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lNTRODUCTION 

The dominant motif in the whole of the New 'l'est$ment revelation 

is the death and res~rection ot Christ, suffering as the necessary path 

to glory. Because this is the basic struct~e of Christ's life (Ac 24:~6), 

it is also the structure of the life of Christians (Rom 6:3~11). The 

Church of our own day still defines herself in these terms. !?! Ecclesia t 

the Constitution on the Church from Vatican II, speaks of the pilgrim 

Church as the body of the Lord who died and rose: " ••• tracing in trial 

and in oppression the paths he trod, we are associated with his sufferings 

as the body is with the head. suffering with him, that with him we may be 

glorified,tI (1)ara. 7) She suffers through a life of service, proclaiming 

Him who came to serve (Para. 5). This service and suffering are rendered 

by the Chureh as a whole (Para. 8). as well as. by each individual in the 

Church (Para. 7, 21, 24, 27. 29t 32, 41, 44). 

The service and suffering of her head were early explained by the 

Church in terms of the 8uff'ering servant foretold by Deutero-Isaiah. At 

four places in Acts (3;13, 26; 4:27, 30) and one in Matthew (12:18) , Christ 

is given the explicit title tleervant . II Though the title as such never 

gained popularity, still the theme it represented was definitely influential 

in molding the Christologioal view of the Scriptural writings. Partioularly 

is this true of the Petrine and the Johannine traditions. It is with. these 

two traditions that this study deals • 

• Peter and John are believed to have possessed quite similar ba.ck-

grounds. Both were Jewish, and therefore shared the same rich 0'1' 
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background., Both are believed to have been disciples of John the Baptist , 

whose influence would have somewhat molded their messianic expectations . 

Both received trom Christ the same initial , normative understanding of the 

whole Ohristian mystery--of Himself, His mission among men, their relation 

to Him. Both also shared the primitive Christologieal thought of the 

Church. Cons'equently , both Peter and John were heirs of the same under­

standing of the mission of the suffering servant , such as this, originated 

in the OT . was altered in latel Judaism , and was given Christo10gical appli,.. 

cation by Christ and by the early Church. Despite this common background, 

however , their use of the suffering servant theme is not identical . 

This study proposes to examine the use each makes of servant 

Christology. to analyze the divergence which will be apparent , and finally 

to propose , by way of hypothesis , the central factor which is responsible 

for 'this divergence . Such a study should yield. not mere juxtaposition of 

texts , but valuable insight into the meaning and function of Christians 

in the Church" since it probes the nature and ministry of Christ who is 

head of that Church. 



CHAPTER I 

ORIGIN AND DEVELOPMENT OF THE SERVANT CONCEPT 

When presenting Christ ' s miracles of healing with their accom-

panying request for silence, Matthew quotes an Old Testament text which 

speaks of a servant: "Here is my serva_nt whom I have selected, my 

beloved, who delights my heart ••• " (Mt 12:18 ff.; Is 42:1 ff.) This 

usage of the Isaian text indicates that there was some consciousness on 

the part Or the Church that Christ was fulfilling the mission of the 

suffering servant. In order to understand the application af the term 

"servantfl to Christ , it will first be necessary to determine the source 

of the servant theme in the Old Testament. The Jewish understanding of 

"servant" in general will first be noted . foll'qwed by an analysis of the 

unique servant figure presented by Deutero-lsaiah. l 

Old Testament 

S'ervants were known to Israel in her profane existence~ II K 8:13 

shows a man humbly designating himself as "your servant" in the presence 

2 of another. The same term "servant," from the Hebrew~, is used to 
L _ 

7 
IFor an exhaustive, scholarly analysis of the servant concept in 

both Old and New Testaments, see the work of W. Zimmerli and J. Jeremias, 
The Servant of God, trans. H. Knight from the article ''Pais Theoull in 
Kittel's ,Theologtscbes Worterbuch ~um NT ("Studies in Biblical Theology, " 
No. 2O:!aperville, Illinois: ' A.R. A1:Lenson , 1957 )" 

2The Greek trana1a~es ebed as E!!! or doulos. For the distinc­
tion between these two terms, see Zimmerli, Servant, pp. 35-42. The 
Vulgate translates with filius or puer. 

3 
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describe a slave in the service of the king (I Sam 21:7), a man in politi~ 

cal submission to another (Josh 9:11), or a man serving God within the 

precincts of the sanctuary (Josh 9:23) . In each of these instances the 

term is used to depiot a relationship between persons, with one person 

belonging to another . 

Eventually a transformation of that concept took place , as it 

became associated with Israel's exodus. Through the whole series of 

historical events related in the Pentateuch, particularly in the book of 

Exodus , Israel became a nation~~and a nation whose peculdiar status was 

that of a se"ant~nation i n relation to Yahweh. Through the instrumen-

tality of Moses , a small group was called forth from a land of slavery, 

was prepared and purified by a period of suffering and trial in the desert, 

was actually created a nation , was given a law by which to live as a. nation, 

and "then united in intimacy with the God of the exodus by a covenant. 

Two things must be noted here . The first is the wholly gratui-

taus character of the salvific act and of Israel's status result i ng from 

that act. Neither the sufferings of the Semitic slaves nor the entreaties 

of the people in the desert prompted and perfected Israel's salvation; it 

was God '~ initiative alone . He chose Israel, not because of any worthi-

ness on her part, but simply because of His love: "It was not because 

you are the largest of all nations that the Lord set His heart on you and 

chose you, for you are ' really the smallest of all nations. It was because 

the Lord loved you ••• " (Dt 717-8) Israel became a great nation through 

the act of God. 

Secondly, the condition under which Israel could become that 

great nation is significant. At the initial formation of the covenant. 
t 

I.rael learned that loving fidelity to Yahweh 's law was required of His 
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people.. (Ex 19:4-8) Indeed, it waS f .or this that Israel was called from 

Egypt . Moses repeated to Pharaoh the command of Yahweh: "Israel is my 

son, my first-born.. Hence I tell you: Let 'ffJy son SO , that he may serve 

me. n (Ex 4:23) Only by continual commitment to this service would 

Israel become and remain the great nation. 

Hence the notion of service is bound up with the very heart of 

Israel 's relation to Yah..,en.,.-the exodus-covenant. The profane under­

standiRg of a servant as one person who belongs to another i ,8 now per­

meated with new significance as it is applied to Israel. This 1srael , 

her very being and identity constituted in Yahweh's call , is His servant , 

ideally responding in total and exclusive obedience, relying on His 

fidelity with unshakable confidence. She is committed in coyenant to 

His service. 

As her und.erstanding of this great formative event grew, and as 

she pondered and experienced her own positio.n as servant nation, Israel 

came to designate certain figures in her history as Ilservant." Thus 

when she formulated her Scriptures , she spoke of the great patriarchs 

as "your servants, Abraham , Isaac and Jacob" (Dt 9:27) . The same title 

was given to Moses (Ex 14:31), Joshua (Josh 24:29), David (II K 3:18), 

and various prophets q:V K 9:7) . It lIIight seem that the concept of 

servant began to shift frolll a corporate notion to an individual 0ne; 

Powever. the individual was servant only because he was a member of 

Ierael, the servant nation, H~s significance as an individual was de­

rived froll! his place in the history of the nation as a whole. Moreo\~er, 

1II0st of the persons whom Israel designates as servant tunqtioned actively 

in the nation 1 s h1BtoriOa~ formation and development, particularly i n the 

establishment or renewal of th,e covenant. Hence, HservantH was not a 



derogatory term but rather a distinctive . titl~ marking the individual as 

a special possession of Yahweh , somehow instrumental in His dealings with 

His people. He was se~ing Israel in order that Israel might serve 

Yahweh. 

Even though the term "servant" was thus applied to individuals , 

it still pertained i n a peculiar way to the nation as such. It was her 

obligation to continue serving her God , to remain faithful to her cov-

enan.t with !lim. The prophets continually recalled Israel to this fai th­

ful service , interpreting historical calamities to her as divine punish-

ments for her infidelity and insubordination. 

The most significant of these historical calamities was the 

captivity of 587. The southern kingdom was defeated by the Babylonians, 

the temple of Jerusalem destroyed, the people carried into captivity. 

According to prophetic insight, t his was not a haphazard event but divine 

intervention in human affairs , the exercise of God's justice on Israel . 

She had broken God's law, had abandoned her commitment t o His service, 

and therefore the covenant was in jeopardy, perhaps even destroyed. 

With the cessation of this link with her God, the complete break-down 

of the nation was an impending threat. Indeed, this seemed to be the 

case. The land so long promised by God was no longer hers; since it was 

the gift ot the covenant God , it was withdrawn when Israel fai led to 

keep her part of the covenant. The temple was likewise destroyed, caus-

ing Israel to fear that the covenant God was no longer dwelling with her. 

In the midst of this bleak situation , the prophets sounded a 

note of hope and encouragement . Israel could profit from this experience, 

could regain her former status as beloved servant of Yahweh, by turning • 
aside from her infidelity. back to loving obedience to the God who still 

6 



loved her and called her. She had simply to repent and recommit herself 

to God's service , and the covenant would be re-estab1iahed. 

Ezechiel presented this message through the image of a graveyard, 

the dry bones (If which would ultimately rise in new life: the new Israel 

would rise from the death of Babylon (Ez 37) . Jeremias spoke of a new 

covenant which was to b~ made with repentant Israel , a oovenant modeled 

on the former Sinai tic covenant but far surpassing it in its spiritual 

depth and significance (Jer 31:31-34). 

But the most outstanding of these prophets of hope was Second 

Isaiah (Is 40-55) who prophesied toward the end of the Babyloni~ exi le 

(c . 537). He too sought to console and encourage the chastened remnant 

of Israel: if ahe but turned aside from her eTi1 ways and turned again 

tQward her God, her covenant would be re-established and intensified. Her 

sitUation at this period in history very muqh resembled the earlier days 

when she dwelt in bondage in Egypt. What vas necessary for her now was a 

reconstruction of the same fidelity and self-commitment that she had mani-

fested at the time of the great exodus. Hence , Deutero-Isaiah chose to 

describe the ~oming deliverance as a second exodus. 

Comfort , give co~rort to my people , says your God. 
Speak tenderly to Jerusalem , and proclaim to her that 
her service is at an end, her guilt is expiated; •• • 
A voice cries out: In the desert prepare the way of 
the Lord! Make straight in the wasteland a highway 
for our God! ••• Then shall the glory of the Lord be 
revealed , and all mankind shall see it together. (Is 4011-5) 

Israel was again to experienc~ an exodus; she was being called from a 

land of bQndage , and led through the desert into covenant union with her 

God in her own land. She must even torget the former exodus , with its 

gifts of food . drink, and ,passage through the waters, so far surpassing 

was this new exodus to be (Is 43:18-21) . Likewise the great covenant 

7 
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which was to climax this ex-odus 1I1a6 to be established in infinite, unending 

love and tenderness (55: 5-10) • "This is the lot of the servants of the 

Lord, their vindication from me, says the Lord. u (55:1?) 

It is at this time that the Old Testament uaderstanding of the 

servant reached its peak. In the midst of his prophetic promise of the 

approaching deliverance, Deutero-lsuah began to projeet the picture of 

a servant par excellence who would be uniquely instl'UI'Ilental in effecting 

this deliveranc.e. He presents b:1.s vision of the servant in foux:' poems, 

generally refe,rred to as the "servant songs. f~ They were initially so 

designated by B. Duhm late in the nineteenth century; the pas$ages he 

singled out were 42:1-4; 49:1-6; 50:4.-9; and 52:13-53:12. 2 

Before proceeding to an analysis of the nature and mission of 

the servant as presented in these songs, it would 'be well to touc.h brieny 

on the problem of the identification of the servant. Some passages demand 
I . . 

j ~ !J ..... . .. . 
lYor an analysis and summary of theories regarding the problem of 

the Quthorl[!hip ot the songE!, Bee C.R. North, The Suffering servant in 
Peutero:-haiah (London: Oxford University Preas. 195&) t Pl'. 156-188. 
His own conclusion E that they were. written by peutero-lsaiah. possibly 
somewhat later than the remainder of this prophecy. but eertainly within 
the same bac;kground of the closing days of the exile. , 

H. Cazelles believes that the songs, though actually independent 
units, were inserted into II Isaiah by the author in order that the mis­
sion of the Servant might be related to the mission of deliverance ascribed 
to the Emmanuel in I Isaiah. tiLes Po~es de Serviteur, n R~cherches de 
;$ciellce Rel1ghuse, XLIII (1955), 49. 

Even though the songs were perhaps Quthol'ed independently of the 
remainder of II Isaiah,. still such a thematic and literary relationship 
exists between these two that this study will treat Deutero-Isaiah as a 
unit, drawing servant theolc:>gy principally from the songs, but using the 
servant references in the remainder of the work to clarity, amplify, and 
corrOb~:e~as necessary. 

2B. Duhm, Pas Such Jel:la;a iibersetzt und erklart (Gottingen, 11.892); 
referred to by North, Suffe~tng Servant t p. 12'7. 1I. Ringgren, '1'lle Mes$iah 
in tb,e Old Testament (IfStudies in Biblical Theology," No . 18); Chic;ago: 
A. R. Al1onson, 1956). WOG~d lengthen the first so.ng to include vs. '7 .1 the 
second va. 9, and the third va. 11. R. Murphy would agree with Ringgren 
in extending the l;tmits of the first two songs only: "Seoond Is.a1as: The 
Servant of the Lord. fl Catholic llihlical Q~te~l;y, IX (1947). 262-274. 
For a more detailed study of th1s problem, see North, S\l.t'fel'ing servant , 
pp. 128-138. .. . . 



a corporate interpretation. Is 42:19 .. 25 describes the s ervant as deaf 

and blind. and then apeaksof a people preyed upon and despoiled,Jacob 

given to despoilers and Israel to plunderers. Likewise. 44:1 addresses 

the whole nation as servaht.; ' tJacob . my senant, Israel, whom I have 

ohQsen, tI using the same parallel structure as in 42:1, one of the ;;ongs 

propert ''Here is my servant who.m I uphold , my chosen one with whom I am 

pleased ••• n However, even. though these passages explicitly identify the 

nation as the servant, other passages apparently demand an individual 

interpretation. For example, 49:1-6 describes a servant who has a mis-

sion to Israel herself in addition to the mission to the heathen. The 

descriptidu Gt the Buffed·nga of the ''man of sorrows" (52:13-53:12) would 

likewhe be more cor:teetly refert'ed to an individual. Is a solution pos';' 

sible here? 

9 

Many 1dentif1cations have been proposed, the nation Israel, a 

1 remnant. a Messianic figure , a reigning or future king, Cyrus , the prophet 

hiOlSelf.· Eadh of these theories. however, leaves problems unanswered. 

On the other handt . some scholars hesitate to demand an either/or solution 

--either, an individual or a group , either this individual or that. One 

must bear in mind the ease with which the Hebrew mentality could pasa from 

the conception of an individual to a group or a corparate personality. This 

characteristic is evident i n the Biblical understanding of the first-horn 

as summarizing the whole of the race within himself. or of the king or the 

high priest as actually being Israel when functioning it! his official 

lcyrua the Persian, the historical figure through whom Babylon is 
overcome$nd the Israelites freed, is presented by Isaiah ae the "anointed 
of Yahweb;H called and named by Him, and guided by Him in the restoration 
of Israel (4511-13) t It i,e pos.sible tbat lsaiah'8 understanding of Cyrus 
and his work constituted the point of departure for his formation and 
presentatio.n of the servant Qoncept . 



capacity. Therefore, it would not have been difficult for Isaiah to have 

presented a concept which described at the same time both an individual 

and the nation. Andersonl speaks of a conception which "oscillates'! 

between the nation Israel and an individual servant who would fulfill 

2 Israel 's mission, while Cullmann notes how this concept reflects the 

representat ional development of salvation history--rrom the whole people, 
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through the remnant , to the one. Hence, a fluid conception of the servant 

is quite possible: Israel is a servant nation, Yahwehis prized possession, 

through whose sufferings His will is accomplished and His glory manifested 

to all nations; at the aame time, this servant- nation is epitomized and the 

servant concept heightened in one who viII most definitively and most 

fully accomplish His will and manifest Hie glory. not only to the whole 

of Israel but to all nations.' 

The BOngS contain a rich theology of the servant. The first song 

~ernhard W. Anderson, Understanding the Old Testament (Englewood 
Cliffs, New Jersey: Prentice-Hall, Inc., 1957), p. 421. 

2 O. Cullmann. The Christology of the New Testame~t , trans. Shirley 
Guthrie and Charles Hull (Philadelphia: The westminster Press , 1959) , p. 55. 

'For a more detailed study see North, Suffering $ervant , pp. 192-
219. He shows how the conception of the servant within the songs proper 
differs f:rom tbat in the other passages; within the songs the servant is 
anonymous , is more highly individualized, bas an active mission, and is 
characterized in a somewhat different fashion from the servant outside the 
songs. Moreover, North be11eveathat the songs portray a progressive drama, 
reaching a climax with the highly individualized portrait of the suffering 
serTant in the last song, a progression which he finds incompatible with 
the collectivist theory as well as with the corporate-personality theory. 

However , that such a progressi~n ·vas actually intended by Deuter~­
Isaiah cannot be proved. Nor is it unanimously agreed that these four 
songs were cQnceived by Deutero-Isaiah as a separate unit. It would seem 
much more in keeping with the Hebraic mentality to hold that the author 
could move with ease, and perhaps vithout cle.arly defined precision. from 
the conception of a nation to an individual. 
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(42:1-4) introduces that servant as one who is chosen by the Lord , con-

tinually sustained and cared for by Him, and who is greatly pleae~Lng to 

Him . Part of Yahweh's care is the gift of His spirit, to enable the ser-

vant to vin<ucate and establish Ya!tweh' s justice. Such a mission is appar-

ently to be a universal one : justic~ is to be rendered to "the nations" 

(va . 1) • . to the "earth"; the coastlands await it (vs. 4)t Attention ia 
/'. 

paid to t.~~, ma_nner in whioh this mission is to ' be accomplished: the ser­

vant will ~ork in a completely inoffensive and unobtrusive way . Indeed, .. 
hie work .is to be almost hidden: "not crying out t not shouting, not 

making his VQice beard in the streets" (ve . 2) . The reference is perhaps 

to a lack of political grandeur in the senant's work. 

Verses 5-7, which Borne scholars regard as part of thia poem , simply 

expand the preoeding. The God who called the servant ia more olearly iden-

tified as the creator, the giver of life and all gifts. It is He who ten .. 

derly grasps the hand of the servant ~ Bustaining, moldir, .I, forming him. 

The servant ' s work , tbe establishment of justice. makes of him the "covenant 

of the people" (vs. 6) , the bond by which Israel and the nations will reach 

unity with their God . His work of establishing the covenant is seen as a 

liberation. He is a light for the nations , freeing the blind from darkness, 

releasing the prisoners from the darkness of their confinement (ys. 7) . He 

is to assure the reign of God's justice through freeing the people from 

evil. Hence , "justice" would necessitate a liberation from evil and a 

right relationship with God--ideally , the coyenant. His work , then , frees 

from evil and establishes justice , that is , establishes a covenant between 

the peoples and God. 

In the second son~ (49:1-6), the servant addresses himself to the 

coastlands. He speaks of Yahweh calling him even from his birth, and of 
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a name-bestowing which took place from his conception. Another aspect of 

his work is clarified as he speaks of God 's forming activity in his behalf: 

he was made a "sharp-edged sword t" Ii llpolished arrow" (vs . 2). His task 

is like that of a prophet , whose word is Ii sword accomplishing the divine 

intent . According to true prophetic tradition , he would interpret the 

divine dimension of history to Israel and to the nations, thereby drawing 

his hearers into proper relation with the God of that history. 

Verses 2-3 speak of the servant being prepared by God, but hidden 

until the time of the actual exercise of his ministry: he was the sword 

concealed , the arrow hidden in the quiver. However, in the following verses 

he speaks as if his mission were already aocomplished. He has labored, has 

spent his strength, and a.lthough he had feared that his effort was in vain, 

he ha..s now received his reward. "I am made glorious in the sight of the 

Lord , and my God is now my strength. II (va . 5) Verse 6 again notes the 

universal nature of his mission. 

If this second song does actually extend through verse 9. then a 

new detail is added to the picture of the servant . Verse 7 explicitly men-

tiona the reaction of others to the servant as being one of abhorrence and 

rejection, a reaction which ultimately changes to awe ''because of the Lord 

who is faithful , the Holy One of Israel who haa chosen you. " This note 

paves the way for the whole picture of suffering which will be emphasized 

in the two following songs • . 

The third song (50:4 .. 9) opens with a reference to the prophetic 

teaching function of the servant. Not only was the tongue for teaching 

given him by God , that is , the authorization and a.bility to teach the 

justice of God , but even the word that he proclaims is directly and con .. 
• 

tinuously derived from God: "Morning after morning he opens my ear that 

I may hear ••• II (va 4b). 
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Such a task necessarily involves suffering, but the servant has 

turned aside neither from the word God cOfIllllunioated to him nor from the 

insults and rebui$s inflicted on him by his hearers (va . 6) . The servant 

is able to remain firm and constant in his mission only because of his 

great faith in the undying fidelity and strength of God (vss . 7,9). 

Up to this point, the image of the servant very closely resembles 

that of the typical prophet of the Old Testament: one who has been called 

by God , formed by Him , reoeived His spirit , been entrusted with His word, 

and has suffered as an inevitable consequence of proclaiming that word. 

With the fourth and last eong, however , a characteristio is added which 

sharply distin~lishes the servant from a prophet . 

This last song (52:13-53:12) is the most highly personal and most 

graphically descriptive of the four . The idea of suffering is predominant . 

However , it is not a Buffering which is a consequence flowing from the 

teaching function of the servant; rather it is this suffering which !! 

the function of the servant . He actually haa a vocation to suffer. It 

was for this that he was called and formed; i t is through this that the 

justice of God is to be established, and it is through this that he him­

self is to be glorified. 

The song as a whole is well-constructed. It opens with a state­

ment of the glory and renown of the servant , proceeds to describe the path 

of suffering through which the servant must necessarily travel , and then 

closes with another description of the glorious reward of the servant ,--a 

perfect interrelating of the themes of sufferi ng and glory. 

In t he opening section (52:13-15) , the prosperity and dignity of 

the servant is indicated, .a prosperity which bringe amazement to those who 

view him (cf . 50:7) . Those who were previously awed by the look of his 

Buffering later stand equally awed at the sight of his glory . 
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In 53:1-9 the suffering is more explicitly described, apparently 

by a third party: . Becaus e a fflic t ion and suffering were commonly regarded 

by Isr ael as div:il' e punishment for s i n , i t WtiS customary for t he I sraelite 

to spurn and condemn the s ufferer . (c f. J ob 19:13- 22 : 22:4-11) However 

the speaker s became aware t hat the sufferings of the servant were not being 

vi sit ed on him as a result of personal oint "Yet it was our infirmities 

that he bore, • •• upon him was the chast isement that makes us whole, by his 

stripes we were healed. " (ves . 4- 5) T\'IO things are involved here: first, 

the suffer ing of the innocent , in whom t here was no personal guilt , and 

second, vi carious s uffering , wherein the suff ering of the one results in 

the vindicati on of another. This in the absolut ely uni que nat ure of the 

servant's mission. There is no parallel for t his elsewhere in t he Old 

Testament . 

Moreover , t he servant chose t he suffering freely, he "surrendered 

himself" (53:12 ), and once having accepted t he suffering , bore it silently 

and patiently: ' 'he submitted and opened not his mouth" (vs . 7) . Finally, 

the total nat ure of this suffering is noted: t he guilt of the many would 

be expiated only when the servant· s suffering had extend.cd unto death. 

He was as a sheep led to sl aughter (va . 7), was out off f r om t he land of 

the living (vs . 8) , and assi gned a grave among the wicked (va . 9) . 

The closing s ection of t he song (53;10-12) indi cates t hat , just 

as the Buff ering was part of the servant ' s missi on , so too was the f i nal 

limit of that suffering, the death. In fact , the divi ne plan could be 

lAnderson, Understanding, p. 424 , believes this third party t o be 
the kings of "t he nat i ons , " but concludes from t his t hat the suff er i ngs of 
the servant are for the nat i ons only and not for Israel , since I s 40:2 had 
stat ed that Isr ael had alr?ady paid doubl y for her gui lt . However , 53:8b 
says that the servant was emitten for t he sin nof his people. " 
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accomplished and the servant glorified only through that Buff ering and 

death. 

If he gives his life as an offering for sin , he shall 
see his descendants in a long life, and the will of 
the Lord shell be accomplished through him. Because 
of his affliction he shall see the light in fulness of 
days ; through his Buffering, my servant shall justify 
many ••• (vss . 10-11) 

The l iterary construction adopted here indicates that the sufferings are 

absolutely essential. There is a very real r elation between the suffer-

ing and the results of that Buffering, namely , the glorification of the 

servant himself and the vindication and redemption of the many. 

Such, then, is the suffering servant of Deutero-Isaiah, a unique 

figure in Israel's religious consciousness . He was beloved of God, 

called and formed and sustained by Him. His mission consisted essentially 

in suffering, total and vicarious. A three-fold result would flow from 

this s uffering. The servant would be rewarded for his utter submission , 

his unswerving faith in God ' s fidelity , and his suffering, by his establish-

ment in glory. God Himself would be honored, since the servant's work would 

cause His j ustice and goodness to be acknowledged by Israel and the nations . 

And lastly, Israel and the many would be j ustified through the remission 

of th.~r s in, and would again be able to relate to their God through the 

re-established covenant. 

Late Judaism 

During the centuries betwe~ the Babylonian captivity and New 

.~estament times , the suffering servant concept underwent some modifica­

tion . l Each train of Judaic t hought--Hellenis tic and Palestinian--

i.rhe discussion of this period draws rather heavily from Zimmerl1 ,. 
Servant, pp. 36-78. 



16 

handled the lsa!an coneept somewhat d1ffel"ent.ly. In Hellenistic Judaism, 

the term peiB was uaed, a term which oan be translated either "SCfM'Mt fl 01' 

"child, It t hus ,1neol'piu'at1ng the Onek awal'el1ess. of the nearnes8 of God. 

and .,,01d1.ng the deroe-tory .implications ot "servant . " When dealing -with 

the senant sonss epecU'1cal13. the Rellenletic Jewa preteJ'red a collective 

interp:ret&.tion. The Septuagint understood Is 42:19: t'tlflho i6 blind but 

my 8e~t" •• l' in the plural and translated it t hUS. '!he sallie 18 true of 

42:1 . where the .septUtlgint inserted the MIlle uJacob." Bence. the Hellen .. 

bta conceived of thea.e~t as the na,tion Israel, Ell Mtion who dwelt 

wi th God a8 with a Father. 

In 1?alost1rdan Judaism. on the other hand, the key Elervanttexte 

were applied to a single messianic fiS1U"e. In the few cssef,4 where the 

texts ·ob'rio\l81y demanded a corporate, interp!'etation, the term ttservant" 

'. 1 
was 'applied to the nation. 

Brief lIIontion must be tDI!1de of the Qumran eect t a unique branch of 

Pa.leatiJdan Judaism. In Us writinss, the flmction ot the servant is 

,ascribed to th~ eect itself, ocessionall, to a nucloue within the sect, 

or possibly to an individual_ 2 Another theory bolds that the sect tden-

titied the a.nut with the Teaohor of Rigbteousne8&,. but certain ucholQ~ 

point out tbclt t he sufferings ·of the Teache!' are more akin to prophetic 

sdfe!"1.Jl88 .. ' In short. it would seetD that the Quml"all sect f-avored a 

corporate understanding of the senant; it 18 not at ell clear that this 

senant waseeen as mesSianic.4 

1~14., pp .• 60-78. 

2Jo~ A. T. Robinson, "The BaptiSlll of John and the, Qumran Community, " 
The aanai4;t)ciQlal51ctil . B,ne". L (1957), 175-191. , - ""-.... . - . -_Culltrlamt, l"iuoJ.stolQgy, p . 57. 

4see also R. Brown, '~eMess1ani.erll of Qumran. n The Catholic 
Biblic:al S\ua!'teJ;'ll ' !XX (1957). ,3-82. -
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Nevertheless , the concept of the servant did not play a dominant 

role in the formation of religious thought--and specifically of messianic 

expectation--in late JUdaism. l Certainly the concept as such was present 

in the Scriptures., andcertainl,. too the devout and pious were familiar 

with it, but for the most part it was ignored satisfactorily, or was so 

modified that it fit into the more habitual-and pleasant--categories of 

thought. It is not surprising that a minority nation, often threatened 

by religious and political extinction, would find a concept such as this 

not at all to its liking. It {~ex:tainl,. would have preferred to anticipate 

the coming of a powerful figure who would restore the nation' s autonomy 

and assure its prosperity. 

Hence. by the beginning of New Testament times, the suffering 

servant concept existed only on the fringes of the religious thought. and 

often then in a watered-down form. Nonetheless, it had been presented, 

and was available for use by the New Testament writers. 

New Testament 

The suffering servant concept possesses an absolute centrality in 

New Testament theology. Even though the actual use of the term "servant" 

is inf~equent, · the thought pattern which is so basic to the servant 

theolosy--suffering as a necessary path to glory--underlies the whole of 

lAc cording to Giblet, the concept of a suffering messiah is 
notably lacking in Rabbinic literature. "Jesus, Serviteur de Dieu," 
Lumiere et Vie, VII (1958) , 13. Cullmann, Christology, pp. 58-60, shows 
how the Targum of Is 53 destroys the true meaning of the lsaian text in 
order to "apply the title ebed Yahweh to the Jewish Messiah in such a 
way that the Servant of God is relieved of his most essential character­
istic, his vicarious suffering. " 
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New Testament theology.l Thie is unquestionably the pat t ern of the Christ-

mystery; His suffering was an integral part of His messianic function, not 

simply an embarrassing and irreconcilable circuru-atance. 2 The suffering 

servant concept has even been designated as ttthe heart of New Testament 

Christology • • ,' It is likewiee unquestionable that the servant concept 

is applied with equal forc·e and dominance to the life of a Christian on 

the basis, ·of ~s union wit h Christ. ~he pattern of Christ's life becomes 

the pattem of his oWn, simply bees,use the Christian begins t o live 

Christ's life, to live in Christ.
4 

lMudge writes that, in spite of the technical difficulties involved, 
"it is impossible to escape a very powerful impression' that the servant 
motif 1s central to the New Te$tament message. It " The Senant Lord and 
His Servant People , " Scottish Journal of Theol()ltj", XII (1959) , 115. 

There is also an interesting study by R,Flmk in which the author 
attempts to show that the basic pattern of the kerygma is that of suf­
fering/glory , variously expressed as death/life , crucifixion/resurrection, 
humiliation/exaltation, "Humiliation-Exaltation: The Structure of the 
New Testament Proolamation, " The. DreW Gatew.ay, XXX (1960), 143-150. 

~udge , Scottish JQurnal of Theololtj", XII, pp. 117-120 , asserts 
that a denial of the central place of this ChPistology betrays a .mis ­
understanding of the servant t heme. 

3 Cullmann, ChristoloQ, P. 51-
4 . . 
The application of the servant concept to the Christian is an 

a:rea of study which would prove rich and profitable. Several studies are 
ourrently available, such as the second part of D. stanley ' s '~he Theme 
of the Servant of Yahweh in Primitive Christian Soteriology and Its Trans­
position by St. Paul , " Catholic Biblical Quarterly, XVI (October, 1954), 
385-425; W •. Ryan , ''The Church as the Servant of God in Acts , "Scriptqre, 
XV (196,). 110-115; R. peering, '1<ft.6 Humiliation-Exaltation Motif in 
I Peter , II (Unpublished Ph.D. dissertation, Southern Baptist Theological 
Seminary, Louisville, Kentuoky; 1961). 

Such a study cannot be included within the scope of this paper. 
For the sake of clarity and depth, it has been necessary to limit this 
study to the applica tion of the servant theme to Christ alone. 
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Before beginning to study the servant Christology in the Petrine 

and Johannine trad~tions . it will be necessary to trace the source from 

which th1s Christology rose , · that 1s , why and by whom the servant theology 

from the Old Testament was carried over into the New Testament. Then an 

attempt will be made to determine the amount of influence this servant 

concept exercised on the Petrine and Johannine authors in their under-

s t anding and presentation of the person and work of Christ • . 

It was noted above that the servant conc~pt never played a dominant 

role in the messianic expectat ions of Judaism . EVen though the Palestin-

ian tradit1Qn in late Judaism did interpret several of the servant passages 

in a messianic fashion, still the title Uservant ot God l! did not achieve 

any kind of prominence as a title of the messiah. l Yet very early in prim-

1tive Christianity the messiah was identified as the Servant ot God. This 

identification was not nearly so common in the gentile Church as it was in 

the Palestinian. The gentiles lacked the Old Testament background which 

gave rich meaning to the servant concept , and saw in it only the apparent 

implications of lowliness and degradation. Henoe , they preferred such 

messianic titles as Kyrios , Christoe . Son of God . The title is found , 

though , in a ve~y early stratum of tradition in the Acts of the Apostles , 

a. strat llRl which can be traced to the Palestinian Church. 2 

ISee above , ppl 16-17. Also , T. W. MaIlsob ' s description of the 
nature of lI;!rael ls messiailic hope , :;'he Sery~t-Me8siah (Cambridge: 
Cambridge University Press , 1956) , 1 .. 35. . . 

2"Thus we must seek the home and origin of the title in the first 
Palestinian community . U Zimmerli , Servant , pp •. 84-85. This tact is quite 
signitican,tin observing the popularity and endurance ot the title , and in 
analyzing the use ot the Uth by Peter and John. Stanley, Catholic 
Biblioal 'Quar terly, XVI , p. 410, holds that t he use of this title developed 
in the Palestinian church .. represented by Peter , and in Asia Minor, 
represented by John. 
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It is necessary. moreover, to determine the source even within 

the Palestinian Church. If Judaism as such did not anticipate a suffering 

messiah. then someone must nave been responsible for making the initial 

identification. Several theories have been presented, one of them tracing 

the source to· the person of Christ Himself , another to the early Church, 

another to Peter as a specific figure within the early Church. 

The theory that Christ was the first to identity Himself as the 

suffering servant of Isaiah leans very heavily on the statement 1n Mk 10:45: 

''The Son of Man also has not come to be served but to serve, and to give 

his life as a ransom for many.1t Christ's conception of His own mission 

in terms of the servant was probably influenced by the servant songs of 

Isaiah. l The evangelists, in their turn, identify Christ as the servant 

at all the key events of His life--baptism, transfiguration, passion pre-

dictions. Last Supper, an identification which they learned from Christ 

Himself. 2 This theory believes that it the early Church had been initially 

responsible for identifying Christ as the servant, she would have been 

more concerned to make the servant allusions or quotations more explioit 

and emphatic;' hence, Christ is the source of the identification. 

A second theory maintains that the early Church was the first to 

relate Isaiah 53 to Christ . The servant passages in Mark (9:12b, 10:45, 

14:24) are seen • . s unauthentic; valid references are to be found only in 

la. Rowley, Th~ Unit! of the Bible (London: The Carey Kings gate 
Press Limited, 1953), pp. 10-105. 

2 Stanley, Catholic Biblical Quarterly, XVI, p. 410. 

, 3T• Preiss, "Le fils de l'ho!lllllel probleme du Serviteur de 
L' Eternel," Etud~s theo10ea!9ues at religieuses, XXVI (1951), 51-53. 
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the later SCriptural writings. Accordingly, it was the post-resurrection 

Church which first presented the servant Christology, drawing the concept 

. b 1 from its Old Testament ackground. 

still another theory holds that it was Peter who was primarily 

responsible for the servant Christology. 2 This view. howe'ver, is not 

incompatible with the above-mentioned belief that Christ was the origina-

tor; it would simply mean that Pet,er was chieny instr,umental in the 

spread and development of a teaching which originated with Christ} 

A solution to this difficulty can be found in a synthesis. Cer-

tainly no one could doubt Christ' s familiarity with the Scriptures. or 

His own perception of and dedication to His messianic mission . It is 

possible that He would have found the Isaian servant a ready-to-hand 

prophecy of what He Himself had come to do. This is not to say that He 

needed thos,e Scriptures in order to acquaint Hilll8elf with the nature of 

His work , but to deny them an integral place in His consciousness and 

hence in His teaChing would be to ignore fact . 

Furthermore , to ask whether the explanation of Christ as the suf­

fering servant came from Christ personally or from the early Church 

4 establishes a false dilemma. The Scriptures cOllvey neither a completely 

objective presentation of the teachings and life of Christ , nor a record 

lC . Craig, t'The Identification of Jesus with the, Suffer::\,ng Ser­
vant, tI J9urnal of Religion, XXIV (1944) , 240- 245. In diBcussin~ Christ's 
own consciow;;ness of His role , Craig states that He knew Himself to be 
Messiah, chose to be the supreme servant of men , and then learned what 
was involved from the situation, not from a Scriptural book. 

2~ .:lee Ryan , Scripture, p . 111. 

3This latter seems to be the opinion of Cullmann , Christology, p . 74, 
and stanley. Catholic Bib;ical Quarterly , XVI, p, 394~ 

4 
See :e. Willaert , "Jesus as the 'Suffering Servant, It,' TheoloQ 

DitSest , X (1962), 25-30 . 



22 

of the Churoh's teachings as isolated from the message of Christ . The 

Scriptures relate the teachings of Christ as they were interpreted and 

l ived by the community; they are her faith-understanding of the mystery 

of Christ . Hence , it seems quite possible that Christ spoke of His own 

life and mission in terms of the Bufferingeervant of God , that the dis-

ciples began to understand this only after the resurrection; and that they 

then incorporated this understanding into their kery~a and ultimately into 

their Scriptures. l 

~rhis explanation would account somewhat for the variations that 
exist in the Scriptural presentat ions of Chris t. Some of t he writers-­
Peter, for example--seem to have been more keenly aware of this aspect of 
the kerygma than ot her writers were . This interest determined their par­
ticular emphasis in presenting the Churoh's faith. 



CHAPTER II 

PETRINE SERVANr CHRISTOLOGY 

The Petrine writings make striking use of servant theology in 

the presentat .ion of the mysteJ:'y of Christ. This study will examine that 

Petrine tradition in Peterts speeches recorded in the Acts of the Apostles , 

the Petrine epistles, and the gospel of Mark. 

The Acts of the Apostles 

The acts presents several incidents which involved Peter, and 

several speeches by him. Most scholars accept these passages as being 

1 authentic witness to the thinking and teaching of Peter. 

Almost immecliately after the resurrection the Church sought to 

explain the mystery of Christ--particularly the "scandal of the cross"--

2 by reference to the servant figure from Deutero-Iaaiah. The apostle 

Peter seems to have found this concept quite meaningful and expressive. 

and was instrumental in its growth and spread through his own teaching. 

1 See J . Dupont, The Sources of the Acts (New York; Herder and 
Herder, 1964), pp. 1fo-41. 

2Cullmann asserts t .hat "this is probably the oldest known solu­
tion to the Christological preblem. It ChristOlOS' p. 73. .:1 .• MEmard. on 
the other hand. argues that the identHlcaHon ;r Christ as sutfering ser­
vant was not present in the first Gospel period; he holds that the use of 
"servant" in Acts i8 an accidental thing and does not of itself connote 
sufferings: 'Tais Theou as Messianic Title in the Book of Acts, " The 
Catholic Bibli~Qua~terlY. IXX (1957), 83-92. ---

The 'ltalidity of several of Menard '!J argul!lente is questionable. 
One wonders. for example, how an explicit and repeated use of "Servant" 
(Ae 3:13, 26; 4:27, 30) cduld be accidental, particularly :in view ot the 
Servant thought pattern which underlies the whole first section of this 
work. Furthermore" the author chose ~ rather than doulos to express 
his thought, thereby remaining faithful to the Septuagint's term for 
"Servant" in the songs of Isaiah. 

23 



That teaching. along witb epiaodes ooncern1ng him, was possibly fonned 

in.te> a narratbe ","OlE), 4. used by the kerygllatio preachers of the early 

Ohurch, and eventually incorporat.ed into the Scriptural book of Acts. 

The only explic:Lt. des1gnationa 01 Christ as "Servantll 1n ACts are !l'ladflt 

by Peter hillElel! or at least in bis pl'esenc&s although HServant" as a 
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Chriatologlcal title was not common at the time of the actual cornposlUon 

of ActS. ita \lae bere waf!) possibly "tainedln ;'ote".6 ~eqlory; 2. Rence . 

it 1$ turly certun that these speeches taithfu.\.ly reflect early Petrine 

theology. 

The first speech (Ae 2.14.41) represents 'the earlieat stage of the 

Ohurcb's theological thOught.' It is pre8enhd aa Peter's explanation to ' 

the Jews who found the apostles' exercise of tbe Pentecostal gift of 

tongues so startling. 

Since the Pentecost event was the pl"incipal concern, and since 

thosewhOll Peter ltS.S a.ddressing were Jewa" bis sp9eccli b881M by drawing 

heavily on Old Testament pl'Ophec1es dealing vith th& outpouriftg of the 

Spin t which was to occur inthemessiardc en,.. Atter a lenrthy quota ... 

tion from the prophet Joel (Ac 211?-~1) , Peter prooeeds to show the souree 

of the gUt at the Spirit. He speake of the Jeaue of Nazareth whomliis 

hearers knew, of therliraclea and signs by which God manifested His 

approval of Him, of the orucifixion and death with which they were familiar, 

lCed&wc and others.ho hold thie theor-y bave i n rrdhd the Act! d 
Peter and s1mUa,1"writinge conoerning Peter and othf!)r si.gniticant ligures 
1ii""'tbe early Church; c~. l)upont, ,Sources , p. 58. n. 19. 

Develoents 
• 
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and finally of the resurrection to which the apostles could bear witness 

(2:22-28). It is this resurrected Christ, presented exalted at the right 

hand of God, who is responsible for the gift of the Spirit . Peter sum­

marizes: "Therefore, let all the house of Israel know most assuredly 

that God has made both Lord and Christ , this Jesus whom you crucified." 

(2:36) And following his exposition, Peter exhorts his hearers to repent­

ance and to baptism"in the name of Jesus Christ for the forgiveness of 

your sins" (2:38). 

"Suffering Servant" is certainly not the essential designation 

of Christ in this passage. The emphasis is on the risen and glorified 

Christ, and understandably so. The apostles were just beginning to grasp 

the shattering fact that the Jesus with whom they had dealt after His 

resurrection was truly a divine Person , Son of God in the fullest sense 

of the term, risen Lord, sender of the Spirit. The glorious and exalted 

Christ consumes the whole of their thought; it is not Christ as Servant 

but Christ as Lord whom Peter preaches. 

Nevertheless the Buffering and crucifixion of Christ had to find 

a place in this proclamation. Peter sought to show that this suffering 

was not accidental, t hat "it was not !D8ll'S doings as opposed to God's 

will: ''Him, when delivered up by the settled purpose and foreknowledge 

of God, ;you have crucified and slain by the hands ot wicked men" (ve. 23). 

Although this explanation vaguely parallels the servant prophecy, with 

the sufferings being a part of ,the divine plan. still the sufferings of 

Christ are ' not yet seen by Peter and the Church as a part of Christ t 8 

mission, 'as a vocat.ion for Him. Rather, God permitted this suffering, 

the effect of which was r,versed by the resurrection and exaltation. 

(Cf. vve. 23-24, 36) The mystery of Christ is presented, then, in almost 
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pendulum lashion: He was a man approved by God--despite this divine 

approval men killed Him"' .. deepite the action of men God raised and glori-

fied~. All this, moreover , is in accord with the , divine plan. To try 

to see in this Petrine explanation any hint of the vicarious nature of 

Christ's sufferings would be . loading the text, coloring it. by later 

insights of the Church. Peter does not lndi~ate that the sufferings were 

the cause of the forgivene!3s of man's sine , nor even that the resurrection 

bore this redemptive power; his hearers must "repent and be bapUzed ••• 

for the forgiveness of your sins" (vs. 38). 

'1'h$.s passage , then, contains only a very germina+ form of servant 

ehristology, the implications of which have not been drawn. It permits no 

conclusions to be drawn as yet . 

A second speech by Peter (Ac 3:12-26) ocours in connection with 

the : cure of a cripple at the ~autiful Gate of the temple. Peter attempts 

to teach the awed crowd that the miracle has been effected by the power 

of the risen Christ. 

In this discourse. Servant theology is explicitly applied to 

Qhrist . Peter's whole exposition is fraJJled by the Christological title 

"Servant," for the term E!!! occurs in verse 13: "The God o~ our fathers 

has glorified his servant Jesus , whol!l you indeed delivered up ••• " It 

occurs again in verse 26: "To you first God. raising up his servant , 

ha$ sent hiill to bless you ••• " This term l?!!! can be equally well trans-

lated Ifservant" or "son." But Peter was addressing the "men of Israel" 

(vs . 12) to whom the title "servant" was not as degrading as it was to 

the Greeks. Furthermore, the ideaS of Buffering and glory are related 

during the discourse , while verse 18 speaks of prophecies concerning the • 
necessity of the sufferings of Chrtst. Fer these reasons, it would seem 
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that "servant" would be the preferred translation, Or at the very leaat , 

that "servant" would not be excluded as 8 possible translation, There is 

8c;tually no reason why Peter could not have intended to make referehee to 

both senses of the term. 

'l'hemeaning f!)f Christ fS suffering!!! is more explicitly taught in 

this passage than in the preoeding discourse. . It was through the death 

of Qhrist , instigated by the Jewish leaders , that God brought to f'ulfil-

ment the ancient prophecies whioh spoke of the necessary sufferings of 

the Christ (VV8. 17.18). Peter was almost certainly referring to the suf­

tering aertant prophecies of Deutero~Iaaiah.l A whole new level of mean-

ing is given to these sufferings when they are viewed in the light of the 

Old Testament prophecies: they are not merely tolerated by God, not 

merely a negative event, the erfe~t ot Which God must reverse through the 

resUrrectiion. Rather, the sufferings as sU(lh rol'lll a positive part ot the 

diVine plan for man ' s redemption. 

However , the thought does not proceed much beyond that point. 

since Peter does not explicitly present tbose sufferings as bear!l:.ng redemp­

tive power. Verses 16 and 26 indicate that the redemptiVe power of Ghrist 

is made available to men through His resurrection and glorification; no 

mention is made of the sufhrings. Admittedly . verses 18-19 seem to 

attribute this redemptive power to the sufferings. 

lperhaps Ps. 2 was included in Peter's thought (cf. Ac 4;25-28). 
a psalm wbieh was commonly interpreted in amessianio fashion. See M. 
ChevalUer, LIEs. rit et Ie Messie dans leba$-Ju,4aisme et 1e nouveau 
testament (Paris: pre$ses Universitairee de Fl'ance, 195 , p. ·5. 
Although ·this psalm does speak of suffenngs and ridicule undergone by 
the anointed of the Lord . still these sU!ferin~ eould never be char­
acterized there as necessary. 



But in this way God fulfilled what he had announced 
beforehand by the mouth of' all the prophets , namely 
that his Christ should suffer. Repent therefore and 
be converted, that your sins may be blotted out ••• 

However , the redemptive power of Christ" s sufferings could never' be 

argued from this text alone . At most, it forms a bridge to the more 

developed servant Christology of later years. 

In, verses 22-25 Peter speaks of Christ as the expeoted prophet 
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like Moses. but the relationship between the prophet Christology and the 

servant Christology is not clear. Menard holds that the prophet Christ-

ology was the earlier of the two, and that this Christology saw Christ 's 

sufferings as similar to those of all prophets who suffered as a neces­

sary consequenoe of their teaching. l It is doubtful, however, that t his 

is all that Peter intended, since he had already referred to the prophe-

cies c.oncerning the necessity of tbose sufferings, presumably the Isaian 

prophecy of the suffering servant , for whom Buffering was not accidenta,l 

but essential. 

finally, Peter makes reference to the covenant, referring to his 

hearers in the contemporary Israel as "children ••• of the covenant that 

God made with your fathers ••• " (vs. 25). However, it would be rash to 

see here any recognition of the relationship between the servant work of 

Christ and His establishment of the new covenant. 

This discourse, then, contains the first explicit designation of 

Christ by the ti tIe nServant, It and a sUght clarification of the neces-

sary character of the sufferings of that servant .. 

Shortly after the above discourse, Peter is called before the 

Sanhedrin to justify the same cure. In this short speech (Ac 4:8-12) we . , 

find a similar conception of Christ~ Peter immediately relates the 

1 ' .' 
l-1enard, Catholic Biblical Quartei'll' lXX, pp. 83-92. 



29 

crucifixion and resurrection, the suffering and glory. (vs. 10). However 

a new 1mage is now adopted to graphically depict this relationship: 'lIJ.'his 

is 'The stone that was rejected by you, the builders, which has become the 

corner stone.'il (4;11) Ultimately this image is derived from two sources 

in the Old Testatllent. The first of these is Fa 117 which praises GOd for 

His unfailing care for Israel through all her hardships. She waB the 

stonerejeeted by all the nations , but. which God has so repeatedly pre­

served and glorified. The second source is probably Is 28:16, a passage 

which emphasizes not so much the rejection of the stone as its prominent 

position as cornerstone--preci ous, sure, strong. Peter utilizes both 

aspects of this image: this 1s the Jesus whom they had crucified, and 

who, after His resurrection, stands as the only means of salvation for 

men (vas" 10, 12). It is an apt description of Christ's position. 

It might be noted, however, that this new image still does not 

present a causal relationship between the sufferings or rejection and 

the glory; the relationship seems rather, to be antithetical. or perhaps 

simply temporal. 

The following passage CAe 4:23-31) 1s slightly different from the 

preeedingones in that this is in a liturgical torm. It is a prayer of 

thanksg:hiilg and petition offered by Peter, .:tohn. and the community after 

the two apostles were released from custody by the Jews. 

The passage contains two explicit designations of Christ by the 

title "servant , " each of them using the phras~ "thy holy eervap,t Jesus" 

(we. 2?, 30). This usage adds interesting d~ta to a study of the devel­

oping use of Servant Cbristology. q'he very fact that the term is used 

twice in the same struct~e or formula in a prayer situation indicates 

that it bad become such a part of the common faith-life of the early 
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Churqh that it C01;lld be crystallbed in a liturgical formula . l 

During the course of the prayer, Peter and the assembl~' quote 

1"a 2:1 , the mess:i,anie psalm which speaks of the opposition of the ukings 

of the earth" to the Lord's anointea , thereby showing, not only that 

Christ is the true messiah , (vs . 27)2 but also that the sufferings and 

death of Christ were in accord with Godfe plan: " •• • what t~y ~nd and thy 

counsel decreed to be done rt (17S, 28). What is more , even though the psalm 

verse which is quoted speaks only of the opposition of the kings to the 

anointed, s~ill his victory must also have been in the mind of those at 

prayer since this vll.etol'Y. forms an essential part of the thought of the 

psalm . Referen~e to the firet part of the psalm surely evoked the thought 

of the whol e psalm. 

Following their miraculoWJ release from prif!0n, Peter and the 

apostl es are called upon to give a defense of their preaohing before the 

Sanhedri n . (Ao 5:29-32) In the few words which Acts records , the death 

and resurrection of Christ are again linked, though not in any causative 

fl!.8hion~ It seems rather that it 1s t .he eXaltation of Chr~st , and not 

the suffedngs , whioh constitutes Christ as ''Prince and Savior" (ve . 31) . 

At any rate , the sufferings are not giv.en any functional part in the 

1A similar primitive expression , "through JeBus thy Se:rvant,U is 
found in the Didache 9:2 , 3; 10:2, 3; I Clement 59t ,a-4 ; Martyrdom of 
:polycarp 14:1-3; 20:2 . All of these are ancient liturgical formulae , 
usually .connected with the Eucharistic celebrat ion of the early Church. 
See Z1mmerU. Servant, pp. 83 ... 84, cullmann, ChristQl~gy , p. 75, believes 
that "servant" as a Christologica.l title was pres.erved in these Eucharia­
ti.o prayer s because of Chri,st fa explanation of Himself and His work as 
Buffering 6~rvant at the last. supper. 

2Chevall1er , L'~;erit , p. 80 , notes that here the two Christ­
alb.gies , that of the Messiah and of the Servant , are expressly linked, 
perhaps on the basis of Is 61:1 • 

• 
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constitution of Christ in this royal position. 

In addition to mentioning the eminent position given Christ by His 

glorification , the passage also states quite succinctly the effects of 

Christ ' s mission for men: He was exalted to be Prince and Savior, and to 

"gent repentance to Israel and forgiveness of sins" (va . 31). The paral-

leliaJII between this and the prophecy of Is 53:5, 11-12 is too explicit and 

too s t riking to be ignored. Surely Peter expressly intends to demonstrate 

Christ and His mission as the true fulfilment of the Buffering servant 

prophecy. 

One final Petrine discourse (Ac 10'34-43) which yields servant 

Christology occurs in conjunction with the conversion of the centurion 

Cornelius. The primary insight of the whole of Chapter 10 is the univer-

sal nature of the Church. an insight which is likewise pr ominent in 

Peter ' s pr esentation of Christ ' s mission. 

Peter's discourse is a typical example of the kerygma of the 

. 1 · early Church. It begins with Christ's baptism in the Jordan, wherein 

2 Christ was anointed with the Spirit and with power, and then , strength-

ened by God , went about "doing good and healing all • • • tI (vs . 38; c f. Ac 

2:22). This Jesus was put to death by t he Jews , but was raised to life 

by God (vs .39 .. 40) and WflB ee~bl1shed by Him as judge (vs . 42) . This 

office of judging, .acoording to Peter, is not to be exercised exclu-

sively for Israel but for all men who would have it: '~o him all the 

prophets bear witness , that through his name all who believe in him may ...... 

receive forgiveness of sins" (va . 43 at. vss . 34-35)0 Christ's work , like 

that ot the servant of Isaiah, is to be exel'Cised in favor of all mankind. 

1 • Dodd, Apgstolic Preaching, pp. 2l- 24. 

2Chevallier, L'Es2rit , p. 80 , believes that the reference here 
is to Christ ' s messiaiiIe anointing at His baptism. 
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It will be well to summarize the servant Christology of Ac ts. It 

was the ri$en Lor4 who dominated the thought of the earliest days of the 

Church. The resurreetion had made a staggering impact on the primitive 

community, almost totally absorbing it in contemplation of this mystery. 

Peter's kerygtllatic proclamations reco~ed in Acts faithfully represent 

that Christological v~ew. Each of the speeches attributed to him regard 

Christ as risen Lord, exalted in glory, established as judge, and made 

source of the Spirit •. 

Bepause of this emphasis , one would hardly be tempted to seek a 

Sel"'fant Qhristology here, were it not for a four-fold application of "ser-

vant il as a Christological title within this relatively brief eection of 

the book of Act~h I Its repetition argues for a deliberate use of the 

title, seeming to indicate that at least some elements of a Servant Christ .. 

olegy are being used by Peter. 

When the thought of these speeches i8 compared with the servant 

prophecies from. Isaiah, it becomes obvious that a Servant Christology here 

remains in a quite undeveloped form. The suffering of Christ is not at 

all emphasized, and virtually no mention is made of its redemptive power. 

The moat that can be said is that the suffering was recognized aa being 

in accord with God ' s plan, such as this plan was known through the Old 

Testament Scriptures. Moreover , the ultimate purpose of CI:1riat f s work is 

recognized as the redemption of men through forgiveness of sins , but the 

speeches do not identify this with the work of the Servant. 

However, it is significant that two of the four uses of the title 

Ilservant" occur in a prayer situation. This apparently indicates that 

servant Christology had b~en incorporat~d into the liturgical life of the 

1 Further support 1s found in the primitive identification of 
Christ with the lsaian servant in Acts 8. See Zillllllerli, Servant, p. 91 . 
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early Church. Since the Church's worship expresses the content of its 

faith, it seems apparent that the servant Christology had begun to take a 

rather meaningful place in the faith-consciousness of the Church. l 

Hence, the Petrine speeches in Acts do indicate the presence of a 

servant Chriatology, but as yet in a. notably undeveloped form. 

I Peter 

Scholars are far f rom agreement in identifying the author of this 

work . The epistle itself claims to have been written by one "Peter, an 

apostle of Jesus Christ ••• tl (1:1). a tradition which the common faith of 

the Church has held firmly.. Yet there are some difficulties . The meaning 

of 5:12 is not clear: "By Silvanus , the faithful brother as I account him, 

I have written to you ••• " The indefinite nature of Silvanus' position--

as interpreter, scribe, editor, or disciple--reveals nothing about the 

extent ot bis innuence on this work , Moreover, no date for the writing 

is indicated by the text itself. 

In view of this un.certainty, all that i.e possible is an opinion 

based on a literary analysis of the work itself, and on a comparieon of 

the historical situation depicted in the epistle with the data of secular 

history.. But even after such a study, scholars have propounded widely 

differing viewpoints. The weight of tradition is surely on the side of 

the view which holds that Peter himself authored the letter , either writing 

it personally or through the instrumentality of a contemporary disciple 

~or an opposing view, see M. nooker , Je8~ and tlle _Sez:yant 
(London: SPCK, 1959), who is quite reluctant to see the use of .~ 1n 
Aets as any indieation of an early Christian 1dent.ification of Christ with 
the Servant . In the whole of her work, Miss Hooker seems to accept only 
explicit citations of the servant prophecies, ignoring implicit back-

t . 

ground references to the servant theme. One i .s forced to question the 
vaUdity of this approach, belieVing that the over-all thought of a 
particular NT writing could well have been molded by the servant theme 
without containing an explicit citation of the passages from II Isaiah. 
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suCh as Silvanus . Since peter"s death is believed to have occurred during 

Nero's persecutions , the epistle must have been written shortly before 

64 AD.l 

The epistle is addressed to the churches of the Diaspora in Asia 

Minor (ct. 1:1). The presentation of doctrine is subservient to its more 

immediate aim . namely. practical exhortation to genuine Christian living 

in the contemporary situation. That situation was apparently one of 

opposition and persecution. Whether this persecution arose from pagan 

neighbors or the civil authorities is not clear.2 The;!'e are unnP.stakable 

baptismal overtones in the epistle,3 se~g to indicate that Peter wished 

lSuCh is the opinion of R. Leconte in his introduction to the 
epistle in LaWnteBible: Les .. itres Catholl. Ues (Paris: Les editions 
du Cerf, ,19 .1, pp. 93-95. '. e same concluSion is reached by C. Bigg a fter 
a detail~cl textual, historical, and theological stUdY: A Critical and 
Exe, etica1 Commentli on ,the Eistles of St. Pehr anci st . Jude. The 
Internati;onal ,Crit cal Commentary 2d ed. r'ev. ; Edinburgh: T. & T7Clark, 
1956) , p. 87. . 

A m.ore radical opinion is held by F, Beare, 'l'hfii! :F1.rst Epistle of 
Peter (Oxford: B. Blackwell , 1947) , p. 19. He concludes that the epistle 
was not written before the end of the first ce.ntury, and in tact, that t he 
r.eligious atmosphere depicted is that of the mid-second century. The 
author. he believes, reconstructed the personality of Peter , hut presents 
the more ·de.eloped theological thought of the post-Apostolic age. ~. Leaney 
likewieetavors non-Petrine authorship , III Peter and the Passover: An 
Interpretation, " New Testament Studies , X (1964), 242. 

Tho.ugh a detailed study of · th~s problem would be beyond the scope 
of this paper , some justification of our adherence to the more traditional 
view migM be sought from the .ery fact that it !! traditional. The 
Church was convinced enough of the apostoliC nature of the epistle that 
she inserted it into her canon , and that conviction has gone ~hallenged 
until fairly recent times. Such a conviction cannot be dismissed lightly. 

2 Jewish-Christian relations do not 8eem to be posing a probl em for 
these Christians; in fact, Christian women are even praised as being 
daughters of Sara <3:6). On the other hand, several passages indicate that 
pagans, former associates, are harassing the Christian converts: 1:14, 18; 
2:12; 4;1-4. Perhaps this difficulty was inteneified by civil authorities .• 

'Numerous studies of the nature of thie work .. - epistolatory vs. 
liturgical-... have been made. See such standard commentaries as Beare , 
Firat Epistle ; Bigg, Cri~{cl!J.l and . Exeetical Col!qI!en ; Selwyn, ~ 
First EPistle of St . ~eter London: Macmillan and Co., 1947); also 
M.-E. Boismard , ~Une liturgie baptismale dans 1a prima Petri, " Rhu.e .-
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to show Christians the implications of their baptismal commitment and to 

urge them to be faithful to that commitment in the present hardships. 

The tone of this writing is completely different from that seen in 

Acts. Here, the contemporary 'situatioil of tbe Christians to whom the let-

ter is being addressed is very much at the heart of the writing, governing 

the content and the style. The author's intention is to convey brl>pe and 

encouragement to these Christians in their trial , and to transmit instruc-

tion to them for meeting this difficulty in genuine Christian fashion. 

This is no longer a kerygrnaUo proolamation addressed to non-Christians , 

but a pra'ctical exhortation to perseverance and to Christian conduct. The 

development of a specific Chriatology, then, is only secondary to its pas-

toral aim. Henoe , this study must necessarily begin with an observation 

of the primary message of the epistle, and then proceed to draw forth 

from that message its Christological insight. 

The work exhibits a strong eschatological bent~ the Christians 

are urged to suffer patiently, to remain firm in the faith, because the 

end is near. They have been begotten again unto tla living hope, unto an 

incorruptible 1nheri tanee tl (1: 3-4), and this reward is "ready to be revealed 

in the last time" (1:5). The Buffering of their presentaituation is only 

a temporary thing, having for its purpose the testing of their faith, pre­

paring them for the coming great day (1:6-7). They are now sojourners 

(1:17), strangers and pilgrime (2:11), but they must not lose heart on 

their" journey sinoe "the end of all things is at hand" (4: 7) • f'The time 

Biblique. LXIII (1956). 182-208 and LXIV (1957). 161-183. The work of 
C. Moule. "The Nature and Purpose of I Peter, "New Testament Studies, 
III (1956-1957). 1 .. 11, summariz.es t he opinions of several scholars, inclu­
ding i.L. Cross, whose wo:r;k, I ,Pgter. a Pasohal Liturgy, has proved so 
oontl'Qveraial. An opinion contrary to Cross's can be found in Thornton, 
"I Peter, a Paschal Liturgy?" Journal of Theological Studies . N. S., XII 
(1961), 14-26. 
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has come for the judgJllent to begin with the household of God" (4:17). 

'l'herefore. they must stand firm , and after only a little suffering, the 

God who has called them will reward them (5:11). 

A Christian code of ethics is presented, based on this, expectation 

of an imminent end. In order to keep themselves ready for the great event 

to come, Christians must remain firm under persecution, responding to it 

1 in true Christian fashion. Peter presents the example of Christ as the 

ultimate norm for their conduct in this crisis, something which was not a 

part of his evangelizing in Acts. Christ 8uffered and ultimately reached 

glory; Christians should now join Him in sutfering, confident that they 

too will reach glory. 

"Draw near to him, a living stone, rejected indeed by men but 

chosen and honored by God. Be you yourselves as living stones, built 

thereon ••• " (2:4-5) The same image of the stone is drawn into play here 

as was utilized earlier in Acts 4:11 , but it does not adequately clarify 

the relationship between the sufferings of Christ and those of Christians. 

However the theme of the rejection and glory of Christ is present , and if 

Christians are urged to come to Him and build t~emselves up on. Him, this 

. 2 
must also imply that they suffer aa He did. 

A second passage will develop this theme m·uch more clearly: 

1 

Christ a180 haa suffered for you, leaving you an example 
that you may follow in hie steps: 'Who did no sin. 
neither was deceit found in his mouth.' Who , when be 

This thought pattern governs the whole of the epistle, but it is 
interesting to note the frequency witb which a mention of the end-times 
is followed b1 a moral injunction: 1:22; 2:1, 11-+2; 4:7-11; 5:5-9. 

2It may push the text too tar to see the notion of sutfering in 
it , but taken in the context of the whole epistle, "rejection" can 
probably be seen as a rete'rence to suffering. 4112 even states that 
Christians are "partakers of tbe suff erings of Cbrist.," 



was reviled, did not revile, when he suffered , did not 
threaten, but yielded himself to him who judged him 
unjustly; who himself bore our sins in his body upon 
the tree , that we , having died to sin, might live to 
justice; and by his stripes you were healed. For you 
were as sheep going astray, but now you have returned 
to the shepherd and guardian of your soula. (2:21-25) 

This is a crucial passage. Peter quotes freely from the servant text 

of Is 53, obYiously seeing Christ as the servant , and giving Him as an 

example or pattern for Buffering Christians. The "example" or "patte.rnll 

which Christ furnishes for the Christian is not the very impersonal and 
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objective model which the word conveys to us. Feter chooses a word which 

could be used to desoribe a writing-copy, a child's copybook, in which a 

skeletal outline is to be filled in, or a pattern repeatedly traced or 

drawn in order that the child's handwriting may be patterned after that 

of the model. l Hence , recognizing Christ as the Buffering servant , Peter 

then ' presents Him as model to suffering Christians, understanding that in 

following His example, they will somehow be joining Him. Their knowledge 

of this union should govern their conduct in suffering. 

Christ as example for the sufferings of Christians is again presented 

in 3s17-411. Although this passage does not make speoific reference to 

the Isa1an servant, still the allusion is obvious. Christians who are made 

to suffer unjustly should do so; "Christ also died once for sins, the Just 

for the unjust, that he might bring us to God" (3: 18) • Having been put to 

death in the flesh, He was then raised to the right hand of God and exalt-

ed there in power, "swallowing up death that we might be made heirs of 

eternal 1ifell (3:22). Christians, then , should bear even those sufferings 

which are unjustly inflicted, for Christ has made salvation and reward 

1 t 

( R. Deering, ''Humiliation-Exaltatio.n, 'I pp. 238-241. 
is v1Coxe~~uo',. 

Peter's word 
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available to them. l 

One final exhortation is found in 4:12-13. Here the Christians 

are urged to actually rejoice in their sufferings , since by them they 

are "partakers of the sufferings of Christ" (vs . 13) , confident that 

just as surely as Christ passed from suffering to glory, they too will 

"also rejoice with exaltation in the revelation of his glory" (vs. 13). 

Hence , Christ in His sufferings is to be their example , their 

strength , t heir source of hope and encouragement . 

uoh advioe to the Christians in their time of need provides a 

fairly adequate picture of Peter ' s Christology. Christ is envisioned as 

the risen and trium~lant Lord, possessor and source of the salvation 

which men desire . However, He reached such glory and accomplished the 

redemption of men by way of suffering. What is operative in this epistle, 

then ,: is a servant Christology , something which is surely apropos for the 

needs of the communities addressed . The servant Christology found earlier 

in Acts became apparent on the basis of the explicit use of the title 

"servant . " Although Christ is not addressed by that title in this epistle, 

still the explicit quoting of Is 53, and the repeated relating of auffer-

ing and glory suggest a servant Christology. 

Bearing in mind the earlier servant Christology which was evident 

in Acts , it is necessary now to determine the extent to which that concept 

is developed in this writing. A strong similar ity is to be expected, 

particularly if this is a Petrine writing, proceeding as it does from the 

early days of the Church, and reflec'?;ing so closely the kerygma of that 

lVerse 21 indicates that this salvation is made available to the 
Christian at his baptism; tpis fact, however, does not assure the absence 
of Buffering , as 4:1 and the personal experience of Peter's audience 
indicate. 
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Church. 1 Various aspects of that servant Chrietology shall be examined: 

the place of suf fering in the final accomplishment of the servant's work. 

the servant I s mission as including the whole of His life. the servant' e 

work as related to covenant . the universality of the servant's work. and 

the use of the servant Christology in the liturgy. 

The servant Chris tology in Acts was notably deficient in clari-

fying the value of the suffering itself in the over-all mi ssion of the 

servant; on t he other hand , the first epist le of Peter tends to develop 

this aspect of the Isaian prophecy to a somewhat greater degree. 

The opening verses of the epist le, t hough they contain no explicit 

servant reference . attribute the efficacy of the redemption t o the resur-

rection of Christ: Christians have been begotten again If through the 

resurreotion of Jesus Christ from the dead. un.to a living hope ••• " (1:3) 

Later. Peter speaks of the prophets through whom the Holy Spirit "foretold 

the sufferings of Christ, and t he glories that would follow. n (1:11) 

The relat ionship here between Buffering and glory would seem to be no 

more than a temporal one. 

The same is true of 2:4ff. The stone image in this passage does 

not l end itself to any other interpretation. It is nQt said that t he 

stone was chosen by God because of its prior rejection by men; i t was 

simply a stone which had at one time been rejected by men, but was now 

the object of God's choice and honor, and it is t his choice on t he part 

of God which gives value to the s t one. 

1Dodd , A:e(n~tolic Preaching, p. 44 , writes that I Peter is a work 
"which seems in some respects nearer to that of the primitive Church, as 
we divine it behind the early chapters of Acts , than anything else in t he 
New Testament . " See also W. Van Unnik, "First Letter of Peter, " The , -I nterpreter ' s Dictionaq of the Bible, ad. Geo . A. Buttrick, et a1. , 
III (1962) , 765. -
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other passages , however , do allot a more integral and valuable place 

to the sufferings in the final effecting of the servant's mission . 

You know that you were redeemed from the vain manner of life 
handed down from your fathers , not wi th perishable things , with 
silver or gold , but with the precious blood of Christ , as of a 
lamb without blemish and without spot. Foreknown , indeed, before 
the foundation of the world, he has been manifested in the last 
times for your sakes. Through him you are believers in God who 
raised him up from the dead and gave him glory , so that your 
faith and hope might be in God . (1:18-21) 

This passage surely attributes redemptive power to the death of Christ . 

And following in verse 21 , the faith and hope of the Christian, and hence 

his redemption, are said to spring from the resurrection. Apparently then, 

this passage br ings together the death and the resurrection as joint causes 

of redemption. 

Another explicit attribution of salvific power to Christ's death is 

found in 2:21+ , a passage modeled very closely on the servant song of Is 53: 

" ••• who himself bore our ains in his body upon tbe t r ee , that we , having 

died to sin, might live to justice; and by his stripes you were healed. " 

The sinless one has taken the sins of mankind to himself , and through His 

suffering and death has healed the sin of humanity and effected its just i-

fication . 

A last reference , one that is very similar to the preceding, is to 

be found in 3:18: "Because Christ also died once for sins , the Just for 

the unjust , that he might bring us to God . " The vicarious suffering of 

the J ust One has cleansed the unjust and brought them to God . But fol-

lowing i n verse 21 , man ' s salvation seems t o flow f rom the resurreotion, 

for baptism saves the Christian "througb t he resurrection of Jesus Christ; 

who is at the right hand of God , swallowing up death that we might be made 

• heirs of eternal life ••• " However, so olose a linking of the two--death 

and resurreetion--would not permit us t o separate them when speaking of 
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t he degree of their salvific power.l 

It can be said, t hen , that the redemptive power of Christ 's suf-

fering and death is surely known to Peter and the early Church, and can be 

explicitly developed when there is need for such a development . On the 

other hand, this understanding is not yet used to full capacity . 2 

A second characteristic of Pet er ' s use of servant Christology is 

its restricted application to Christ's Buffering and death only. Neither 

the prophetiC function of the servant (Is 50:4-9) nor the prior calling. 

formation , and protection of the servant (Is 42;1-4; 49 %1-5) is applied 

to the historical life and ministry of Christ . 3 The pre-existence of 

Christ is mentioned in 1:20: "Foreknown, indeed , before the foundation 

of the world •• • " However, the link between t his and any Isaian passage, 

such as 49:1, is so tenuous that a servant refer ence here is doubtful . 

A third aspect of the servant Christol ogy to be examined is its 

relation to covenant-making. The epistle contains many referenoes to the 
. 4 

exodus, probably due to the baptismal theology which Peter develops . 

The people are redeemed from the vain manner of life by the blood of a 

spotless lamb (1:18). The exodus typology is developed in an even more 

1ror the interpretation of this difficult passage , see Beare , First 
Epi stle , pp . 144-145; Bigg, Critical Commentary. pp. 162-163. -----

2Cf• Beare , First Epistle, p. 34, who says that the significance 
ot Christ ' s deat h is not stressed as much as the pattern it provides for 
man's conduct . 

3Dodd states that the primitive Jerusalem kery~a , of which Peter 
is 8. notable example , conceived of the life ot Jesus as a preparation for 
the great eschatological event, not as a part ot that event; APgs t olio 
Preaching, p. 46. 

4For a study of the baptismal theology contained i n t his epi stle, 
Bee the references above, Pt" 34. note 3. 
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detailed fashion in 2:4-11 , using such ideas as the stone,l the offering 

of sacrifice, the formation of a "chosen race , a royal priesthood, a holy 

nation , a purchased people" (2:9), a people who receive the mercy of God. 2 

These passages , involving as they do references to the exodus and to the 

establishment of the covenant through the of fering of sacrifice, offer 

great possibilities for a rich development , interrelating the themes of 

exodus , covenant , servant, and Christian baptism. In such a development, 

Christ would be seen as the redeeming lamb , (elsewhere identified as the 

Servant) , who draws His people from slavery, forms them into God's people 

by uniting them with Himself. and establishes a covenant for them with God 

precisely by that union with Himself . This is the work of the servant: 

he was to be the covenant of the people , freeing them in the new Exodus , 

establishing justice (cf. Is 42:6-7). However, despite the great possibil-

ities present here, only the groundwork for this theological development 

was laid; i ts implications were not at all drawn. 3 

The unive!!'sality of the servant ' emiesi on is not treated in this 

epistle. Negatively, it can be noted that Hie mission is not limited to 

the Jews alone , but more than that cannot be said. Apparently no Judaeo-

1 · Alt hough the primary thought here concerns Christ as f·oundation 
s t one of t he new Church, yet Boismard believes that , in view of the 
exodus ref erences in this whole passage , t he at one must also refer to the 
rock s t ruck by Moses in the desert; Revue Bib1ique, LXIII, pp. 194-195. 

2See Boismard ' s work, ibid., for a paralleling of these passages 
with refer ences from the books-ot Exodus , Deuteronomy , Osee , Isaiah. 

3F• H. Chase comments , somewhat blunt l y, that Peter seems to have 
had a deep r ealization of broad facts but not of their inner significance 
and pr omi se. "Peter, Firat Epistle , " Dictionary of the Bible, ed. James 
Hastings , I II (1907) . 795. However, theological thought has always been 
known to proceed slowly. 

• See also L. Fillion, t~ierre (Premier e Epitre de Saint) , ~ction-
nairede laBible, ed. F. Vigoroux , V, (1895), 394, who holds that Peter 
fails t o develop various points of doctrine , not because he was unfamiliar 
with them, but simply because his purpose in writing did not demand such 
elaboration. 



Christian problems exi13ted for these Christians at the time the epis tle 

was directed to them, and it was their needs which , to a large extent, 

gover ned the choice of content . l 

To summarize. Both similarity and dissimilarity between t he 

Christology of this epi s tle and that of the Acts of the Apostles are 
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expected. If t he origin of this epistle can be traced back to that same 

Peter who molded the kerygmatic proclamations found in Acts , then its 

Christology shoUld develop along much the same lines . On the other hand , 

if there is a lapse of time between the Petrine theology presented in Acts 

and that presented here-- and there apparently was a ~pse of at least two 

decades--then some growth in understanding the earlier Christology should 

be apparent in this later work . 

In the epistle itself, t he author--and t he Church as a whole--face 

a need of the moment. Seeing Chris tians caught in a time of persecution 

and suffering , Peter is forced to develop aome ki nd of theology of suf-

fering , t ha t is , forced to find an answer to the problem of suffering--its 

place in the life of t he Christian, the manner in which a Christian should 

react to it, his attitude toward it , his source of strength in enduring it . 

It i s a servant Chris tology which is seen as providing the answer. 

Though the glory of the risen Christ is kept very much in focus in 

I Peter , particularly as this is the greatest source of hope and strength 

fo r these Chris t ians , still the sufferings of Cnrist are now given more 

l It was noted , in connection with Acts , that a conception of Christ 
as the s ervant had to some extent ent ered into the l iturgical prayer-life 
of t he community (cf . Ac 4 ;24-30 ) . If it is true that I Peter is a 
liturgical form used in the administr ation of baptism in the early Church, 
and parti cular ly if the epistle is actually a homily given by the celebrant 
at such a baptismal celebration, then it could be said unquestionably that 
a servant Chri stology had been firmly entr enched within the faith- life of 
the ear ly Chr istians , for this faith-life was both expressed and intensi­
fied by their liturgical wor ship. 
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explicit attention. Christ Himself suffered, and suffered patiently. This 

very manner in which He suffered was a part of the proceas by which He 

reached glory for Himself and by whi.ch salvation was made available for men. 

This was His mission as servant (cf. Is 42:2; 50:.5-6; 53:7), and as such was 

a part of the process by which He reaQhed glory for Himself and by whioh 

salvation was made available for men. This Christology, different from 

the earlier form in emphasis and in the degree of development and insight, 

was shown to be applicable to the life of the Christian Bufferer. 

In appraising the servant Christology in I Peter from the vantage 

point of the Church's later insight, it is possible to notice some deficien­

cies. At this point, the Church's gaze is still concentrated on the suf­

ferings, death, and resurrection of Christ as constituting His servant's 

mission; she has yet to grasp the servant-dimension of the whole of his life. 

" Furthermore, the Church has yet tQ develop in any extensive way the 

exact outcome of the servant's work; that is, she has yet to see Christ as 

forming a new people of God established in new and more glorious covenant-

union with that God. 

Lastly, the Church' a underst.anding at this point haa not yet totally 

unfolded the universal character of the servant's work. This awarenetss 

would grow as the Judeo-Christian conflict intensified, and as the Church 

became increasingly aware of her own universal mission. 

II Peter 

As was the case with I Peter, scholar~ also dispute the authorship 

and dating of II Peter. A somewhat radical opinion holds that this writing 

was authored by Peter himself b»t prior to his writing of I Peter. This 

would place II Petersometim'e between 60 and 63 AD.l Most scholars, 

1 Bigg, Critical and Exegetical CommentarY, pp. 242-247. 
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however, deny Petr1:ne authorship to tb1s epistle. placing it at various 

times nfte%' Feter's death' at the end of the apoat.olic age, in 125, in 

170, or even sometime within the second century.l One scholar notes that 

the epistle ' s concern to estcbUab Petrino authorship for itself is overdone. 

while the contents betray its later datingp 2 It seems , then, that II Pete%' 

was composed aOUletime dudng the &econd centtU'Y t and bec;auae the author 

believed it to convey the epir1t of' Peter, the latter's nellie was prefixed .• 

Ev«l were it possible to establish tb1a writing as genuinel y-"",<>J' 

at leaet lI'lO)"e convincingly--Petrine. still Us content in no way manifests 

a servant Christ ologr. The epistl e presents genuine Christian doctrine 

in opposition to heretical teachera (ch. 2) , stressing patrticulD.;rly the 

reality of the s~ond coming of Christ (ch. ') . As a pledge of the reality 

ot this cO!IIillg, the autbor refer'B to the transfiguration "on the holy mount" 

(1;18 ) , i n which occur the words , 'IThis is my be1o-ved Son in whom I am 

well plet.uJcdH (1;17) . The possibil1t y of servant overtones in th:is phrase 

will be disousse~ later;' in this present content fiO servant Chr1st olo 

18 intended, for the event is r elated to the second comins ot Chri$t.
4 

The Goepel 0 f Mark 

Acoording to a theory which now enjoys a rat her genera l aQceptance 

by SQholars, the gospel of "lark ws the fiN t of our canonical gospels, 

l. 
Sec Leconte's di.8cuaeion, ot this problem and of t he various solu-

tions propos.ed: La &rl.nte B:1.blo .. pp. 1}l .. 134. Alec , A .. Barnett , t'Tbe 
Second i.'p1etle of P.ter, H The l.nt erpreter 1s Bibl. , ed .. Oeo. a .• Buttrick 
at &1., XU (195"/) t 164. 

2&,,-nett. ibid .. , eummariz.es t hese internal i ndications ot late 
dating; . ) W1eoTJiide; b) t he author ' s inclusion of himself in a 
generation in which "the fatbe:ro t' were known only through tradition 0: 
24h c) the recognition 0' Paul ' s writings u ecriptural (3:16); d) 
allusion to heretical misuse of Paul's letters 0:16) . 

3 See below, P.P- 50-51. 

4 
See Barnett, the Interpreter ' lS Bible, XII, 184. 
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taking shape between the years 64-70 .1 Prompted by the needs of the 

Christi an community of his time,2 the evangelist formulated an aocount of 

the Good News , "the Gospel of Jesus Christ , the Son of God. H (Mk 1:1) . 

One aspect of t he s t udy of the J.larqan sources which is particularly 

pertinent here is the anoient tradition of Mark's dependence on Peter. 

Eusebius, the historian of the earl y Church ,. already bears witness to it 

in his Church Histon·, (III , 39, 15) . He the.re quotes Papiaa, bishop of 

Hierapolis (£!. 140); 

This also the presbyter used to say: ''Mark , indeed, who 
became t he interpreter of Peter, wrote accurately , as far 
as he remembered them , the things said or done by the Lord , 
but not however in order." For he (Mark) had neither heard 
the Lord nor been His personal follower, but a t a later 
stage, as I said, he had followed Peter, who used to adapt 
the teachings to the needs of the moment, but not as though 
he were drawing up a connected account of the oracl es of 
the Lord: so that Mark c ommitted no error in writing cer­
tain matters just as he remembe.red them. For he had only 
one object in view, namely to leave out nothing of the 
things which he gad heard, and to include no false state­
ment among them. 

It is thought that Papi as was expressing a belief oommonly held in the 

province of Asia at t he beginning of the second century.4 Justin Martyr 

IOn the dating of Mark, eee R. Huby, L ' Evan~le sel on saint Marc. 
La Sainte ~ib1e (Paris: Le.6 editions du Cerl, 1953, 'p . 12; E.Gould , 
A Critical and Exe etical Commentar on the Goa el Accordin to St . l~rk. 
The International Critical Commentary Edinburgh: · T •. & T .. Clark, 1 9 , 
xviii and other standard commentaries. A representative of the earlier 
theory--namely , that Mark's gospel followed that of Matthew--is J . 
Chapman, Mat;thew, Mark,l;ind Luke (London: Longmans , Green and Co., 1937). 

20• Cranfield , The aos~el According to St. Mark (Cambridge; Cam­
bridge University Press , 1959 , p. 15, cites as Mark ' s purpose : lito sup­
ply thecatechetioal and liturgical needs of the church in Rome , to support 
its faith in t he face of t he threat o f martyrdom; and to proVide ma terial 
for missionary preachers. " See alao F. Filson, A New Testament History 
(Philadelphia: The Westminster Press , 1964), p. 363. . . 

3Quoted by F. Grant, '1IJ'he Gospel According to st . Mark , " The 
Interpreter's . Bible , ad. Geo . A. . Buttr i ck et al •• VII, 630 . 

4 Cranfield l Gospel, p . 3. 
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bears witbeas to the close connection between Mark and Peter; so too do 

the Anti- l4arcioni te Prologue (da. 160-180) , Irenaeus (ca. 180), and the 
~ , -

Muratorian Canon (ca. 200) .1 -
Scripture attests to some kind of relationship between Mark and 

Peter. According to I Pet 5:13. Mark was with Peter at the time of the 

composition of the flJ;'.st epistle, 2 while Ac l2:1~ likewise indioates some 

connection . Nevertheless . few scholars today ~ccept the Papian tra6\iitiQn 

without some modification. Usually. one of t hree positions is adopted. 

The first :i.s the more conservative position, viewing Mark as a mere scribe 

t hrough whom Peter's theolo.gy assUllled written form.' The second would 

recognize that Mark had several sources at his disposal. He drew ultimately 

from the pri.mitive kerygma eltisti.ng in the Palestinian church, (and hence 

expressed not the thinking of anyone individual but that of the whole com-

munity) . With this he used various writ t en sources at his d:i.sposa1 , plus 

his own unique source, namely , the Petrine theology with which he was 

4 
familiar . The third position would hold that there was no direct !nflu-

ence of Peter' s thinking on Mark, exc$pt in so far as Peter helped form 

l Cited by Cranfield, Gospel , Pl" 4-5. 

~iggf Critical and Exegetical Commentary on Peter , pp ~ 80-83, 
t hinks t his is John Mark , the evangelist . See also rarrer , ~ $t u2Y in 
St. Mark (Westminster I Dacre Press, 1951) , pp. 20-21 . 

' Chapman, Matt1'!.ew, 1'1' .• 8-12. This author, who regards YlB.tthew as 
the earliest gospel , even suggest s that Mark simply recorded Peter ' s 
conversational reading aloud of Matthew' s gospel; pp. 38, 92. 

4 See , for example, B. Bacon, Tlle Be nnin of the Goeel Stor. 
(New Haven: Yale Universi~y Press, 1909 • xix; Farrer, Study, pp. 20-21; 
Filson , New Testament HistorY, p. 83; Cranfield, Gospel , p . 11; F.J . 
McCool , "Revivalof Synoptic Source-Criticism. 11 Theological Studies , 
XVII , pp. 484-486. . 
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the common teaching and faith of the Church. 1 The consensus of scholarly 

opinion seems to find the second position 1II0St tenable, thereby recognizi~g 

a jleculiar and genuine Petrine influence in Mark's gospel, while yet allow-

ing Mark to function as a true evangelist. Papias' statement is seen as 

representing the concern of the early Church to establish the validity of 

.. 2 
a writing by claiming for it apostolic authority. 

The wealth of vivid detail found in various places in Mark's gospel, 

oharacteristic of an eye-witness account, is aeen as indicative of Petrine 

influence behind the gospel. Cranfield even hazards a guess as to which 

passages are directly due to Peter's influence,3 but the evidence for this 

is not at all conclusive. It would se811 that the IDOst that could be said 

is this: Pete:t's pel'Sonal understanding of the mystery of Christ, as well 

as the content and method of his preaching, were quite normative in the 

developaaent of the early Palestinian kerygma. Not only does this partio-

4 ular kerypa underlie Mark's account of the good news, thereby assuring 

some degree of Petrine influenoe behind this gospel, but there was possibly 

also Bome personal contact between Peter and Mark which would assure an 

additional degree of influence. Furthermore, the second century tradition 

IF. Grant, The Earliest Gospel (New York: Abingdon-Cokesbury Press, 
1943), pp. 34-57. 

~cCool, Theological StUdies, XVII, p. 484. 

3crhe passages he cites, (Gospel, p. 11), are these: 1116-20, 29-31, 
35-38; 5:21-24, 35-43; 9:2-8, 14-27; 10:17-27, 35-45' 14:27-31, 32-42, 
54, 66-72. But of theee passages, only two bear servant Christology: 9:2-8 
and 10:35-45. These will be analyzed later. 

4Gr&nt writes: tiThe underl)(~g tradition in the gospel of Mark, and 
its view of Jesus, is fundamentally PalesUnian--this all historical critios 
now recognize. I' Earliest Gospel, p. 173. Dodd oalls attention to Mk lz14-
15 as being a brief statement ot the same kerygma found in Peter's speeches 
1n Actsl AEOstollc Preachirls, p. 24. 
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that Petrine influence underlies Mark 's gospel cannot be l ightly dismissed. 

On the basis of this reasoning, then" the Christology of~rk' s gospel 

shall be examined, in order to exhaust every source in which Petrine 68r-

vant Christology may be found. 

Very earl y in the first chapter of the gospel, Mark presents the 

baptism of Jesus, an account 1n wruoh a s ervant reference is usually rec-

ognized. John the Baptist, the forerunner of the messiah, is introduced 

in the terms of Is 40:3. the beginning of Deuhro-!aaiah' s prophecy of 

the new Exodus in which the servant plays a significant role. Christ 

presents ~se1f to reoeive this '~aptism of repentance for the forgiv~-

ness of sins" (1;4). On coming up from the water, He beholds the heavens 

opening, seeS the Spirit descending and remaining, and hears the voioe 

addressing Him: ''Thou art my beloved Son, in thee I am well pleased" (1:11). 

Jewish thought had already seen a relation between the.aited 

messiah and the spirit: the messiah was to posses8 the fulnes8 of the 

spirit for himselt (ci . I s 11:2),1 and was to communicate that spirit to 

men 'to inaug~& .. te thQ meSElianic t imes (cf. Is 44:3; Joel 3:l-2i Ez 36: 

26-27). On the basis of thie, the account in Mark points to the Church's 

appreciation of the meesianic significance of the deeoent of the Spirit 

on Chri.t at the BaPtism. 2 But on the other hand, this de8cent of the 

Spirit pos8ibly also bears some significance tor a serYant Chriatolosy, 

i!!I1na. the initial servant Bong had pictured the ae"ant as one who would 

receive the Lord's spirit tor the effecting of his mis.ion (Is 42:1-2). 

That the evangelist did intend such an impUcation hue :La supported by 

lChevallier seee this as one of the most signifioant texts in the 
developllent of messianic t~ought; L'Esprit, p. 45. 

2See Cranfield, Gospel, p. 53. 



50 

the servant overtones in the following verse . 

The words of the "voice from heavens" (1: 11) echo th.e opening of the 

first servant song: '~ere is my servant whom I uphold. my chosen one with 

whom I am pleased" (Is 42:1). There is also possible a relationship to a 

verse from a messianic psalm: "The Lord said to me , 'You are my son; this 

day I han begotti!tn you. '" (Pe 2:7)1 The word "servant 'I in the Isaian 

text is the Hebrew elled; both the septuagint and Matthew 3:17 translate 

, 2 the term as p!li.s, "servant' or uson. II Mark, on the other hand, translates 

with huios, which is specifically "son." This variation has caused quite 

a disagreement among scholars. Depending on whioh term is accepte d, "aer-

vant" or "eon, 'I the evangelist will be seen as either accepting or re­

jecting a Christological application of uservant. ,.3 The messianic aspect 

of the paIIsage, seen in the manifestation of the spirit, suggests that 

the central reference is to the messianic psalm with its use of the term 

"son. ,,4 On the other hand, some significance must be attached to the 

similarity which exi s ts between th6 sequence of ideas in Isaiah and in 

Mark: the idenafication of the Servant (or son) is followed by a state-

ment of the Lord's pleasure. It would surely be possible to make the 

lCullmann would see the Isaian text as the central reference here: 
"We Jllay consider it certain that the words of the voioe frem heaven are 
really a citation of thie passage in Isaiah." He regards the paralleling 
with the psalm as only a possibility; Christology, p. 66. 

2Ibid• -'A summary of various opinions on this question is presented by 
A. Feuillet,. ''Le bapteme de Jesus d'apres l'evangile selonS. Maro," 
Catholic B1bltcal Quarterly. XXI (1959), 478-486. 

4In addition, Feuillet, ibid., p. 482, proposes that the Trini­
tarian context of the passage suggests that "son" 1s to be referred~ 
However, the lack of Trin1 tarian ernphasia in the whole of the gospel 
indicatee that euch a theotY i8 imposing later insights upon the mind of 
the early Church. 
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minimal statement that a reference to the lsaian servant cannot be excluded 

from an exegesis of Hark's text. l 

In a IIlOre positive vein, these two llleaninge t "servant" and tison, It 

need not be seen as mutually ex.clusive. Indeed, this is the paradox of 

the whole New Teet.ament: the Son is at the 88111e time the servant. At 

this moment of baptism, that Son inaugurates His servant.vocation; hence, 

2 "son" and tlservant" are closely linked. It is quite possible that Mark 

intended to relate these two concepts. He formUlated hie account in the 

light of post-resurrection faith, a faith which enabled him and the early 

Church to begin to grasp the eignificance of the baptismal event. Mark, 

then, could bave taken the thought and etructure from the Isaian servant 

text, but utilized the ambiguity between "sen-ant" and "son" to write 

~. In thus catching the implications of both "servant" and "son, It 

he coUld identify Christ as the divine Son who begins to fulfill His 

.ervant-function at His baptism. 

The gospel deslgnates Christ as the servant, not simply at the 

moment of Hia sufferings and death, but already at the commencement of 

His ministry. He publicly presente Himself to receive the baptisll of 

repentance. thus identifying Himself with sinful lien for whom that bap-

1 Zimlaerli, Servant, pp. 81-82, suggests that originally the ref .. 
erence was to 18 4211 only, and that even before Mark the ambiguous 
R!!! wae clarified by huios in the Hellenistic territory where E!!! was 
avoided as a Chrietological title. "If that is correct then it would 
be confimed that the designation of Jesus as E!!!. theou belongs to a 
very old (pre-Marean) layer of the tradition. ri 

2 Cranfield writes: "In reeponse to his •• If-dedication to the 
mission of the Servant, made in his submission to baptism, he is given 
a confirmation of his own conscioUl9nes$ of being the Son of God, that 
is at the same time a confirmation of his servant-vocation." GOSSel, 
p. 55. See also Feuillet, Catholic Biblical Quarterly, XXI, p. 42; 
W. Manson, JesU19 the Mes8ia~ (Phi18delphla: TneWestminster Press, 
1946), p. 155. 
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tism was a personal necessity. The relation between this act ot iden-

t1fication and the mission of the servant is obvious~ Moreover, Chris t 

here undergoes a "baptism ot repentan.ce for the forgiveness ot sins" 

(1:4), something which foreshadows the tinal ettect of the servant's 

work: "He shall take away the sins ot many, and win~,pardon tor their 

offenses." (Ie 53: 12) 

Having made the initial i dentification of Chrbt as servant, Mark 

relates the publio ministry, during which he includes three predictions 

of the approaching passion, 8:31-33, 9:29-31, 10:32-34. Each speaks ot 

the necessity of the sufterings and death ot the Son of Man, and ends 

with a declarati on of His resurrection. The first prediction says sim-

ply that He "must suffer IIII1tq things, and be rejected ••• " (8:31), but 

each successive prediction gives more explicit details of these sutterings. l 

: The title by which Christ designatite HiIIself in these predictions 

is not "Sern.nt" but "Son of Man." The evangelists are eo consistent in 

retaining this title as Christ's self-designation that, with a fair 

amount of certitude, it might be said that Christ found this to be the 

term most expressive ot His self-understanding. An analysis of the te1'lll 

is not pertinent here; Butfice it to say that all aspects of Christ'. 

nature and work are summarized in this ten, including the aspect of the 

suffering .ervant.2 

SiDee the context of each prediction contributes something to the 

lOne suspects that these add! tiona! details are the product ot 
hindsight, with details from the historical eunt of the suftering and 
death ot Christ incorporated into the account. See B. Villaert, "Jesus 
as the 'Suffering Servant, "' Theology Dig.at, X (1962), 25 .. 30. 

~here are nUllerous twri tinge available on the lleaning of the tel'lll 
"Son of Man." See, for example, Manson, Jesus, p. 157; M. Black, "Ser­
vant of the Lord and Son of Man, " Scottish Journal of Theolo~, VI (1953), 
1-11; Cull.llann, ChristololQ", pp. 137-192; Preiss, Etudes 'l'beologiques 
8t religieuses, XXVI, pp. 51-69; Cranfield, Gospel, p. 275. 
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servant Christology presented, each must be examined separately. 

The structure of that part of the· gospel which contains the first 

prediction (8:31-32) cannot be without significance. From the time of the 

baptism, the evangelist has emphasized the ealvific PQwer of the man Jesus. 

Miracles predominate. Christ feeds the five thousand (6: 34fl) . walles <i>n 

the water (6: 45f£). heals the sick (6t53ff). opens the ears of a deaf 

mute (7l3lff), fe.eds the four thousand (81Hf),cures 1:\ blind man (8:22tf). 

The pattative then reaches the climactic point at which the upostles ack-

nowledge Christ as messi~h: "Peter answered and said to bim t 'Thou art 

the Christ. "' (8:29) And immediately the theme of the s uffering required 

of the Son of Man is introduced to be incorporated into their messianic 

understanCling. "AM he began to teach them that the Son of Man mat 8uf­

- fer lisany thin", •• .• " (8:31). Since the PQpular m8s$1anio expectation , . 

ignored the suffering aervant proph84Y and concentrated solely on the 

glorious charaoteristics of the messiah t it was essential that tbe theme 

of suffering be braught to the tore. The meae.iah would rQ.ch gl017 only 

after 8uftering, rejection, and death. Then, as if to emphasize the 

absolute nee.seity ot the way of the aerva.nt . the succeeding vel'ses apply 

t he same truth to the lives of those who follow H1m (ve. ~-36). Sene., 

this prediction att empts to supplement the recognition of Christ as 

messlab with an understanding of Him as servant-messiah. 

The context of the second predictiOn (9129-31) likewi8e relates 

the th_es ot glory and 8utfering for the messiah. Immediately atter the 

preceding narrative, Mark relates the transfiguration: for a brief 

moment, the future glory of the eerTant-mes8iah beeomes evident. As 

Christ stands transfigured" speaking with Moses and Elias, the cloud of 

diVine glory overshadows them, and the voice from heaven speaks: ''This 

is my beloved Son; hear him.1.! (9:6) 
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This account obviously echoes the baptismal account. In the bap-

tism, Christ presented Himself for the inauguration of His messianic eer-

vant mission, and received divine confirmation of His commitment. Here at 

the transfigUration, having just been proclaimed the messiah by His dis-

ciples, and having tempered their messi.anie understanding through an 

emphatic. statement of His mission to suffer, He stands now on the thresh-

old of the actual fulfilment of that mission. At tbte moment of renewed 

self-commitment to His task, the divine conf~rmat1on is spoken, and the 

glory which will follow His sufferings is visibly manifest. 

The servant theme can be detected here tor several reasons. 

Initially it can be seen on the basis of the similarity between this 

account and that ot the baptism where serYant overtones were present. 

Secondly, as the group descends the mount of transfiguration, reference 

111 ma'de to the prophecies concerning the necessary sufferings of the Son 

of Man: ''how then is it written of the Son of Han that he should suffer 

many things and be de&pised?" (9:11) The word used here for "despised" is 

that which occurs twice 1n Is 5313, the central serYant song; this sug­

gests that a reterence to the serYant is intended. l Finally, the con-

stant interplay of the themes af surtering and glol'Y, evident $'hll!!ough 

this whole section of the gospel, would seem to indicate that the servant 

image functions quite strongly behind the text. Inde.d, this very 

account of Christ's glory is both preceded and followed by a prediction 

of His sufferings and death. 

The third prediction (10:32-34), the most detailed and also the 

most urgeat, occurl!l as Chril!lt and the tearful disciplel!l are "on their way', 

going up to Jerusalem." (19:32) It serves as introduction to a section 

1 't Cranfield, Gospel, p~ 298. The word i8 f ~ud £ v7 GB • 
r 
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1 which i8 particularly rich in servant Christology. The section begins 

wi th the request by James and John to share in Canst's glory. His reply, 

stressing suffering as the prerequisite for that glory, reiterates the 

servant theme even for Christ Himself. Then, if the disciple is to follow 

Christ, he too must make even the structure of Christ's life his own. 

Christ would reaoh Hie glory only by drinking of the oup and submitting 

to the baptism of Buffering.2 This was a necessity for Him; it is 

equally so for the disoiple.3 

The following verses sketoh the servant-attitude which Christians 

must adopt: "Whoever wishes to become great shall be your servant ••• 1f 

(10:43), an injunction based ultimately on the example of Christ: "for 

the Son of Man also has not come to be served but to serve, and to give 

his life a8 a ransom for many. It (10:45) This statement 1s a succinct 

expreasion of the meaning and purpose of the life of the Son of Man. 

Despite tae dignity of that Son of Man, still Ue oomes 1n the form of a 

senant, giv!ng His lire in service of many. 

His service involves suffaring, as i8 evident from the relat10n-

ship between the Marean passage and the fourth servant song, Is 52:13-

53:12. 4 The servant was to dedicate his life to the service ot others, 

ITbat section, 10:3.5-45, is one which Cranfield believes to be 
Petrine; Gospel, p. 337. 

2 !his passage relates the baptism of Christ to His death, since it 
conceives of the death as a baptism. See Cullmann, Christolog;,", p. 67. 
This fact is a further justifieation for relating thebaptislII of Christ 
to His servant function: He is Serv.nt not only in the actual passion 
and death, but all through His life, reaching back even to the baptism. 

'The extension of the sufferings of Christ to Christians is 
similar to that found in I Pet 4:13. A similarity also exists between 
Mk 10:42 and I Pet ~:3, where it is a question of an authority which is 
rar removed from service. • 

4 Strachan writes: '~he words undoubtedly are meant to recall 



56 

a service which involved the giving of his life (53:10), the surrender of 

himself to deat h (.53 ;12). The Son of Man also came "to serve, and to give 

his lih ••• " (Mk 10:4.5) . He gives His life for "the many," (Is 53:11, 12; 

Mk 10:45), as a ransom for them.1 Therefore, the Son of Man !! the servant 

whose whole work is to s erve the many by giving His life in suffering and 

death in order that t hey may be freed ffom their sins. 2 

Brief ment ion must next be made of the parable of the vine-dressers 

( Mk 12:1-12), since servant Christo1ogy is indirectly contained there . The 

parable primarily inveighs against the Jews' continual rejection of the 

approaches of God toward them, including His final gesture, the sending of 

the "beloved eon, 'I (a phrase which immediately echoes the baptism and 

transfiguration accounts) . In commenting on the rejection of the son, 

the prophecy of the suffering servant in Is 52:13 - 53:12." '~e Gospel 
in tne New Testament," The Interpreter's Bible, ed. Geo. A. Buttrick et al., 
VII (1957). 18. ~ 

On the other hand, C.K. Barrett, who rejects almo~all Iealan 
influence in the gospels, suggests that Mark could have creatively developed 
these sayings out of t he current understanding of the Son of Man . "The 
Background of ,Mark 10:4.5, It New Testament Essays, ed. A.J .B. Higgins 
(Manchester, England: Mancheste!' UniversHy Press, 1959), pp. 9- 15. 

One wonders how Barrett would reconcile his position with the fact 
that the evangelist expressed, not simply his own personal insight i nto 
the Mystery of Christ, but the common understanding and teaching of the 
Church. Mark, then, could not be seen as creating these sayings . 

1 Although Mark's word for ransom, loutron, is not the same as that 
used in Is .53:10, it is used in Num 18 :15 of the price for t he r edemption 
of the first-born. Preiss notes that ransom and expiation were linked in 
rabbinical writing in late Judaism: Et udes theol0g¢ques et religieuses , 
XXVI, pp • .54-55- . . 

2The word Mark uses f or "to serve ," diakonos, suggests serviee at 
table. It is possible that Mark inteLQed this passage to be related to the 
last supper account, wherein Christ is seen serving them at table , fully 
exercising His mission of seM'ant by establ1shi.ng the new oovenant. Note 
that Luke's account heightens the relationship by inserting the parallel 
t o Mk 10:3.5-4.5 into the last supper account itself (Lk 22 :24-30). John 
accomplishes the ~ne purpos e by plaCing the service of footwashing and its 
accompanying exhortation wfthin the context of the supper (In 13: 1-17) . 
See Preiss, ibid., pp. 62-6.5. 
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Christ evokes the stone image: "The stone which the builders rejected , 

has become the corner si0ne: by the Lord this has been done , and it is 

vonderful in our eyes. 11 (Ps 117l22i Mk 12:10) It waa noted, in con-

nection with I Peter, that the stone image was evoked when speaking of 

the Buffering and gloritication of Christ; the polar! ty between the 

rejection by man and t he glorification by God make this an apt servant 

image. Ita utilization in conner)tion with thi$ parable serves to comple. 

ment t!i.e parable's emphasis on suffering and rejection, and 1$ simply one 

IIIOre indication of servant Christology present in Mark . 

Mark' B acc.ount of the inetHution of the Eucharist reveals Christ 

i nvolved in the actual e;xercise of His se:nant mission. That which Christ 

had declared as of necessity for Himself--tbat He give His life as a 

ransom for many (10:45)--18 here begun. He shes HiB Ufe first in symbol , 

using bread and the cup, praying over the cup: "This is my blood of the 

new covenant. which is being shed for many." (14:24) Here again is a 

reference to the tlmanylt for whom Christ exereises His function. It 1. a 

1 vicuious work that He performs, as Isaiah bad roMold. 

What is particulat'l,. significant, though, 1e the content of that 

work. The blood which is shed for the many i. the blood of the new cov-

enant. There is an obTious relationship between t his covenant and that 

established on Sinai (Ex 24:3-8). There too blood had been instrumental 

in bringing man to salvation t hrough union with God; here it is not merel;r 

the blood of all anillJ8.1. but the freely ... given blood of Christ which estab-

lishes a new covenant. Furthermore, Is 42:6-7 bad spoken of the s ervant 

~C . R . North , nServant of the Lord , n Tbe IntergreterISDtCu.OP!!7 
of th,Blb1e. ed. Gee. Arthur Buttrlok .t al., IV t192),29). l1Iees this 
"manyll as reminiscent of that in Is 52:14-15 and 53:11-12. See alao 
Cranfield, Gospel, p . 427. 
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as a "covenant of the people," that is, as the one who would effectively 

acoomp1ish the uniting of man to God. This u§ion could be established when 

the sins of the many were taken away (Is 53:12), as they would be when the 

servant had given hie life (53:10). Therefore , the covenant could be 

established only in the exercise of the Servant's task, in suffering and 

death and ultimate glorification. l 

The gospel narrative depicts Christ as continuing during the entire 

passion what He b_gan here at the last supper. Although the text does not 

explicitly designate Him as "servant" during the suffering, still the 

general pattern of thought and the events narrated indicate the presence 

of a servant Christology functioning behind the account. Christ makes 

reference to the sheep being scattered when the shepherd is attacked 

(14:27): Isaiah had described men as sheep going astray, each to hie own 

way (53:6), The submission of Christ is emphasized in His acoeptance of 

the Father 's will (14:36): Isaiah had earlier described the servant as 

willingly submitting to his mission (50: 5-6) • Christ endures silently 

and patiently, causing Pilate to wonder (15:5): the servant had been 

predicted as working and suffering in silence (42:2-3, 53:7). The mockery 

and derision accorded Christ during the suffering (15:29-31) bearken back 

to that directed to the "man of sorrows" (Is 53:3). And finally, Christ's 

1 Cul1mann holds that these two notions--the establishment of a 
covenant, and the vicarious work of the servant for the many--are the two 
key notions connected with the ebed Yahweh. He sees it as significant that 
all four accounts of the institUtiOn of the Eucharist include these two 
elements, despite their diversity in other respects . Since a servant 
Christo1ogy was not the dominant conception of Christ at the time the 
accounts were written, the writers were apparently preserving faithfully 
a meaning deri.ed from Christ Himaelf, namely , that at the last supper 
Christ was exercising His servant role to the utmost, establishing the 
covenant through giving His, life for the many; Christology, pp. 64-65. 
See also V. Taylor, ''The Origin of the Marean Passion Sayings, II New 
Testament Studies, I (1954-1955), 1~~1'7 . ---
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death with the wicked is explicitly related to the Ieaian servant by a 

quotation of Ie 53:12: "And he was reckoned among the wicked." (Mk 15: 

28) In view of all this, it seems evident that a servant Christology lies 

firmly embedded beneath the Marean account of the last supper, passion, 

I and death of Christ. 

The gospel of Mark does not use "servant" as a Christological title, 

undoubtedly because it was never a preferred Christological designation in 

2 the New Testament, and also because the title would have been offensive 

to Mark's gentile audience. However, since the gospel does contain one 

direct quotation of an Isaian servant passage in connection with the 

death of Christ (Mk 15:29), together with frequent references and allusions 

to the 8e~ant theme, the presence of a servant Christology is quite cer-

tain. Moreover, the fact that these servant references occur at the most 

significant mOllents of the life of Christ is an indication that the ser-

vant theme played a rather decisive role in forming the Christologieal 

insight of thie gospel. At the very beginning of His ministry , Christ is 

recognized as the servant; His baptism stands as the inauguration and divine 

confirmation of His servant mission. Since Christ is designated as the 

servant at this moment when His work among lien is beginning, perhaps it 

is justifiable to eee servant Christology ae a stream of thought flowing 

lCraig maintains that Mark drew details and references for the 
passion from Ps 22 rather than from Deutero-Isa1ah. '~he Identification 
c>f Jes118 with the Suffering Servant," Journal of Religion, XXIV (1944), 
245. -

The similarity between this psalm and the Marcan account cannot be 
denied, but on the other hand, neither can one deny the similarities with 
the Isaian text . The presence of details drawn fr~ the psalm should not 
eliminate the possibility of Isa1an influence; quite conceivably, Mark 
eould have drawn from both sources. 

2 • It 1s used only in Mt 12:18 in addition to the four places in 
Acts (3:13, 26; 4:27; 30). Zimmerli~ $t!rvant. p. Bo, states that all 
five passages are derived from an ancient tradition. 
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beneath the surface of the gospel , so that His whole life becomes the 

progreesiveexercise of that IJIission, culminating in its final accomplish ... 

Dlent in the great Jer\l8alem events. At various moments during this ministry, 

the servant theme CODles more obviously to the ~urface, particularly in the 

passion predictions, the transfisuratioD account, the constant relating of 

suffering and glory, and the direct statement by Christ in 10:45 of the 

nature and purpose of His work: ''l''he Son of Man also has come not to be 

s erved but to serve, and to give His life as a ransom for the many. II 

Finally, the servant's mission is fully accOIIIplished in the closing events 

of Christ's life, when He becomes the "covenant for the people, II (Is 42:6), 

and actually gives Hia life for the many. Senant Christology can be 

seen , then, not as the dominant theme of the gospel, but as one of its 

underlying \!lOtUs. 

Assuming that there is Petrine influence behind this gospel account, 

it will be valuable to relate this servant Christology to that contained 

in the other Petrine writings. The .ervant theme here has been developed 

to quite an extent beyond that found in the two previous writings. This 

difference is understandable in the case of Acts. for in the years inter­

vening between Acts and this gospel. the servant theme had been probed in 

greater detail, and then seen in relation to the total developing Christol­

ogy. 

However. it i8 not a lapee of time which can aocount for the dif­

ference between t .he servant Christolog,y of this goepel and that of I Peter, 

for theee two writings appeared at approximately the same time. Certainly 

the purpose of each writing should largely account for the differences. 

The purpoee of I Peter was ~ractical and exhortative, and only thoee 

aspects of the Christian mystery are developed which serve as background 
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or incentive for the exhortation. Therefore , only the sufferings and 

death of the s ervant are developed in the epistle. Mark ' s gospel , on the 

other hand, was not nearly so l imited, but proposed to present the mystery 

of the Christ, the good news, for the edification and strengthening of the 

faith of the gentiles. ~his very purpose would call for the presentation 

of a more comprehensive Christolosy, and would enable him to present 

Ohrist I!UI exercising His servant miseion during the whole of His life. 

He could also present more explicitly the meaning or purpose of Christ ' s 

work, particularly in the statement in 10:45. and in the words of the last 

supper: "This is my blood c>f the new covenant, whioh is being shed for 

many. It (14:24) Henoe, this gospel picks up the aspects of the servant 

Christolo81 observed in the two other writings where Petrine influence 

was found. and adds significant insights of its own. 

Relation to Total Christology 

The preceding study has been concerned with analyzing the servant 

Christolo81 of those writings in which Petrine influence is believed to 

be present. It has concluded that servant Christolo81 is present in these 

works,. but that this particular concept did not totally dominate their 

Christologioal view. In order to complete the study, it is necessary to 

determine the place that servant theme held within the over~l Christol-

081 of these writings. 

Peter's speeches in Acts were intended t o provide an initial 

explanation of the Christian Mystery. They represent t he very earliest 

stage of the Church's theological thought, and therefore contain a very 

1 rudimentary Cbrietolo81. The earthly Jesus 1s presented as a most unique 

1 F.F. Bruce, The Acts of the Apostles (London: The Tyndale Prees, 
1951), p. 96, gives as guarantee of the primitive nature of these speeches 
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figure. He was anointed with the Spirit, and went about doing good because 

God was witb Him (10:38). He was a "'man approved by God ••• by miraoles and 

wonders and signs" (2:22). He was the messiah (4:25-27), the awaited 

prophet like Moses (3:22-23), the one who fulfilled even the special task 

of the suffering servant (3:13 etc.). 

This Jesus was raised and exalted, given the Spirit to impart to 

men (2:32) , established as judge of living and dead (10:42) . It was He 

whom God "lIIade both Lord and Christ ••• " (2:36) This glorified Lord dom-

inated the Church's thougbt at this period; the fact that He was a divine 

Person was overwhelming for her. Certainly there was no intention on her 

part to deny the divinity of Christ during His earthly life; she ~imply 

had not yet posed that question for herself. 

The title "servant" is used to designate this Jesus during His 

earthly life; it is never usedot the gl&rlous Lord who now lives and 

judges and sends the Spirit. Neither 3:26 nor 4:30 conceives of the pres-

ent work of Christ as part of His serTant mil!lsion; He is simply the one who 

has fulfilled the servant funotion , and through whORl blessings and cures 

are now brought to men. Therefore,"servant" as a Chrietological title 

seems to express the Church's understanding of the earthly work of Jesus 

1 of Nazareth . 

I Peter was written to answer a later need, to strengthen and 

tne lack of Pauline emphasis on Christ's pre-existence , His relation to 
the Father, His sin-bearing, justification, the moral and spiritual power 
ot the resurrection, and the sanctif)ing influence of the Spirit. 

lIt ie precisely this Christology, undeveloped as it is, which is 
iDcorporated into the worship-Ufe of the Church. The servant Christ­
ology present in the prayer formula in Ac 4:21ff reflects the primitive 
charaoter of the Church's faith. The titles "Jesus Christ" or "Christ II 
do not appear. Rather, wh~m the Church thinks of the servant, she thinks 
of Jesus fulfilling that role during His earthly life, and she speaks of 
Him simply as "Thy holy servant Jesus. tl 
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encourage Christians i n time of persecution and suffering. It is still the 

glorified Lord who dominates the Church' s thought when this epistle is 

written. The resurrection and the present redemptive work of the Lord 

are emphasized , and He is very obviously the divine Lord. Though no ef-

fort is made to show that He was divine also during 1H.e earthly life, still 

He is no longer spoken of as "Jesus of Nazareth," as the "man approved by 

God, It as the prophet , even as the l ong-awaited messiah. Rather He is con-

siatently given the divine titleS "Christ , ,t "Jesus Christ, II or "Lord Jesus 

Christ." Perhaps this is indication that a strong distinction between 

Jesus of Nazareth and the glorified Lord is no longer being made, and that 

an incarnational theology is developing, through which the Church is 

beginning to see more clearly t hat in Christ, God and man are perfectly 

united in one person. l Certainly, if this understanding is present a t all, 

it is still quite vague and indefinite, though perhaps limited somewhat by 

the author's pastoral purpose. 

Through t .he explicit quoting of Is 53 in reference to the suffering 

and death of Christ (2:21-25) , and through numerous other references to 

the lsaian .servant, it becomes obvious that a servant Chrietology is present 

in :r Peter" within the more comprehensive Christology indioated above. 

Yet even in this epistle, the servant concept seems to designate only the 

earthly work of Christ, and more specifically. His Buffering and death. 

Perhaps "servant" was avoided as a title here because it bore the con-

2 notations associated with it in Acts, and was therefore considered 

lIr this incarnational view is present , then perhaps one has the 
key for understanding what Peter intends when he speaks of Christ as 
"example" (2: 21) for t he Christians, who are "partakers of the sufferings 
of Christ" (4:13). Men can. unite with Him who is man as well as God, and 
thus share his sufferings . 

2 Perhaps the same oonnot ations are present in I Pet 3:18: ·~t 
to death indeed i n the flesh, but brought to life in the spirit ••• H 
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inadeqmlte to express the Church's deepened Christo10gieal insight, 

particularly her deepened understanding of Hi~ divinity. Nevertheless, 

because a l;Iervant Christology is seen as a valid and fruitful understanding 

of the work of Ghrist, its basic t hought is retained as a background for 

1 the epistle. 

The ~ergenc e of a mor e adequate grasp of Christ's divinity, 

detected to a certain extent in I Peter, finda fuller expression in the 

gospel of Mark. The gospel is str uotured so as t o witness to that 

divinity. 'rhe narrative opens by pro.o1a1ming: "The beginning of the 

goepel ot Jesus Chri st, the Son of God" (1:1) i anc! t hen proceeds to man .. 

1£eat this divinity through a whole series of events and miractes. Christ 

receives the Spirit ot God (1:10) , heals a multitude of sick (1:34 etc.), 

forgl 'tes sine--an set which , according to th. Scribes, only God can do 

(2:1..:12), teaches with authority (1:22), multiplies bread (6,34ff' and 8: 

Hi). walks on the water (6:45ff), ie transfigured by Hie future glory 

(9:lff), and is acclaimed by the h$avenly voice (ls11 and 9:6). Such 

testimony to the divinity of Christ ri~e8 in crescendo until the climax 

is reached, and the centurion at the foot of the crose bears witnees: 

"Truly this man was the Son of God. 1t (15:39) Hence. Mark presents the 

Christ whom they had known, whom they had observed acting in this manner, 

and whom they had killed, as very obviously a 1II4Ul, but at the same time 

verj truly God, 

As was the case with I Peter , here too "servant" is avoided as a 

title. It is apparentl y judged inadequate to express the Church's 

1 Again we see this deepened fllith-underetanding finding expression 
in the worship of the Ohurch--a worship in wbicb sacrament$ were begin­
ning to emerge--for this very epistle was a part of her baptismal theology. 
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deepened insight into the nature of the Christ who had fulfilled the 

servant'emission , and henoe the title is not given Him. However, the 

servant concept remains as a formative element in the background of the 

1 gospel . 

ITh1a servant concept, incorporated as it is into a more expanded 
Christology, finds expression in the worship-life of the Church. Servant 
overtones are \,"Dven into the very fabric of the aco~unt of the institution 
of the Eucharist, an account used by the Church in her celebration of the 
Lord 's Supper. 



CHAPTER III 

JOHANNlNE SERVANT CHRISTOLOGY 

The Gospel of John 

The fourth gospel is by far the most outstanding work in the 

Johannine tradition; it is that gospel which will be studied here to 

determine the nature and extent of the Johannine servant Chril!ltology.l 

The gospel which stands last in the Church's canon is t radi-

tionally held to be the work of the apostle John,sonof Zebedee and 

brother of the apostle JaJllea. He is deecr1bed in the gospel as "the 

disciple whoJII Jesus loved." (20:2) Tradition holds, moreover, that 

John was ade bishop of Ephesus, and wrote this gospel toward the end of 

2 the first century. The gospel's intel'llal evidence £0·1' Johannine author-

l.rhere is no strong Christolog1cal presentation in the other 
Johannine writings. The Son of God Chr1stology 1n I John is presented 
only to refute error, or as i11$piration and source for Christian conduct 
in the world; II John contains only a brief mention of a Son of God 
Christologyj III John presents no Christology at all. Although the 
Apocalypse does present Christ as the one who now reigns after having 
redeemed men through tis Bufferings and death, aa the Lamb standing 
slain, still the emphasis is on Christians as servants (Apoc 22:3) in 
their present and future world. 

2See the extensive treatment of the problem by C. K. Barrett, The 
GOBiel According to St. John (London: SPCK , 1955), pp. 83-119 ; aboOther 
standard c08IIIentariea, such as D. Mollat, L'Evan~le de Saint Jean. La 
Sainte Bible (Paris: Les editions du Cerf, 1953~ pp. 50-64; A. FeuIilet, 
'ILe quatr idiae Evangl1e," Introduction a la Bible, ed. A. Robert and 
A. FeuiUet (Tornai: Decl~e and Co., 1959), pp. 644-662; J. Bernard, 
Gospel According to st. John. A Critical and Exegetical Commentary 
(Edinburgh: T. & T.Clark,l928), pp. lxv1ii-lxxi; E. Hoskyns , The 
Fourth Gospel (London: Faber and Faber Limited, 1947), pp . 86-10b. 

66 
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ship, in addition to evidence from early Christian or secular sources, 

has frequently been weighed against a notable absence of such evidence 

in other reliable sources. However, critics generally agree that none of 

the evidence is conclusive enough to permit any more than a hypothetical 

opinion about authorlllhip. The theory proposed by many critics--and adopted 

here--is that the gospel was written by a disciple of the beloved apostle 

John. and so much reflects the spirit of that apostle that his name has 

become traditionally associated with it. l This theory dates the gospel 

sometime between 90 and 140 AD, probably during the last decade of the 

2 first century. 

The background out of which this gospel rose was the world of 

Hellenistic Judaism.3 It wae a world characterized by religious and 

philosophical ferment: eclecticism was the order of the day. Elements 

of eastern philosophy and mysticism are diecernible, together with a 

form of Platonism which placed great stress on spirit and the things of 

the spirit as opposed to things material. St.oicism, with its pantheistic 

doctrine of the Logos, also achieved popularity. Likewise evident is a 

great revival of mystery religions. 

In addition to this agitation and development within the sphere of 

Greek religious philosophy, there are also trends of development within 

lSee, for example, Barrett, Gos2el. pp. 113-114; Mollat, L"Evangile, 
pp. 50-62, R. Tasker, The Gospel According to St. John (Grand Rapids, 
Michigan: William B. Eertimans Publishing Co., 1960), pp. 11-20. 

2 Barrett, Gospel, pp . 113-114. 

j ~uch of the following sUllllllary is drawn from Barrett, Gospel, pp. 
3-82. The statements made here are obviously based on the theory of 
authorship adopted above. 



68 

the OT tradition. Apocalyptic writing became quite prominent during this 

period, Gnostic or pre-Gnostic wisdom speculation exerted its influence, 

and Rabbinic Judaism manifested the influence of non-Jewish thought, parti-

cularly in the Greek and Latin terms which would appear in its writings. 

John could not. bave remained impervious to these religious and 

philosophical currents of thought, and traces of their influence can 

probably be seen in his gospel. His prologue identifies Christ as the 

Logos through whom all things were created and by whom men were to be 

enligntened and become sons of God (1:1-14) . The Christ he presents is 

not of the world as are those opposed to Him (8:23). He stresses the 

necessity of knowledge for man's approach to God (17:3), and of an initi-

atory sacramental rite (3:1-15). Apocalyptic elements are evident in John's 

picture of a kingdom which is not of this world (3:3, 5; 18:36), and a 

future resurrection and judgment (5:28-29). 

There is some difficulty in determining the purpose for which John 

wrote, something which 1s necessary if one is to correctly perceive the 

lIe8sag8 of the gospel and its contributbn to the developaent of theological 

thought. There are 80me indications that John's purpose was simply pas-

toral, namely to present Christians with a pattern for their life in the 

world. Due to the developing eschatological thought of the Church, Chris-

tians came to realize that the present age, between the glorification of 

Christ and the parousia, bore a positive place in the history of salva-

tion. Their eye8 were turned from the anticipation of the future age to 

the. present age of the Church; John wrote to guide them in thie transition. l 

Other elements in the gospel indicate that John's purpose was 

] 1 .~.~~ 

See B.. Vawter, 
XVII (1956), 152-153. 

• ''The Johannine Sacramentary," TheolOgical Studies, 
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this work among men , the divine WOrd becomes nesh. He comes to the world, 

to Hie own, but is rejected by them. Yet eVen in the midst of this ~YWil-

iation and rejection--and precisely because of it--the Word..,.b.e.c:()18·~-fle6b 

reveals the divine glory. This is a marvelous expression of the paradox 

of the Nr--the Word of God asswning the humiliation and Buffering involved 

in the redeeming incarnation, and thereby revealing God's glory. 

Certainly the theme of serviee is present here. The contrast 

between glory and humiliation is quite evident t as is the genuine service 

which the Word performs in favor of men. Other passages show that the 

glory which He manifests, not only in His very being (1:14), but also in 

His miraies (2:11) and in His death and exaltation (16:23; 17:4-5), 

involves His obedient performance of His task, in submis~ion to His Father ' s 

will. Hence, t his WOrd stands as Son and as serYant;1 the paradox of the 

NT is centered in Him. 

The account of John the Baptist's wi tn.as to Christ is 8. passage 

which, aeeor6ing to many Johannine scholars, contains a designation of 

2 Christ as suffering servant. Although John does not relate the actual 

baptism of Christ, his account in 1:29-36 is certainly a presentation of 

the theological meaning of this event. John the Baptist's statement 

identifies Christ: '~ehold. the lamb of God. who takes away the sin of · 

the world." (1:29, 36) After stating his own position in relation to 

Christ, the Baptist continues I 

138-139. 



I beheld the Spirit descending as a dove from heaven, 
and it remained upon him. I did llot know him, but he 
who sent me to baptize in water said to me, I1The one on 
whom you see the Spirit Come down and remain, is the 
one who is to baptize in the holy Spirit." And I did 
see it, and I testify that he is the chosen one of 
God. (1:32 ... 34) 
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At first glance, the phrase "who takes away the sin of the world rl 

is the only apparent indication of a servant Christology i n this passage. 

Christ is identified as the one who is to remove the world's sin , who is 

to take that sin to Himself, id.entify Himself with it, and then somehow 

effect a vicarious satisfaction or expiation for it. The allusion to 

Is 53,12 is clear: " ••• and he shall take away the sins of many, and win 

pardon for their offenses." 

However, a linguistic study of the eame verse bas yielded further 

indicationa of a servant Christology. The Baptist designates Christ as 

the ''lamb of God. fI The meaning intended by this ''lamb'' is not clear , 

particularly since late Judaism did not cOlllllOnly describe the savior as 

a lamb . ZilDlllerli 1 finds the proper understanding of this term by falling 

back on the Aramaic background of the gospel, 2 where both "lamb" and 

"servant) ISoy" are possible translations. Accordingly, this verse quite 

possibly designates Christ as servant. 

,/ lZ1J1111 li S . t 82 8'% k... .~j l ..... ~ . er f ' ervan ,pp. - j. - ; 1~.,r{. !.t.(.l.( 

~ ~t there is an Aramaic background for this gospel is generally 
accepted by Johannine scholars, but there is a great variety of opinions 
about the precise extent of its influence. A few scholars (Burney, Torrey) 
have held that the present text of this gospel is a translation ot an ' I I 
earlier Aramaic text. Barrett, Gospel, pp. 8-11, weighs the evidence of ( (ill)! , 
Aramaic characteristics in the text, and concludes as follows 1 "It does ~ 
however seem probable that John, though not translating Aramaic documents, 
was accustomed to think and speak in Aramaic as well as in Greek •••• Per-
haps it is safest to say that in language a8 in thought John treads, per-
haps not unconsciously, the boundary between the Hellenic and the Semitic . " 
(p. 11) 
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However, not all critics accept a servant reference in this term 

''lamb,n despite the fact that Is 53:7-8 describes the servant as a lc.ilib . 

Light foot, for example , denies the possibility on the grounds that Is 53: 

7-8 speaks of a shearing rather than a s laughter of the servant-Iamb. l 

However, Ie 53:7 reads , " ••• like a lamb led t o the slaughter or a sheep 

before the shearers" ; moreover , death is explicitly mentioned in vs. 12. 

Dodd also rejects a servant reference , asserting that John nowhere uses 

the Isaian doctrine of the servant ' s expiatory death, and in fact delib­

erately avoids linking expiati on with Christ 's death. 2 However , even 

though John does not assert explicitly that Christ' s death was expiatory , 

surel y that is the contextual meaning of passages which descr ibe that 

death as life-giving for men . 3 

Still others deny the existence of a servant reference in John 's 

use o:r "lamb," preferring to see here a r eference to the lambs offered in 

the daily t emple sacrifices, even t hough these were not atoning,4 or more 

probably, to the paschal lamb . 5 This opinion bears some weight. Since 

the Passover i s a dominant theme in this gospel, it is quite possible 

that John int ended to designate Christ as the perfect paschal lamb 

through whose blood t he new and perfect Passover was to be effected. 

Thi s interpretation is supported by Jn 19136, where a reference to the 
J 

/ ~ightfoot, St . John's Gospel , p. 97. 

2C•H• Dodd, I nterpretation of the Fourt h Gospel 
Cambridge Universi ty Preas, 1953) ,p. 236. 

/ 
3Cf• 3:14-16; 10:10--18; 11 :49-52; 12:23-33. 

~ /Hoskyns, Fourth Gospel, pp. 169-170. 

~5H .H . Rowley , The Unity or the ~ible (London: 
Press Limited , 1953) , p. 134. 

(Cambridge: 

The Carey Kingsgate 
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paschal lamb i8 shown to be fulfilled in Christ 1 s death, l as well as by 

earlier NT writings which speak of Christ as the lamb: I Cor 5:7 and 

I Pet ls19. 

If it 1s admitted that John intended to make reference to the 

paschal lamb , --and it seems that such an admission must be made--a aer-

vant reference is not thereby excluded. Z John had read Mark, whose bap-

tismal account had designated Christ as the servant.3 Moreover, he was 

surely familiar with the primitive thought of the Church which had s een 

Christ as the suffering servant (c f . Ac 3:13. 26; 4:27, 30; 8:26-40) . 

These two facts, in addition t o the servant references discernible in the 

rest of the baptismal account, all argue in tavor of a servant interpretation. 

It would seem. then, that the most accurate interpretation of this 

text is one which permits a reference to both t he paschal lamb and the 
, 4 . 

Buffering servant. According to John, Christ 1s identified at His bap .. 

tism 8S the servant whose work ~s to be accomplished through His paschal 

death. 

In verse 32 John the Baptist bears witness to the fact that the 

Spirit descended on Christ at this moment of ~ptism, and that it dwelt 

on Him. In view of the servant reference found in the mention of the 
J "7-------- -- -- ~----~ . 

lit i. difficult to find support for Dodd'. statement: ,~t is 
therefore unlikely that readers could be expected to catch an allusion to 
the Passoyer here, in the absenee of any clear indication in the context, 
or indeed in the gospel at large." Inhrpretation, pp. 2;4-235. 

See Barrett , Gospel . p. 34. 

See above, pp. 49-52. ~ ~ \ 
,"'"' \1,.. 

4Many SCholars resolve the problem by allowing both references . 
See , for example, Mollat, La Sainte Bible, Jn 1:29, note "ell ; Cullmann. 
Christology, pp. 71-72; R' ,Brown . "Three Quotations from John the Baptist 
in the Gospel of John. II The Catholic Biblical Quarterly, XXII (1960), 
292-298. 
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lamb or servant who removes the world's sin, it is possible that the 

evangelist intended to show this as the fulfilment of Is 42:1, the ser-

vant song depicting God ' s spirit being given to the servant as he is 

chosen by God and sent forth to exercise his mission. The obvious 

parallelism between these two gifts of the spirit contributes to a 

recognition of servant Christology in John ' s baptismal account. 

An even more striking indication of the servant theme is to be 

found in the Baptist's concluding statement: "And I have seen and have 

borne witness that this is the chosen one of God." The introductory s er-

vant poem had related the terms "sertant t ' (~). and tlchosen one" 

(baehlr). (Is 42~1) The septuagint bad translated this bachir with 

eklektos. JAhat is significant here is that, although Mt 12:18 had trans-

lated with agapetos, a very old and well-documented text of John reverts 

to eklekto8, the word which is closer to the OT text. l Other Johannine 

manuscripts use ~ here, but several reputable scholars believe this 

. . 2 
to be a later harmonization of the text with the Synoptics. John's use 

of eklektos is particularly signifioant in view of the earlier clarifi-

cation of paie ("servant" or "son") by the Uetl of hui9S (specifioally 

"son") in the Marean aocount of the baptism (1:11), and also in view of 

the Johannine emphasis oil Son of God Christology. This, then, is a 

rather olear indioation that John intenda to refer here to the servant 

poem. 

In s~ary, then, these four elements in the pa8sage--the referenc. 

A Cullmann, Christology, pp. 66-68. 

2See A. Legault, "I.e bapteme de Jesus et le dootrine du Serviteur 
souffrant," Sciences eccleaiastigues, XIII (1961), 149-1.50. The author 
indicates his agreement with Jeremias , Mo11at . Boismard, Cullmann. toiay, 
and Harnack. 
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to the lamb , the removal of the world's sin, the descent of the Spirit , 

and the chosen one of God--combine to offer fairly clear evidence of a 

servant Chriatology functioning behind this baptismal aCCowlt in Joh-~ . 

Admittedly this is not the only thought pattern operative here. The 

messianic implications of the event t recognized already in the Marcan 

narrative , are certainly not discarded by John. A Son of God Christology 

is probably present also, since this acoount stands in such cl ose prox­

imity to the prologue. Nevertheless , the servant theme cannot be over­

looked. John sees the baptism as the moment when the Word made flesh 

begins the active fulfilment of His mission of service among men. 

Situated within the account of Christ'e conversation with Nioodemus , 

there is a description of the nature and effects of Christ's work whioh 

possibly oontains some degree of servant Christology. "And as Moses 

lifted up the serpent in the desert, even 89 mWit the Son of Man be lifted 

up, that those who believe in him may not perish, but may have life ever­

lasting." <3:14-15) Reference is being lDa.de to the Israelites' journey 

through the desert during the great exodus . Those who looked upon the 

brazen serpent which Moses raised on a standard were cured of the deadly 

serpent bites from which they suffered. (Num 21:4-9) The event was re­

called by the people as a part of the great salvi fie act by which God had 

brought His nation to life. 

It is not the serpent as such but the lifting up of the serpent 

which John parallels with Christ's being lifted up. He too must be 

lifted up in order to bring life to all who look on Him with faith. 

The word John uses to expresa this lifting up 1s ~1~Gv. a word by which 

he expresses a two-told me~ing: to lift up on the cross and to exalt . 

John ' s familiarity with the Aramaic is a possible sourCe of this ambiguoU& 
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meaning, since there both meanings are present, something which is not 
1 . 

normally true of the Greek. In this way John is able to bring together 

the Bufferings and death of Christ, on the one hand. and His resurrection 

and exaltation on the other. But it is precisely this brin~og together 

of suftering and exaltation which is interesting here, since the earlier 

gospels had not done this. It is possible that John was influenced by 

Is 52:13, the great poem describing the suffering and death of the servant, 

which speaks of him thus: "Lo! m.y servant shall prosper. He ahall be 

exalted and lifted up, and shaU be very high." It such an Isaian influence 

is present, one can suspect that John's understanding of the work of Christ 

was somewhat molded by the OT servant i_gee 

Servant Christology reaches a new level of development here. In 

Mark and the other synoptics, the suffering and glory of Christ are two 

distinct things, with one standing prior to the other in tim.e. Here, John 

identifies the two by including them both under one word, thereby expressing 

a new insight. Christ's suffering and death are no longer seen as a sep-

arated causal force in man's redemption. somewhat after the manner of an 

instl'Ulllental cause, but as being an actual constituent of that redemption. 

According to John's view, Christ's death!! His glorification, and this 

composite act is at once man's redemption; it is the lifting up which 

itself brings everlasting life to believing man. This new appreciation of 

the meaning of Christ's death is undoubtedly a reeult of the more penetrating 

Christology which had been developed by the end of the first century. A 

more unified, and in that sense, simpUfied understanding of the nature of 

Christ, such as was evident in the prologue. was bound to have repercussions 

on the Church's understanding of the sufferings and death of Christ. He • 
~~L 

~rrettt Gospel, pp. 9. 178-179. 
Lightfoot, though in connection with the 
St. Johnjs Gospel, p. 252. 

The same suggestion is _de b;y 
''lifting up" mentioned in ah. 12; 
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was the WOrd of God become man, and the mark of His divinity was on His 

whole life. Consequently, the suffering and death of this divine Person 

are man's redeillption. 

Some significance can be seen in John ' s choice of an exodus image 

through which to express his understanding of Christ's work among men. 

Deutero-Isaiah had projected his suffering servant image against the back-

ground of the prophecy of the new exodus, situating the servant's work 

firmly within the context of that exodus. Certainly the exodus theme is 

pJroilinent in John's gospel, in the manna, the figure of Moses , the gift of 

vater, the giving of the new cOllllllandment. the covenant-situation indicated 

in the last discourse, the lub, the Passover feasts. In view of this 

exodus theme, it is possible that John recognized Christ as the servant 

who was uniquely inst, umental in that new exodus which was Hie own Pasa-

over. 

Hence, although this passage contains no explicit references to the 

servant theme, yet that theme is functioning implicitl7 in the passage, 

shaping its thought and its conceptual pattern, and possibly influencing 

:its terminology in the use of U 'f 0 \7 v • 

Since the mention of the lifting up ot the Son of Han in 3:14 was 

seen as a possible servant reference. the repetition of this expression 

in 8:28 should be noted. In 8:21-30, John 1s presenting Christ's claim 

to di~inity in the midstot the Jews' continual anxiety to learn ~ls 

identity. It is quite obviously the Word of the prologue who speaks 

here . Be is Hfram above," "not of this world"; those who reject Him 

will not be brought to life but will die in their sins. He bas been sent 

from the true Father, and speaks what He has received from the Father. 

The Father remains with Him, because the Son always does the things that 
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are pleasing to Him. 

A quite similar thought 18 expressed in ;:19-30, where Christ's 

relation to His Father is also described. 'lbe only word which He speaks 

in juds-ent is one which He has received fro. the Father; and the reason: 

.st ... l seek not my own w111, but the will ot Him who sent me." (5:30) 

Both passages are a description of the divine WOrd as He lives among 

men, but it is only at His lifting up that Hie true nature will be recog-

nized by men. "When you have lifted up the Son of Man, then you will know 

that I am he, and that ot myself I do nothing: but that I preach only 

what the Father has taught me." (8:28) 

It 18 possible to recognize the similarity between this description 

of the incarnate Word and Isaiah's description ot the suffering servant. 

The serYant whom God sends does not speak on his own authority, but is given 

a well-trained tongue by God, and "morning after morning" receives the word 

he is to speak (Is ;0:4). God finds this servant quite pleasing, and re­

mains with hU as his support and strength (42Jl). But U is only when 

he is raised up and exalted by God that he will be recognized by men for 

what he is (52:13). 

Certainly it is not the servant theDIe which fo:ruu~ the essential 

content of this Johannine passage. but rather the Son of God theme. The 

emphasis 18 predominantly on Christ's divinity. Neverthele88, it is pos-

sible that the servant theme played at least a minimal role in the forma-

tion of the Jobannine Son of God Christology. The ground for this transi-

tion from aervant Christology to Son of God Christology had already been 

prepared by the early Christian hesitation between E!!! and ~ as a 

Christological designation, with a gradual mo.ement toward the latter 
• 

(ct. HIt 1:11). Here" the prologue had stated that the glory of Christ 
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was manifest even from the incarnation , but it is in the lifting up of 

this Son of Man that men come to fully reeogn:l..z·e this glory. Hence it is 

in the exercise of the Word 's service of men that His true nature becomes 

evident;" ••• t hen you will know that I am he ,. and that I preach only 

what the Father has taught me." (In 8:28) In liie great act of service, 

He will be recognized, not simply as the servant foretold by Isaiah, but 

as the divine Son fulfilling the role of the servant. 

A similar reference to the "lifting up" of the Son of Mnn is to be 

fotmd i n chapter 12 , a passage which in many ways i8 quite close to the 

account of the passion. The gospel narrative has moved rapidly toward the 

great closing events of Christ' s life : all the incidents bear on this 

great ending, explaining, preparing for , moving toward it. lazarus has 

been raised from the dead, the Jewish council has met to decide the fate 

o! cesus, He has been anointed at Bethany, and has moved in triumphant 

procession into the city of Jerusalem amid messianic acclaim. Just as 

Mark's earlier gospel bad tempered Peter 's messianic recognition by the 

prediction of the necessary suffering of the messiah (Mk 8:27-31) , so here 

too the messianic recognition is followed by a similar reference to suf'-

ferings. 

In 12:20-36, John introduces i nto the narrative a.n account which 

greatly augments the movement toward t he passion. Some Greeks had come to 

Jerusalem to worship at the Passover feast , The approach of theae non­

Jewsl represents the initial fulfillment of the pharasaic complaint : 

lMoet commentators believe that the persons represent the Gentile 
world: see M.-J. Lagrange, Evangile selon s..:l.nt Je$l1 (Paris : L1brairie 
Lecoffre, 1948), p. 329; Hoskyns, Fourth Gospel, p. 423; Bernard, Gospel , 
p. 429; Lightfoot , St • . John's Gospel, p. 240; Barrett, Gospel , p. 350. 
However, Robinson, ;'DestiiiAtion," pp. 111-112, 120, identifies these 
Greeks as the Jews of the Diaepora. The problem does not bear heavily 
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"Behold, the entire world has gone after himl1 (12:19); it also antiCipates 

the drawing together of all things in Chri8t resulting from His being 

lifted up (vs. 32). The significance of the moment is seen in the 8tate-

ment: ''The hour has come ••• " (vs. 23). that hour 80 often anticipated and 

referrjd to as imminent. It is the hour toward which the whole existence 

of Chriet had been tending, an hour composed of two element8--g1ori!ioa-

tion and sutfering. It is the hour of the glorification of the Son of Man 

(ve. 23) and of the Father (vsa. 27-28); it is likewise the hour of the 

suffering and death of the Christ (vas. 32-33). 

That this death is a necessary constituent of the hour, that it is 

es.ential in the glorification, ie emphasized through the image of the 

grain of wheat. Though good in itself, the grain exists in isolation, 

unproduotive., closed in upon itself. In order that new life may spring 

fortb from it, that it may be fruitful, ptoductive, life-giving, it is 

eesential that the grain cease to exist as such. It must "die" in order 

that a plentitude of life might come from it. What is the law of life in 

the order of nature 115 likewise the law of life for the Word in His human 

nature, and also of those who wish to be identified with that incarnate 

WOrd. Life comes through death. An existence closed in upon itself 

becomes a .terile existence. ''Unle~s the grain of wheat falls into the 

ground and dies, it remains alone. But if it dies, it brings forth much 

fruit." (ve. 25) Th. hour of the Son of Man is effective and fruitful 

only because it involves His death. 

on our itudy, except in 80 far as its solution could limit the apparent 
universality of Christ's work expr •••• d in 12:32. But Robinson himself 
notes that his interpretation in no way suggests that John limits salva­
tion to the Jews; he wrote prilllarily tor a specific audience--Hellenistic 
Judaism--and expressed the ' Christian myst.ry in terms meaningful for that 
group. (PP. 121-122) 
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The intense difficulty involved in the option for death is evident 

in 12:27-30. but it is precisely this difficulty which reveals an eS$ential 

characteristic of Christ's hour. The passage in question is evidently 

John's account of the agony in the garden of aethsemani. l Faced with the 

stark !'eality of the necessity of His death, Christ cries out: "Now is 

my soul troubled. And what shall I say? Father, save me from this hour! 

No, this is why I came to this hour. Father, glorify thy name !I' (vs. 27) 

The momentary anguish of His nature at the thought of death is immediately 

repressed b;y the fact that it is this hour which is the yery term of 

Christ's existence. This hour governed both His incarnation and the whole 

course of His earthly life; it is the goal of His entire existence. 

standing in the face of it, Christ makes evident Hie perfect submission 

to the whole reality of that goal: "Father, glorify thy name!" It is 

that :total acceptance of His existence as willed by God which is at the 

heart of Christ's hour; it is essential to His being lifted up in serTiee 

of many. 

It is obYious, then, that this paeeage contains the 8aIIIe identifica-

tion of death and exaltation, suffering and glory, which was seen in the 

earlier passages dealing with the lifting up of the Son of Man. Although 

the passage does have application to the 11 fe of Christiane (c f. vs. 26), 

its primary reference is to Christ and His work. The end of His whole 

existence as man, an end which specifies the entire nature of that exist-

enae, is the hour. It is an hour in which evil is oyercome and judgment 

rendered (ve. 31), an hour bearing the rich barTeet of life for many 

~his fact is recognized by moat commentators; se~ fo r exampl~ 
Bernard, Gospel, pp. 435-436. In addition, SQ_e find references to the 
transfiguration, whieh John' fails to present as an i ndependent incident; 
see Hoskyns, Fourth Gospel, pp. 424-425. 
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through the death of the single grain, since they are to be drawn to Him 

in His death and His life (vss. 25, 32). But even before the hour is seen 

in its results of judgment and life, it is seen in itself as an hour of 

Butfering and death and lifting up on the cross, as an hour of perfect , 

free commitment to the divine command, and as an hour of glorification 

for the Father as well as for His Son. Moreover, it is not an hour made 

up of three successive stages--submission, death, glorification--but an 

hour in which He submits to His death and glorification in one act: He is 

simply nlitted up" from the earth. 

Consequently, this passage de tines the whole meaning of the life of 

1 . . 
Chris t in terms of His service. As was noted above, it is quite possible 

that this conception of the meaning of Christ was influenced by the OT 

servant prophecies. The servant foreseen there was one who would give 

himself in service to death, would be lifted up and exalted. and would 

win life for many. The linking of death and exaltation within the one 

word lito lift up," (cf. Is 52:13), and the explicit quotation of Is 53:1 

in the verses immediately following thepaasage under consideration give 

more specific evidence of the presence of this OT illage. John iI.s there 

reflecting on the incredulity of the Jews and their rejection ·0£ Christ, 

and he quotes the beginning of the last servant song in whioh the rejec~ 

tion of the servant is described I If Lord, who has believed our report, 

and to whom has the arm of the Lord been revealed?" It would seem that 

John intended to make explicit reference to the lsaian thought since the 

quotation was, strictly speaking, not neoessary. The quotation from Is 

619f , which John utilizes in the following yerse (vs. 40) was adeq~te 

lBarrett writes: uoOd is glorified in the complete obedience of 
his seM'ant, and the serv81lt who does not his own will but the will of 
him that sent him desires only the glory of God." Gospel, p. 354. 
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of itself to convey the thought. Apparently, then, John does have in 

mind the fourth ser~t song. Hence, the Isaian servant image was , to 

some extent at least, present in the formation of his thought coneerning 

the work of Christ. 

Nevertheless, his understanding far surpass.es that OT cou:ept. 

Verse 32, for example, indicates that all are drawn to the servant-Christ, 

an idea totally lacking in the OT prophecy. Undoubtedly, this NT insight 

flows from the recognition of the true nature of this servant. The whole 

Johannine gospel is very much at pains to manifest Christ's union with, 

and even identity with, the Father.Conaequently ,He is a divine servant, 

in whom the notion of serv10e was entirely tran~rmed. 

The discourse on the good shepherd in chapter 10 , though it contains 

no explicit servant Christology~ undoubtedly presents an explanation of the 

meaning and effect of Christ's death, and therefore a description of the 

service which the Word pert01'lll8 on behalf of men. The first part of the 

discourse presents a contrast between the death-intent of tht~ves and 

robbers and the lite-intent of the good shepherd. The former come to 

steal, kill, and destroy; the shepherd comes "that they may have life, 

and have it more abundantly." (10:10) The following verse clarifies this 

gift of life. The shepherd does not simply give promise of life, nor 

manifest only a willingness to give life, but He actually accomplishes 

Hia purpose through the surrender of Bis own life. ( \ 
v1l' E.e • usually 

carrying the significance of death (cf. 6:51; 10:11, 15; ll:50ff; 18: 

14; ete.), indicates here a sacrificial death for the benefit of others.1 

He gives life to the sheep by surrendering Bis own life. 

~arrett, Gospel, p: 311 • 
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Verses 17 and 18 contain an interesting insight into the work ot the 

shepherd in relation to His very nature. 

For this reason the Father loves me, because I lay down 
my life that I may take it up again. No one takes it 
from me. but I lay it down of myself. I have the power 
to lay it down, and I have the power to take it up again. 
Such is the command I have received from my Father. 

Here the death of Chriet i8 directly related to His resurrection: He 

lays down Hi.s life precisely in order that the resurrection in all its 

1 redemptiTe power can take place. Moreover, He aots in perfect freedom, 

governed .01ely by His personal choice t o do 80. This freedom is stressed 

very much in verse 18, though the verse also indicates that this death is 

chosen in responee to a command of the Father·. This is the same divine 

imperative which found expression in the typical synoptic statement: 

liThe Son of Man must suffer ••• " (~8:31).2 Consequently , John understands 

the death and re:eurrection ot Christ as an act of perfectly free obedience 

to the divine command. But it is precisely this understanding which per-

mite John to relate the work of Christ to His incarnation an~ therefore 

to His very nature. God willed that His .$Qn effect the red.emptio.n of 

men (cf. 3:16), a command or will which is then somehow involved in the 

.ery act by which the Son 1s constituted the Son. Mor eover, the Son~6 

response to that command is also involved in His very constitution as Son: 

"For this reason the Father loves 111., becauee I lay down my life ••• " 

(10:17) Consequently, John sees the love of the Father for the Son and 

the Son's response in full obedience and 8ubmission a8 reciprocally de­

pendent on each other. 3 The service which tbe Word, the good shepherd, 

IBemard. 

~oskyns, 

Gospel, p. 364. 

FOlWth Go~pe1, pp. 379-380. 

3Barrett, Gospel, p. 313. 



85 

renders on behalf of men is somehow bound up with His very nature; He 1s 

the servant-Son. 

Chapter 10 thus examines the nature of Christ' s work for men under 

the image of the good shepherd. Prompted by loving concern for the sheep 

and by a freely obedient reaponse to the Father's command, the shepherd 

gives His life and takes it up again, and in so doing wins abundance of 

life for the sheep. The passage reveals John's depth of insight into the 

Christ-mystery, for in it he relates Christ's service of men t o His very 

na 'ture. It was God's loving command which prompted and specified the 

incarnation. By the same token, Christ'e response to that love and that 

command is involved in Hie very nature . His is a redemptive incarnation. 

Certainly there is no explicit servant Christology present here . 

However, because of th~ description of Christ's work as a giving of His life 

for the life of many, and because He did this in free response to the 

divine command, it is possible that the servant theme lies in the back-

ground ot this passage, while on the surface a servant Christology is 

subsumed into a larger, more extensive Son of God Christology. 

In connection with the explioit stating of the fact that Christ's 

service involves a giving of His life that others may have an abundance 

of life (ct. 10:10-11), brief mention must be made of a similar state­

ment in the Eucharistic discourse (In 6:52). There, frequent mention is 

made of "life. II The people had tasted the bread miraculously multiplied, 

but were immediately urged to seek other, lite-giving bread, " ••• that 

which endures unto life everlasting, which the Son of Man will give you. tl 

(6:27) That bre.ad far surpasses the manna; it is the bread "which comes 

down from heaven and gives life to the world" (va. 33); it is, in fact, 
t 
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Christ himself . "I am the living bread that has come down from heaven. " 

(vs. 51) 

The gift, however, was not a metaphorical one--" ••• the bread that I 

will give is my flesh for the life of the world" (6:52)--but rather a gift 

as real as the death and exaltation of Christ which are required for that 

gift . This verse indicates that Christ'$ work among men involves a giving 

of His flesh to death , an interpretation which is supported by the pass-
( '\ 

over framework of the Whole discourse, as well as by the use of ~ 

which is indicative of a sacrificial death. The verse also gives testi-

mony to the fact that this gift of His life is intended to bring life to 

the world. 

This passage is, admittedly , some distance removed from an explicit 

servant Christo10Q, but it does serve to clarity the nature and purpose 

of Christ's service among men, once it has been recognized that Christ does 

perform the task of the servant. 

Another expression of the mission of service which Christ received 

from His Father is present in the use of the word lito sanotify" in 10:36 

and 17:17,19. The term itself, though not common i n the NT, indicates a 

setting aside , a dedioating of someone to a sacred mission, a dedication 

which involves the bestowal of the required gifts for the proper fulfi1l-

1 ment of the mission. The term as such does not bear sacrificial imp1i-

oations, though the context of its use in 17:17 and 19 is that of the 

saorificia1 death of Christ, parti~ular1y evident in the use of ~ -rr--;e •2 

1 Lagrange, Evang;le , p. 291. 

~rrett. Gospel, p. 426. Barrett refers to In 11:50-52; 10:13; 
and Mk 10:45. Cf., however, Hoskyns . Fourth Gospel, p. 503, who does see 
sacrificial overtones in the word itself. 
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In any event. the word des1gaates a setting uide of the person in an 

irrevocable MaMer. OoneequOJ1t1y, the word 1. IlIOst appropriate to use as 

a description of Ohrist, both 1a Hia uture and His work. In 10:36 He 

speake of Hialaelf asbetilg sanctUhd or dedicatea by the Fathe~. and 

sent into the world. lUI •• saenger, thereby giving witneas t o the divine 

bl'ip.n of Hi. mission, as well as Hie own wdque relation to th.Father. 

The ~.f.renoe in chapter 11 is .utler. Stanclillg as great high- priest at 

the last supper. He praya that Hi. disciple. will be consecrated just as 

He was, a1nce He is .encli:ilg til_ into tbe world in Hie riame.. "And it 18 

tor their eake tbat I oonaecrate lIIy.alf, that the,. .lao 1181 be consecra-

teCl by tbe tTUth,. '-' (17119) Hi. OWll C01'l8ecu: .. Uon to the Fathert. aervice 

i. done for their salte and in dew of t heir consecration: He is dedi .. 

cated 80 that they _ ,. be Ui'dted with Hi. in that dedioation. 

'l'b1e thougbt would a.. to beu' sanent oTerton.e, for Christ 18 

described in teNS of Hie being consecrat ed. by God to the divine service, 

(the wsage in 11 ~ 19 does DOt greatly alter the _..ung • • nn though Christ 

there speaQ of consecrating Himeelf ) , eet .apart for this saex-ed mission. 

an:d sent forth fl'Olll th.Father for the actual accOlIIplisbllent ot that 

IDie.ion. The th .. e of aenice is recognizable here.1 It ia ap~t 

fl'OJD t he context of both pas_ge.t howner, that ItOr e than III merely hu-

man aervice 18 lII.ant~ The Ihlbject USCU88ed in 10:2.2"'39 is Ghx-iet'. 

relation to tbe father. and theretore Hie divinity; chapter 11 deale with 

~rr.tt, Gospel, p . 426, vr1.te,u "To consecrate oneself 1s tbe 
act of a aanent of God, who ea.k .. b1aee1 f r .. dy tor his divinely appointed 
taekH . " 'Barrett- .. recognition at a ael'ftllt th •• bere is specially 
td.gn1tlcant i,a dew of bl. reluctance to admit lsaian influence in the 
goepela at lar,81 aee abo",_, p.55* note. 4 '. 

) 
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the same theme, but specifically relates to His great redemptive mission. 

Hence, the service to whioh He is dedicated is more than tha.t of the 

official figures in OT bistory,--king, priest , prophet-- more even than 

that of the suffering servant of Isaiah; His service is unique since it 

is that of the Son who is God. 

In the aftermath of the miracle of Lazarus' resurrection, John 

presents a very brief account of a meeting of the Jewish council (In 11: 

47-53). Disturbed by the signs of Jesus and by the interest and receptiv-

ity of the people, the council determines the death of Christ . The nar-

rative is a superb ey.amp1e of Jobannine irony: the chi ef priests com-

plain that if the activity of Jesus remains unchecked, "all will believe 

in him, and the Romans will come and ta.ke away both our place and our 

nation ." (ll:48) Seeking to remove their consternation, Caiphas , the 

higU~pr1est that year,l speaks of expediency in having one man die for 

the people rather than the whole nation having to perish (va. 50 ). John 

comments that his political wisdom was the vehicle of i nspired prophecy. 

Jesus was indeed to die for the nation , Moreover, the effects of His 

death were to accrue, not only to the nation, but to the scattered children 

of God whe Were to be brought into one by that death (va. 52). The 

reference here is perhaps to the Jewa scattered among the Greeks by the 

2 dispersion , but the phrase surely also included the gentile world. 

lBernard notes that the office of high priest was theoretically 
held for life, but in the paC:ti~~rder was dependent on the whim of 
civil authority; Gospel, p. 404 . John's statement that he was high priest 
"that year, " therefore, does not reveal ignorance of the historical 
situation, and cannot be used as evidence for late dating or non­
Johannine authorship. 

2 See Bernard, Gospel, pp. 406-407. 



The incident related here 1s derived from a tradition stemming 

from a Palestinian Jewish~Christ1an circle. The Jewish influence is 

evident in the appreciation of the prophetic power ot the high priest, 

and in the conscious solidarity with Israel as a whole1 the Christian 

infiuence can be seen in the appreciation of Christ's death as a ran­

som. l In any event, it becomes for John an expression of thtl} signif!-
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canee of Christ· s death, namely, t .hat it will bring life and unification 

to all those who are the child.ren of God. This unity, the "gathering 

into one,·' bears some resemblance to another statement describing the 

effect of Christ's death: "And I, it I be lifted up from the earth, 

will draw all things to myself." (12:32) Jobll seeme to indicate that 

it is in the uplifted Christ, the suffering and exalted Christ, that men 

are to be united. 

Accordingly, the passage is a reiteration and extension of the 

thought introduced in the prologue: the Word was sent among men to bring 

them life, and to make them sons of God (1:3-4. 12). It is an elaboration 

of a Chrlsto10gical understanding which bas been formed by the servant 

theme: Christ gives His life for the benefit of the many. 

A tinal passage to be considered is that which relates the toot .. 

washing inddeat (13:1-20). It is not without significance that this 

passage introduces the entire final section of the gospel, a seqtion whic'h 

begins with a reference to the Passover, and continues with the account 

of the suffering, death, and resurrectioa which were 1nvol.ed in that 

Passover. The footwashing stands a8 a symbolic statement or acted 

le.H. Dodd, "The Prophecy of Caiphas {In 11:47"'53)," Neotestamentica 
tt Patristica, V. vi, ed. V.e. Van Unnik et ale (LeUen: E.J. Brill, 19(2), 
pp. 134=143. 
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parable of the meaning of the Passover; the significance of the whole 

passion is made evident through the action and word of Christ as He 

washes the feet of the disciples. Conversely, the incident itself derives 

its whole meaning from the passion: it is both built on and interpretive 

of it. , 
~ 

~\ 

1terses land 3 stand as general introduction both to this particu-

lar account and to the entire closing section of the gospel. ItBefore the 

feast of the Passover, Jesus, knowing that the hour had come for him to 

pass out of the world to the Father. having loved his own who were in the 

world, loved them to the end." (vs. 1) The gospel narrative he lie reaches 

a cl1l11&X: the hour so long anticipated had arrived. Christ is presented 

as one who is totally conscious of His nature and destiny, freely moving 

toward that destiny, prompted by the most intense love for "His own." 

Some: clarification of this Christological portrait is given in verse 3: 

" ••• Jesus, knowing that the Father had given all things into his hands, 

and that he had come forth from God and was going to God, rose from the 

supper ••• " As John sees it, Christ understands in a total way who He is. 

He sees Himself, not only as one tending toward union with the Father, 

but more specifically ae one who shares all things with the Father, 

drawing His existence in every way from Him, and tending back toward 

full existence in Him. In other words, the Christ whom John sees as 

entering here on the actual exercise of the redeeming mission 1s the 

Christ who is fully aware of His divinity in total union with the Father, 

aware of His full authority over all existence, and aware of the nature 

of the mission entrusted to Him by the Father. 

John seems to emphasize the striking contrast between the actual 
• 

identity of Christ and the meanness of the task He performs in the 
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footwashing. Knowing Himself to be the divine Son exercising full authority 

over all existence, He still performs this menial service for the disciples. 

Though verses 2-5 might perhaps be interpreted as meaning that Christ per-

formed such service despite His exalted position, the more accurate inter-

pretation would seem to be that Christ sened precisely becawse 2! His 

status. Knowing Himself to be in perfect union with His Father, He rose 

to wash the feet of the disciples. Then, if this interpretation be cor-

rect, it becomes quite obvious that the service of the Son is an indispen-

sable part of His nature and His missions service is an integral element 

in His redemptive incarnation. 

The type of service which John narrates 1s that which i8 pecu-

liarly characteristic of a servant or slave. The Midruh on Abraham's 

dismissal of Hagar indicates that the girding with the towel was a com­

monly accepted designation of a slave,l and 1 K 25:41 speaks of the 

washing of another's fjet as the most characteristic action of a servant. 

Christ chooses, then, the most humbling of tasks to dramatize in symbolic 

form the service which His passion and death are to be for men, and not 

only to dramatize but also to actually begin His service of men which is 

their salvation. The extent of His humble service is further emphasized 

by the fact that it is performed within the context of a fraternal meal, 

a situation characterized by brotherly love and equality rather than by 

abnegation of one person before others. The presence, of Judas is particu-

larly striking in this situation, emphasizing still more the service which 

Christ renders, even to a betrayer. 

The significance of this incident is much debated by Johannine 

scholars. Some vie", it as merely furnishing an example of humility and 
• 

charity, a moral exhortation; others detect varying degrees of sacramental 

:)1 _} 
1 " 

Hoskyne; FQurth Gospel, p. 437. 
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1 symbolism in connection with baptiBlll9 penance, and even the Eucharist. 

Certainly the incident of the footwashing is applied to the life of the 

Christian, particularly in verses 14-16. Nevertheless, the prilllary in-

sight reveals the divine Son in the midst of a symbolic gesture of ser-

vice in favor of man. Always it is the divine Son who acts, the Son who 

knows full well that He is the Son. However, He knows too that He has 

been sent by the Father into the world, and that the hour has come for 

His retun to the Father. Knowing this, and acting on that knowledge, He 

inaugurates the return to the Father by this gesture of service, a ges-

ture which .tands as visible commentary on the more comprehensive ges­

Z ture of serTiee which is to be the actual gitt of His life for men. 
~.J 

Furthermore, His service neither negates His divine supremacy nor ob-

literates His glory; rather, His glory is made evident in the midst of 

serVice and because of that service: "Now 18 the Son of Man glorified, 

and God is glorified in him." (13&31) d.' 
,~ 

Servant Chriatology is quite obvious in this passage; it is per-

haps the moat striking use of that Christology in the whole gospel. It 

is not. however., the same servant Christology which was popular in the 

earliest days of the Church, but one which is in accord with the Church's 

lA discussion of this probletll is not to the point here; an adequate 
summary of the various positions can be found in Hoskyns, Fourth Gosgel, 
pp. 436-437. See also J.A.T. Robinson. "The 3ignificance of the Foot­
washing)lt Neotestam.ntica et Patristica, V. vi, pp. 144-147. 

a~/ 2 'lf the meal at which this incident occurred was in fact the 
Eucharistic meal, then another level of signification becomes apparent. 
The footwashing then stands as visible co .. entary on tl1e Eucharistic 
gift of self in the bread and wine, thereby identifying Christ's service 
at this time with the establishment Of the new Covenant. This identifi­
cation marks the fulfillment of an insight which was firet introduced by 
Deutero-lsaiah (.see above, pJ.1), only implicitly pre.ented in Peter 
(ppAl ~2 ). and more explicitly developed in Mark (pp.57 ~ ). 
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later, more developed understanding of the incarnate Word and His mi ssion 

among men. Christ fulfills the function of the servant , but does so 

accor ding to His nat ure as Son of God . 

Relation to Total Christology 

This study has isolated and analyzed the servant Christology of 

the fourth gospel. It remains yet to situate this more clearly within 

the over-all Christological insight of the gospel. What this total 
c..u.. ... t; 'i ,~i 

Christology i .s becomes evident in 20:31, a succinct s1;atement of the 

gospel's purpose: "But these (signs) are written that you may believe 

that Jesus is the Christ, . the Son of God. and that believing you may have 

life in his name." John desires to have men recognize Jesus as the Christ, 

the Son of GOd. l He is apparently quite concerned to show that Jesus is 

the awaited Messiah, the Christ, but in a way far surpassing all Jewish 

expectations. He is the Christ who is the Son of God. This latter stands, 

then, as most basic and most radical Christology of the gospel, 

John introduces hi. Christ in the prologue as the pre-existent 

diTine Word. perfectly one with the Father, possessing rulness of life, 

and active somehow in the creation of all things in existence. Taking 

flesh to Himself. He becomes the God-man, God living as man, God incar-

nate. As such He lives among men, manifesting His glory and revealing 

His Father. 

It is this incarnate God, God's Son and His Word, who moves through 

the whole of the gospel, performing the mission for which He was sent, 

3&~ lAC cording to Robinson's theory, John's central purpose was to 
present Christ as the fulfillment of Judaism, as the Christ in the fullest 
sense of the term, as the Messiah. This Christology, he believes, is 
closely related to that of' the Son ot God, with the former greatly 
infiuencing the development of the latter. "Destination," pp. 114-115_ 
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manifesting His Father and leading men to Him. He prompts in men a 

faith-response to Himself and His Father, leading them from a recognition 

of His human existence (9:11) into an awareness of His messianic and 

prophetic nature (9:17; 12:13), and finally into faith in Himself as Son 

of God (9:35-38; 11:27; 2O:~8). But always He stands as divine, as trans­

cendent, the one "from above" who is not tlof this world" (cf. 3:31-36; 

5:18-47; 8:21-58; 10:31-39; 17:10, 21). 

It is in the general context of this Christo1ogy that the servant 

theme is presented. Christ is sent from the Father and dedicated to a 

mission of service; He is God's messenger who speaks only the word of the 

Father and exercises only the judgment of the Father. His mission is one 

of service to the Father through loving obedience to His command, and 

service of men through the ultimate gift ot Hie life in order tliat they 

might have the fulness of genuine life. The gospel presents this service 

as an integral part of His revelation of the Father. Through His service 

He sacramenta1izes--in the fullest senS8 of that term--God's love for man, 

and seeks man's faith-response. His service has then, in the Johannine 

view, an integral place in the very redemptive incarnation itself. It 

does not stand isolated from His whole meaning as Son of God, nor does 

it even stand parallel to His nature as Son. Rather, service ie essential 

to His Sonsh1p. 

John, however, avoids Itservant" as a Christological designation. 

Sueral explanations of this fact can be conjectured. Perhaps the most 

basic reason is that "servant" wae not a coaimon Christological title in 

the Churcb of John's day, and he, wrote to express the sacred tradition 

rather than to alter it. Secondly, the title would have been rather 

meaningless to John'e readers. If these were Gentiles, then the title 
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would certainly have been avoided. suggesting as it did lowliness and 

degradation. Even among Jews the title was not popular, sinoe it was 

not a part of their common messianic thought. Thirdly, John was evidently 

in touch with the theological and philosophical thought currents of his 

day, and could undoubtedly foresee the misunderstandings which t he ti tIe 

would have occasioned. Since the title had been used in the very early 

Church to designate the earthly work of the man Jesus, l it is possible 

that John's use of it could have played into the hands of the Adoptionists 

for whom Christ was a man who was made God at some point of His earthly 

life. Furthermore, because the Greek world saw in the term lowliness and 

inferiority, the Gnostics co.uld have utilized it as support of their 

doctrine of a lesser deity. Fourthly, i t is possible that Jn 14:15 

contributes some explanation of John's avoidance ot the title "servant. II 

That ' verse, addressed to the disciples during the last discourse, speaks 

of the relation between Christ and Christiane: "No longer do I call you 

!Servants, because the servant does not know what his master does . But I 

have called. you friends, because all things that I have heard from my 

Father I havelllade known to you. ,I Christi,ans are not to be called "ser­

vants" because of their knowledge of the Father. Neither is "servant" 

an appropriate title fo.r Christ, then, on the basis of His union with 

and perfect knowledge of the Father, which th. whole gospel has heen 

careful to demonstrate; "In the beginning was the WOrd , and the Word 

was with God, and the Word was God. 1I (l:l) nUl things that the Father 

has are mine ••• " (16: 14) Finally, and perhaps more importantly, "servant" 

could not ad.equately express John"s most characteristic ChristolOgy, at 

l~a8t in the senae which tpat term "servant" possessed in t he early Church. 

1 Se. above, PP. 61-64. 
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Nevertheless , the servant theme does provide a valid understanding 

ot the work of Christ among men. Even though John avoids it as a specific 

Christological designation, he mW$t have been conscious of its peculiar 

relevance for his hearers. For a Church in persecution , an understanding 

of Christ as suffering senl:ll1t was particularly appropriat~. For a 

Church which was only beginning to grasp the meaning and reality of its 

position in the world, the servant theme was uniquely valuable in pro­

viding a pattern for Christian life in the world. For a Church which was 

beginning to form a more definite hierarchidal structure, an insight into 

the nature of the authority exercised by the servant-Christ was an in­

valuable guide. And finally, for a Church in which an explicit sacra­

mental theology was emerging, particularly a Eucharistic and a baptismal 

theology, an adequateunderetanding of the service which constituted 

Christ 's redeeming activity was essential. Therefore, the Johannine 

Christology did not reject the servant theme, but gave it a more valid 

understanding by situating it in the lIIore cOlllprehensive Son of God 

Christology. In this larger context, service is seen as an essential 

factor in the incarnation and the redemptive work of the Son of God, and 

as a service which is performed precisely by that Son of God. 



CHAPTER IV 

COMPARISON AND CONCLUSION 

At the ~uteet of this study, reference was made to the belief that 

Peter and John possessed the same background stemming from their position 

in Judaism, their alleged connection with John the Baptist, and their re­

lationship with Christ and the early Church. Yet the study bas revealed 

two radically different. Chdstologies in their writings. Her e we shall 

brien,. -compare these Christologies in order to determi ne the cause of 

the divergence. 

It is not possible to make a sUlilmary atatementabout the Petrine 

servant Christology since two stages of ita development are evident. 

Acts presents an extremel,. primitive servant Christology', in which the 

service in question i8 viewed as the earthly work of Jesus of Nazareth. 

It is in thia capacity that He is given the explicit title of "servant .J' 

The sufferings through which He executed this service are viewed as 

being planned by God, but they are not explicitly presented as possessing 

positive redemptive value. Repentance and remission of sine can be made 

srailable to men by this Jesus only after His resurrection baa established 

Hill as risen Lord and Christ, constituting Him as judge of men. 

The later Petrin. thought is seen in I Peter and in Mark. (The 

thought i8 more clearly evident in Mark; the lack of explicit Chriatolog­

i cal pre.entation in I Peter is undoubtedly due to t he purpose which 

97 
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governed the writing of the epistle.) According to this later Petrine 

thought , t he service of Christ is not limited to His actual passion and 

death; r ather it is seen as beginning with His baptism in the Jordan , 

continuing through His entire life , and reaching a climax in His eur~ 

fering and cruoifixion. The sufferings are no longer eeen as simply in 

accord with God ' s plan, but as act ually neces.sary, since they constitute 

the purpose for which the Son of ~1an bad cOllie. The one who thus suffers 

ia not simply the man Jesus , but the divine Person , one for whom~the t i tle 

"servant" is not adequate. Moreover; because of the nature of this divine 

Person, the service He per forms bears redemptive power; it is this service, 

and not simply the glory following this service, which brings redemption 

and remission of ains to man . 

The Johannine thought, on the other band, reveals a much more 

developed servant Christology. Here the service of Christ is seen as 

extending from His incarnat ion through the lifting up which is both His 

Buffering and His exaltation. The sufferings are essential t o His service 

of men , as neceseary as 1s the death of the grain of wheat for its fec un­

dity. Moreover, the sufterings bear the full redemptive power within 

them; they are actually one with the glorifioation. This identification 

of Buffering and glory is indicated by the use of the aingle term Hlifting 

up. II The one ..,ho performs this service is the divine Son, the incarnate 

Word, whoae eervi ce is an integral part ot His nature and His mission. He 

is not defined primarily in terms of His service .. and hence the titl e "ser­

vant" is avoided. On the contrary, His service is defined in terms of His 

person, that ms. Hia service i s shown a.s integrally bound up with his Son­

ship , His incarnati on and Hta redemption of men. Finally, the effects of 

this Son's seM'ice are more explicitly stated: the Father and the Son are 
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glorified, the true nature and work of the Son are revealed, evil is over-

come and judgment rendered, and life ia conferred on men as they are drawn 

into unity in the SOn. 

Several reasons for this divergence can be offered. The most ob-

vious reason is the individlliility of the writers. Personality, te$pera-

ment, interests , and depth of personal faith all bear heavily on the type 

of writingproduoed and on the manner in which the truth is expressed. 

Secondly, the historical, cultural, political, and religious situ-

ation of the wo.rld to whieh each writer addressed himself also exercised 

some influence on the Scriptural presentation. In the earliest stages of 

the Petrine tradition, Pf;lter addressed a world which needed a simple but 

convincing explanation of t he great events which had just oocurred in Jeru-

salem, particularly an explanation of the crucifixion, for which an or 

apologetic was valuable. In his later writings, Peter addressed a Church 

whioh was faced with the problem of persecution and suffering, a Church 

which was forced to interpret Christian principles in terms of involve-

ment in the contemporary world" and a gentile world which had to see the 

timeless truth of Christianity as relevant to itself. The world John ad-

dr essed waG rather different. It was a world whioh needed the initial or 

strengthening gift of faith, Christian truth to correct error, hope and 

guidan.ce in time of persecution and defeeti.ol1 . and an understanding of its 

own age as the age of the Church. Differing purposes and needs should 

haye gQverned somewhat the manner in which each writer presented the 

truth 0 f Christ. 

Thirdly, and most importantly, the difference between the Petrine 

and the Johannine servant Christologies stems from the difference in the 
• 

Church's underlStanding of the total Christian mystery, particularly the 
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mystery of the person of Christ Himself, since t his was t he framework 

within which servant Christology was presented. The early Petrine 

t hought in Acts was a very primitive and undeveloped view of the person 

and work of Christ. He was seen primarily as the risen Lord who was estab-

lished in glory by His resu~ection. In a separate glance, as i t were , 

the Church looked baok to His earthly life. and saw there the man Jesus 

of Nazareth exercising a work of Bervi.(:e for the benefit of man. In the 

l ater Petrine writings, I Peter and Mark, the Church had r eached a deeper 

and melre total grasp of the nature of Christ; He was a divine Person , and 

had been auch even during me earthly life. This understanding carried over 

into the Church 1 s grasp of the work of this divine Person. Sinee He was 

divine wben He performed His mission. then this service bore Hi s divine 

Power. Together with the glorification which WaS its result, His service 

was the cause of man's redemption. 

By the time the JohB.nnine tradition Was formulated, the Church ' s 

understanding, both of the nature and the work of Christ , was much more 

profound. Christ is the Son of God; He was this in His pre-exi stence as 

t he divine Word, in His incarnation, through !U.s earthly life, a t His 

lllifting Upll on the ex-oasand i n glory, and through the whole time of His 

being lifted up. Not only Hie nature, but His work too, was seen in a 

broader dimension: its character and its etfects were claUfied. Final-

1y, these t wo deepened understandings--of Christ's nature as Son and of 

His work--were inter-related and identified. His work was seen as an 

integral part of His very nature. Consequently , the ChristolOgieal view 

here is mue~ more total and more unified; viewing the servant theme only 

within the context of the over-all Son of God theme • • 
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The:refo:re , the Church ' s growth in Chr1etologioal i nsight is pro­

posed here as the ess.nUal reason (0l' the dive:rgent use of servant 

Chrbtolog in the Petrine and t he Joha.nnine t raditions. Initially in 

the Petrine tradition, servant Chr18tologr etood parallel to a risen Lord 

Christolog; later in that tradition, it began to relate to a Son of God 

Christolog;y; f1~111. in the Johannine tradition , it was completely sub .. 

sUllIed into that larger aM. morEl compHhensive Son of God Christology. 
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