do something not visible to the human eye. He immedi-

. ately vindicates His claim by effecting something visible to the human 

28 

eye. The curing of the paralytic is perhaps the most startling. Here the 

man is cUl'ed of his paralysis as a proof that his sins were truly for -

given by Jesus . Sin is tradit ionally the greatest evil among men: 

hence. in claiming to overcome it . and in authenticating the claim. 

He has in a certain sense overcome all evil. His total victory over 

evil . however. emerges in the Resurrection. 

The answer to the question posed above is at this point only 

a partial one. I t can be said that this "new authority" is a capacity 

for m any things : teaching with power lik e unto that of the Rabbi . 

curing the sick. operating effectively in re - evaluating the temple . 

and forgiving sins . 

This New Testament exousia shows itself to be a decisive -

ly creative power ; whatever it contacts . it recreates . Moreover . 

J eSUB exercises His exousia in order to vivify the kingdom He has 

com e to establish . His authority is a formative cause in the estab -

lishment of the kingdom . 

Perhaps a more complete reply to the initial que stion will 

be possible if the source or foundation for Jesus ' exousia is explored 
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mo r e extensively . This will be the t opic of discussion in the final 

section of this paper . 
I 



CHAPTER ill 

SIGNIFICANCE OF 'SON OF MAN' AND 'SON OF GOD' TIT LES 

IN RELATIONSHIP TO JESUS ' EXOUSlA 
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CHAPTER III 

SIGNIFI CANCE OF 'SON OF MAN' AND 'SON OF GOD ' T IT LES 

IN RELATIONSHIP TO JESUS ' EXOUSIA 
! 

Up to this point, the problem has been to establish some 

reasonable understanding of the nature of Jesus ' exousia as des ­

cribed in Mark' e gospel. The data presented, which are essential 

in determ ining the nature of Jesus ' exousia . deal extensively with 

observable phenomena: to prove He possessed the exousia necess ­

ary to forgive sins. Jesus cured the paralytic and he walked; to 

restore the possessed man to hims elf, Jesus merely spoke the 

authol'itative word. and the evil spirit left his victim. 

Accepting. then. the fact that Jesus possessed an author ­

ity not ordinadly found in the common man. a further question must 

be formulated, one which is basic to the whole issue. Who wa s 

this J eaus Christ , that He could lay claim t o and effectively 

exercise this unique exousia? The old query so often thrust at 

any individual who acts in a manner not ordinarily found within 

a particular societal group is fittingly addressed to J eaus . "Who 

do you think you are?" A partial answer to this will be formulated 

on the basis of information Mark' s gospel furnishes about two 

complementary titles of Jesus - 'Son of Man' and 'Son of God'. 

The 'Son of Man' in the sec ond gospel resembles . in 

greater or lesser degre e , similar figures designated a s ' son of 

man' in several traditions: the Near Eastern primal man , the 
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apocalyptical son of m an in I Enoch and IV Esdras , and the one 

' like a son of man;' in the Book of Daniel . Reliable scholarly opinion, 

I 
h owever, supports the assertion that the Son of Man figure in the 

New Testament relies fundamentally upon the Book of Daniel . 59 

At the start of this discussion it is well to realise that 

the figure of the son of man in the Book of Daniel raises many 

questions to which answers mutually opposed are addressed. The 

literary genre itself allows for this perplexing situation, for 

Daniel is ordina r ily classified as apocalyptic and employs esoteric 

60 
language and pseudonymity. 

What then is the m eaning of the son of man personage in 

the Book of Daniel? The key passage is found in the seventh 

chapter of the Book. 

I saw in the night visions , and behold, with the 
cloud. s of heaven there came one like a son of 
m an , and he came to the Ancient of Days and 
was presented before him . And to him was 
gi ven dominion (exousia) and glory and king ­
dom' that all peoples , nations, and languages 
should serve h im ; his dominion (exousia) is an 
everlasting dominion, which shall not pass 
away , and his kingdom one that shall not be 
destroyed. (Daniel 7: 13 - 14) 

In the passages which immediately precede the one cited 

above , an i nt eresting situation is described which bears on the 

ulti m ate status of the "one like a son of m an" . Four great beasts 

rise singly from the sea, one more te rrible than the next . As Dan-

iel beheld this spectacle another separate action commenced. 

Thrones were arranged and the Ancient of Days occupied one of 
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them. It is at this point that " one like a son of m an" appears be -

fore the Ancient of Day s and is given the government , honor and/ . ,; 

endless dominion. 

The last beast mentioned above was particularly terrible: 

He made war with the saints and prevailed over 
them . until the Ancient of Days came . and judg ­
ment was given for the saints of the M ost High. 
and the time came when the 8aints received the 
kingdom. (Dn. 7: 21£) 

They receive the kingdom formerly belonging to the 

Beasts . This same action of bestowin g the kingdom is described 

more fully later in the chapter and is worth restating here because 

of the relations hip it has to the earlier vision in which "one like a 

son of man" received everlastin g dom.inion. 

And the kingdom and the dominion (exousia) and 
the greatness of the kingdom s under the whole 
heaven shall be given to the people of the saints 
of the Most High; their kingdom shall be an 
everlasting kingdom. and all dominions (exousiai) 
shall serve and obey them I (Dn. 7: 27 ) 

In the text cited earlier the same kingdom was given t o 

the "one like a son of m an" . Where he comes from is not men-

tioned. He could perhaps be considere d the representative of the 

"saints of the Most Hi gh" . Hence there is an easy shift from the 

one to the other /t,61 that is. from the singular son of m a n to the 

plu:ral "saints of the Most High" . Just as the beasts represent both 

the king a nd the people of the kingdom . so the son of man fi gure 

represents both Isra el ' s true k ing and the people of Israel . but 

remains an individual . 62 
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In addit ion to his role of repre sentation, the one like a 

son of man appears to be more, than a m ere mortal. He comes? 

the clouds of heaven , a phenomenon which in apocalyptic literature 

is very often associated with a theophany or intervention of Yah ­

weh.
63 

In addition, apocalyptic lite rature regularly employs men 

to represent celestial beings , while i t uses beasts to repre s ent 

d 
. 64 m en an nahons . 

The sense of both passages seems to be that the holy 

ones of God or Israel receive the kingdom from the Ancient of 

Days , that i s, from God. Israel's expectations are fulfilled when 

the h eathen powers have been dest royed and s he rules suprem e , 

subject only to God. 65 

The son of m an figure , as indicated a bove , appears as 

representative of the people of God and betrays something of a 

h eavenly nature . The son of m an figure appears at a time - the 

last two centuries B . C . - when Judaism was a firm adhe r ent of 

66 
m onotheism . Very probably the author of the Book of Daniel did 

not view the son of m an as divine , t hat is , a s equal to God; the 

developments in his own culture make this somewhat difficult . 

The mult iplication of deities in other cont emporary religions , 

h owever , provide s some basis for s ingling out an individual with 

some spe cia l share in divinity. The son of man figure in Daniel , 

then, rem ains open to a multipliCity of interpretations , partie u-

larly in light of later d.evelopments; but , a s m entioned a bove , 
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it can at least be said that the figure represents Israel ' s true King 

and the people of Israel. ( d . p . 28 ) 
I 

It may be said that the presence of the son of man points 

t o the termination of heathen rule over the earth and the intro -

duction of the new age and the new kingdom - the kingdom of God. 

67 
The son of man is himself king over all the nations of the earth 

and his presence means the presence of the Kingdom. His functions 

are based upon the fact that he received exousia from the hands of 

t he Ancient of Days . 
68 

This exousia , then, is his essential atrribute . 

What particular qualities of Jesus does the author of the 

second gospel wish to clarify with his use of the ' son of man' 

t itle? Does it bear the same m eaning that the son of man figuloe 

calls £O'.rth in the Book of Daniel? 

A brief exam ination of the specific texts in the New Testa -

rnent ' s second gospel which employ the ' son of Inan ' as a title will 

help formulate an answer to the above question. Mark 2: 5 - 12 

deals with Jesus ' cure of the paralytic . He spoke of Himself in 

t his situation as the Son of Man when He overcame evil in its most 

des tructive manifestation, that is , as sin. Very simply He s aid: 

IInut that you may know that the Son of Man has authority 

(exousian) on earth t o forgive sins" - he said to the paralytic -

"I say to you , rise , take up your pallet and go home . " (Mk. 2:10) 

According to Taylor , this use of the Son of Man title 

is historically reliable and need not be traced back to the c reative 
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influence of the Christian community. The title bears Messianic 

overtones. but very probably , was not c ommon in the Hebrew 
I 

Mes sianic tradition. Hence it is unlikely that the scribes immed i-

69 
.ately under stoou Jesus' statement as a Messianic claim . 

Recall again the relationship the son of man figure in 

Daniel bears to the kingdom. His presence indicates the reality 

of the presence of God' s kingdom. The scene in Mk. 2: 5 -12 in -

dicates that Jesus , precisely as Son of Man, has power over the 

evil of sin and its effects . Total victory over evil will exist in the 

kingdom at the end of time . In t he case of the forgiveness and cure 

of the paralytic , however. the kingdom is m a de present , though not i n 

all its dimensions , at the word of Jesus , the new Son of Man. As 

the son of m an in Daniel pos s esses authority in the kingdom , so 

too , Jesus possesses authority in the kingdom. First he forgives 

sin and then vinc..icates this action in His cure of the paralytic . 

Recall again that the second gospel shows Jesus making 

the following initial address : liThe time is fulfilled, and the k ing -

vorn of Goe is at han<.i; repent, and believe in the gospel. II (Mk. l :l5) 

The establishment of this kingdom necessitates the destruction of 

evil , particularly moral evil , a significant obstacle to the his tori -

cal growth of God ' s kingdom . As Jesus overcame m oral evil and 

i t s effe ct s , He was c onscious of establishing the k ingdom. It is 

here in forgiving sin that Jesus suggests He is more than a wise 

teacher and prophet . In this action He claim s a function whi ch 
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properly belongs to God . The insinuation, seems to be that He i s 

somehow so intimately related to God that He can act effectively 
/ 70 

as God does , and in His own name . 

The next relevant passage occurs in Mark 2 :28 : " T he 

Sa b bath was m a d e f o r m a n , not man f o he Sa bba th; so the S on of 

Man is lord e v e n of the Sabbath. " T here are divergent opinions 

a bout the s i gnifica n ce of the son of man expression he re . Taylor 

s ugges ts that the phr ase ho huios tou a n thropou c ou ld s impl y be 

a variant r eading of t he A r amaic ph r a s e bar nasha whi ch can 

simply mean ' man'. Hence the sense would be that sin ce the 

Sabbath w a s mad e fo r m a n a nd not vice v e r s a , man i s r e ally m a s -

ter of the Sabba th . T here would be no need here to s u ggest tha t 

71 
onl y Je sus , S on of Man , is m aster of the Sa bbath . 

On the other ha nd , as Rawlins on contends , e ven if the 

E vangeli s t f ollow e d an A rama ic sou rce he m ust hav e be e n conscious 

of what h e was doing i n r ende r i n g ba~ _ nasha ' man' in verse 27 and 

'son of Man l in verse 2 8. F u r the r , · Je s u s would n ot ha ve been 

lik e l y t o say that ' man' wa s l o rd of the Sabbath whi ch G od Himself 

2 
ha d institut e d . . In ligh t of the ove rall s tru cture of the go s pel , it 

is m ost likely that the last phra s e with ' S on of Man' i n i t i s a 

Christian com ment and was a dded t o the pres e n t text. 73 

Tayl or a grees with Rawlinson that the last phrase i s a 

Christian addition and explains that originally the phrase exp r esse d 

the conviction that Jesus is the Lord of all that belongs to man, 

74 
i ncluding the Sabbath . 
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The next passage to be considered reads thus : "And he 

began to teach the:m that the Son of Man must suffer many things , 
l 

and be rejected by the elders and the chief priests and the scribes, 

and be killed, and after three days rise again. " (Mk . 8 : 31 ) 

The passage seems to have an historical foundation since 

it is quite reasonable that Jesus foresaw His fate , at least in 

75 
general terms , and consequently, spoke of it to His disciples . 

Though , generally, much more emphasis is given t o the Petrine 

confession which immediately precedes the present text , the 

central reality of Christianity emerges here . The new teaching 

concerning Mes sianic suffering is mor e important than the con -

fession. Jesus ' realization that He must suffer is closely bound 

76 
up with His basic sense of Messianic vocation. The specifics 

incluaeo in the text :may be considered as additions after the 

77 
fact . 

The Son of Man consciousness which is evident here 

differs somewhat from the consciousness which is based soleI 

on the concept of the son of m an as it appears in the Book of 

Daniel , Esdras , or Enoch. It seems that in these texts Jesus 

absorbs the significant characteristics of the Servant of Yahweh 

found in I saiah and makes them an integral part of what He 

uniquely understands as the Son of Man. 78 Whereas in Daniel . 

Enoch . and Esdras the son of man is to s ome extent a figure who 

pre - exists but com es at the end time to receive the kingdom . all 
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the while remaining somewhat non - historical , Jesus views the 

son of man as part of history and as one who es tablishes the king -

I 
dom in history. In his very choice of the Son of Man title, He 

concurs at least implicitly with the assumption that the son of m a n 

pre _existed.
79 

Whereas in Daniel , E noch, and Esdras the son of 

man is in no way associat ed with suffering , Jesus speaks of the 

80 
son of man as one who must suffer much at the hands of others . 

The vision Daniel saw undoubtedly conveyed the con -

viction that the s on of man was a fi gure of t he triumphant Israel 

which would enjoy world empire and dominion after all heath en 

powers had been overcome. The Jesus Christ of Mark ' s gospel 

who calls Himself the Son of Man sees the way to t he establishm ent 

of the kingdom as one of suffering and death . It is in this act ion 

of suffering the ultimate human pain and ove r coming it that the 

p rince of this world - evil per sonified - i s conquered. Jesus 

81 
ove rcom es the ultimate evil - deat h - in Hi s resurrection . 

The Son of Man title appears a gain in Mark 8: 38 : "For 

whoev er is ashal'ned of me anG of my words in this adulterous and 

sinful gene ration, of him will the Son of Man also be ashamed, 

when he com es in the glory of hi s Father with the holy angels . " 

Taylor again affirms the historicit y of the event , along with 

Rawlins on, but suggests that it is m isplaced in the narrat ive and 

82 
belongs t o a p eriod earlier than Cae s a r ea Philippi. 

The Q form upon which Mark' s tex t is ba s e d probably 

resemble s the following: "Whosoever shall deny me befo r e men, 
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him will 1 deny before my Father which is in heaven" . A compari--

son of the passages reveals th~t , in the original saying J e s us a~d . 
the Son of Man are identical. Taylor accounts for the distinction 

which appears in Mark ' s gospel on the grounds that Jesus spoke of 

Himself in tile til'st half of the statement as He historically existed 

at the time, a teachel', but subsequently referred to Himself as He 

would be after the resurrection. In other words , Jesus appears in this 

84 
text as "Son ~Man designatue" . 

Another possible interpretation of the text as it appears 

in Mark' s gospel is that Jesus referred to the chosen community 

of which He was to be the Head when He u s e d the title I Son of Man' 

i~ this context .
85 

In effect , then , He said that if people rejected 

His teaching and Person then , they would subsequently be judged 

and cast out by the community He was in the process of forming . 

The text as here formulated portrays Jesus as Founder of a new 

community and as poss esseCi of a consciousness of a unique relation -

ship to God. The last half of the statement, however . may be a 

later Christian a daptation influenced by later beliefs about the 

86 
Second Coming . 

J eSUB as ::'on of Man in Mark' s gospel departs from the 

son of m a n figures which appear in Daniel , Enoch , and Esdras in 

that the New Testament Son of Man suffers , dies , and rises . The 

bond establishing continuity , however , is constant ; the Son of Man 

pos s esses everlasting dominion in the Kingdom of God. In the 
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New Testament He must establish t he kingdom by the exercise of 

His own authority and, in doing this, He absorbs the significant 

characteristics of the long -awaited messiah whose function was 

87 
understood as establishing the kingdom for Is rae!. 

The next Son of Man saying occurs immediately after 

/ 

the Transfiguration. "And as they were corning down the mountain , 

he charged them to tell no one what they had seen, until the Son of 

Man should have risen from the dead. " (Mk. 9 :9 ). Taylor and 

Rawlinson affirm the historicity of the event in opposition to both 

Libhtfoot and VI reae . The two latte r authorities view the Trans -

fi 6ulation anci the subsequent injunction to silence as a creation 

of the early Church to explain more clearly some of its conviction 

88 
about the Person and office of Jesus . Taylor believes that. 

though the reference to the Son of Man and the Resurrection is 

abrupt , it really is not out of place . The mess ianic overtones 

of t he Transfiguration were obvious enough to warrant J e s us ' 

injunction to be silent . He wi shed to avoid the possibility of His 

Mess iahship being misunderstood in terms of the political messiah 

Israel awaited . The ass ociation of the Son of Man with the 

Resurrection underlines the new understanding of the Son of Man 

Jesus is establishin Antecedent to His use of the title , the con -

cepts of death and resurrection were totally excluded from that 

of s on of man. 

This same understanding of Jesus as the Son of Man 
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emerges in the following saying: "Elijah does come first t o restore 

all things ; and how is it written of the 50n of Man. that he should 

• I 
suffer many things and be treated with c ontempt ?" (Mk. 9 :12). • 

Taylor considers the narrative to have an historical foundation 89 

while LOisy believes it to be a redactor ' s insertion. 90 In the 

second gospel Jesus makes the statement in answer to a question 

pos ed by His disciples about why the scribes said E lijah had to c ome 

first . He answers by affirming that Elijah had come and was work -

ing. A parallel text in Matthew 17:13 explains that Jesus really 

identifies E lijah with John the Bapt ist . 91 

The reference to statement s in Scripture about the future 

of the Son of Man is probably based upon Isaiah 53 and Psalm 22 . 

Though in neither text is there any mention of the Son of Man. 

there is a vivid description of one who suffe rs intensely. The 

Isaian text is directly concerned with the fate of the servant who 

"was wounded for our trans gressions" and "crushe d for our in -

iquit ies" (l s . 53 : 5). In Mark 9:12 the author of the tex t reinforces 

the fact that Jesus is a new Son of Man - one who suffers and is 

abandoned by men. The reinterpretation of the son of man figure 

comes more clearly into focus . 

The theme of Mark 9 :12 occurs a gain in Mark 9 : 31. 

Here the sacred writer port rays Jesus t eaching His dis ciples 

that "The Son of Man will be delivered (paradidotai) into the 

hands of men and they will kill him. ; and when he is killed. after 
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three days he will rise . II This passion prediction is one of the best 

authenticated and is extremely significant . Taylor, Weiss , and 
/ 

Ott o all affirm its historical foundation. 92 The verb paradidotai 

(to be handed over ) is used in a futuris tic present tense which con -

veys a genuine sense of assurance. The implication seems to be 

that God. His Father , will hand Him ove r to His enemies and at 

their hands He will die . 93 

The purpose of the central section of the passage seems 

to be to estaolish the thesis that Jesus Himself was not taken by 

surprise . He saw what would happen and viewed the whole as 

94 
part of the plan of His Father . 

The last part of the prophecy dealing wit h Jesus ' 

resurrection is by some considered an addition made by th e 

95 
Christian community on the basis of subsequent events and beliefs . 

It is , however , quite probable t hat Jesus Himself spoke of His 

resurrection in view of His own understanding of His mission 

which would not end with His death . At this point , however . it 

is not possible t o make a definitive stat ement with regard t o t he 

source of t his portion of the prophecy s i nce the evidence in favor 

of either position is not compelling . 

The author of the second gospel des cribes Jesus onee 

m ore as conscious of His fate . Again this c onviction of Je sus -

that He , e Son of Man will suffer and die - is voiced. Mark 

10: 33f reaos "Beholu , we are going up to Jerusalem; and the Son 

of Man will be delivered to the chief pr iests a nd the scribes , and 
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they will condemn him to death and deliver him to the Gentiles: 

and they will mock him, and spit upon him , and scourge him, 

and kill him; and after three clays he will rise . " This thh' 

passion prophecy reinforces the author 's apparent conviction 

that J eSU8 spoke mOl'e than once of His coming Passion. 96 This 

prophecy is the most detailed. and though this indicates that the 

text was influenced by knowledge of events which occurred after 

the passion, the prediction itself may be accepted as finding its 

ultimate source in Jesus . 97 

All three of the Passion predictions, (8: 31 . 9:31, 10:3 3), 

employ the Son of Man title and effectively indicate a unique under ­

standing of it when applied to Jesus . The author of the second 

~ospol portrays Jesus as one who is convinceo that He. precisely 

as ~on of Wan, 1I \\18t suffer m any things . be reject(H." Killeu. and 

rise again . Since these passion predictions suggest strongly the 

use of a story given in tradition. they should not be relegated to the 

creative genius of the community. It is quite reasonable to as sum e 

that J eaus could understand His probable fate . Had not the prophets 

all been killed and. more rece ntly. J ohn the Baptist? Were not 

the Jewish authorities hostile t oward Him? 98 

A subsequent statement in M ark 10:45 delineates one of 

the fundamental truths the gospel teaches: "For the Son of Man 

also came not to be served but to serve. and to give his life as a 

ransom for many. " This teaching has been called the lIkey to 
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Mark'e goapel,,99 and ie eoneiderea by Taylor to be a genuine 8ay-

100 
ing of J esul . The meaning of the firet half of the statement i. 

/ 
obvious . There is a elear-cut portrait in general terme of the 

101 
mleslon of the Son of Man aa the Idea Servant of halab 53. 

The move from the general idea of service to the particular action 

of giving one's life as a ransom indicatee Jesus ' desire to fulfill 

lOZ 
the clutiny ai the Sel'vant of Jahweh. Web., however. rejects 

this interpretaUon. arguing that the ideas found here appear no-

... vben elae in Hb teaching. Hence it is quite improbable that He 

thought of His death a. a "ran.om for many". Taylor answere this 

by cautioning that one ahould not forget that lubon (ransom) is 

used metaphorically and the metaphor does convey a truth - that 

, 10) 
J .eue luffered vicariously for men. 

Mar k 10:45. ae didth. panion predi.ction.. ehow. 

J •• us' redefined understanding of Himeelf a. Son of Man. He is 

the Servant who carrie. out Hia task ln the fulle.t po.sible m anner 

by giving Hh IUe for the many. 

Mark 14:Z1 presente once again the Son of Man as one 

who will suffer: "For tbe Son of Man goes a8 it is written of him . 

but woe to that m an by whom the Son of Man ia betrayed." Both 

Rawllnson and Taylor affirm the hi.torieal foundation of the 

104 
narrative. 'fhis s tatem ent d raWl a distinction between the de-

parture of the Son of Man and the betrayer who causes His going. 

Though the responeibiUty of the betrayer is in no way leasened. 

the role of the Divine will receives m ore emphasis. The Son of 
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Man freely choose. and accepts Hie destiny which involves intense 

auffering. This saying convey. a 'ignifieant meaning only to one 
I lOS 

who haa fuaed the ideaa of the Son of Man and the Suffering Servant. 

Here. aa in previou81y cited texta, J eau. expreaee. Hia under.tand-

ina 01 Hia role aa one of eatabUshing the kingdom through suffering. 

Mark 14:41 reveals a like graap of Hie fate: "The liour 

106 
haa come; the Son of Man i. betrayed (paradiodotai) into the 

hand. of sinners." The time had come in the senae that the 

unique Meuianie ministry of J uua had reached a climax. At 

this hour He was delivered to the opponents of the Messianic 

kingdon. ano through His 8ubmission to them, would overcome 

them and de£initively announce tbe presence of the kingdom. 107 

Here again, the Son of Man is one who muet sufler . 

The fullness of J e.ua' gra.p of Hi. role aa Son of Man 

emerge. in Hie eachatological aaying. . These .tre .. the Son of 

Man' s exaltation. In Mark's miniature apocalypae. a vivid 

description of the end time. culminates 1n a statem.ent about the 

Son of Man: "And then they will See the Son of Man com ing in 

clouds with great power and glor y •• • "(Mk. 13:26). The asaer -~ 

tion that the.e worda find their origin in Jeaus Himaelf ls accept-

able even to Bultimann. though he argues that Jeaus did not iden-

108 
tily Himself with the Son of Man figure . Tbe passage itself 

ia based upon Daniel 7:13. but 18 radi.cally reinterpret ed. Where-

a6 in Daniel a figure resembling a man - "one like a 80n of m an" -

ia seen, the Son of Man in Mark appears ae a "superhuman per -



109 
son. invuted with divine a uthority and c lothed with heavenly Ught" . 

That HiB origin is not just human is suggested in the description of 
. I 

Hi. coming "on the cloude" . The latte r expreasion is often used 

110 
in the Old 'I'e.tament to designat e the presence of God. 

Subsequently, Jesus reiterated this prediction all He 

confronted His judge: " ••• you will all see the Son of Man ilitting 

at the right hand of P ower and coming with the clouds of heaven I " 

111 
(Mk. 14:62) The author of the .econd goepel present. JetU8 

as posle.eed of an under.tanding of the victorious figure in 

Daniel which permeated His coni douenea8 to the extellt that. 

in this situation of ultimate decision, He aasents to death because 

of Hil confidence in dling again. He l<.nows that He will finally 

112 
triumph. 

'tht: historica,.l c.haractel' of this statement has led to 

m uch dis cussion but. aocording to Taylol', it is probable that in 

r eply to the high prie6lt' lt challenge J e8US spoke of Hle triumph in 

terma very cloa. to Mark'. version. The saying combines Daniel 

7:13 and P .alm 110:1. In doing this the author of the text aseerts 

tbat the triwnpb and glory the J ewe attributed to the Messiah 

would belong to Je8u8 . Hil enthronement at GOd's right hand i. 
113 

it.eU a eymbol of Hi. triumph. 

Though J e.uI ' " comin g in the clouds ll i, often under -

etood as indicative of the £inal P a rousta. another interpretation 

is pOle ible. C . H. Dodd remarks that tbe· symbolic vision in 
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Daniel calls forth for the prophetic eye a reality both of the super -

natural world - the ultimate triumph of the cause of God over all 

I 
e vil powers - and of the natural world - that Israel Vlould politically 

overcome he r foes . Thu8 the heavenly v ision speaks n ot only its 

own truth but points t il!ltorica t reality, So too. in 

Mark 14:62. the supernatural triumph evident in the Son of :Man's 

c Olning in CUdS points to an h i stol'ical occurence .. th" ct 

that through J esus' death and r e surr e ction, He effectively found s 

114 
His Father ' s kingdom in h i story. 

The Son of I\.1.an title . then, as uniquely redefined with -

in the context of rv"...al'k' llI gospel includes within it the roles attribu-

ted to the Messiah and the Suffering Servant of Yahweh. Further, 

it' poi nts t o Jesus ' consciousness 01 being present before th 

f .'Ji:.. G od - a o f be "C ie iis hority 

in the k ingdom. he Son of Man t i tle br ings out primarily the r ole 

of J e eus i n the establishment of the kingdom. He is the cent ral 

repr esentative of the new Chosen P eople a nd exel'cises Hi s authori -

ty to form a community acceptable to His F ather . Though this 

certainly revea.ls much about the role of Jesus, it does not cast 

sufficient light on Hi s relationohip to the Father . 

The !lS on 01 Cod" t " o esu -' 

relationship to the M oat High. i rs tly . wi thin the contexto! 

Mark' s gospel. the title was neve r lls ed by J fleus in reference 

to Himself. The case is quite the opposite with the t i t le 'Son of 
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Man ' . The fact that the title occurs infrequently in the gospel 

(four tim es in compari son to thirteen times for the ' Son of Man' 
j 

title) is accounted for by 80me on the basis that the title held 

115 
special t heologica1 significance for the gospel ' s author . 

As was pointeo ou t in regard to the ' Son of Man' title. 

there are elem ent s in the 'Son of God ' title which elltablish contin -

uity of thought with the Old Testament and Judaism; fu r ther. there 

are elem ents which divel ge from the traditional understanding. 

The ba sic i dea called fo r th in de signating anyone a son of Go d 

during the Old Testament period and well into the New Testament 

era was not that a relationship based on generation existed between 

the individual and God. but that God had chosen the individual for 

a special task and the expected respon se of the elect one was 

perfect obedience . 116 In other words . the individual thus desig -

nated was holy . The title was also generally applie ti to anyone 

believed to posses s some special divine power. as for example. a 

miracle worker .
1l7 

There are many examples of its employment 

in these ways . Exo dus 4 : 22 uses it to designate the whole nation 

of Israel: "Thus saith the Lord: Israel is my first - born son ••• " . 

A~ain thlS title is useG i 'or the kings of Is rae1: "l will be his 

father . and he shall be my son • •• It ( 2 Sam . 7:14) . Sirach 4 :10 

describe s the obedient man as son: "Then you will be like a son 

of the Most High " . 

Which of these ideas belong to the 'Son of God' title when 
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applied to Jesus . or does He . perh aps . redefine the c oncept? 

I n many reliable manuscripts of Mark' s gospel . the ,Ok 

opens with the words . "The beginning of the good news of Jesus 

Christ . the son of God" . The verse is probably intended by the 

118 
author of the gospel as a title since he used no article before arc he . 

The implications of the title begin to become apparent in the bap -

tismal scene in Mark l :lOf. Jesus went to John to be bapti zed and 

in the course of the ceremony. had an unusual experience. A 

voice from heaven aa.dressed Him t hus : "Thou art my beloved Son; 

with thee 1 am well pleased" . The fact that Jesus underwent thi s 

baptism is historically acceptable1l9 ( cf. In. 1: 29 - 34). The nature 

of Jesus' experience is variously underst ood . Mark may have de -

sired t o describe objective phenomena seen by Jesus since he 

gives no indication that he int ended to record a vision. This exper -

ience of J e s us could ce r tainly have included auditory and visual 

elements . The account in Mark could also indicat e t hat the author 

believed t hat the Messiahship of Jesus was not revealed to the 

1 . 1 120 peop e in genera . 

The use here of the tenn ag apetos for ' beloved' is sig -

nifi cant in that. when used in the Septuagint to translate the Hebrew 

121 
yahidh . it means ' only begotten '. The sacramental s ituation 

and the use of this term effectively ind icate that here we are con -

fronte d with an individual who is uniquely relate d to His heavenly 

Father . 
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The :meaning of Mark 1:10 according to Fuller , is rooted 

not in Christ ' s consciousness , but der ive Ii; fro:m a subsequent 
I 

Christological develop:ment in the P alestinian co:m:munity. Fuller 

would achieve so:me grasp of how Jesus understood His bapt is:m by 

exa:mining (1) His subsequent actions a n d ( 2) His authentic reference s 

to John the Baptist . Proceeding thus, he asserts that , after the 

baptis:m Jesus began preaching , teaching, exorcising , healing , 

calling disciples and associating with undes ir.ables . On the basis 

of these actions , the co:m:munity ca:me to believe that in the bap ­

tis:m Jesus received His ' call ' to this :mini s try. 122 

A:mong the Lord ' s references to John the Baptist, His 

question about the u.nature of John' s authority in Mark 11: 27 - 33 is 

one of the ITlost significant . Fuller believes that Jesus r eceived His 

call in John ' s bapti s ITl and also His exousia to respond to that caU .
123 

Hence , there is ITluch involved in His atte:mpt to clarify the fact 

that John ' s baptis:m was truly fro:m God. 

Taylor , on the other hand, believes t hat a genuine under -

standing of Jesus ' consciousness is available in the baptis:mal event, 

and a sserts that Jesus ' s ense of Son ship and anticipation of Hi s 

Messianic destiny precede the experience of bapti s:m and explain 

124 
why He sub:mitted to a bapti s:m for sinners . It is in the baptism 

that He dedi cates Himself to His mission and i dent ifies with sinful 

Israel th01Jlg,l:l,hHe Hims elf i s conscious of no personal sin. 

Cullma!nn agree s with Taylor and affir:ms that a genuine 
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grasp of Jesus' self -understanding is possible. That the words 

from heaven are base d upon h aiah 42 :1 and that Jesus subsequent -
I 

ly spoke in term s of Himself as a Son of Man who must suffer . fur -

ther support the authenticity of m eaning. 125 

Though legitimate questions arise as to the nature of the 

phenomena which occured at the baptism. it can be s tated that 

S OIlle sense of mission was present in Jesus and this seems to 

have been based upon His consciousness of a uni que relationship 

bet ween Himself and the Father . Fuller ' s r e:asons for judging the 

religious experience of Jesus described in the baptisIll as a 

126 
"subsequent Christological articulation" do not give an adequate 

explanation for the exegete ' s position. I t would seeIll that develop -

m ents in Christology posterior to Jesus ' historical existence woul d 

find their foundation in His historical existence . The weight of the 

argUIllent in favor of the actual bapti sIll of Jesus . if anything . 

supports the historical foundation of the narrative . 

It is also significant to an understanding of Jesus ' self -

consciousness as presented in Mark' s gospel that iIllIllediately after 

this i dentification as unique Son of the Father. Jesus was led by 

the Spirit into the desert and here confronted Satan and overcaIlle 

hiIll - an effective beginning in th e establishment of th e Father ' s 

kin gdom. His Illinistry. though not evident to society . began there . 

estiIllated . 

The role of the Spirit in thi s situation cannot be under -

The spirit. who Illakes i t plain that His (Je s us ') 
existence is froIll God and who unites His exisl;. ~ 
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tence with God includes endowznent with power 
in th i s origin of His existence and union of 
His existence . A s the essence of God i s power , 

( 

so endowznent with 'power is linked with the gift of ' 
the Holy Spirit . Endowznent with the Spirit give s 
Him exousia, a d.efinite personal authority which 
He has i n substantial term , the dunarinis t o 

. 127 ex e r Clse . 

In a later passage t he evil spirits are res ponsible for 

a ddressin g Jesus as Son. " ..• whenever the unclean spirits be -

held him , they f e ll down before him and cl"ied out, ' You a re the 

Son of G o d.' And he strictly ord.ered them not to m ake him 

known. II (Mk. 3:11 -12). The author of M ark' s gospel believes 

that the evil spirits recognized J es us ' i dentity as one whose role 

wa-s to break the powe r of evil in the world . (C£. Mk. 5: 7) 

J ,esus , in turn, comm anded them to remain silent about His i dentity 

because the 'Son of Go d ' title would not be a dequately understood 

by those who heal'd. The common more lim ited m eaning of the 

term would only be a hindrance later when a much expande d con -

cept would be develope d . Taylor asserts that in this context , the 

a ddr ess is not just a Mess ianic title , but rather expresses a con-

viction on the part of the author . that Jesus is a superhuman per -

son . 128 

In a subsequent pas sage an occurence similar to Jesus ' 

baptismal experience took place . At the scene of the transfigura -

tion , when Jesus was seen talking to Elijah and M oses by Pete r , 

James and John. H e shone with a brightness more intense than 

any His followers had ever cast th ei r eyes upon. After Peter had 
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r em a rke d how good it was that they were present to see t h i s wondrous 

event "a cloud carne and overshadowed them , and from the cloud carne 
/ 

a voice , ' This is my beloved (agapetos ) Son: li s ten to him. " 

(Mk. 9 : 7) 

The presence of Moses and Elijah in the narrative indicat es 

the b e ginning of the messianic kingdom since both were bearers of 

Jahweh ' s word and furthere d the preparation for the final kingdom. 

The p re ..> ence of the cloud which embr a c ed both the heavenly and 

eart hly fi gures and the transformation of Jesus in such manner that 

one recall ,; the doxa of God in the Old Testament reinfor c e the 

eschatological atmosphere of the na rration. 129 

The nature of the religious experience of Jesus and t he 

di scip les i s open t o question. A pos sible expla nation would be t o 

say that on t he mountain a st r ong c onviction came upon them that 

Jesus was th e son of God in the sen se that He was called t o a s pecial 

m ission by Jahweh. There could have l:2en auditory and vi sual e le ­

m ents as oth er mysti cs hav e d es c ribed . l30 

T he important element h e r e in the deve l opment of the 

second go spel is t he revelat i on tha t J e::;us is Son and shou l d be 

hea r d . T he t i tle here confir.olro.s J csu s;: divine c onuni ssi on a nd Hi s 

complet e oneness with the Father in ca r rying it out. 131 

Mark 5: 7 reinfo rces Mark 3:11. It r eads : "he s aid , 

' What h a ve you t o do with me , Jesus , Son of the Most High God? 

I a djure you by God , do not to rment m e l. " The t ext bears strong 
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resemblance to 3:11: the reference to shrieking . worshipping . 

the confession of Jesus as the 'Son of God' . and the fear of tor -
i 

m ent. The use of the name by the demon is connected with the 

ancient belief that knowledge of the name car:"ies with it power 

over an adversary. The precise locat ion of the incident in the 

country of the Gerasenes and the details about the activities of the 

man possessed all point to the authentiticity of the event . The 

s tructuring of the narrative, however , follows the pattern found 

. . 132 . 
ln many other exorCIsms . The same conclusIons can be drawn 

from this text as wel'e fr om Mark 3:11 . There is recognition on 

the part of the demon of Jesus ' identity , but here there is not the 

usual C01TIlnand of silence . Instead Je s us said: "Go home to 

your friends, and tell them how much the Lord has done for you , 

and how he has had mercy on you. " (Mk. 5:19) The change in His 

attitude can be accounted for on the basis that He was in pagan 

t erritory a nd hence , did not employ the same reserve a s He did in 

13 3 
Is rael. The meaning of His mission and ident i ty was less likely 

to be m i sunderstood in this area . 

Mark 13: 32 presents a situation almost universally 

accept ed a s historical: "But of that day or that hour no one knows , 

not even the angels in heaven, nor the Son , but only t h e Father" . 

The genuineness of the text is assured sinc e it is unlikely that 

words attributing ignorance to Jesus would be in the t ext unless 

He was known t o ha v e spoken them. The s a ying shows that J esus 
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used the name 'the Son' of Himself, not as angels and men are 

called ' sons of God' , but to describe His distinctive relationship 

I 
to God. It truly manifests His consciousness of being Son of God in a 

"pre - eminent" way . 134 The state of ignorance Jesus spoke of here 

coincides with other passages which confirm that the fixing of the 

end time is "the most sovereign act of God the Father" , who by 

His own exousia establishes the day . ( cf. AA 1: 7)135 

One of the final events which clarifies the Father -Son 

relationship occurs in the garden at Gethsemane . Here it is not 

the Fathe r who addresses Jesus as Son but Jesus who calls God 

Father . " Abba, Father, all things are possible to thee; remove 

this cup from mej yet not what I will , but what thou wilt . " 

(Mk. 14: 36) The familiar note of obedience, this time as a readi-

.ness to adhere to the Father ' s will even if it m eant death, is 

quite evident . The manner of address, however, is unusual. The 

familiar form of address - Abba - indicates an intimacy which is 

based upon a "unique revelation which was bestowed upon him" . 

As Jesus u s ed the word, it carried overtones of a revelation not 

accessible to everyone and seems to indicate the central aware ­

ness of His consciousness .
136 

Fuller asserts that "J esus can 

call God ' Abba ' because he has known him as the one who has 

drawn high in His own word and de e d . and He a dmits to the same 

privilege those who have respon ded t o His own eschatologi cal 

137 
m essage. 
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The distinctive teaching of Jesus about God a s the Fathe r 

of individual believers arises out of his own unique consciousness 
I 

of sonship. He him self was wont to address God as ' abba ' (Father) 

in the sam e way tha t a son 

woul d a dd r ess his earthly father . This was not 
the practice within Judaism in the days of Christ ; 
the Jew would a odress G o d liturgically as 'abbi ' 
(my father ). but would not ' use the familiar ' abba '. 
But the us e by Jesus of the intimate 'abba ' left 
such an indelible impression on the m inds of his 
disciples that it even survived translation into 
Greek. Though the Gospels are retic ent upon the 
subject of the inner life of Jesus . they leave us in 
no doubt about thi s consciousness of his own s pee .. 
ial relation to the Father . The use of ' abba ' 
makes it difficult to deny that Jesus thought of him ­
s elf as uniquely God' s Son or t o suppos e that the 
Church derived the i dea of his Sonship from any 
other sour ce than Jesus h imself. He is cons cious 
of having been as riigned a special mission and task 
by God; he conceives of his own r e sfonse in biblical 
te rms . vi z . son ship and obedience . 38 

The text of Mark 14: 61 - 62 formulates Jesus ' response to 

the h i gh priest . "Again th e high priest a sked him. ' Are you the 

Chri st. the Son of the Blessed '? ' An d Jesus said. ' I am'. " This 

pass a ge i s probleznatic . The question a ddress e d to Jesus is the 

equivalent of " A re you the Messiah ? " . The answer "I a m" comes 

through very strongly as an absolut e affirmat ive . while the parallel 

text s in Matthew and Luke are m ore aTnbiguous and convey the sen s e 

of " You say that I am" . (ef. Mt. 26:64 . Lk. 22: 67 - 70). The high 

pri est declares this s tatement blasphemy. It m ay be that the 

event d e s cribed here is not historical but really reflects the faith of 

the Chur ch and Mark' s basic Christology. 139 
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The final statement of the centurion at the foot of the cross 

b ring s the thought development of the gospel full circle . "And when 
/ 

the c entul'ion who stood facing him s a w that he thus breathed his 

last , he said, 'Truly this man was the son of God!" (15: 39) 

Taylol" asserts that the centurion' s confe ssion may have been a 

"spontaneous recognition of divinity" in a man of exceptional holi -

ness . The sacred writer seems to int end more in his use of the 

centurion ' s exclamation, namely , an expres sion of belief in J e s us ' 

140 
divinity in t he full Christian sense . If this is so , it creates the 

ba lance for the opening line of the gospel: "The beginning of the good 

news of J esus Christ, Son of God. " Lohmeyer agrees with Taylor 

and saya that the confession of the centurion surpasses that of Pet er 

and p r oclaims the very truth which the h i gh priest had condemned 

as bla sphemy a short time before. 141 

Though the centurion' s understanding of his statement 

is difficult to ascertain, it can at l ea s t be said that Jesus ' holiness , 

evidenced in His attitude of accept a n ce , ca lled forth hi s exclamation . 

Though the c enturion perhaps di d not p o ssess the full Christian 

undel' s tan ding of the Son of God expressi on , the belief that the 

oapel' s a uthOl" in formula ting the na rrative wished to convey the 

fullnes s of the Christian message , is a c ceptable. The author s eems 

to hav e a special understanding of the fact that the 'Son of God' 

t i tl e expr e sse s tho! most sec ret and final revelation of the person 

and work of Jesus . Consequently he respects Jesus ' reserve in 
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the u s e of the title by carefully leading the r eader by a historical 

presentation a lone to the c e ntur ion' s confes sion. 142 

Cullmann summarizes rather well the significance of U{e 

Son of God title . 

•• • it expresses the very essence of Jesus ' self ­
consciousness in a way quite different fr om the 
majesty implied by 'Son of Man' or even ' Me ssiah' . 
' Son of God' expresses Jesus ' c ons tant experience 
of compl e te unity of will with the Fa ther , the fu ll 
perception of revelation which makes itself known 
to him as a unique re cognition o£ himself by the 
Father . This is more than simply the prophetic con­
sciousness of a man who knows h imself to be God' s 
instrument; more than the 'compulsion' which the 
Apostle Paul feels when he cries , ' Woe to me if I 
do not preach the g ospel (1 Cor . 9 :16 ). God acts 
not only through him, but w ith him. 143 

In the presentation of Mark, then, the Son of God title 

a l so 'functions as an ind icator of who Jesus thinks He is and , con -

sequently , of why He acts as He d oes . The title reveals that J e sus 

is related to the Father as no other man is and hence can do what 

no other man can do. 

H is callin g upon God as F ather when the pass ion be gan 

indicat ed the consciousness which would permeate all subsequent 

happenings . He would be the totally submissive Son. The resurrec -

tion introduces Him t o the fulnes s of life as a Son, while the 

Ascens i on is the "final vindication of Jesus as the true Son of God 

,,144 "So the L "rd Jesus , after he had spoken to them , was 

caught up into heaven and too k h i s s eat at God' s righ t hand. . " 

(Mk. 16 :19 ) 

57 



CONCLUSION 

On the basis of the evidence given in Mark' s gospel a n a 

t he supporting references here employed. it is pos s ible t o make 

some s tatem ents about the problem pa:lErl at the beginning of this 

paper . that is , what is the nature of J eeus ' exousia and upon what 

does He base it . 

(1) Jesus ' exousia. whil e in c ertain c ircumstances 

possessing the characteristics common to any or dinary 

exousia, is unique in that, in His own name. Jesus 

effectively demonstra ted that He could act as the Jews 

thought only God could act . He overcame evil in all 

fo rms , that is, He cast out devils, cured disease . for ­

gave sins, controlled nature . a n d overcame death . 

( 2) Jesus acts authoritatively and substantiates His 

activity in revealing Himself as the Son of Man. Dan­

iel ' s son of man figure came at the end of time , was 

t rans -h i s t orical , received everla s ting dominion over all 

peoples in God' s kingdom. Jesus as Son of Man absorbs 

most of these characteristic s but becomes historical . 

works t o establish God' s kingdom in his tory by means of 

the exousia He poss esses, and effectively establishes 

Go d ' s reign by suffering and rising . thus assimilating 

the roles of Messiah and Suffering Servant to that of the 

Son of Man. 
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(3) Jesus acts authoritatively and substantiates His 

ac t j:.vity by being identified as Son of God - not merely 
/ 

in the traditional J udaic sense of being ch osen and 

responding obediently, but as one who shares a unique 

and i ntim a te relati onshi p with the heavenly Father . 

So personal is the bond between Jesus and the F ather 

that the latter can say "This is my beloved (only -

belZotten) Son; listen t o hi m . II (Mk. 9 :7 ) The Son, in 

turn , responds perfectly when faced with the ultimate 

choice . "Abba, Father, all things are possible to 

thee : remove thi s cup f rom me ; yet not what I will , 

but what thou wilt . " (Mk. 14 :36) 

Jesus' exousia , as de scribed in the second gospel , was 

directly concerned with the establishment of H is Father ' s d om. 

His was the task of fOl'm ing an eschat ological community in which 

His own exousia was to be e 10rmative principle . esus ' posses -

sion of this unique capacity wa s due to who H e was . In part He 

sha ped the h is torical reve lati on of H i s own Pe rson by way of the 

ti tle s He used for Himself o r allowed others to use of Him. T wo 

a m ong thes e , ' Son of Ma n ' and 'Son of God' convey c omplement -

ar y concepts which assist in understand ing the nature and use 

Je sus made of H is exousia in time . T he former clarifies the role 

of Jesus in the com munity while the latt er directs attention to the 

singular relationship exis ting between Jesus and His F ather. 
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The authol' of the second gospel de scribes Jesus as 

conscious of Himself as being dis tinctively related to God. but 
I 

does not d efinitively prove the fact that He was divine in the 

sense of being of the same nature as God. He remains the c;!;eus 

absconclitus . not a ~ mortuus . who personally extends Hi m ­

self to man in hist ory in order that m an in response mignt share 

in the life of the Kingdom of God. 
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