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PRI1:FACE 

The problem on hand. is to ascertain the 1nfiuence of the French 

School ot Spil"1tuality on the mtingS ot Saint !cuts Marie de M:>nt­

tort. Granted that traces of the teaching ot this school, as weU as 

ot the French Ignatian School and various Illinor figures are present in 

the wrks ot Montfort, can he notwithstanding be considered an onginal 

writer and tounder ot a new sc1'!ool ot spiritual thinking? In this the­

sis, having first treated o~, MOpttort"s major themes and then examined 

the extent' to which his writings were influenced b.Y his predecessors 

in France, especiall.y B4nille, I propose to reply to the foregoing 

question in the atfirmative. 

At this time, I Wish to acknowledge the kind and constructive 

criticism of Father WUliam J . Kelly, S.J., ot the Theology Department 

of };arquette Univel"Sit;r who guid$d the writing ot this thesis; and the 

coopel"ati.on ot :Father BernaJXl Cooke, S.J., Head ot the Theology Depart­

ment , and ot !bctor Riohard Schneido1", member ot the 'i'heology Depart­

ment, who With Father Kelly have constituted a committee ot three tor 

the reading of this thesis. I am also indebted to nrs . l):)nna Slytield 

ot the inter-library loa.n department of the ~fal'quette !-1emor1al Library 

for her gracious and eft1c1.ent help in procUting books tor my research 

work. 
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INTRODUCTION 

Louis Grignion was bo.nl at M:>nttort-sur-Meu, Brittany, France, on 

January 31, 1673. At his Continnation he added Marie to his baptismal 

name, and atter his ordination he styled himselt very simply "le P're de 

~nttort", the priest trom M)nttort, which name became his identification 

in subsequent years. Atter his studies at the Jesuit College in Rannes 

and the SUlpician Seminary in Paris, he was ordained in 1100. E:x:ception­

ally endowed with gifts ot nature and ot grace, he devoted himselt to 

preaching missions in westenl France where Jansenism had made great in­

~ds. Never settling in a parish or benetice, M:>nttort was an itiner­

ant preacher who used varied means to reach his audience: sermons, role 

playing, songs, the construction ot Calvaries, letters and processions. 

His resourcetulness and zeal did not always sit well with his peers, nor 

did hiSt'sound doctrine always please the Jansen-tainted. hierarchy under 

whom he worked. staunchly supporting the lbman Pontiff and his loyal 

Bishops in France, M:>nttort was constantly heckled. by' the anti-Roman ele­

ments in Chruch and state authorities so that his lite was a struggle 

against the forces of disunity. 

Atter six years of ministry, in face ot growing opposition, M:>nt­

fort seriously questioned it he should not leave France to serve the In­

dian missions in North America. He travelled on foot to Rome where Cle­

ment XI unheSitatingly reassured him that his vocation was to maintain 

orthodo~ amt),ng his own people . Dubbed an Apostolic Missionary by' His 

Holiness, Montfort resumed his missionary career on his native soU where 
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his labors kept tirm the taith ot the pusane people of BrittalV, Poitou, 

Vend'e, and the environs, With a tenacity that is stUl evident in west. 
I 

em France today. 

To continue his work of building up the Ohurch among the poor, he 

founded a two.fold religious family, the Montfort Fathers and Sisters, 

also kncnm respectively as the Company of ~ry and the Daughters of Wis­

dom. He died only torty.three years old in the course ot a mission at 

Saint-Laurent ... sur-St.vre, Vend'e,' France, on April '29, 1716. He was can­

oni.zed by Pope PiUs XII on July 20, 1947. 

'Nourished from his earliest days on Berull1an spirituality with 

its roots sturdily planted. in the virtue of religion, with its affeotion, 

austerity, and great esteem tor rtary', Montfort as' a seminarian opened 

naturally to the doctrine of the Oratory as then taught at Saint Sulpice. 

Hol(ever, he was tempel"jlmentall.y little inclined to accept ideas alreadY 

made. He refiectedl deF ly on Berullian spirituality and in re-th.1nking 

it he made it Sing,l.a:r~ his own. ' , 

I Far from plafing the role of' a straight copyist or simple eclec-

tic, more like an eagle soar1ng alott the better to spot his prey, Mont­

tort studied the spiritualities that had' preceded his time in the hope 

ot finding the most suitablee:xpresslon tor his personal insights into . 

Christ. , Captivated by the Sapiential bks and the Pauline the.mes con­

cerning Wisdom, ft)ntfort renected long on the revelation ot the Word of 

God in cl'Elation, in the soriptures, and in' the Incarnation. The election 

or choice ot Christ, the Eterruu and Incarnate Wisdom of God, he came to 

understand as of prime importan-ce in a person's advance ' toward God. In 

order to share his conViction that everything starts With al'¥i terminates 

in Christ-Wisdom, Montfort in the third year ot his priesthood set about 

writing a spiritual $ynthesis: leva oltha Etemal Wisdom. In this work 
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he undertook to present Wisdom from evel'J' vantage point: the nature , 

manif'estations, examples, words , ,and etfects of Wisdom. But to/put on 

the mind of Christ, which tor Pbntfort is true Wisdom, the 1m1tator of 

Christ neec1s to live accord~ to the Gospel, that is. to practice a 

solid asceticism based on love and self-renouncement. To possess Christ 

:tul.ly, he needs to cultivate an ardent deSire, continual prayer, uni­

versal mortification and total dedication to Mary. These are the four 

means M:mttort proposes to acquire Wisdom. With this practical imple­

mentation of his theory, he brings his book to a close by a formula ot 

consecration of self to Jesus Christ, the Incarnate Wisdom through the 

hands of Mary. His synthes1s is complete making a £uU circle trom the 

first ma.nitestat1on of Eternal Wisdom to man, to the latter's return by 

a complete and loving gitt of self to Jesus Christ, the Incarnate Wisdom. 

During thirteen further years of priestly ministry, t-bntfort was 

to ln1, te other works : The Treatise 01) true Devotion to the Ble,sed Vir-

gin Mary, A ,k!tter to the roeM! gf, t!!eCross. The secret of !i£Y, 

tho~ds of lines of "cantiques", du-ectives for hi:;; religious famUies, 

but in none of these worics is to be, found an entire synthesis of his 

spirituality. 'l'he True ,Devotion itself, by which the Patron of the Le­

gion of Mary is more popularly known, is subordinated to the t.eve of the 

Eterpal, WHdom. this form of Marian cult is but a development of the 

fourth means tor acquiring Divine Wisdom. The book, True Devotion. is an 

epUogue to the lR'V'e of the, Eternal Wisdom and can be understood only in 

its 11ght. 

)t)ntfort,~s syn1lesis on Divine Wisdom is, then, a thoughttul. over­

view of the teaching of Wisdom literature, of' the Gospels, and the Paul­

ine epistles, of the doctrine of st. Augustine and. of' the French Sc1100l 

of Spirituality. Thoughts gleaned tl"om these sources interplay and mu-
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tually ei!llighten one another. &ntforl writes simply, pointedly, some­

what hurriedly. but by showin~. the beauty and ,wisdom of the di~e pl.an 

of redelllpt1.ve ;&.nearnatiQn, he strives top- move his readers to respond to 

the love of the Son of God. 

These broad lines orient toward the parti cular aspect of Men 

fori ' s writings to be discU$sed in this thesis , that or the 1nfiuenee of 

the French School ot Spirituality. A lim1tation within the 'WOrks of 

Ycnttort must also be made frn' like a husbandman of the Gospel, he has 

drawn ,from h1.s treasury many things new and, old.. Two theme:a that are 

dominantly and, particulal"ly f>bn~ortian are the election of Christ-Wisdom 

as t he goal of one' s spiritual lifo , and the consequent dedication of 

selt to the Etemal and Incarnate Wisdom :through Mary. 

In this thesis a first concern wU1 be to present Ibntfort' s 

teaching on these two themes . Then an attempt wID be made to discern 

the in!1.uence on his teaching of the French School of Spirituality a 

this school is typified in the W'orits of B&rulle, its founder. Finally 

on the basis ot this double pres~tation of M:mtfort ' s work and its 

sources , an appra1sal will be offered of the orig1nality ot Montfort 

with regard to his writings on the electl.on ot Wisdom and 0" the Conse­

cration to D1 vine W1sdom through Mary . 
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CHAPTER ONE 

K'lNTFORT' S TEAC~G ON DIVIN:$ WISOOM MP> CONSEX!~T+()N OF SELF THROUGHMARY 

Montfort's earliest ,work, l'he In1fe 2£ the ~ernal WisQoII/-. can be 

sUIlUTleci up in the words of saint Paul .. "ClU'1st Uves in me." (Oal 2:20). 

Toough Christ lives in all Christians who are in grace, M:'>ntfort early 

discovered that in the vast majority of them the Christian lite is. as 

it were. only in emb:r,yo. 'lb develop that , embl"JO until Christ comas to 

His full age in tile Christian. that is. untU a man becomes a perfect 

member of Christ. with the mind ot Christ - such \faS to be the goal Gt 

YtOntfort ' G priestly ministry among his fellowman. Since be saw the elec­

tion ot Christ, D1V1ne Wisdom, as the deqisive factor 1n the Christian' s 

spiritual. lite, he set about to put in writing what he understood of the 

diVine ecoMmy of Redemption ~ Learn1ng about the Wisdcll1 ot God, men 

might then respond toBis eternal love tor them. 

In the dedicatory p~r to the Eternal Wisdom of God by which he 

starts his book, the Saint exclaims: 

o DiVine Wisdoml 0 Prince af heaven and earthl ••• Notwith .. 
standing your great beauty and appeal, You remain so little 
koown and so poorly esteemed t Ibw can I keep sUent7 (1) 

He goes on to protest that not onlY justi ce and gratitude for the abun-

dance of divine favors granted to him. but also his own interests and 

those of his fellowmen compel him to speak • 

• • • If ! am trying to make You known to the world , it ts be­
cause You have promised that aU those who explain You shall 
have lii'e everlasting ••• Kindly bestow much grac;e and l1ght 
on what I intend to say about You so that all those who read 
tl\Y words may desire anew to love and posseS$ You in time and 
in eternity. (2) 
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FolloWing directly on this d9dieatory pt'a3er, Montfort quotes the 

entire Chapter Six of the lOok of Wisdom. The w:i.sdom enVisaged;-n this 

chapter of scripture is pr1marily the art of prudent administration, 

yet on a secondary level, it is pertinent to the government ot a soul . 

Montfort's comments folloWing the sCriptural passag$ disclose that he 

uses the Sacred Writ in reference to tho soul. The following verses con­

tain the gist of his considerations; 
, ' , 

Wisdom: is better than strength, and a wise man is better 
than a strong man; Wisdom is glor.Y and never fades away. 
She is easily seen by them that love 'her and is 'found b,y tbem 
that seek ,bel'. She anticipates those who desire her and 
shmrs herself first to them. \'Jhoever ~es early to seek her 
shall find he~ seated at his door. (Wis 6:1,13-15). 

A most se'lere judgment shall tan upon those who rule 
f'br God will not except any man·s person, neither shall 
he stand in awe ot any man' s greatness. He made the lit­
tle and the gx'eat and bas equall.y care ot all, bu.t a 
greater punishment is ready tor the more mighty. (Wis 6:6-9). 

Now what wisdom is and what was her origin, I will. declare, 
and I ,dll not hide from you th~ 1l\Ysteries ot God. (Wis 6:24) 

ntfort comments i'irst on the meekness , accessabUity, and attract-

iveness of Divine Wisdom; second, on the misfortune that will befall 

rulers if they do not love the Elternal Wisdom; and thi:rd, on the in .. 

tention of Solomon to give an exaot description of Wisdom. ~.onttort 

proposes to fO-llow the King" s example 'by e.xplauling in simple terms 

what the Etemal. Wisdom is be£'ore ~s Incat'nation, in His Incarnation, 

and atter His Incarnation. and also what are the means to possess and 

keep Him. 

The dedicatory prayer along With the text of WisdorJ 6 and its 

commentary oomptise the prelude of his work . The le1t-tI'k)tU", already 

suggested by tbe title of the work, has bee,n traced. MlnUort is out to 

Win hearts for Jesus. the Wisdom of the li"ather. 

To justify the stu<tr of Wisdom that he is about to undertake in his 
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1 book. the authO~ poses in Chapter ,One a basic quastion : Is it possible 

for a man to love what he d.oes not know. to love ardently what he ..knows 

but little? Since the science of Jesus 18 the most noble. the most eon-

solin~. the mat useful and the most necessary of all sciences in heav­

en and on earth. man shQuld 8steen it .as he would a precious pearl and 

be ready to give up all to acquire it . So then that all may "grow in 

the grace and knowledge of OUr lDrd 'and $avial' Jesus Christn (2 Pet 3:;8) . 

M;)nttol"t pauses to d~:N.ne his terms am to sketch the plan of his book 

before proceeding to the study on hanet. (1.&1 112) . 
(Ja) 

Etymologically (Lilli #13) . wisdom is a deleotable knoWledge "thieh 

subdines into several kinds: ' 

1. t1"Ua wisdom.;. londness for the tnlth' Without guile or dissimuJ.a­
(Jb) 

tion 

(a) natul'al .. knot-ll.edgo in an l3:minent degree ot natural things in 
(30) 

prinoiple 

4» supernatural .. kno"Tlodge of superna.tural and divine things i n 
()i) 

their Origin 

i . substanti al or tl.'lcreated. - The Son of God. Se<:.'Ond Per son 

of the Trinity; Eternal l:11<S<iom in eternity. Jesus 
(3e) 

Christ in time 

ii. accidental or oreated .. a share in Unc!'oated Wisdom com­
(3£) 

municated to lnen, that ls, the gi.i"t bf Wisdom 

2. false wisdom .. fondness tor untrut:l dlSt:,auised under the appear­
(Jg) 

(a) earthly 

(b) sel\sual 

an09 ot truth 

(c) deVill$h (Jam 3 :15) 

(3h) 
to be treated. in L;$-I eh. "I . 
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!-cnt!ort assel'ts that be has in mind to speakof the Substantial 

and Uncreated Wisdom. the Son of God , Eternal and Incarna'te \iisdo~(Cf. 

1. (b) i, above). Yet . because this Wisdom is communicated by- created 
(3i) 

gifts. e . g. gl"aca and the gifts of the Holy Spirit. he will perforce 

also speak of accidental and created wisdom • . A special significance at­

taches to the gift of .. tisdom. spoken of by M:mtfort. He means an eminent 

role exerted by tbe gift of the Hol y Spirit, in the soul of a person stti'lt-

ing to possess DiVine rlisdolTl i a perfective element which implies a more 

acUvating infiuellce' on the part of the Holy Spirit and a more dooUe 

t'eceptivity on the part of the Christian, which colllbination draws the soul 

toward a morE: lO'.ringtUlion with the Person of Christ. Baptized and con­

firmed. Cht'istians are already disposed for this union. but r'lon'l;f'ot't la­

ments the lack of desire for and the attitude of' indU'ference toward 

greater' charH,y due to io"'tJ.Orance of the Person of Divine Wisdom. Precise. 

ly to overcome this ignorance, Montfort hopes to reach by the written word 

a greateI' numbar of people than he could I'OO\:h by" his spoken word. 

'!'he plan of the book, already hinted at in his commentary Gn Wis­

dom 6, falls into the following parts and chapter divisions: 

Part I , . 

Chapter 1 .. To love and. seek the Eternal Wisdom. it is necessar.y to know Him 

Part II - Before His Incarnation 

Chapter 2 - Orig1!'l and Excellenue of the Etemal. ltlisdom in sa ._-
3 - Power " in the oreation ot the l;)'orld and man 

4 - Goodness and mercy before His Incarnation 

5 • Wondartul. Excellenoe With regard to the souls of men 

6 - Desire of' Eternal. Wisdom to communicate Himself to men 

? - Choice of True \'lisdom on the part of' men 

8 - Effects of Wisdom in the so~ls of those tiho possess Him 
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Part III - In and after His Incarnation 

Chapter 9 - Incarnation and earthly life of the Eternal Wisdom j 

10 - Beauty and Gentleness of Wisdom in His looks and words 

11 - Gentleness of Incarnate Wisdom in His actions 

12 - Solemn utterances of Wisdom 

13 - Summary of the Sorrows suffered for men 

14 - Triumph of the Eternal Wisdom in and by the Cross 

Part IV - Means 

Chapter 15 - Ardent Desire and Persevering Prayer 

16 - Universal MOrtification 

17 - Tender and True Devotion to the Blessed Virgin 

9 

Formula: An Act of Consecration to Jesus through Mary (LEN, table of 

Contents, pp. 3-4) 

The plan of the present Chapter One of this thesis rests on the 

plan of Love of the Eternal Wisdom just given above. A first section 

(A) developing the election of Wisdom theme includes Parts II and III, 

before, in, and after the Incarnation; a second section (B) developing 

the consecration of self to Wisdom through Mary theme corresponds to 

Part IV, the means. 

A. The Election of Wisdom Theme 

As indicated above, Montfort starts his plea in behalf of Divine 

Wisdom by devoting Chapters Two to Six to the aspect of Eternal Wisdom 

before His Incarnation. Firmly based on Scripture, the love story of 

the Son of God for men is recounted not as an academic presentation prop­

er to one school or another, nor as a treatise so technical as to surpass 

the level of the ordinary reader to whom he addresses himself, but as a 

simple catechesis, an evangelical message drawn from both Old and New 
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Testaments. His thoughts move easily and loi'tUy in an atmosphere of 

prayer, . par'ticu1.arly in Chapter 1\10 vihere he duells on the depth, fhe 

inrmensity and the incomprehensibility of the Wisdom ot God 1'1'110 is a vapoF 

of the powsr of God , and a cartal,u emanation of His glory" the br1ghtne5s 

of eternal light and the UllSi'Ottecl. mirror of God • $ majesty. (LEW #16) . 

'l'he Saint includen a contplete chapter of Holy Writ, r.e.£"raining as 

above to interrupt the inspired. ~-OI'd by his cOJllll1.onts . The Chapter in 

question , ~elesiasti.cus 24, central to the Book of 3i1'a<:h, talls or the 

origin of Divino Wisdom and the manifestation of the p1'esene~ of God in 

the or by creation, by the prOlnulgaM.on of the LaW, and by the oult 1n 

the Temple. In this passage \tJisdom likens Hiruself' to cedar tl'ees and 

other odoriferous plants. all men should come to Hi.'Il to be filled. with 

His fruits . In Him isal1 grace of the wa;y and of the tru'th, all hope of 

life and of virtua ; yet Mis gifts are l avished only on th()se who desire 

them. Her~ is a first !'.;£erenca to one of the means to obtain DiVine 

Wisdom proffered by Montfort, namely tha'~ of an ardent desiro . 

In Chapters Three and Four, Mon·tfol't elaborates on the role of 

Divine t4isdom 111 the oreation of the .. lorld and of man . All things are 

made by the Ivord for Wisdom is the parel'lt and worker of: all things . Never. 

theless , the \rork ot creation is like a ganie for DiVine Wisdom who di. 

verts Himself and His l1'ather in establishing the beau.1<.r and order of 

nature. Ye'b if the pOlier and suavity of Eternal t{isdom are so manifest 

in '&11e universe , they shine forth lflOrG brUliantly in the creation of 

man , liis mastexpiece. the living image of His o .. m beau.ty and perfections, 

the grea.t vessel of His graces , the adMirable treasu.re or His rlohes and 

His sole representative on · earth. (IJil'l fiJ,S) . 

In a striking vrord. picture , It'bntfort describes the nlist'ortune tbat 

befell the first man .. rho beoomes like a brooken vossell , a fallen star and. a 
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spOtted sun. In this state Adam i s , as it were , without hope; neither . , -
angels nor :my other creatures can save, hiln. He is estranged from para-

/ 
dis~ and from the pr~sence of God; he feels the justice of God p~suing 

him and all hi s pcstsrity. He sees heaven closed and no~ to cpen it; 

he ,seas, hell open ,and nobody to close it. (LEW 140) . By a seq1.lsnee of 

telling detaUs . !'!ontfort prepares 'the setting for the ~ntr.r ot tiisdom 

on scene. rie pleads tr.a cause of '~'isdoll' .from every V9,nt,age point. stav. 

:i,ng to aro .. \se a respo:nse of love l'~Oll1 men who have beElllthe object of 

divil'le hve even though they estranged. themselves. in A.dam Md/or per .. 

oQna~. from th~ir beneficent, and lO'{ing Creator. 

At this juncture, Ycntfort. inmduees a str-angely anthropomorphiC 

pieturs of tho r.ternal Uisd.o:.n who is deeply moved by the lnisfol'tune of 

Ada.-a. He 'Writes : 

It seems to me that t his lovabl e Prince now calls to council 
for a second time the, Blessed Tr1n1ty tor man' s restoration as 
He had done for his creation . In this $rand coune.U there seems 
to be taking place a kind o£ contest between the Etemal Wisdom 
and the Justice of God . (LEi , 42), (5) 

This literary devlce serves to en;>haoit.e the lovin~ determination ot the 

Divin~ i'lisdom to intercede With t:':1e divi ne Justice on man t S behalf. When 

His wise replles fal tar before the justi ce of Ood. 

the £ternal Uisdom see:tng that the:M i s nothing in the whole ot 
creation capable of atoning for the si,n of man, of satisfying 
divine ju.stice and app€'.asing the ~rrath of God . and l ol'ishing never. 
thel.ass to save man whom He loves . Himself finds an admirable 
means to do so . (La~ f 45) . (6). 

His offer. to atone for the sins of men and, to merit eternal happiness 

for '~ha1li:, is aec0")ted; a de)eision is :reaohed a."ld adopted . The Son ot God. 

wU1 become man a't the apprt;>'Priate time a.'":d in f:i.xV:i circumstances. 

The story 9f the :f'1rstadvent is then sket ohed. , and once again 

Honttort finds the Mcrad text a :nost ~t mea11S of ad'l3llcing his argument . 

Quoting in its entirety vJisdom 10 t he represcmts Wisdom as l:iafaguarding 

His follower s . speaking by the prophets . gu1d1ng their ways and enlight-
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ening them in their doubts , sustaining them in their weakness and deliver .. 

ing them from evil. Seemingly deeply moved by the conduct of thf' Eternal 

Wisdom in his own regard, l-bntfort here interrupts the sacred story to 

exclaim : 

Sappy! A thousand times happy 1s the man into whose soul 
Wisdom has come to dwell! Whatever bat6.es he has to wage , he 
will be victorious ; whatever dangers threaten, he will escape; 
whatever sorrows arnict him, he wUl have joy and comtort; 
and through whatever humiliations he passes, he will be exalt .. 
ed and glorified in t1lne and eternity. (LEN * .51), (7) • 

Chapter Five, The Excellence of the Eternal Wisdom with regard to 

men , is also largely composed of Scripture (Wisdom ? : 22 • 8 :18) • "Wisdom 

reaches from end to end mightlly and orders all things with mildness , " 

(Wis 8 :1), sets the tone of this pericope whose text Montfort this time 

intersperses With his commentary. The sacred write4';, supposedly Solomon, 

approaches the height of OT speculation on the personification of Wisdom; 

he accentuates the diVine character of Wisdom. lauding His powerful yet 

gentle manii'estations . Since Wisdom is the indispens1ble companion of 

any sovereign, Solomon pleads to possess Divine Wisdom. "I have loved 

Wisdom fl'Qm my youth and desired to take her for my spouse... I went 

about seeking that I might take her to myself. " (Wis 8 :1, 18). 

What man, comments M>ntfort, reading these words of the Holy Spir­

it to e:xpress the beauty, exceUence and treasures of Wisdom, Will not 

love Him and seek Him with all his strength? (LE»l #- 6;). Also, not only 
(8) 

is lPlisdom suited to man: "Wisdom is for man and. man is for Wisdom", but 

also Wisdom is inf1n1tely desirous of comm'Wlicating Hirnself to man. SUch 

is the burden of Chapter Six. The reason for this affection on the part 

of Wisdom for man is that the creation of man is a SU!I1lIIary of all His 

wonders . The longings of this eternal and supremely lovable Beauty for 

the friendship of men are so intense, Montfort asserts . that He has pur. 

posely composed a book which reads like a love letter of a suitor to His 
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beloved. Wisdom assures men that ' "I have loved them that love me , and 

they that watch . for me early in the lOOming shall find me •• • SitUryg at 

their door. " (Prav 8 :32; Wis 6 :13). The eager desire ot Wisdom to com. 

municate Himself to me , revealed by creation and the Scriptures, will be 

f"urther shown by His becoming one of' them. 

"Let us then long for the Divine Wisdom and seek Him alone. If 

we but knew the infinite treasure of Wisdom laid up tor us men, we would 

be longing for that treasure night and day ; we would do anything to earn 

that treasure . " (LEW * 73) . 

But, lobntf'ort warns that caution is necessary in the pursuit and 

choice of' Wisdom for there are several kinds ot wisdom. 

Thus two f'airly long chapters , one on the choice of true Wisdom 

and a second on the marvelous effeots of Wisdom in the souls ot those 

whO possess Him, interrupt the "bef'ore, in, and after the Incarnation" 

plan that Montfort lai d down for himself. The interrupti on occurs b .. -

tween Parts II and III, at the transitional point between before and in 

His :Incarnation. Seemingly Montfort ' s inSights and GJCpulence impel 

him to deSCribe Wisdom in all its aspects and varieties so that his read­

er can then proCl3ed to choose his goal of lite more deliberately because 

more fully informed. For Montfort, the eleotion or deliberate option 

for Wisdom is of prime importance in a per son' s advance toward God . Be­

sides enlightening his reader conceming the whole range of possible 

ohoices , Montfort i s psychological at this point exposing a negative as­

pect of' wisdom so that against this darkness , the beautit'ul. light of' Di­

vine Wisdom will be all the more appealing. 

The false wisdom that i s described (LEW #75 ... 7) , e. g. compliance 

with the maxims and fashions of the world , a cleverness in covering over 

personal faUings , making virtues of manliness , gallantry and such, these 
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instances of worldly wisd.ol!l do not ·seem to be particularJ,y vicious faU~ 

1ngs. IblJever. the tanninology is deceiving to a twentieth century;read­

er. The words used imply more than they say. The saint is really a:x;.. 

posing the corruption in l1lOralS . a culture of salons andm1strasses. that 

waseommonp1aee in early eighteenth centuty France. 

Another dated attack of t-lOntfort· concerning false wisdom tou..ches 

on the practice of chemistry or alchemy (LEW *' 84.9). Besides providing 

insights into the e~stent1al milieu in which the saint lived and worked. 

these passages have no scientific value to offer. nor can their cietaUs 

be applied to contemporary theological problems. Th~ do. however. eon ... 

vey broad adVice that is pertinent to. all times: to remain With Jesus. the 
(In 14:6) 

way" the truth and the life/because away .from Him there is but wandering. 

untruth and death .. 

This presentation · of the differing types of Wisdom hopefully brings 

the reader to discorn the counterfeits from the genuine product. Further 

to insure the right choice. there follow the wonderful effects of the Eternal 

W1sQom in the souls of those who possess H1m (LEW Ch. a. #- 90 .. 103) • These 

effects, observable eminently in men like I-bses anci Solomon though oft1mes 

hidden. are enumerated by M:mtrort as follows; 

1. The Eternal \i1sdom. communicates to the soul that possesses Him His all­

enlightening spirit. that is. a subtle and penetrating spirit to judge 

all things with great discernment an*" keen intall:1.gence. From this 

unbounded source which is tul.l ·of' unction and conducive to actiVity and 

piety. the great doctors of the Church. notably st. Thomas Aquinas , 

have drawn. (Cf' footnote *'). 
2. W1sdom gives men not only the light to know the truth but also a wonder­

ful. capacity for making the truth known to others. The words which di .. 

vine Wisdom communica·t.es are strong . effeotive. pierci.ng words. suoh as 
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Stephen spoke and which his adversaries~re not able to resist. (Acts 

4:10) • 
j 

:3. The Eternal \o{1sdom is the source of purest joys and consolation. pour­

ing into the heart ineffable sweetness and peace. even in the midst of 

trials and tribulations as st. Paul bears witness , "I abound 't-lith joy 

in all my tribulations" (2 Co 4:4). Solomon, too, affirms that there 

is great delight in the friendship of Wisdom (tiis 8:8) whereas the 

. pleasures and joy found in creatures have but a semblance of pleasure. 

4. Eternal Wisdom confers the gifts of the Holy Spirit and all the great 

virtues in an eminent degree • . In this section the descriptive adjec-

Uves used by Montfort are particularly striking: lively faith, firm 

hope, ardent charity. well-oJ'dered temperance, consummate prudence , 

perfect justioe, invinciple fortitude, perfeot religion, profound hu-

: mUity, gentle meekness, blind obedience, universal detachment , con-

tinual mortUication, sublillle prayer. (LlJl>l f 99). This same section 

indicates that by the gift of wisdom Montfort means more than the con­

ventional gUt of the Holy Spirit since in this passage he understands 

aU gifts and virtues as pal't of te gift that Wisdom makes to men who 

have entered into possession of Wisdom. (Cf. p . 8 above). 

5. Eternal Wisdom sets afire those who enjoy His friendship and proves 

their mettle so that :they do great things for the glory of God and the 

salvation of souls. 

He gives them oocasion for great combats and keeps in store 
for them contradictions and crosses in almost everything they 
undertake. He allows the d~vU to tempt them. the world to 
calumniate and abuse them. their enemies to have the uppel" hand 
and ~ crush them. Sometimes He Will cause them to suffer the 

loss°"'their goods or of thei%" 'health; at other times He will 
load them W1 th reproach. sadness and de$pondency. In a word 
He will try them variously in the crucible of tribulation, but 
••• afflicted in few things. in many they shall be rewarded be­
cause God has tried them and found them worthy of Himsel£. (Lm 

100), (9). 



16 

Tb particularize these gen~ral statements concerning the effects 

of the possession, of Eternal Wisdom, an incident is recounted from the 
i 

life of the Dom1n~ean friar Henry Silso, the ardent fourteenth century 
(10) 

lover of DiVine Wisdom. Desirous of possessing DiVine Wisdom, Henry 

Vigorously protests that he would gladly endure. tire and name to prove 

his love. In a series of adverse situatiOns, he unfortunately gives 

way to excessive self pity and melancholy. Wisdom appears to the Bles­

sed and, chiding him for his puerility, tells him to Wipe away his tears 

and "to put on a happy face." (LEW # 101-2). 

M::mtrol"t concludes the story with renections ot his own. The 

cross is the portion and reward of all those who seek after or who al­

l'eady possess the Eternal Wisdom. But Wisdom, who numbers , weighs and 

measures all things, sends crosses to His friends only in proportion to 

their strength, and by the abundant unction ot His own sweetness , He 

makes these crosses so delighttul that they are borne with joy. (Liili 103). 

With these sober yet exhilarating thoughts about the cross, lbnt­

fort leaves Part II ot his book. He has spolsen ot the Wisdom ot God be ... 

tore His Incarnation, hoping thereby to convince men ot the longing which 

the SOn ot God manifested through creation and revelation to be with them. 

Then, having pointed out the need ot a righttul choice ot wisdom, the 

Saint proceeds to the third part of the !Dve story of the Eternal Wisdom. 

in and atter His Incarnation. 

In Chapter Nine , M:lntfort picks up the thread ot his story with the 

implementation of the decision ot the grand council ot the Blessed Trinity 

that the Word ot God should become incarnate in order to restore tallen 

humanity. He passes rapidly over the Messianic hopes ot the just people 

of the Old Law, seemingly eager to come to the appointed time when Wisdom 

was to build Himselt a house, a worthy dwelling place , in the person of 
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rye In half' a dozen lyrical lines. M:mtfort brings on scene his Queen 

and ~ther. · 
/ 

The impetuous current of' the inf'inite goodness of' God which 
from the ~g1nning of the world had been v:ii.ently checked by the 
sins of men ••• now . spUled.over into the heart of Mary... The pleni­
ttuie of the graces of' the Di V'in1 ty ••• poured itself' into Mary in so 
far as a mere creature is capable of receiVing it. 0 Mary I 0 

stexpiec:e of' the Most High! 0 Miracle of the Eternal Wisdoml 0 
Prodigy of the Almightyl 0 abyss of grace! Only he '\-lho created 
you.·. ·.knows the height. the depth. the breadth of the graces He 
has con£erred upon you! (LEAf if 106). (ll). 

After this ,poetic prelude. the events ot the life of Jesus and 

t1ary follow in close succession. covering only f'our pages of' the Ieve of' 

~he Eternal Wisdom. . .dently this brief account of the life of Christ 

am His M.7>ther 1s only the backdrop against which M>ntfort. Will detaU 

select aspects of the lite of i-lisdom among men. One such aspect is the 

captivating beauty and the ineffable gentleness of the Incarnate \iisdom 

in: His looks and words (LEN eh., 10)., Drawing as is his custom from Sa.­

cred Scripture, Montf'ort describes Wisdo,Jll as llleek and good : (a) in His 

origins, the gUt of love of the Etenru Father and the manifestation of 

tha lova of the Holy Spirit; (b) in the expectation of the Old testament, 

the llleeK lamb ot the prophets (Jar 11 :19); (c) in His birth, the chUd of 

the sweetest ot llIOthers; (d) in His appearnace among men, the lamb of God. 

Even His sacred name signi1'ies chari~, love and meekness. as st.· Bemard 

notes.· (LEW *120) . 

'!'he topic of gentleness continues in Chapter 1i1even. , emphasis be­

ing placed here on the actions ot Jesus . 1'he missionary understands the 

"He did all things well" (Mk 1 :37) to mean that Jesus acted TAith such 

exactitude, l-1isdom. , ho11MSS; and meekness that nothing faulty or want-

ing oan be found in what He did (L:ffIl 1f 123)., The poor. children .. sin-

nars, enemies" and loved ones,.' .. all drew near to Him in easy confidence. 

Though He is presently triumphant and glorious. Jesus is stU loVing and 
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condescending. more desirous to ,display lIie mercy than His glory. EKam-

. pIes from hagiography bear out the fact that Jesus continues to fove men , . 
responding to their l~equests in meekness rather than in thunder, appear-

ing in tenderness rather than in majesty. In particular he cites inci­

dents connected with Sti. Denis the Araopagite and Blessed Henry SUso . 

both of whom urge great love for the ~ernal Wisdom who has loved men so 

much and given striking proofs of His lov:e. (J .. E1-l 4f 128-132) . 

1he meekness of the &tarnal and Incarnate \visdom evidentl y capti-
(12) 

vated M:mtfort tor many of his wr itings and. hymns touch thereon. In 

fact 'ta douceur de J&sus" was th.e topi c of the last sermon to be preached 

by him dUring the mission at st . La.urent-sur-s~vre , a teat of heroic de. 

votedness for he 't-laS alr eady suffering from an attack of pneumonia that 

was to prove fatal . 

Having described the goodness and kindness of the Incarnate Wis­

dom. the Saint in Chapter Tt1elve places the reader in His very- presene& 

to hear the oracles of the Word of the Father. Throughout this work , 

Montfort ' s purpose is consistent : to draw people to the love of Jesus 

Wisdom so that He uill become the ohosen goal. of their life. SUch a 

union between Christ and the Christian implios a conformity of thought 

and Will with the thought and wUl ot Jesus. To help the Christian to 

put on the mind of Christ, the author opans the gospel aocounts and draws 

from the saorad texts. iron the lips of t he Master. the great directi ves 

that the Christian needs to make his Ol'1n in order to live in union with 

and in conformity to the M,)del . This chapter forms the basis ot Mont. 

fortian spirltual;lty, the ideal of Incarnate kfisdom, wb1ch It)nti'ort api-

tomizes in his password : God Alone. 
, (13) 

At f i rst glance at the seventy texts grouped here (L~ #133-152) . 

lbntiort' s warning comes to mind. namely tl>.at theI's would seem to be no 
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order in what he was writing , so. swiftly did his mind outrun his hand. 

(LEl ' 2). Yet there 1s a definite order among these texts, all select-
/ 

ed from the New Testament. Basie to the acquisition of the DiVine Wis-

dom is acceptance of His teaching, starting with the first great com­

mandment of love of God and neighbor. This first practioe entails elim­

inating selfishness and restraining greed tor eartbly goods. SUch as­

oeticism requires diVine help, already assured if asked tor by' humble 

and sincere prayer. Perseverance implies courage to keep up the prac­

tice ot Virtue. prudence to discern good from evil intentions : and con­

fidence to seek first the kingdom of heaven. The eight beatitudes are 

the reassuranoe that Christ sustains the Christian in hU eftorts if 

onl.y he grateful tor the diVine gifts . (LEW # 1:33-152). 

Following the quotation of the seventy seleoted scrttura texts, 

Ibntfort simply remarks that they are the summary of the great and im­

portant truths which the Son or God came to teach us on earth, after hav­

ing tirst practiced them Himself. Blessed are they, the Saint adds, '-Tho 

understand these eternal truths: more blessed are they who put them into 

practice; but m:>st bl<:Jssed are they who believe them. who practioe them, 

and who teach them to others for like brilliant stars they wU1 shine in 

heaven for all eternity. (LIiL'i *153). 

After the solid lessons of Chapter Twelve, the reader is prepared 

tor the presentation or Wisdom suttering and crucified. Chapters Thir­

teen and Fourteen tom a diptych. the former giving a summary of the sor­

rows and sufferings which Wisdom endured tor the love ot men, and the lat-

tel' singing the triumph ot the Eternal t'lisdom in and by the cross. 

"Among all the motives which urge us to love Jesus Christ. " writes 

ntrort. "the strongest is, in m:I opinion, the sorrows which He end~ed 

to show us His love. II (LEW 1154) . Though om' saVior has labored and sut-
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fered much to achieve the work o.f Redemption. Montfort argues, it is the 

circumstances which aQcompanied His sufferings that help men to ;ealiZe 

His infinite love. These circumstances are : the exceUence of the Per. 

son of Christ ; the condition of the people for whom He suffers : the num­

ber, grievousness , and duration ot His sufferings; the extent of His suf. 

tenngs . in His possessions and person, in His body and soul . "From such 

med:i:ta.tion we must conclude with saint Thomas and all the Holy Fat hers , " 

the author pushes his line of argument . "that our good Jesus has suf-

tered more than all the martyrs together, including those that have been 

and those that Will be to the end of the world. (ct. footnote #3). To 

know that Our wrd has endured so much for us, and yS't not to love Him 

~rdently, is morally impossi ble . " (L!iltl f 163, 166) . 

M:>ntfort now comes to the last and the longest chapter of his book , 

the triumph of Eternal Wisdom in and by the cross. The cross is so dear 
(14) 

to his heart that he treats of it frequently in his writings ; in fact , 

his lite is to untold very noticeably marked by this sign of contradic­

tion. Though written in praise of the Master, thi s Chapter Fourteen be. 

tr~s the disciple who with Christ triumphed by the cross to such an ex­

tent that he couJ.d protest: "What a cross it is not to have a cross to en-
(15) 

durel" 

The cross is the greatest mystery of the Eternal Wisdom! (LEW 1167) . 

To accomplish His mission of rMemption, seemingly the Son of God would 

come to earth glorious and triumphant, glittering With majesty, honor and 

weal th. "Nothing less than all t hat t \I exclaims M>nt1'ort, and in the pre-. . 

gence of this delight of his heart, he becomes once again lyrioal . 

But, 0 wonder! He [ Eternal Wisdom] perceives a thing which is 
a scandal and a stumbli ng blook to the Jews , an object of foolish­
ness to the Gentiles (1 Co 1 :23). He sees a piece of vile and con. 
temptible wood which is being used to humiliate and torture the 
most wicked and most unfortunate of men, it is called a gi bbet, a 
gallows , a cross. Upon this cross lie Casts His eyes ; He takes de. 
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light in it; He loves it and chooses it before all that is great 
and resplendent in heaven and on earth) He chooses it to be the 
instrument of His conquests , the adornment of His majesty, the 
riches and delight of His empire, the' friend and spouse of His 
heart . ' 0 the depth of the wisdom and of the knowledge of God!' 
How amazing His choice! How deep and' incomprehensible His ways 
of acting and j'Udging! But how ine·ffable His love of the cross t 
(16) . 

In a series ot reflections concerning the human consciousness of 

Christ , Montfort tells how the Incarnate Wisdom loved the cross trom HIs 

infancy, how He sought it eagerly during His life. and how His wishes 

were tullY satisfied on Cal.vary when He died in the embrace of His be-

10ve4 cross . (LEW * 169-171) . 

Arter death Jesus did not reject His cross ; in tact the bond be-

tween Jesus and the cross is so indissoluble that "never the cross with. 

out Jesus, nor Jesus without the cross! II (LEW #172) . By His death the 

"i~m1nies ot the cross were made so glorious , its poverty and bare­

ness so opulent , its pains so sweet , its hardness so attractive" that it 

became an object of adoration for angels and for men. On the day ot the 

last judgment , He Will have the cross borne in triumph, preceding Him on 

a brUliant cloud, and accompani ed by the chant of the angels ; by it He 

wUl judge the world . While awaiting that day of triumph, Eternal Wis-

dom wants the cross to be not only the s i gn, the mark and the weapon ot 

the elect , but al.so a treasury of grace , lite and joy for them (LEl'rlll?3- 4) . 

Yet how humble one must be , how little , mortified, interior and desp1eed 

by the world to learn the mystery of the cross which is ever an object 

of scandal and folly! The enjoyment of the actual. possession of the cross 

is a gift which the Eternal. Wisdom bestows only on His best friends and 

only atter they have implored it with mal\Y prayers and ardent desires , as 

di d Peter t Paul and Andrew. 

The cross makes Christians resemble Jesus Ghrist; makes them wortl1y 
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chUdren of the Father, members of the Son and temples of the Spirit. en­

lightens the mind and affords more knowledge than all books; when ,ftll 
) 

borne , the cross is the cause, the llCU'ishment and the proof of love ; it 

brings joy, peace and grace 'i> the soul . and finally , it works for the 

one who ca.rries it an eternal weight of glory (2 Co 4 :17) . For these 

reasons (Ll!l-l ff115-6) the cross 1s good and precious. Indeed, if Christ­

ians· understood its value , they would pl'ay tlr the grace to surfer some­

thing for Christ as did Peter of Alcantara , Theresa of AvUa, Mary Mag­

dalene of Pazzi , and John of the Cross, rather than shun their personal 

crosses or drag them unwillingly with muroturings and illlpatienee as did 

the oxen when drawing the Ark of the Covenant . 

Friends of the Cross , Montfort apostrophizes his readers . true 

disciples of the Eternal W1sdom, it you have trials and afflictions, be 

glad and thrUl with joy because the cross you carry is a preCious gift. 

Drink His bitter cup and your fr:i.endship w1llincrease : sutfer with Him 

and you wUl be glorified With Him. 'l'ne Wisdom is not to be found in 

the things of the wol'ld. nor in the heart ot them that live in delights 

(Job 28 :1) . Rathel' He has fixed His abode so firmly in the CNSS that 

you wUl not find Him in this world save in the cross . He has. so truly 

incorporated and united Himself' with the cross that in all truth we can 

say l "Wisdom is the cross , and the cross is ~i.sdom. " (LIWl" 180) . 

These summarily sketched thoughts on the profoundness of sutfer­
(17) 

ing will be enlarged upon later in Montfort ' s lite , particularly .in an 
(18) 

inspiring open letter to the association of the Friends of the Cross . 

These Friends. actually sturdy peasants , he en1fisages as a group of Crusa-

del'S united to fight against the world, a chosen g.,eneration. a kingly 

priesthood. a holy nation. a pur chased people (1 Pet 2 ~9) . They are eho-

sen from among thousands . they are pUgrims and strangers , yet wal'r:i.ors on 
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the battle front , following the way of the cross -t.raced by their bare. 

footed, thorn .. crowned and blood-s~ined Leader. The core of thlp ll. OOO 

word epistle to his disciples is a paraph 'ase on the classic text in 

this :regard, III:£' anyone wishes to come after me . let him deny humsclf. 

take up his cross and folloW' me. " (riJ.t 16:24) . ch phrase is analysed 

and collllllented on so that a master plan in asceticism develops for the 

meditation of the Friends . to wit : to become a saint , one must practice 

self-denial and be rea.d¥ to suffer in a Christ-like fashion . Fourteen 
(19) . 

directives are paternally spelled out SO that the peasant men and women 

will know tthat this Christ ... l;i.ke fashion is and respond to God' s oall to 

them. Mary. the closest follower of Christ, Will help these Christians 

to do as she did so that they may be worthy of the eminent name they bear. 

In the love of the Sternal Wisdom, the Che.pter on the Triumph of 

the cross , a last eloquent appeal on behalf of Jesus.Wisdom. brings 'lio a 

close Part III of the book. According to his outline, l'iOntfort has spo-

en of the Divine Wisdom before. in. and after His Incarnation. Suppos. 

ing that the reader has become acquainted with and enamored of the Wis­

dom of God, the author is now ready to turn to the practical question of 

how to live once Chrls~wisdom has been elected as the goal of one ' s 

lite . The means that he pI'OpOSes for this p~se ¢oruntute the suuect 

matter of the second section of this thesis . 

B. The Con§ecration through r4~.ry Theme 

To live dedicated. to Divine Wisdom. M)ntfor·t. proposes four means : 

desire , prayer , mortifiea tion and devotion to Mary . To'1hich like four col-

wnns su.stain the spiritual edifice wherein Wisdom can come to dwell. AU 

tour means are neoessaZ'.n no one can be suppressed. wi thout jeopardizing 

the whole struc·t;ure, yet dependence on r-.lary i s the dominant feature of 
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this dedication. 

First means; an ardant desire _ ... _ ... '!11111_ ..... ____ .... ~ ... 
/ 

'i'his first proposal is sinlpla psychology- : one cannot love what 

one does not want . As long a., the hearts of men remain heavy and in-

clined toward earth, th<3y cannot r-lse -to the pursuit of the Divine Wis_ 

dom, who of all that oan be desired, is the most des~rable . The desire 

of Wisdom is a grace, the rewaro of the faithful keapi..1g of the command-

ments (Eccles 1 :33) . Solomon, the model of those who obtained Wisdom 

through the gift of the Spirit. aid not receive 'that g1ft untu he had 

desired , sought after and prayed for it for a long time. Like this wise 

king and the prophet Daniel . Christians faust become "man of desire" (Dan 

9,25) ii' they Wish to acqUire the tr~sure ot vlisdom (L1!W if 18l-3) . 

~~~~~S~~~~~~~~~! 

Prayer is the usual channel by which God conveys His gifts. more 

particulal'ly His great gift of Wisdom. The Just had asked for the tJIes ... 

sias during four thousand years; Nary prepared to receive Him. during tour ... 

teen years ; SOlomon received Wisdom only atter a life .. time of pr33er. "If 

any one wants t-1i6dom. let his ask of God who gives to all [Ilen abundantly. tI 

(James 1 :.5) . 

Lively. pure and firm faith must be the hallmark of this prayer: 

so too, this prayer lllQ:S ,\; be a persevering plea like that of the importun. 

ate midnight caller who wanted bread for tds guests . (LSi *' 184.190) . As 

has been evident throughout l-bntt'Ortt s l?ritingS, he leans heavily' in every 

juncture on Scripture. Here once again he quotes an ent:l,re passage. the 

prayer of SOlomon for Wisdom as recounted in the Book ot Wisdom Chapter 9. 

Very fittingly is Mont:t'o,rt hailed in his li.tanies: 'l'1l'61ess dispenser ot 

the Word of God! 
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third means : universal lnOt"tifieation 
-~~~~~--~~~~~~~~~-

l-bntt'ort wants to form strong souls. men and women who liye by 

faith. detached from everything. mortified" capable of sUenoe and obedi­

ence . "All those who belong to Christ." he writes plainly. "cruoify 

their flesh with its Vices and ooncup1scenoesi they bear in their bodies 

the lOOrtit'icat1on ot ,1esus; they- continualV do themselves violence. oar-

ry their cross daily, and are dead and even buried in Christ . " (LEN 1194). 

Such are the words of the Holy Spir1t (Ik U :23 . Rom 6 ~4.8 ; 2 Co 4 :10 ; 

Gal .5 : 24) . he points out . Wi~m. purer than the rays of the sun. wUl 

not enter a body' sullied by the pleasures ot the senses . This lovable 

Prince seeks for persons worthy of Him. To communicate Himselt. He re­

quires universal, continUous. courageous and prudent 1IlOrtitication. e .g •• 

to give up entirely the possessions ot this world or at the least to be 

detached in heart tram them; to avoid the showy fashions ot worldlings in 

dress. f'urn1ture. homes and tood; to rejeot the false maxims of the world 

which tend to cover lies With cloaks ot truth. To be profitable. exter­

ior and volurtu'y mortiticat1on needs to be accompaniad by mortification of 

the judgment and the will, and by obedi ence because Without obedience ex.­

terior mortification is spolled by self-Will and often becomes more pleas-
(20) 

ing to the devil than to God. "wve all things and you Will. find all 

things in finding Jesus Christ. the Incarnate Wisdom. It (LEW #2JJ2). 

f O!l"1h_lll.2.anSJ. ! l,eud~r_aud_t!U2. ~e!?1i2P_ta lh! lP-!s§.e2. li.r,g!n_~r.t, 

In ona tinal chapter. Monttort sllmmtn1.:!.es his teaching on devotion 

to Mary. The purpose of !Il,Y present work invites me to by-pass this sum­

mary and to insert at this point a mo~ extensive presentation of his 

I~rlan teaehing si~ this teaohing is what particularlizes his life of 

dedioation to Wisdom. His book . true Devotion, as it is popularly known 

though often lIIisunderswod, is in :reality a treatment of the last men-
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twned of the four means of gro,.1i.ng to the age of Jesus Ch..-1st . To ex-

plain l{ontf'ort.ian Narian doctrine in this context of means is to/!it'U-. 

ate it in its proper framei-rork ; ,·rh9reas to consider it apart .f:rom the 

T..t)ve of the Eternal Wisdom is to d.islocate it and by t.he same to render 

it as devitalized as a truncated limb. Consequently, though the fo.Looo 

lowing pages on devotion to ?'Tary exoeed the sur:l!!lary offered by Chapter 

Seventeen of Love of the . Ete1,1lD.l tvbdo'r.l, th3y seam desirable for the 

prasen'" pW'poae. This fulle!t' pr esentation is £ound mainly 1.'1 two sour­

ces: Z'la Sacretof l'ary)and The ;rreati~e_ou ~he Tro,~ Devotion to the 
(21 

Dle>!seci Vir&iA t-1aa. In seeking the goal , Jesus-Wisdom, through the 

means, llJary, riontf'ort proffers the most perfect form of devotion to ¥.a.ry 

which he calls vOluntary slavery. 'l'o prove his assertion, he undertakes 

to put into writing, in a well organized treatise, his public preaching 

and personal practice . 

IlDntfortt s fi.rst conoern in exposing the doctrinal fouudation of' 

the consecration through Y'ary that hems had the grace to learn is to 

how the role of Hal."Y in the present diSpensation. Like all creatures 

ry is of herself less than an atom before the infinite majas1yof God 

(TD 1f14); nevertheless , the Divine Persons , having Wished. Hai'y' a cooper­

ation in the Incarnation, continue to want her cooperation in the sancti­

fication of souls. Her role in Redemption d;)es not cease lrlth th$ death 

of Chr:i..st ar:w mora than the mission of the Divine Son ends at His death. 

Iter maternity is continued and completed on the supernatural le'lel in 

the working out of the salvation of men. God the Father , having given 

His Son to the world through Har-.f . gives her the fecundity to be the 

mother of all the mal1lbers of His r4;ystical Body. Clod the Son, haVing be-

come man in her and through her, E$.tablishes her as 'I;he aher ot grace; 

God the holy Spirit . become fruitful in Yary whom He espoused, continues 
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through her to reproduce the members ot the Ibdy of Christ (TD #16-25). 

Thus to affirm his position concerning Mary, Montfort establlslles fhe 

most fundamental truth in her regard, the very conduct of the Divine 

Persons Themselves toward her in the economy of the Redemptive Incarna-

tion. 

A second truth that l-bntfort puts forward is the fact of the 

Christian's belonging to Christ who redeemed him by' His blood. (TD , 68) . 

A baptized soul, like a branch of a vine, should bear fruit for the own­

er. The baptized are to respond to the rights of Christ upon them, n.ot 

as hired mercenaries but as slaves of love wUlingly dedicated to Him 

to serve Him. Differing from a servant who remains free to dispose of 

himself, a slave belongs to his master and is totally dependent upon 

him. Among the several types of slavery: by nature, by' constaint, and 

by love, that which proceeds from love or free choice is alone perfect. 

Though man at birth is a slave by constraint of the devil, by baptism he 

freely becomes a slave of love of Jesus , servus Christi (Rom 1:1, Gal 1:10. 

Tit 1:1.). But what is true absolutely with regard to Christ is true rel-
I 

atively with regard to Mary. Having chosen Mary as His indissoluble com-

panton in His lite, death and resurrection, the Incarnate '-1isdom gives 

her by grace all the rights and privUeges that He possesses by nature. 

Hence to be completely dedicated to Jesus is to be ~ facto dedicated 

to Mary for she is the means by which He came to us and by which we ap­

proach Him (TD # 69-75). The terns: "slave of Jesus" and "slave of Mary" 

are of equal significance; to be the loving slave ot one is to be the 

loving slave of the other since they are so intimately united by wUl and 

by power that they have the same subjects. In contemporary terms, we 

would call this manner of living in dependence on Jesus and Mary a com­

plete commitment or dedication. 



28 

As indicated. abOve, l-bntfort calls his devotion to Mary the per­

fect renewal ot , the vows ot Baptis,m. Though in SOlllEl aspects ot his teach­
I 

ing , he conforms to the human and intellectual culture of his day, a . g., 
(22) 

a negative view ot human capaoity (TD * '79) , in others he compl~tely out-

strips hiEi contemporaries, ,e.g . .. in the re .. evaluation of the renewal of 

t~e promises of Baptism • . MJntfort was awareo£ the teaching of Saint 

Augustine . st. Thomas Aquinas , the CouncU ot Sens, and. the Catholic 

Catechism ot the Council of Trent (TD #,127 ... 9, 131) defining the nature 

of baptismal promises and urging all pastors to remind their people of 

the bonds of their consecration to Christ as slaves of their lJ:)rd ancl 

Recleemer. Yet, beyond the' potential ,of such a renewal tor t he amendment 

of 111'e, he perceived the valucl of a reioodedication to Christ in grace .. 

dependence on His ~ther. This decU.catlon · or consecration to Jesus t the 

Eternal Wisdom through the hands of Mary, is the tull. implementation o£ 

the teaching of Montfort. It is a manner ot lite that is the explicit 

and entire response of a soul to the love of the Eternal. Wisdom. 

The Saint is too apostolic , too aware of the demands of daily 

Christian living . to let th1ngs go with general statements . God has shown 

His will tor Mary by giving her a prime role in the Chu,:Q;ch of Christ , yet 

men remain free to ratify or reject this role of !olary. f<bntfort respects 

this freedom and tbough urgiijg Christians expr essly to ratity their be­

longing to Jesus and to do so through "laryt s intercesSion, he neverthe. 

less psychologi cally exposes the whole gamut or choice ot dev ,otbns be­

fore inviting to a .t'onnal. election : the partial and the false , the in .. 

terior and the .exter1or (TO 110.5..J.14) . BI1t despite Wide inquiry, Mont­

fort protests . he 'has never come across the type of devotion that he has 

leamed. He has not round one that unites moN inttmately with Christ, 

that gives greater glory to Dod , that 1s more helpful to one ' s fellowmen , 

and that is so perfective of the person who embraces it. Yet, because 

(,j £' ~i.:,h,'?", £1..1. 1 
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of the all- inclusive nature of this devotion, some will accept onlY its 

exterior aspects; others will understand only an irtit1al degree ?t its 

interiority; others will penetrate further: finally some, enlightened 

by the Spirit of Christ, who nimself will lead them to the fullness of 

His age, will embrace it as a state of Ute. (TD 111.5-9. 163) . 

The consecration in question is il'ltended to inaugurate a state 

ot lite so that the practice of True Devotion is more a marmer of liVing 

than an act of giving. To :illustrate this point. Montfort compares 

Christians to statue makers (TO /f2l9) . The selt-sufficient Christians 

who rely on their own efforts to attain holiness are like sculptors with 

hammer and chisel Who work hard and long to achieve a faultless product. 

A single al.zkwa.rd blow can spoil the whole job. On the other hand. Christ .. 

ians who confide thetnselves to Mary are like workmen who use a mold. Pro­

vided that the materlal is sufficientlY malleable . a mold yields readily 

and easily' a faithful copy ot the model. The analogy is eVident. Christ­

ians who confide themselves completely to M:l.ry. as long as they offer no 

resistance to her. will be fonned to a manner of I1f'e in the same mold 

that fomed the Incarnate Wisdom. 

!1ary. then i s the mold. the forma. ~ according to st. Augustine\ 

(TO I 219) into which Montfort inVites the Christian to throw himself en­

tirel.yt bottr and soul . extenor and interior possessions , even his apir­

Hual goods , in a word to dedicate his person with aU that he has and 

ever WUl have to the Mother ot Jesus (TO 1121) . By this dedication, the 

Christian gives God all the recognition that he can possible give Him 

since he thereby more closely resembles Christ who "gave more glory to 

God the Father by the submission that He had toward His mother during 

thirty yearS than He would have given Hint by eonve11Lng the whole world by 

the most stupendous works . " (TD 118) . The Christian, trying to be malle .. 
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able in ~1ary ' -s hands, wUl direct his intentions toward her, acting (a) 

through Mary, -i . e ., -renounc1.ng sel£ish aims in what he does.; (b) /'Wi th 

r4ary, i . e . f in imitating her vi.rtues; (0)- in Mary , i . e •• letting him­

self be formed by the graces she gives ; (d) for Mary, i . e ., considering 

her as a p,roximate\.end leadi ng surely to the Final End. (TO *258. 265) . 

These interior practices , seemingly multiple , - make for a single reali ty 

just as the efficient, formal , material and f1naJ. causes of a type- . 

writer constitute but one tyPe~'ritar. Thi s -foUr. fold interior practice 

sets up an attitude of mind which Montfort sees as the putt:i,ng on of 

the tnind of Christ . 

The saint turthermore proposes exterior practices : a special re. 

gard for the feast o£ the Incarnation, the recitati on of the Rosary, the 

wearing of a chain, and otheZ'S (TD 1226-2.56) which obviously play only a 

supporting role to the leading practi ce which is the interior disposi­

tion ot Christ-like dependence on Mary. 

What wlll be the fruits of liVing in sllch Christ-like dependence? 

The Christian faithfUl. to his dedication to DiVine Wisdom and to a man­

ner of living in dependence on ¥.ary wUl beeom~re and lUOre disposed or 

available to the prolllptings of the Spi rit because, since f1ary With the . 

Holy Spirit brought forth the Head of the l3c><:1y, with Him she will also 

bring forth the members of the Body. "When the Holy Spirit finds Mary 

in a soul , He flies there , He enters that souls With His fullness , He 

gives Himself to that soul in the measure that that soul is reQat.ed to 

Mary (TD 35-6) . This relation of a soul t o Mary will be realized in the 

Christian particularly by a partiCipation in the faith ot Mary ( 'I'D {Jt214} . 

WhUe she W'as on earth, Mary ' s faith in God was the most profound of all 

the faithful . Now that she is glorified, enjoying the Visi on, Mary no 

longer needs faith; yet she has in a way conserved her faith so that she 
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m1ght confirm the tai th of her sons and daughters in the pUgrlm Churoh 

so that they in turn ma¥ be blessed because they believe. I 
Also Mary purifies and emooUishes her client ' s good worles . Here 

J.t)nt.f'oX't uses another colortul comparison • . that ot an apple offered in 

tribute by a peasant. farmer to his lon;i . (TD * 147). The Queen who pro­

tects the peasant personally present~ his tribute to the king . taking 

care tirst to olean andpoUsh it. and than to set it on a silver plat­

ter attractiY9ly' fixed with nOWel's . Thus it is with lllan' S sood works . 

assures r·bnttort. Confided to ~ry . and offered by her to Dod . they wUl 

be all the more agreeable to Him. But does not Mary thus become an ob­

stacle between a soul. and Jesus ; does she not defiect people mm Him? 

Quite to the contrary! Mother of Jesus as she ever is, she continu. 4llly 
~ .. , 

orients to Jesus and through. With, in, and tor Him, she continually re­

tel'S all to the Father. First at all Christiahs. she ever magnifies the 

Lord and rejoices in God. (TD ,'; 151). 

Otber fruits ot tbe manner ot life envisaged. by this devotion are: 

a great interior liberty by wbtil ¥.ontfort understands an intensit"icat1on 

at a rUial attitude With growing confidence in the Fatllr ( TD #169); a 

marked benefit tor one' s fellowmen since they profit from the spiritual 

treasures placed at Mary ' s disposal (TD 1171), an assuranoe of final per .. 

severance because )bry' s fidelity is like a f'trm al'lchor east into the sea 

01 life (TD 111.3-5). 

As mentioned above (of. .footnote ' 21), l-bnttort call~,~ this t reat-

ise on devotion to Mary "the preparation tor' the reign of Jesus Christ" . 

tiithout belittling the obligation and excellence of personal sanotit'ica .. 

tion , he envisions a perspective that is more far-reaching and eschata­

logical; he i s first and foremost preoocupi ed with the reign at Christ,of 
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God. In the opening phra~e he announces = "'By' Mary Jesus Ghrist came 

into the world;. by her He must reign 1n the wo~ld.n (TD *1). A little , ' " ' I 
further on he writes, " • •• the kn"wledge, and reign ot Jesus Christ in the 

world ••• wUl be a necessary suite of the knowledge and reign at Mary whQ 

brought Him into the world the tirst ~ilIle and will do so gloriously the 

second. " (TO 113). ,And again, 

Jesus is the alpha and, omega of all. things. We • • • work onl.Y 
to make every 'man perfect Ul Jesus Christ... He is our only 
Master whQ must t~aoh us , our only lord on whom we depend ••• 
If then We establish a solid devotion tq" the messed Virgin 
Mary, it is only to establish more perfectl,y that of Jesus 
Christ. (TD #61. 2) , (2:3) . ' .. 

The fir>.al. exhortation of the treatise 1$ t ttGlory to Jesus in ~ry' Glory 

to Mazy in Jesus t Glory to God Alone t (t'D 1265) . 

The coming of the reign of JesUS and Mary i s associated with the 

co~ of the latter day's ('l.'D 149-59) . At the parousia Mary' s reign ldJ.l 

be' manifested more than ever because Christ' s reign will then be in i ts 

.final stage ot overthrowing the anti- Christ. Realizing that the countdown 

tor his kingdom of darkness has c01l1e , Satan will then fight lIlOre vigor­

ously than ever against his arch enemy, the humble Mary. In exhilarating 

pages, J.lt)ntfort deSCribes the apostles o.f these latter t1mes aroused , 

fanned, directed and upheld by Mal"'J to acoomplish by thei r virtuous l1.ves 

their admirable mission, the establishment of the reign of .t-l:ary which wUl 

be the dawn of the reign of the Sun of Justice. (TD 150) . 

This prophetical (in the sense of future Vision) and apoca1yptical 

tone ot ~bnttorl is all the 1IlOi"e inipressive because ' of a similar vision­

ary passage (TD 1114) wherein he for etells that the troatise he is writ. 

ing Will be torn apart and lost in the "obscurity and sUence ot a cotter" 

so that it l-lill not be able to be pu}:lll$hed.. Actually the manuscript was 

found accidentally only in 1842 in a case ot old books in the library at 

the M:>therhouss of the f.bnttort Fathers looated at Sa:1.nt-Laurent-sur ... Stlvre, 
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(24) 
France. and as pr edicted. it is torn apart. 
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/ 
L"l this f'irs'\# chapter of the work conoerning the influence of 

the French Sehool of Spiri~ua.l.ity on the writings of t>bntfort . the dom.. 

inant themez of the Saint have been described. In summary. he teaches 

that ' the election of Christ is of prime lmportance in the advance to., 

ward perfeo1;ion., For such an election. or conversion. the Christian is 

lead to renact upon the personal love ' of the .B:terna1 and :tncamate \'1is .. ~ 

dam for him. 14hen the ohoioe is made by an act. ot total dedication Qt 

salt. ther-a tollows the obligation of' leading a manner of life character­

ized by ardent desire. continual prayer. universal mortificatiop and d~­

pendence on Mary. 'l'his b"Pirituality is synthesized in the formula of 

consecration to the E.'ternal and lncarnate Wisdom through ~1ary which con~ 

eludes the book. loVe of the Eternal Wisdom., A contempora%7 version of· 
(25) 

the formula follows this summary 1/ The Original. .formula wUl be found 

in Appendix I to this thesis. l.fa,rginal notes to highlight its structure 

are added. These notes are not part. o.f the £ormula proper. 

AN ACT OF TOTAL COMMITMEET ro CHRIST THROUGH MARY 

o IU.ae,n Chl'ist . Head of the new People of God , as a member of this 

chosen raee, I consciously place II\Vself in 1'''l:)tU" presenee. In~..u- divin­

ity as Eternal \iisdoll1 you d\~ell in 1nacoeasable light, the Image of the 

Father. Yet you have willed to Veil this divina brUliance beneath or. 

dinar,v nash. Incarpatc Wisdom, you have beoome one of us, taking on our 

humani ty, baing made like to us in all things. except sin. 

I come beton you. Il\Y God and my Brother. Yon are the great Sacra­

ment making visible to man the saVing will of God . Through you we have 
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come to know his loving 'kindness; we see it With shocking clarity in 

your liberating death. By dying , you have taken away our guiltv by 

your Resurrection you have given US new life. And so, it is in a spir­

it of profound gl"atitude that I come baiora you, I who have new life 

from you. 

rt; since it is as God-man that you have done this, I feel a 

special sensa of gratitude toward the woman who freely consented to give 

you human nash, who aocepted your saving action for us all. Such was 

your d.eoision , that without Mary' 5 "yes" you would not have eome; with­

out her consent we would still be sitting in darknass and the shadow of 

death . Thus l·t;lry is joined by an inseparable link to your saving action. 

And! cannot think ot nry liberation and sanctification without recalling 

the poor handma:1.d who , by her consent, made it possible. 

But the IlIOre I think of your goodness , 0 lord , the more my own 

unworthiness and insufficiency weighs upon ma. Time and again I have 

been unfai'thful to you. Despite my Christian dignity, despite the new 

Ufe within rna, despite my intimate union With you, I haw ignored your 

graoe and sought after vain and selfish desires. The fight between the 

old and the new man lrages within me, and it is only by your help that 

I am ever notorious. Wit.hout you, I am truly nothing. 

still, I do not hesitatll to approach you , lord , since I do not 

come alone. I cc>me as a part of the new fa.mily of God, as a member or 

your :-wstical lbd,y', the Church . And especially do I come in the compan;t 

ot r![ary . th.e most p~rfect member or that Churoh. She it is who sums Up 

Within herself all that you want the Church, and me , to be. It is true, 

we cannot forget that she, depends on your grace for ever,ything, that 

withou't YOI1 her whole life and being are meaningl~ss. Yet it is through 

her that all of us receive an ever-increasing share in this divine life. 
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r·bther of the Mystical frid,y in its origtn. heart of the ~trstical Bo.dy 

in its funotioning , type of the Z,qstical B:>dy in its M.:fU1.ment.j she 

is the most perfect means I oan have for living lI\V life in the Church, 

and tor prassing ahead to the day of your CoJlling . 

I am aware of i"lhc'"\t you ars , '0 1J;>rd . and of what you have done 

for me . :r racognize also .Mary' s indispens3.ble :role in IfCf liberation 

from sin and entrance into new life. And now. my mind turns to that 

moment when all this becal1'l~a personal reality for me, my Baptism. ! 

look back wi t b joy at the loving kindness you showed me I I l.ook back 

wit h pain and sorrow because of MY wholly inadequate , sometimes coward.­

ly response to this great r eality. It is to remedy this situation, and 

to begin rrr.t Christian life anew. that I now want to renew roy Baptismal 

promises . 

Before the entire Chur ch, ! renounce the devil: I cast 

his infiuence out of' my lifer I r eject his t r ickery and 

teIr;;>'~a tions • .d turning 111Y back on the kingdom of dark-

ness, I reaoh out to you, the tight or the tfO:rl d . Christ , 

I 't'Et- ai'fiI'tll my total connni-&'119n·t to you. I take you to be 

tbe principle reality. the basic infiuence in r.ry life. I 

pledge to live as a son of the Father, plunged into Christ , 

penetrated 11'.1 ·I:.he Spirit . to live in a ,·toro. as a true 

Christian. Jesus . l!.'tel".nal and Incarnate 1~isdonl. I am 

totally yours . 

And now I look to you, 149.ry, to pl"eserve this new lUe within me. 

\vithout your consent, 1 would no '~ have it; H1t.hout Y"">Ul' help I cannot 

keep it. Holy l'bther, teach me to use those means whi.ch your Son has 

given ma to make me God .. like , Give me a great low) for the Liturgy so 

that it lTIay permeate ~ life, a 5i.").oere devotion to the Church, a strong 
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apostolic spirit , a dedication to duty. a confident acceptance of the 

Father' s wiLl in all he asks IIle to do or receive . Jith. ;rour guidanoe, 
,/ 

may 11f3' whol e life ascend before tho Throne of God, a. sweet-sm'3lling 

and acceptable sacri.fi·ce. 

Above all, I{Dthar. teach IIlEl to lcve and servo the wrd. both in 

himself and in hiSlllanbers . 'Give Christ to me , that like you, I might 

give him to others . 
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FOOTNOTES FOR CHAPTER ONE 

1. In this thesis all quotations in &1glish from the writings of M:mtt'ort 
ar e rrry own translation. The numbers used in reference pertain to the 
paragraph enumeration which is identical in all editions . 
PUblished er11 tions a.re : L' Amour (ie la Sage.sse Et,ernelle, Librair,i.e 
Mar1al.e, Pon't-Chlteau, Loire In? , France, 1929; Love or .the Eternal 
1t1isdom; (designated hereafter as UW), l-bntiort Publications , Bur­
leigh Press , Bristol, 1949. 

Cause of the freqUfmey in this theSis of references to the works ot' 
Monti'ort, it seems more helpt'ul to the reader to have the reterences 
accompanying the tex't, o,f the thesis rather tl';an locating them in a re­
mote footnote. 

LEW 11 . 0 Divine Sagessel Souveraine dtl ciel et de la terre I ••• Vous 
avez. tant de beautf$s at de douoeurs ,... at vous etas d' aU1eur si in ... 
COMue et m&orts~e. Comment voulez-vous que je me taise1 

2. LElo1 *2 5i je tache de vous t'aire conndtre en ce monde. c ' est paree 
que vous .. m&:.e avez prorrJ.s que 'tous ceux qui vous &o1aireraient et d", ... 
oouvriraient alU'll1ent 1a vie 'temelle. . . Donnez du haut de votra 
trOna , tan-h de b&nidictions at de lumi~res ~ oe que je veux fairs et 
di:re de vous, que taus ceux qui l ' entendront. soient en.flamm&s d ' un 
nouvoau d&sir de vous aimer at de vous poas&ier dans le temps et dans 
l · ~tem1t&. 

). (a) II, II, 45, 2 ad 1. Wisdom, epient1a, insot'ar as it denotes a 
certain Si-teetness takes its nama from sapoI' . 

(b) II, II , 4.5. 1 ad 1 . A thing is said to be good in two senses : 
first in the sense that it is truly good and simply pert'ect . see .. 
ondly by a k1nd <At likeness . being perfect in wickedness • •• With 
regard to those things which are truly good, 1-TO find a highest 
cause, namely tp.e sovereign good whioh is the last end, by knowing 
,,(hl oh lIlan is said to be truly wise • •• 

(c) II, II. 45 10. It belongs to w.isdom to consider the highest cause . 
(d.) Ibid . He •• ho knoWS the cause 'flat is sllnply the highest, which is 

God , is said to be wise simply beoause he is able to judge and set 
in order all things accordiug 1;0 Divine rules . 

(e) I , 38, 7 ad 2. The Son is called the Wisdom ot' the Father. 
(f) II, II , 23 . 2. \Jhar efore we are said to be gOOd with the goodness 

whicb :is God, and wise With the wisdom which is God. (since the 
goodness whoreby we are formall y good is a prticipatlon of Di vine 
goodness , and the Wisdom whereby we are t'onnally Wise, is a share 
of Divine vTisdom.) , 

(g) II, II , 45, 1 ad 1. Whoever turns away from his due end must needs 
fix on some undue end, since eVeljr agent acts for an end. 

(h) Ibid. Wherefore , :it' he :fixes }U.s end in extemal, earthly things , 
his 11isdom is ealled ear thly. if in the go. of' the body, it is 
called. sensual wisdom: it in some excellence, it is called. devil .. 
ish wisdom because it imi tates t he deVil ' s pride. 
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(i) I, 68, 5 ad 1 . rWisdom and knowledge Cas gi fts of the Holy Ghostj 
are perfections of the mind, rendering it amenable to the prompt­
ings of the lbly Ghost in knowledge of things DiVine and h~. 

Saint Thomas Aquinas, though not inoluded Within the soope of this 
thesis, 1s a source of l-bntiort ' s doctrine . E. g., LEW 112: Montfort ' s 
argument in favor of the sCience of Jesus is su.gges,tive of the open-
ing question of the SUmma i LIM #94 : "From the Eternal Wisdom". the great 
doctors of the Church, notably Saint Thomas, as he himself confesses . 
have drawn the wondert\llearning which tnade them so worthy of commenda­
tion"; L:EJ.o1 1163: "We must conclude With st. Thomas and the Holy Fathers 
that our good Jesus has suffered more than all the maytyrs together • •• It; 
L'l'h1s opinion of St. Thomas is not COlftD¥)nly held today.] ; TD #40 : st. 
Thomas is included among the Fathers teaohing devotion to Mary. based on 
n . n . 104 ad 2 : Hyperdulia • • • 1s the greatest reverence due to a man 
by reason of his having an affinity to God. : TD 1127: "Men, says ST. 
Thomas, make a vow at their Baptism to renounce the devil and all bis 
pompa . " (II, II. 88, 2 ad 1) . 

4. fbnttort does not have a development of the Resurreotion or the life of 
tle Risen Christ . In speaking o·f "in the Incarnation" . he seems to mean 
only the act of the assumption of the human nature by the Son of God so 
that "atter the Incarnation" would mean the historical lite of Christ 
folloWing on the moment of the Incamation. 

5 • . LEW *' 42. n me semble voir cette aimable Souveraine appeler et as­
sembler une seconde foist pour ainsi dire , la Sainte Tr.1.nit& pour N ... 
parer l ' homma. comme elle avait fait pour le fonner. n me semble que 
dans oe grand conseil . il se fait une asp~ce de combat entre la sagesse 
Eternelle et la Justica de Dieu. 

6. LEW *45. La Sagesse Eternelle. voyant qu' il n ' y avait rien dans L' uni­
vers qui fut capable d ' expier le p~ch& de l ' homme , de payer la Justice 
de Dieu et d ' apaiser sa colt.re, et voulant cependant sauver le pauvre 
homme qU' el1e aimait d ' inel1nat1on, trowe un moyen admirable. 

7. LEW '* 51. Heureuse mUle fois une be dans qui la Sagesse est rentNe 
pour y faire sa demeure! Quelques combats qU' on lui l1vre. eUe de­
meurera vi.ctorieuse; de quelques dangers qu' el la soit menac&e. elle en 
sera delivr&e ; de quelques tristesses qu' elle soit aocabl&e, ella sera 
r&joie et oonsol&e ; et en quelques humUiations qu' eUe soit tomb$e , elle 
sera relev&e et gloriti&e dans le temps et dans l ' &terniM. 

ntf'ort ' s biographers place the composition ot LEN during the Winte%' 
1703-1704. HaVing been forced by difficulties with a jealous administra­
tion to leave the HOtel- Diau at Poitiers . M:>nttort had walk«l to Paris. 
There his zeal eamed another rejection • .trom the Salp3tri~re. Father 
Leschassier, his tormer director at Saint-Sulpice. coldly refused to be 
further responsible for him. Uncertain of his future. Montfort took 
refuge under a staircase on the Rue du Pot-deFer. From there he wrote 
to Hs',SPiritual daughter at Poitie~ " I know no more friends here but 
God Alone ; all those I used to have have abandoned me , " (Cf. I.e Crom. 
op. cit. p . 117) With limited. opportunity tor mission work because of a 
generalized doubt as to his sanctity, l-bntf'ort spent the winter in soli­
tude, passing almost all his time in prayer. Understandably his biograph. 
ers look on his treatise on love ot the Eternal Wisdom as autobiographical. 
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8. LEJA #64. La Sagesse est pour l ' homme , et l ' honune est pour la Sagesse. 

9. LE.W #100 . Pour lea ~rouver et les rendre plus dignes d I elle (la $a­
gesse) , elle leur procure de grands combats et leur r&serve des con­
tradictions et des traverses dans presque tout CEl quI Us entrepren­
nent. Elle permet tantOt au d&lllOn de les tenter, tant6t au monda de 
les calomnier ,et' de les m~riser, tant8t ~ leurs ennemiS de les Slr. 
monter et de les trahir. lei el.leur procure une, perte de. biens, . . 
l~ une maladiea ici une injure, l~ une tristesse et un abattement de 
coeur. Entin elle les tfprou,ve en :toute mani~re dans le creuset de la 
tribulation. Mais ••• leur afflicti on a 4t& leg~re et leur r$oompense 
sera grande parce que Dieu les a tent's et les ,a trouv4s dignes de ~ui. 

This passagE($eems autobiographical in new ot the predicament ot the 
author at the time ot Writing. Cf. tootnote 11. 

10 . The incident concerning SU80 is set in quotation marks in LFkl; appan­
ently M:lnttort copied trom a source which he does not ind1cate~ The 
library at the Jesuit Seminary on the Rue du Pot-de- Fer, which was ac­
cessible to him (ct. La Crom, op .• cit. p. 4S3) , could well have ba~m 
the source ot his information . Another possibUity is his citing the 
inCident trom tnemory trom his library work durtng his seminary days; 
the passage is not inscribed in his Oahier d(1l Notes . 

11 . 

Monttort highly esteemed the Ibmini cans ; he was protessed as a Ter­
tiary ot St. Dominic at Pontchlteau on November 10, 1110. 

LEW'1106. Le torrent ~'tueux de 1a bon'tS intin1e de Dieu. arret4 
violemment par les p$ch&s des honunes ••• , sa d&charge avec imp&tuos1t 
••• dans le coeur de Marie... Toute la pl&ni tude de la Divin1t& ••• se 
r4pand en Marie autant qulune pure crtfature en est capable. 0 Mlrie, 
a Chet-d' oeuvre du Tr~s-Haut, 8 miracle de la Sagesse Eternelle, 0 
prodige de la Touts-PUissance, 8 abtme de la grice •••• U nly a que 
celui qui vous a cr$4e qui connaisse la hauteur. 1 I 4tendu et la proton­
deur des gt"aces qui 11 vous a faites .· 

12 • .....,"Q vv ........ ....,~ ""' .... I:A,I ... .., .... y.Ar w. . R.-o;J~ vc;w. ... v.'1w.~gl ' __ At . ~I.X __ 1 _>_ 

13. ~re than one scripture text i s at times assigned to a single para­
graph humber; hence scripture texts and paragraph numbers do not mathe­
atically relata to each other. 

14. Letter to the Friends ot the ross, (M:>nttort publicat.i.ons , Bay Shore, 
R.Y., 19.50 : Oeuvres . Ses Cant1g'Ues , op. cit. p . 820, Table Analyt1que 
where one and one- hall' columns reter to hymns on the cross : its prais .. 
es , . beauty. mystery, necessity, advantages ; as throne ot Wisdom, instru.­
ment ot victory, source o£ grace. sign ot the Christian. trial and: 
measure ot love . 

lS. La Cram, Op e cit. p . 21S . 

16. LEI I 168. Chose &tonnante! Elle (la Sagesse) voit parmi. les juifs un 
sujet de scandale et d I horreur, at parmi 1&8 parens un objet. de tolie ; 
elle voi t un marceau de boi s vU et mlprisable , dont on tait 1a contu ... 
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sion et le suppl10e ,des plus sC&l,&rats et des plUS malheureux. appel' 
un gibet. une potence ou une orois. 0 ' est oette croix sur laqueUe 

. elle jet~e les yeuxt ( ~l:\e y p"~d se~ complaisances; ella la lh'rtt 
parmi tout 08 quI il y a de grand et dl,&clatant au oiel et sur la ter­
re.. pour ~tre ,1 ' i,Qstrument de sea CC)nquetes et l' ornament de , sa tnajes. 
d, les ri.chesse~ at les pla1~i17s dE! son empire. l'amie et lllpouse 
de son coeur. '() profondaur de l~ Sa.gessa et de la ,science de Dieut' 
Qu~ son ohoiX est , s~:renant at qy.e ses desseins at. jugements sont 
sublimes at 1ncomp~ensibles! Mals que son amour pour eetta croix: 
est~effable. ! 

The anthropomorpl\1c ' slant of this passage. as well as the renections 
concerning the human consciousness of Christ in LEW *169-174 need re­
evaluation in the l1ght of contempora,1"Y theology; nevertheless • they 
served well M:mtlortt·s p\U'Posa ot making the Eternal and Incarnate Wis­
dom more understandable and accessible to men of the early eighteenth 
century. 

17. At times the saint's statements concerning the happiness and delight 
that accompany fall~es. illness. and the usual lltan.v of pahf'ul "cros­
ses" ~t mark one's lite seem to be a pious overstatement. Yet there 
is no reason to doubt his sincerity even though he was only thrity 
years old when. he w~te LEW. In fact. he naively betrays his own sanc­
tity. In adverse c1rcumstances he is so intimately united with Christ. 
so transcendent in a sense. that like the Master the disciple finds his 
meat and drl;nk in doing the Fa the.r' s will. The advantages of the cross 

, that he lists (L.EW #176) are another instance ot his seeming to write 
from pers,onal ef\Perience. 

18. lbnttort organized the Fr1,en,ds ot the Cross at Nantes in 1708. He com_ 
monly organized such groups ot piety in the pa~hes he evangelized to'> 
pet'petuate the truit o£ the mission. Visiting them whenever possible. 
~rly in 1714 the Jansentsts succe.eded nth the Bishop of Nantes in hav­
ing their redoubtable adversary silenced in that diocese. At Rennes 
during the summer of the same year. Father de M:lntfort once again met 
With the diabolical hatred. ot the Jansenists who succeeded 1n haVing 
him silenced in that diocese also. Welcoming this humiliation. for his 
greatest cross was to be Without a CroS8, he took refuge at his Alma 
Mate~, th3 Jesuit Coll~g~ at Hennes. Here under the d:Lrection of Father 
de Pr&tonta:1.pe. S . J .. , he buried himself in an eight day :retreat. On the 
last day ot the retreat. Saint touts communicated to his fervent fol­
lowers at Nantes · the fruits of his sublltne medita't.1on. From the "sweet 
retirement of his interior". · he comes to "trace on pa.per a few little 
8rtQWS from the cross with which to pierce the noble hearts of the 
Friends of the Cross." If2tter to the Friends of the Cross. pp . 7-9. 

19. Ibid. p . 21 tf. 

20. "Exaggeration!" 1s the censure often levelled in oodem times at lobnt­
fort in matters pf mortification. True. contemporary theology places 
emphasis on the posittve commandment ot love, yet we of the twentieth 
century must be mindtul. of the milieu in which he operated. Strong 

. oounter.balances are needed to move heavy loads. In his own lifetime 
lbnttort faced this criticisl;11 which .he turned away by his soft answer • 

. "ls not poverty. mortlf1eat1on. and trust in Prondence the simple Gospel 
teaching?1t ct. I.e Crom, OPe cit. p. 328 . 
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21. Both works are available fTOm :, Montfort Publications. Bay Shore, N.Y., 
19.50.. Hereafter in this work. quotation from Irue Devotio.n Will be 
indicated as ID with paragraph, number references, as fo.r LEW. I 

The . Secret o.f Marx. a letter o.n the practice o.f slavery addressed by 
Montfort to. a religio.us, is a nutshell pf. the co.nferences that he gave 
during his man.v missio.ns in western France. '!'he d~te and place of the 
co.mpositio.n o.f the. letter are no.t known. 

Very like~y the True Devo.tio.n was written in the autumn o.f 1712 at 
Saint.El.o.i . a canton o.f La lbchelle , in a small house charitably placed 
at the missi.onary' ;s dispo.sition and appropriately called "the hem­
tage. II Here Montfo.rt so.ught respite between missions and so. the Writ­
ing o.f a book was perforce relat1velY hasty With lit;.t+8 research possi­
ble o.n the spot • . Yet, so.' well read was the author, so. frequently had 
he consulted learned men, and so fo.reefully had he formulated his , 
thoughts in spQken words o.ver his man;y years o.f preaching (TO #110. U8) 
that he set a1;lQut this task eagerly, "his heart dictating with a spe_ 
cial joy all that he wrote. " (TO #13) . M:mtfo.rt ' s wide reading has al­
ready been established (of. above pp . 2. .3 and foo.tno.tes .3, 10). He 
does not name any o.f the "learned men" in question but his bic>graph;y 
reveals that he frequently consulted Tronson. PSS, Descartes, S.J . , 
Gn.ndet. Msgr. de Chatn:pnour, Msgr. de L8$cure, Po.ullart des Places, 
and COlluson, S.J. (Cf. LeCrom, OP e oit • • pp • .56, 114ft. 124, 2.52, 302. 
366 if, and )8.5) 

. , 

The title o.f the book 1s not Montt'ort ' s. His manuscript inco.mplete 
when disco.vered. did not include the title page . In the course of 
the text Montfo.rt styles it : the preparation for the reign of Jesus 
Christ (TO #221). and again, the perfect renewal of the vows of Bap~ 
tism (TO 1120) . 

22. In harmony with 11" - l8" een11rJJ anthropology, Montfort describes the 
weakness of man, the "body o.f s.ln" ot' Saint Paul (Rom 6 :6). with colo.r­
ful terms and ins1stance on the consequent o.bligation of hating and re­
nounoing sel1"'. Fo.llowing st. Bemard and st. l3onaventure , he also 
argu.es that we need a mediator even with the Mediator Himself sinca man 

. is no.t worthy to approach the all-p:ure and the divine ('l'D #85). These 
attitudes toward man and toward the one Mediator are so indigenous to 
his time that We can move along without delaying to evaluate them as 
his . though they 1rsTitably did influence his thinking·. 

23. ' TO *61.2. J&sus-Chrtst est l ' alpha et l' o.m&ga de toutes ohoses ... !bus 
ne travaUlons • • • que pour rendre to\lt hol!llle parfait en J&sus- Christ •• • 
n est notre unique maitre qui doit nous enseigner, notre unique Sei .. 
gneur de qui nous devons d&pendre •• • S1 done nous .Jtablissons la so­
lide d&uton d,e 1a t~s Sainte Vierge , ce n' est que pour $tabl1r plus 
parfaitement celle de .J&sus- Christ . 

24. An entire fli.rst part of the work , seemingly a detaUed thirty-day pre. 

paration or exercis~. to, which ,Montiort refers in the present text (TO 
1227- 233), is missing; from the secOnd part of 'the bOok. the Har1an 
text on hand. several pages at the beginning and end o.f the work are 
missing, but the bDd3' is intact. This thirty-day period of preparation 
in question has been reconstructed o.n the bases o.f textual analysis of 
the available portions of TO . This is the exercise conneoted with the 
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aot of consecration as a preparation tor the reign of Jesus Christ , 
(ct. footnote #21). 

I 
In '0) *227- 233, M:mtrort suggests as an exterior pJ'aotioe that the act 
of Consecration of selt to the Divine Wisdom through Mar,r be preceded 
by a thirty day period ot prepaJ'ation. as just mentioned above. Here 
I can only allude to a possible, but interesting, connection that 
may exist between this preparation and the th1rt,y day a~ercises ot 
Saint Igna t1us of Loyola, which connection is quite probable because 
ot M:mt:f.'ort' s relations with the JesUits as professors and friends , 
at Rennes and in Paris . during the greater part ot his lite. time . Dllr­
ing his college dayS, and again trom 170:; onwards, they also served 
as his spiritual directors . Cf. J .M. ' Hupperts, Vie et Doctrine: St. L.­
M. de Montfort, (Eliitions Beyaert, Brussels, 1961) p. 24. 

2.5. Wem version by Anthony Prete, Graduate Theology st'ldent, Marquette 
University. 
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CHAPTER niC 

SOURC£S OF !v!ONTFORTIAN SPIRITUALITY 

In speaking of his true Devotion (TD f 114), Montfort reters to him. 

selt as "the one whom the Holy Spirit used to write it." Only in this 

sense does. Monttort consider the work t o be ·his. Nevertheless, having 

studied the works of the spiritual authors who had preceded him, he re­

thought them and in so doing, he made them his own. Tho.ugh he announces 

no absolutely new ideas, the importance that he gives to some, the ties 

that he establishes between others, the conclUSions he draws trom them -
(1) 

all imply a perceptlon that is personal and not found prior to him. 

Men per forea repeat each other When they speak wi thin the oircle of the 

truth, but like scientific discoveries , moral ideas belong to him who 

marks them with his imprint. Thus Montfort deserves to be called a master 
(2) 

of a new spirituality. 

As to Montfort's sources, these are ma:ny . AppOinted librarian at 

Saint Sulpioe, Montf>rt as a seminarian had at hand a valuable collection 

of works. The Fathers. especially Saint Augustine, and spiritual writers, 

in-particular B~ru1le. 011er and Boudon, became familiar to him. Very 
() 

like;Ly ~t was whUe he-: had this charge as student librarian that he had 

the opportunity to make the collection of texts that was to serve him so 

well during his ministry, particularly in composing his True Devotion. He 

admits himself' that he had read "almost all the books t hat t .l"eated of devo-

tion to the Blessed Virgin Mary." (TD I U S) . 
(4) 

Beoause of' his training at Saint Sulpice, a spiritual offshoot of 

the Oratory, and because of his characteristic Berullian doctrines and ex-
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pression, Montfort is considel."ed to ue the last of the great figures in 
(5) 

the Berullian School . Among the propagators ot Berullian spirijuality 

outside the Oratory he deserves a special mention because, though his 

treatise on devotion to Uary has its roots substantially in B$ruUe, yet 

it is a new and prophetic presentation of the Barullian doctrine, adding 
(6) 

much from his personal e:xperience to the teaching of his master. 

Even at this introductory glance. traits of the l-bnttortian spirit­

uality are becoming dlst:l,nc't . On the one band, he has borrowed from many 

available sources, yet on the other, he has synthe.3ized these borrowings 

to produce a spirituality that is peculiar to him. A study of this dia­

lectic in his writings follows according to the tti'O dominant themes that 

have been presented in Chapter One: first, the election of Wisdom theme 

will be considered against the background ot ~rulle and devotion to the 

Incarnate Word, Oller and Saint Sulpice, and minor sources especially 

the French Ignat1an Sohool ; second, the consecration through Mary theme 

will be seen in the light ot the teaohing ot ~rulle on the vow of slav­

ery, Olier on sp1r1tual maternity, and of minor figures especially Boudon. 

I - The Election ot Wisdom Theme .............. -.-- .. - ... __ ...... 
li\Y circumstances ot time and place, lbntfort grew up in the mental­

ity of the Freneh School ot Spirituality. the golden age of religious his-

to!'y1n France. By knowing choice. he accepts its pl"inciples, recogniz .. 

ing them as an unfolding of the Pauline doctrine ot the Body of Christ. 

The prime figure and towlder of the French School was Pierre cardinal de 

~rulle (1575-1629). acclaimed by Urban VIII as the Apostle of the Incar­

nate Word. 

Ebrn in a contused period ot history whet/the Church ot France was 

spiritually and materially ruined by the wars ot rel1aion" Pierre de :a&.. 



4.5 

rulle surprised. his masters by the precoc:i,ty of h~ spiritual maturity. 

On the one hand he developed. a fervent hUlllaniSlTl with admiration :y::, the 

Platonists, and on the other he knew a sincel~ ardor for personal per. 

faotion. Ordained in 1.599, he entered. the ranks Qr iii. clergy that was in 

a pitiful state due poliUcally to the prevailing systeIIl or benefits, and 

eeoles1asticall,y to the feudal-lord type of living among the Bishops . 

Through the establishment of the Oratory in France in l6ll. ~rulle under. 

took to restore the spirit of perfeotion in the olerical state. In addi-

tion to outstanding services to Ohurch and state, e.g. the establishment 

and spiritual direction or houses of Gamel in France, and a diplomatio 

miSsion to England to arrange the wedding of Henriette of France with 

Charles I of Ehgland, he revived Christian piety by his insights conoern­

ing the Person of Christ. th~ Incarnate Word . .For the founder of the Ora­

trl>ry. Jesus is the object, the principle and the model of the cult. of ado­

ration due to Oed. Thus associating dogma and piety, he sparked. a renewal 

of the Church in France by a school that wal3 to becom.e noted more for i ts 
(7) 

spirituality than for its theology. In an age that exalted humanism. he . . 
I sohght to restore God to the center of life, and by this theocentricism. 

he renewed. in the Church the spirit of religion. :e&rulle left several 

writings atter him, notably LEts D1S29tU"s. Sur les Grind,~s . de. J&sus and l!. 

Vie . de J~sus, the former ha.ving been the occasion or much controversy dur­

ing the lifetime of. the author. He died whUe celebrating 11l1ss reciting 

the llOrdS: flHane igitur oblat10nem serV'itut.is nGstrae lt . an 1mpressive clos­

ing to a life of slavery vowed to Jesus and. lo1ary. 

lbntfort draws the substance of his doctrine, particularly his es-

teem for the Incarnation. from the French School , and it is B'ruUe' s 

teaching on this point which r.as given a basic direction to the thinking 

of his disciples . rulle . 1n turn, can be traced to the basic source. 
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that of Paul t s epistles to the EPhesians and the Colossians. There ~:Che 

ApostlEt tells of the et.ernal plan of the Fathel', realized in the ~n. and . 
fulf'illed through the Hol.y Spirit. In this Trinitarian !'rame~rork e~rul.le 

likeWise places his cult ot the Inoarnate Word; in tact only in referenoe 

to the mystery of the 'l'.l:'inity is his Christology seen in its true light . 

Though the Incarnate, \tJ'ord is the center of attrao'tion tor ~rulle. he 

thereby apptaches the Trinity. adoring and reVering through the Son for 

He alone is the peti'ect religious . the adorer par excellence, and the ltv­
(8) 

ing prayer ot all humanity. 

Not only does ~rulle consider the equality of the Three DiVine 

Persons which is based in their essence, but also he dwells at length on 

the relations of the Divine Persons within the Trinitarian Ufa. The 

Father is first of' ~ll and essentially the principle of Trinitarian lite: 

Souree of' all activity, He is likewise its Ehd to which all activity re .. 

turns. The ensemble of Trinitarian life is like a circle which oloses on 

itself, of' which the Father is simultaneously the Alpha and Omega. The 

basic property or the SOn is to be th~ substantial Image that the FatheX' 

has of Himself'. His role is that of ref'erence, of' return to the Father. 

His return supposes the.t the Son knows the Fathel". From thin knowledge 

of' Father and Son sp1rates Ihve. the Holy Spirlt . The role of the Spirit 

1s seen as the boQi or the Divine Persons and in a sense the term of' the 

Trinity since the internal pol-Ier of production tenninates in Iiim. The 

Third Person is sterile in God but recund outside the Trin1 ty because 
(9) 

through Him divine life over£lc)lTs throughout creation. The Trinitarian 

exemplansm round in all creation, ~J:"Ulle sees str1.h1ngly manifested in 

the Incarnation. In his Discours surl,es , Grand!!llrs de ~&St!$l. he becomes 

prolific . even somewhat repetitive and over .. tn.'tended, devoting five "dis­

cours It specifically to the contemplation of' the mystez1.es of the Trinity 
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and the Incarnation. Yet his abundant "0' stl bear witness to his /outh­

tul. enthusiasm tor this admirable work of the T:r1.nity. '!YPical of this 

Berullian referral of the Word. to the Father is this passage from his 

fUth ~scours: 

In eternity. the Word is both by His person and by His 
state in an eternal and substantial relation of Himself and 
consequently of aU that proceeds from Him toward the Eternal 
F.1ther, and toward the Prinoiple and Source of his Being and 
of all being ••• God of God, Light of Light. God producing and 
produced all at once, which is incomprehensible, and which we 
adore recognizing an infinite dignity and bauthority. divine­
ly referring to the Eternal Father both Himself and generally 
all that is or that proceeds from Him as the Holy Spirit, or 
that proceeds aM depends on Him as all creation. (10). 

ntfort seems to have drawn trom this master though he refrains 

in his writings from an extended treatment of the roles at the Divine Per­

sons Within the Trinity. He prefers to envisage Trinitarian action txom 

the point ot view of the Wisdom of God. Wisdom that is eternal. dwelling 

in the Father as the obj ect of His complacency, and Wisdom that is in time, 

presiding at the creation at man. taking nesh among men, and finally tri.­

Ult\Phing gloriously in heaven (Lli1N 114). Like B'rulle, ~lonttort maintains 

a double look, one toward eternity and the other toward time, yet tor 

Montfort this two .. way look is more a turning toward red~ption ot the cre­

ated world through the mystery of the Incarnation than the Berullian act 

of adoration of the Father by the Word. 

_rulle gives little attention to the consideration of how the 

l>lord 1s the Image of the Father and how, since the Word of God expresses 

the\'eal.th of He Who Is, all beings are in Him. l-bntfort, striving to es­

tablish a rapport between mankind and the Divine Wisdom seeks the answer 

to this "how" in sacred scripture. drawing from Ecclesiasticus 24 a de­

scription of this Word or Idea ot the Father as made known to man. (LEN 

115 .. 31) • Montfort· s tendency to turn toward the crea ted universe in seek. 



48 

ing understanding of the Incarnate Word does not negate B&rulle ' s appre_ 

ciati on or the role of the Word in creation. strongly inclined toward 
I 

Plato and st. Augustine, B&ruUe contemplates God as an artist proclucing 

by' His Word or Idea a masterpiece by making it participate in the form 

which He conceived. tor it. \fuat God thus formall.y creates by His Word, 
(U) 

He also formally maintains in existence by His WoN. foDntiort on the 

other hand humanizes these aspects ot creation and conservation by draw .. 

ing from the book ot Wisdom the notion that Divine Wisdom creates and con­

serves all things like a mother who loves and sustains what she brings 
(12) 

forth or like a youth who plays a game to divert his Father. ( IJJW *31- 2) 

Thus the mystery of Trini tarian l ile, the inner Personal Divine 

Life supposed by all Chr1stology, was given due emphasiS by both B&rulle 

and Montfort; nevertheless, they consider the mystery trom dU'fering 

points ot view. Cochois speaks of masculine and feminine saints , es­

tabl i shing these quali ties not by sex but by objectivity and subjectivity, 

by exemplari sm and by affection, by a mystique of essence and by a mys­

tique ot nuptials . These two spiritual attitudes are necessarily com­

plementar,y and the greatest masters are those who have most successtully 

allied the two . Without r i gorously categor izing B&rulle as exclusively 

masculine or teminine, Cochoi s indicates that B&rulle leans to mysticism 

by essence; a metaphysiCian by temperament , 134rul1e treats ot the Trinity 

speculativeJ.y and eJq.>resses union nth God in tenus ot "going out ot selt, 
(1) 

ot fusion , and ot annihUation. " Following through on Cochois ' premise 

and yet not rigorously categorizing foDnttort , one can see the latter as 
(14) 

leaning toward mystiCism by nuptials . Choleric and melanoholy by tem­
(15) 

perament , he speaks of diVine mysteries in terms deliberately chosen to 

draw men to love. 

There seems no need to delay further on the source ot ~nttort ' s 
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Trinitarian thoughts, ' which though ba-sio to all theology and recurring 
(16) 

at strategic points during his writings, are ot less prOminen,e than 

the election ot and consecration to Divine Wisdom. Nevertheless, this 

first consideration ot a source drawn upon by M>nttort already reveals 

how independent' he is in pioking and choosing, and how personal he is 

in channeling his tindings to suit his own purpose. 

Like B&rulle, f.i>nttort does ' not hedge himself.; into nari'ow 

historicity when he ponders on the Wisdom of God . His View is sweeping, 

enveloping heaven and earth, eternity and time. For him Christ is not 

primarily the historical tigure ot the gospels ; He is the Son of God , 

the Wisdom of God whose personal story ot divine generation pre-dates 

time, and whose revelation outside the Trinity :runs through all history, 

past, present , and yet to come. This transcendental View ot Wisdom 

could well derive trom M:>nttort's familiarity with the works ot B6rulle . 

Both writers are Chr1stological, yet whUe 1bnttort starts with Christ 

and thinks through a spirituality pivoting around the love ot Eternal 

and Incarnate Wisdom, B&rulle evolves one ot adoration ot the Incatnate 

Word. The Cardinal teaches that by the hypostatic union, the soUl. of 

Jesus from the first moment of conception, If in an altogether divine move. 

ment ••• acts by the light, not of the world whioh it has not yet en4;ered, 
(17) 

but of grace and of glory." The human na. ture of Christ not only real ... 

bed by state and by being this admiration full ot love, but also consti­

tuted this adoration in an exemplary and supereminent way. 

hom all etern1 ty, there was a God 1ntini tely adorable, but 
there was not y~t an infinite AdoN!'; there was neither man 
nor servant capable of rendering infinite service and infinite 
love. Now you are this Adorer(~ , 0 Jesus, this man, this ser­
vant ••• loVing, adoring, and serving the supreme 1-1ajesty as He 
deserves to be loved, served, and honored ••• 0 grandeur of the 
mystery ot the Incarnation, to establish such a state and such 
a dignity Within the created being. (18) 

The exemplarism of the Trinitarian Circle, ot emanation from God and 
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return to the Unity of God by the spiration of the Holy Spirit. is 

per!! imprinted on the adoration of the God- man. In the Incarna.,lon 

the human nature of Christ enters into an admirable and unique relation 

which concerns not only the essential being of God but also His person­

al being. In the human' nature of Christ a deifying e"cstasy corres­

ponds to the eternal and unerea.ted '.ecstasy of love. This hypostatic ec­

stasy which elevates the assumed humanity to the throne of the divinity. 

establishes it for eternity in a state of sonsh1p. and by means or this 
(19) 

assumed nature, the Son adores the Father. The Incarnation is then 

the mystery of an ineffable mystical. kiss of love between the divinity 

and the humanity of the Son ot God. 

In Berull1an doctrine. the consequence of dependence follows up­

on the foregoing truths; Montfort seemingly utilizes these same truths 

as' the groundwork for his point of great emphasis , namely, the election 

of Divine Wisdom~oi the putting on the mind of Christ. With regard to 

~rulle, since the Incarnation is the source and protot'ype of all union. 

it follows that "we should first consider the Son of God, and then con-

Sider creatures and ourselves in Him. but first of all we must consider 
(ro) 

Him. " Pondering on the hypostatic union. 136rulle perceives that the 

humanity of Christ has no human personality; the eternal Word as a Per-

son sUbstitutes for the rights of nature. takes over and exerts authori ... 

ty over the humanity. As Sttpposit o.r tlis nature. the Word is the propri ... 

etor of all its actions, supporting. ennobling and deifying them. The 

cardinal even goes so far as to say that Christ ' s humanity is like a 

slave that has lost its liberty, ceding the right it has to enjoy selt­

existense to exist only in a divine Person and to be in His power. net 

merely morally and in passing. but personally. perpetually and as a nat-
(21) 

ural state. 
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With the humanists of the Renaissance, Blrulle sees man newly 

created by God as the soul and intellect of the universe who in ~in 

' himself toward God might direct toward Him all creation, '1;00. This erea-

tive plan was upset by Sin, but in Jesus , lithe One who repalrs our being", 
(22) 

it :i.s admirably restored. Men ' redeemed by Christ are the fortunate cap-

tives of His triumph, yet while the kingdom is being buUt up, they are 

to ratify His victory by adoration and by submission to His empire, hum­

bly following His ' triumphant chariot because they are His slaves and His 
(23) 

captives. Jesus is the plenitude of the divinity, empty of creature .. 

liness to bring us to consider every created being as an emptiness which 

is to be fUled with God. VAster of souls, B$rulle discloses to the Ora­

torians and the Carmelites in particular. the full splendor of this cal­

ling in the Incarnate Son of God. These respond to hB eagerness to give 

selt completely in return to Christ; such a gift of self B~rul.le calls 

the vow of voluntary slavery, a tree response of love and adoration to 

the divine love that is given first. An instance ot B&ruU.e's personal 

dispositions in this regard follows: 

o holy and de1t'ied. soul of Jesus, act in ~ soul and deign 
to take yourself the power over me that I cannot g'ive you; to 
make me your slave in such a way that whereas I do not know, 
you do know; to make me belong to you and serve you not only 
by my actions but also by the state and condition of my being. 
(24). 

(2.5) 
This vow of slavery with Us double aspect of mystical oblation 

and aspiration, Mrulle recognizes as being the full ratification of the 
(26) 

Christian consecration at Baptism. 

B~rulle's development ot the dependence of Christ's human nature 

on His diVine person even to the point of servitude is undoubtedly among 

the sources ot M:>nt.tort~s practice of holy slavery. This teaohing Will 

reach M:>ntfort tempered by its use in the French School, particularly 

by the modifications brought thereto by Monsieur Olier of Saint Sulpice 
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and the Arahdeacon of Evreux. Henri-Marie Boudon. ljefore the d.isc.ussion 

of these two men and their influence on ~llttQrt, t ha tlstates II Jf the 

Berullian doctrine need explanation. 

l·bntfort ' s insistence on the choice ot Wisdolll ,(L&1 Chapter 7) J 

besides revealing the importance that he gives to this act of election, 

also shows the 'Value that he assings to, the fixed state in which he ur­

ges the ClU'istian to place husslf.. The assutlli.ng ot a dafin! te frame 

of reference concerning Christ is already an orientation that hopefl.ll.1.y 

Vlill , foster a further putting on ot the mind of Christ , This growth in 

the mentality ot Christ, or the acqU1sUion ot Di'lfine Wisdom. is the 

qUintessence of Christian spirituality. This practice of asau.nting Christ­

like dispositions is clearly detected in Berullian spirUuality. Tho 

Christian, as a member of Christ , should seek to r.ep.roduce m.B myster ... 

' ies tor i'l:-om. the man-God emanates lite. grace, glory and the splendors 

worthy of divinity. 'l'hougb the nwsteries of the life of Christ were ac­

complished only once exteriorly, e.g., the moment. of His b.irth is past, 

the state of bei.ng born and living in this world for the glory of the 
(2'1) 

Father remains. "By His cMse.n state. Christ is OUl'l eternally. " The 

interior state of the external mystery. the etfrp., and v:Lrtue the. t make 

the mystery Vital and operative in Christians, the dispos~tion of Christ­

this is alw~s actual, present and fruitful.. 

The originality of Bei'UlUan piety is the consideration of the 
(28) 

interior of Jesus , in other words of His states of soul. Actually, 

his "newness" is as old as John and Paul , as Christ Htmsel!' who urg$d 

His followers to learn of H1m. ~rulle 's tea.clling on the"states"ot Christ 

is a :m;ysticism rather than a science of morals. an adherence to tM In.­

camate Word and an Qsswningof His "states" rather than a series of 

labonous exerCises. His spirituality is a religion; for him the spirit-
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ual lite consists not in thinking of self and one l s salvation but of 
(29) 

God and His rights ,ove~ us . f . 
The notion of the lIstates" is CQ1!lp1eted. by that of "adherence to 

(,0) 
God. " B~rulle often uses the 'lOrdS uto adhere , adherence to Jesus". 

which fol' him mean to be united, attached to Jesus to the extent of be-

ing one With Him.. Alternate tenw are "belonging to. application and 

servitude" but liadherence" is 'llhe IlIOst exact and expressive because one 

1'100 'adheres to God is of a single mind l'lith Him. Adherence puts a pel". 

son: (a) in a state of submission which subjects .him. to the power tha.t 

Christ has over him and. gives Christ the right to do in and 'tfith the 

Christian all that He pleases ; (0) in a state of puri ty of heart whioh 

giv.es the person a fidelity and love to seek only the hOl¥')!I' of God . (0) 

in a state disposed to imitate the life and virtues of Jesus which grace-

lite becomes in him an e,x;;>ression ot Christ Himself. To achieve such a 

concept of adherence reqUires complete abnegation. The asceticism of 

rulle. based on his idea of the Inoarnate Word, especia.l.l.y' on his the­

ory of the interior disposition of Jesus, is in fact mre demanding than 

an asceticism based on externals. 

The BaM] i an teaching on the Itsta. tea II has a bearing on the prac­

tices that rt>n'tfort proposes for the acquisition or trfisdom.. lIe also en­

coura.ges his disciples to strive tor the acquisition of the mentality of 

Ohrist : IISerld forth \iisdom from your throne , " he prays . IIdispatch her 

that she may be with me and work With me. that I may know what is pleas­

ing to '!'hee. For she la'.ows and understands all things and will guide me 

discreetly in my affairs. It (WisdoIi1 9':10 , U) . (LEW 1192) . Sitnilarly the 

fourth means is rooted in the notion of states, or adherence . or depend_ 

ence. However. since MJntlort' s look on Christian dependence on God 

has 1m new note of dependence pracUced through ~ry, this teaching wID 
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be treated lllOre at ·length in the second part o'l the! present ohapter. 

Thus tar thin chapter has doalt with the first aspect ot ~nt • . 
fort ' s \iisdom theme as it .relates to the ruystery of the Trinity and. to 

the love story of the Divine Wisdom ;i.n 'the 0'1' and NT . and has consid. 

ered pal"allel passagos in B~rul1et s treamell't or the Trlni ty and the tn-

carnate Word. A second aspeot of the Wisdom "l;;heme tollows, 1l8.11101y a con-

sideraUon of how the spirituality of z,x,nsiem' Olier tempered the teaoh-

ing of ~rulle as it was passed alOng in time. 

Jean Jacques Olier (1608-1657). educatecl. at !vans, Paris and Rol!le , 

vas ordained in 1633. After five years of fruitful ministry and a two 

year period of spiritual trial, he became pastor ot Saint SUlpiee parish 

in Paris in 1641. '!'here besides re .. Christianizil'lg his peoplo. he inau­

gurated a send"nary for the fOrIl'.ation of zealoUs priests . A£fliotad with 

paralysis in 16.52. he suftered much during tour year's LlntU his dea't;h at 

forty-m.ne yeaJts or age. 

Directed during several years by Father de Condx'en. Olier though 

not an oratorian. inherited the spirit which his director had inherited 

from :s4rul.le. Yet Whereas B$rulle had made the virtue ot religion the 

center or all .. his disciple and. successor, de Cond~ , centers aU that 

pertains to the :religion ot Christ al':)und the i1lllllolation of Golgotha , 

thus for him the Cross and the J.1ass , rather than the person of' the God-man 

make Up the essence of Christianity. Oliar goes one step further and is 

more intent on showing how this religion and this sacr ifice are eve!' pre­

sent in the Eucharist that prolongs the sacrifice 0·£ the £rass and makes 

Christ the center of religion. He sees Christ ... Ufe primarily as a union 

With the .D!Charistic Christ , as a sacramental arid $p1r itual comm.union by 
(; 1.) 

which the rel igion and sacrifice ot Christ pass into the Christian. 

Notwithstanding this enriching development of doctl"1ne. a pessi-
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m1stic note springs up in the Berullian spirituality of Saint Sulpice. 

WhUe de Condx'Em and Olier agree that man- s DB.ture 1$ capable of true 
/ 

sanctity a..Y\d of etficac10us co-opel"at10n with graoe, they also say that 

human nature is so despicable and so wounded by sin tha.t · its activity 

must always remain suspect. lobn's principal function in the work of 

perfoction is to Withdraw from himself. Olier insists on the self.abdi. 

cation that follows upon ~rul.le's adherence, e.g., according to Olier' s 

method of prayer the first act is to renounce one ' s self' and one ' s in. 

tentions. Only when the Christian is uholly emptied. ot self can God be 

all 111 him; only then can the breath of the Sp1rit elevate the soul that 

is no longEtr lfOighed down by anything earthly. 

Tho\h these conclus:\.ons may be m8.gniticent. the premces leadtng 

to them. while not containing Jansenis·t1c or Protestant contempt for hu­
(32) 

man nature, betray a certain disdain and distrust of it. The abase-

mont of the Inoa.rnation, t.ha ignomny of Calvary, the glory of heaven, 

and the mystary of the tabernacle are all regarded as a kind of sacred an .. 

nihilation. obscUl'ing the vision of the appealing humanity and gentle 

goodna$s through ~rhieh the Word has made Himself accessible to men. As 

with the Head. so lnth the mambars; the part played by human nature in 

the supernatural life is certainlY not denied by the Sulpieian School, 

but it is minimized. 

,wever, this pesSir.lism d:1.d not conquer the spirit that inspired. 

the French School and saint Sulpica. Though their slight esteem for human 

natura was not apt to induce them to assign a prominent place in their, 

formal teaching of spj.r1tual1ty to a. h~ble and de~ted love for men, 

their practical counsels a.nd their living example teach convinCingly that 

they did not reject th~ foremost preoept of the f.1aster. In fact they 

succeeded mora than others in effecting a synthesis between Christology 

and spirituality by proposing the truth of incorporation in Christ as a 
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code of pel;'fection . To loOk to Olier in particular, manuscripts dis­

covered after his death tel+ of his Ololn , great love for others: , I 
The "0»' of sem tude obliges u.s so to love all the members 

of Jesus Christ that we enter into their interests, and even 
prefer their :l.nterests to our own ••• We shall make it our 
study to please 'them :i.n aU things. and lastly, we shall 
treat them as a s.rvant treats his IT'l3ater. (3:3) 

Both fraternal charity al).Q. Uttle esteem for hum.an nat'l.'lrC are 

imprinted in Mont:f'o~1 s lite and writings. He identified himself 'f1rith 

the poor, e.g •• sharing their food and lodging: he spent his energy in 

their belw.lt. e.g., reorganizing the General Hospital at poit1ers . Four 

of his songs treat at length the subject ot love of neighbor: only a te'ft 
(34) 

scattered verses reveal a disdain tor human nature. Ris ~e D~vot+Sl..n 

carries his strongest denouncements against hum.an nature (TD ·~78 .. 9). In 
(35) 

keeping with his Berull1an-Sulpieian formation, M:mtfort in these pas-

sages speaks of man ' 8' actions as Qrdinarily stained and corrupted by his 

nature; ot man 's nothingness and sin deserving the an~er of God , yet the 

context of his words snows that he understands this "noth1.ngness" to 

mean humanity unaided by grace. '],'bough ll".an sorely needs supernatural 

help, he does ramain capable of corresponding to and of. i..l'lcreasing in 

grace even to the degree of becoming a scillnJt. SUch 1.s precisely the point 

that r1ontfort is trying to make: man's total redemption is in Chn.$t; 

hence the nacess1 ty to put on Christ through the election and consecra-

t10n that he (Montfort) proposes. 

Before le:aV!ir.g this evaluation of pessimism, a comment concerni,ng 

Jansenism seems in ord.er. Without entering into a his'oory of Jansenism 

in France or attempting an evaluation of its doctrine as taught l:w Ba'1us. 

Ja.'lsen , Saint-Cyran, or Arnauld, the whole Ja.'1senistie movement bas a re-

straining effect. It brought to' Fl"ench Catholicism a cold respect for 

holy things, that is, a fear of God, austerity of conduct. cultic dignity 
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and the concern to conform one's life to the p-ractice ,of the command .. 

ments. Though the French School insinuated some.thing of this sam! spir­

it of rigidity, Jansenism exceeded the measure and chUled souls by plac­

ing them too far from God; it closed the way to familiarity with God and 

to the DG"st1call1fe. preparing for an indifference and an exterior re. 
(36) 

spect that would become the cold refuge of intellectualism. Its mark 

can be sean on all the writers of the second halt of the seventeenth 

century, even the poets; Jansenistically inspired spirituality spread be­

yond France and had a huge influence through the eighteenth and eat'.Ly 
(37) 

nineteenth centuries. 

Though a man is the producti of his tues, he need not be restJ"ainecl 

by them. Despite a certain pessimism that is evident in his doctrine, 

Montfort makes a definite break through in the understanding ot the Incar­

nation and the Christian humanism that fiow$ from it. By his insights in­

to the appealing humanity and gentle goodness of the Eternal and "Incarnate 

Wisdom, he shows men a Father in heaven 'lI1ho loves them so much that He 

sends His Son to dwell among them. An external influence that ~ have 

occasioned these insights is f.bntfort ' s relations in Paris and at Rennes 
()8) 

with the Jesuits "of courageous optimism." This Jesuit infiuence Will 

constitute a third aspect of the Wisdom theme. 

WhUe living at the Rue du Pot-de .. Fer. Saint loUis was in easy' 

reach of his director at that time. Father Descartes, S.J., the spiritual 

director at the Jesuit NoVitiate on the same street. Because he 'WaS well 

received by the Jesuits, he ve~ likely had access to the library and to 
(39) 

the current writings of the French Ignatian School. This supposition 

is based on the fact that in M>ntfort ' s works and in his unpublished S!­

hier de Notes and Cahier de Sennons, there are references to borroWings 

from Jesuit spiritual writers, such as : Jean- Baptist Saint-Jure d. 16.57. 
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James NoUet d. 1680, Frangols Nepveu d. , 1708, Amable lbnnefQns n. 1648, 

FranclscUs suarez d. i61?, Jean ... Bapt1st Crasset d. 1680. The- f1rs~ four 
, , ,; (40) 

mentioned al'e particularly influential in the Love . 'of the Eternal Wisdqm. 

WhUe writing the , Iove ot the \§tarnal . \iisdom, l-bntf'ort consulted 

the book of saint.Jure, De la conna1ssanca et de l t amgur du ruB de O1eu, 

Notre Seigne& J4sus-Chr1st. Yet despite the simila1"1ties that can be seen 

in the two WIl1rks, Montfort ' s book ~s a re.th1nking of the .earlier work of 

Saint.-Jure" the fruit of· his meditations , written With firmness and With 
(41) 

hardly any crossing out. What d,id M:mtfort find in Saint-Jure? 

l':n Sain~Jure' S ,treatise, the motives f~r learning to know and love 

OUr lord and the effects· wrought in the soul by that knowledge atv1 lQve 

are set forth at length. Almost aU the ascetical principles relating to 

that love are mentioned and its theology is deeply studied. Christ as the 

Gocl;..man, rather ~ as only Gocl or as only man, must be followed. and im!-

tatad. On a first level the following of Christ consists in 1m1tating His 

speech and actions; on a second. His Virtues; on a third, His lite in its 
(42) 

wholeness . In other words, knowledge~ets love, and love urges total 

imitation. 

In this summar,y of the work of Saint-Jure can be discemed the 

leading thoughts in M:lnttort ' s work. The fiZ"st six chapters of Ip,ve of the 

.stew Wiscbn aim at imparting knowledge ot Wisdom, whUe chapter eight 

deSCribes its wonderful aifects in a soul in possession of Wisdom. De­

talled study ot the two works disolos$s that. certain passages are practic­

ally lifted textually trom the work ot Sa.int...Jure, e . g •• Chapter Thirteen 

on the SOlTOWS of Incarnate Wisdom; to the oontral'y, other passages seem 

to have inspired Montfort but are transformed by his personal contribution, 
(43) 

e.g. , the dedicato17 pr.\Y'el' ot Love ot the Eternal Wisdom. 

The intluence ot saint...Jure is also notioeable in other M:>ntfortian 
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wol'ks. e . g •• in his hymns on modesty and on humUity. in his chapter , 

on,tnQliesty l.n , the prim1,tivEt, rule of the t-bntfol't Sisters. The $'o/Ong 

sintUarity betwetm this chapter on modesty and Tronson' s part;~culal;' ex.­

amans on nodesty , s~gests that M:mttort used Saint- Jure in a 'rI")nson 
, (44) ' 

version rather than directly. Tronson himself draws from Saint-Jure 

whose works he trItX1' well have learned thrbugh his close friend Father 

LeValo'is. S.J . , the director of retreats -at the Jesuit Novitiate . Be- ' 

Quse Jbnttort greatly 'admired. Tronson, a line of progression running 

thus c 5a.inWure - - Transon - , M:>ntfort seems possible and woUld serve 

to underscore the channeling of the French Ignatian School through nu. 

rn]]ian figures to fbntfort. Even it i'Utered in this way, Ignatian 

Spirituality would serve as a counter.balance to pessilnism in the Mont­

tortian synthesis. 

A.nother Jesuit source from which t·bnt.fort seemingly draws is the 
(4.5) 

lblllmVt d ' Oraa,sgn ot James Mouat. M::mttort· s unpubl.1shed Cahierde ~r-

mons carries the plan of the last semon that he preach«l on the love 

and the gentleness of JESlSi Jesus is meek (a) in His origins, (b) in the 

way He CQmes to men. (0) in His behavior during His life and Passion. 

after His Resurrection and now He i s more merciful than ever. In his 

book, teuet has points ror meditations on the admirable meekneSI3 of Jesus 

Chri.st tor the twel.tth and thirteenth weeks atter Pentecost . Those of 

tile twe.Uth week J,ll'Ovtde the subdiVisions ror the l;{,ad. plan that !bnt... 

fort has sketched. lh oth~ wonis , Montfort drel-l 1deas from Nouet but 

adapted them a.ccording to h1s own Vision of Wisdom. , 'l'he same before-in­

and- atter-tbe-Incamat1on plant that provided thQ outline of Love 9r . the 

Eternal W1sdolll is evident in the pl an that he used tor his last sennon. 

" One !!lOre signU'icant l ikeness to a Jesuit source remains to be 

mentioned . Ohapter Twel ve or toV$ of the mernal WtJ9.eIll . Oracles of the 
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Incamat~ Wisdom. beaTs a marked resemblance to two works of Amable Fen­

narons: Petit Livre de Vie ; (pUbl.ished. in 1648) and Lee Vies des · sputs 

at leur doctril'l2 en tiI..ax1mes (pubUsbed in 1650) . B;)th of these works 

are acollect:l..on of gospel texts whioh constitute Ugeneral rules tor a 
(46) 

:ood. ure, drawn from the saored wo~s ot our Lord Jesus Christ. I! ~-

mentgtion Montfortaine 136 carries a reproduction torm. a. 1699 edition of _ ~ . e 

the tirst part ot the Petit Livre de Vi2 which shows that the selection 

and order of texts which constitute this first part of the PeMt k!vre 

and Chapter TweJ. ve of Love of the Eter.na.l vlisdom are identical. in the 

two works. This llmit0d eVidence does · not permit a conolusion as to 

M:>nttort ' s bonowing from lbnnefons or as to both l-tlntfQrt and Bonnefons 

having used a colll!lDn third source; . however, this answer would be of min 

or signiticance presently. The question of Bonnetons as a possible 

soUrce has bean raised. to add one more piece otevidence to the ease ot 

nt.rort ' s sources . The likelihood ot his haVing drawn from Jesuit sour­

CGa as well as trom BerUllian sources adds Weight to the argulllent that 

though Montfort is the product of h1.s time, he llevert.helass reacts to 

its infiuence indiV1dual.ly. He handles his sources in an original and 

personal manner; in particular he plays one tendency against another . 

e . g . .. pess1l11ism versus opt1m.ism, and strives fo·t' hannon;v.These con-

olusions will be treated turther in Chapter Three of this theSis. 

II ... g,ons!Ctal12.n_t llraus.h.J·\,zz lh2Jl1!' 

In the thought of M:>ntfort, ' the act of consecration or self to the 

Eternal and · Incamate Wisdom is the sequ&nce to the election or Divine 

toJ"isdom. l-t>ntfort understands devot1on to ~1aZ7 as the 1l1OSt pertect way ot 

living this oonsecration and so he proposes a manner of Ufe that has 

beQn described in Chapter One of this theSis. Though this manner of liv-
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ing in dependence on Mary rests on firm theological bases which could be 

traced to their sources in the Fathers and/or the French School, ~eh a 
i 

development would be too broad for ona thesis. The topic on hand has 

been purposely delimited to a study ot the possible sources ot the formu-

1a ot consecrat1on, be),thas to meaning and text, because the use of the 

word slavery and. similar terms is of questirlnable value in contemporary 

theology and culture. 

~rulle' s development of the dependence of Christ ' s human nature 

on His Divine Person even to the extent of servitude is undoubtedly among 

the sources of M:mtfort' s practice ot holy slavery. For the Founder of 

the Oratory, the state of servitude of Cl1..rist ' s humanity is the starting 

point ot Christological sp1r1tuality; the Incarnation is the epitome and 

summary of all other mysteries . In God ' s plan Mary tultUled a unique 

roie in the Incarnation because by her divine maternity she belongs to 

both the substance and the economy ot the mystery. Metaphysieian though 

~rulle is. he writes glowing pages When there is question of the intima­

cy between the Virgin and God. For example: 

Sanctified trom the tirst moment ot her existence • •• ~ry 
comes into the world quietly. without stirring the world , 
wi thout even arousing a thought in Israel though she is the 
nowel" ot Israel and the most eminent person in the world. 
:aut it earth does not take notice of her.. . . the tirst and 
foremost glance of God toward earth rests on this humble Vir­
gin tnt the world ignores. tr..is glance is the loftiest 
thought of the Almi ghty in all creation . (48) 

He understands Mary to be "a pure capacity tor Jesus . fUled with Jesus ; 
(49) 

she exists only in relation to him and remains forever His masterpiece . " 

and 1t'om this understanding ot her involvement in the Incarnation. he de­

rives his insight ot servitude to her. 

In her role as mother. Mary loves and possesses Jesus as her son. 

she has a kind ot right over and ownership ot Him which is unique to her 
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and which follows from the right and ownership that the 1!."ternal Father 

has over His Son. because the Son of Mary j"s also the &>n of the Epemal 

Father. ~rlllle sees the divine maternity lI»re from the point of view of 

the paternity of the Fathel~ than from the sonship of the Word. cause 

it draws from the "divine fountainhead" . ~~ry' s maternity includes the 

right and special power to give Jesus to souls , and this maternal sover-
(SO) 

eignty extends to all creatures because she is mother of the Creator. 

Thus the sovereignty of Mary, entirely derived from that of Jesus . is as 

profound as the servitude of beihg and of grace that men owe to Jesus Him­

self. The vow of slavery to Na.ry rests on this basis . It is not a super .. 

erogatory devotion but a vow consequent on the place that the l~ther af 

the Incarnate Word holds in the plan of God. For B&rulla , only the term 

of "serVitude" expresses this fUial dependence that Christians owe to 

her~ the full sUbmission prompted by love , that is actually a ratification 

of' the vows of Baptism. 

Only occasionally and brietly does JJ4rulle write of the IIreference" 

of the Incarnate Word and of lJI'..ary iowaro men. as for example when he men­

tions Nary' s role as "to establish souls in the life of grace, to engen ... 
(51) 

der spirl tually , " or as "a mother of souls . II His emphasis is not to devel-

ope what Mary does in the Christian' s life but to contemplate and venerate 

in complete disinterestedness what Mary is for God and what the Christian 

should try to appropriat.e of her dispositions toward God ill order to 

pl'aise God with her. Yoary' s motherhood i s a "state" worked in her and 
<52) 

not by her when she pronounced her Willingnes$ to enter into God' s plans . 

In this state she is indissolubly unitecl to the very being of the vlord be-

cause she is the most advanoed of oreatures in adopt1ng the "states" ot 

Jesus . For a Christian to vow servitude to her places him with her in a 

"state" ot imitation of Jesus . 
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For the French School , the cult of the Incarnate Word flows lnto 

the cult 'Of l-fary . devotion to Mary makes only one With devotion to/the 

Incarnate \V'ord. rulle do~s not deViate from this direct thrust to 

the Incarnate word when he asks Christians to consecrate themselves to 

lA..ary $0 that she might offer them to Jesus . "'l'be first to have !!lade Pro-

'tes6ion of the vow of slavery to Jesus , thE; hUlilble servant of the lDrd 

is, by God's ordinance, tbe l·1istress of Novices ot all members of the 
<53) 

Chruc.i. " 

{anttort tollows the substance of 'B6ruJ.le l $ teaching about the 

vows ot sex'vitude to Jesus ruld to l{ary, but OlieI' brings to bear an in. 

nuance -that it seems better to look into before resuming the study of 

fI.ontfort. The director of saint sulpice adopts the lncarnational princi. 

ples of nlrul1e , but his rei'lections about the mystery allows more atten­

tion to the aspect o£ man and his salvation. capitalizi ng on the Berul.-

1ian titlo tor l·1ary, the Spouse of the Father, he extends its consequences 

beyond the lhcarnate Word to all oreatures and members of the Church. God 

the Father in mald.ng Mary His spouse gave hEIr the authority o£ a sover ... 

eign over all creatures and the authon ty of a mother over His own Son 

and all those who are born into the Ch~ch. '1110 divine maternity of Mary 

is thus coninuad in a spiritual maternity. This extended sovereignty 

prolll:Pts 011er -Co recompose a prayer whose elements ara frolfl D&rulla, whose 

first draught is from Condren, but whose t1."loal torm has beeome -!;he hall­

mark of SUlpician spirituality; 

o Jesus , living in Mary, come and live in us, in the spirit 
ot Thy holiness, in the :t\W1ess of Tl\Y gitts, in the perfection 
of Thy ways, in the tz-uth of Thy virtues, in the colll%llmlion ot 
Thy divine myster1es ; subdue in us all hostUe powers , the 
deVil , the t-Torld and the flesh, by the strength of 'l'lW Spirit 
and for the glory of Tl\Y Father. Amen. (54) 

" , 

For 011ar, to live the lite o£ Christ i ,s to live it "according to the meas-
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ure and the mode of the Jilcarnation. II The 13erullian dependence of sern-
.' . 

tude toward. M!u'y is extended by analogy to the concept of Christiar,r life .' . 
consid9red in the more human relationship of gestation in Va.ryts womb , 

(55) 
the mold of God. 

Though following B&rulle and 011er, }bntiort dUfers trom them. 

While the former bases the Christian practice of servi'!A1de on t he servi-

tude of the Incarnate Word to His human nature. rhntfort without negating 

him. establishes his manner 0'£ conseoration on the dependence of the In­

carnate Word. on Mary in the work o£ Redelllption. IISince to carry out the 

Redemption. Mary is necssary to God by a necessity called hypothetical in 

consequence of His Will . she is necessary to men to attain their salvation~ 

(TD 139). Another difference bet • .,een tbe FNnch School and H:mtfort lies 

in the tact that 13&ruUe bases his servitude to ~ia.ry on tha diVine matern­

ity and on the univel·sal. dominance that flows from it. ¥cntfort utilizes 

Olier' s not1.on of spiritual maternity, making Mary's matenlity of grace the 

basis of the relationship between ¥ar,y and the Christian just as her divine 

maternity is the basis of her relationship with Christ. the gratia. capitis . 

The J.bnt£ortain practice is built on her spiritual maternity and on her 

dominance over all members of the l't1s'l:.ical I:loay inasmuoh as these are vi­

Vified by grace. :rn the vocabulary of the seventeenth century, this rela-

tionship or dominance is called servitutie, but when M:mtfort uses the term 

he means to eJq>ress this dependence of grace. 

Another important source of the consecration theme is i'ound in the 

work of Henri-l4a.rie Boudon (1624..1702). Born at La ~re (Aisne, France). 

he studied philosophy and earned a dootorate in theology at Paris where he 

was inUuenced by the doctrine of B~rulle. In 165.5 he was ordained and 

naliled Archdeacon of Evreux. cause of his severe censure of books of 

doubtful orthodo~, Jansenistic factions made trouble for him. During 
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eight yaars he was deprived of his oi'i'lce and suffered ths loss of.' his 

reputation. Reinstated. he' enjoyed an active ministr,r until his ,eath 

a.t seventy-nine years of age . His .IOrkS include: Dieu Saul (16.50) and 

~e S!Snt Escla~&et d~ l' admirabl~~re de Dia.t1; (1674). 

~bnt£ort kn9W Ibudon through the latter' s m1.t1ngs l"hich, accord. 
(,56) 

ing to his early biographer Blain, he knew througli1y. His borrowings 

f:rom. Boudon eoneeming the practice of slaV'ery tall into t~T~ categories : 

those that are considered c:eetainly borrowed and those that are considered 

in.fl.uentiaJ. or in;Pirational. Both types of borrow.tngs ca.'1 be seen in 

True De',otion . 

It can be said With certainty that !-!onti'ort borrolled i'rom. Jbudon 

that part of ;rru.e .Devotiol1 l-Th'tch deals with the ldstory oi' the practice 

of slavar,y (TD *159 .. 164). He refers explicitly to his source: "Father 

lbudon who died a short tints ago in the odor oi' sanctity, says in a book 

which he composed on this devotion ••• " (TD 1159) , and again, ~e may 

also see in Father D::>udon' s book ••• " (Tn .,163) . As is his custom, Mont -

fort edits 13oudon' s work, taking some historic faots y!. ~:Jd:~nsg, e . g., 

the story of st. OdUon. Abbot of Cluny, 1.'1 which however he makes pre­

cise a date that Boudon suggests vaguely; omitting or condensing others 

QCC'..orciing to his needs . e . g •• l-hntfort omits a historic not~ ?roper to 

France. Where Boudon ha.s a long aooount 01' the life and work of PArulle . 

Montfort has just one paragrayh (TD *162) and no quotations. but in this 

ins~nee as in the l'oa:terenoe to a Mhre Agn~s de J~sus (TD #170) , M::mtfort 

affinns that he learned these facts from his own reading , not from Boudon. 

CGncern1ng other r esemblanees between !-!ontfort and. Boudon. where 

the i'ormer may have been infJ.uenced. by the latter, there are i'our note-
(.57) 

worthy araas of similarity .. 

(a ) the purpose of the practice oi' slavery _ flGod Alone is the basis of 
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slavery to the Blessed Virgin." ,rrites Boudon; since she sll:tpSsas all 

saints because of her rela.tions with the Trinity, \1hoever gives ~m-

self to her is certainly and necessarily united to God Alone who is 

the unique goal of lite. Montfort also builds his treatise on God 

Alone. but he has worked out a proposition on this truth which he pre­

sents in Tn #61 .. 7 under the title: Jesus Christ ts the final end of 

devotion to Mary. "Re is the beginning and the end <£ aU things; in Hint 

alone <.1l1ells the fu.lness ot the divinit y (gratia union1e) together with 

all other fUlness of grace, virtue and perfection (gratia personalis) ; 

in Him aJ.one we have been blessad wUh all spiritual good$ (gratia capi­

tis)". (TD ,',(61). For t"urther developrllent of this truth that Christ is 

the end of devot1ot1 to M.'l.t""f. of. pages ::I and 26 of this thesis. 

(b) the distinction bet\'lean a slave al'ld a servant ... Boudan indicates 

three poj.nts of d1.tference: the servant d.oes not give his master all 

that. he owns : he demands a salary: be lll8.y quit his job. Nont£ort uses 

these thr~e points and adds two others : o1'IfU law gi'Ves the ri~t of 

life and death over a slave but not ovei' a servant; and the slave is in 

the service of his master for.3ver. the servant for only a time. While 

Boudon goes on to detaU how a slave of Mary should use all his tacu.1. ... 

ties in hal' service. M:mttort gi-.res the dogmatic bases of this manner 

of lite. (T~ *71-2). 

(c) the extent of the eonsearation - 'Ebth writers specify a total dedi­

eation of self a.n<i one' s possessions, (TD 1122 . 12), 136). 

(d) the tormula of consecration - Boudon requires a general confession 

and $uggests pronounoing the formula in the presence ()f one ' s guard-

i an angel, St. Gabriel, st. Joseph. st . John . and one's patron saint 1..1'1 

memory of a Roroan pl'actice that called fo%' the presence of tive Witnesses 

at the sale of a slave. IbntfoI't retains only the basic thought : " ••• in 
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the presence ot the heavenly court. " (LEW ' 225) . .Boudon also directs 

that the tormula be renewed annually. His eight-page text is lik~ a pro­

fession of faith calculated to arouse a detel'lllination to start Uf'e anew. 

Montfort. also specifies an annual renewal . his formula , however, consti.-
(58) 

tutes the gift of a person to a person. 

The sum total of what M:>ntf'ort borrowed from Boudon both certainlY 

and probably' aIlX)unts to a small propo1:tion of the enti~e True Devotion. 

Furthermore, lbudon' s book is primarUy one of devotion based on the strength 

of tradition. Montfort ' s on the contrary is one of dootrine. 

Though Boudon' s work does not bear directly on the text of the con­

secration, it has inf'ormed the nature of the act mainlY 'by its history of 

the origins and practice of' slavery. The f'ormula proper seems to have 

been suggested to lbntfort by a work of' Frango1s Nepveu, S.J ., Rector of' 

the college at Rennes during l-bntfort' s litetime. He wrote a liOrlu ~ 

l ' amour de Notre Sei gneur JIsus- Christ and another: Eltercices int'rieurs 

pour honorer les &st~res de ~tre Seigneur J&sus- Christ , a series of medi­

tations on the life of Christ. In an advent meditation to honor the mys­

tery of Christ in Mary, Nepveu proposes a four- told act of (a) adoration 

of the Incarnate Word in this state of abasement , (b) offering of selt as 

a slave to honor the Incarnate Wisdom, (c) renouncement to honor His state 

of mort1tication and renouncement, and (d) offering of self as a slave of 

the Blessed Mother to honor her divine maternity. All aspects of this 

four- fold act are readily seen taken up in M)ntiort' s writings , yet the 

.first and fourth have been incorporated quite directly into the Montfort­

ian text. Traces of' the initial act of adoration ot the Incarnate Word as 

found in Nepveu' s mecUatiQn can be discerned in the opening paragraph of 

Montfort' s act of consecration while his final prayer to Mary resembles 
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closely the fourth. phase of th,8 ,meditation ot Nepveu. 
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Another sentence ot the Dbnttortian text can be traced almost to 
, / . 

,the poirJt ot identity to ,an ~nti.phon trom tbe oi'fj.¢e in honor ot Mary 
, , ' (6) , , , 

proper to the SOCiety ot Saint SUlpice . 

Monttort l,,g CaMer de Notes and hi s Cahier de Sermons contain other 
(61) ,. 

leads as to ,further borrow1ng~ . . but the major influences bearl~g on 

h.i.5 spiritualiifY have been treated J,n the I?resent Ch.apter ?;Wo . In sum .. 

mary t ,the French Schoo+ ot SpiM.tuality t hrough :&(rulle and OUer exerted 
I. ( i 

,a great impact on ~nttortl s spir1t\1.aU.ty of election ot and consecration 

to the Eternal and Incal;'rU1te Wisdom through Mary. Minor though oonsider .. 
" .!' \. , 

able i nfluences were brought to bear b.Y way ot the French Ignat1an School 
, , ;. 

and isolated tigures like lbud~n and Tronson. The cORc;lus1ons drawn from 

this research tollow in Chapter Three. 
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ser eEl petit ouvrqge qui qort de mes 
mains. Mais ma!gri 113. sur6minence de 
votre divine gw.ndeur, et llabiule de 
mon infinie bassesse. ~ qui puis-je 

Ibntfort 
, • Mil 

Pri~re ~ lao .Sagesse Etarnelle 

o DiVine Sagesse , souvaraina 
au ciel at de la , terre. bumble­
men! prostern& davant V'ous, je 
vous demanda pardon de ce que je 
suis assez hardi pour parler de 
vas grandeurs . 3tant aussi ignorant 
at criminel que je suis. Ne ragar. 



raisonablement dMier les paroles 
at les v'ri~s qUill contient, <lU I ~ 
eellti, qui est, 1& l(e,rbe du P~:re et_ , 
la V&rit& premi~re1 ' 
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dez pas. je \ous pr1e. les t'n~ 
bres de mon esprit et les souil­
lures dE) rna bouche. ou s,i vous 
les regardez. que eEl ne/soit que 
pour les d&truira d ' une oeUlade 
de vos yeux at d ' un sourne de 
votre l::ouche. 

44. M. Qu&neneur. S.M.M., "Les Rltgles des rules de la sagesse at 18 pro­
blltme de leurs sources: le chapi tre sur la Il'¥)destie". l))oumentat1qn 
'Dntf0miJle 136, pp. lO,?-1l7. Gu4ry. Ibid., "La l-1odestic) ; P. de 
Saint Jure et M>ntfort" . pp. 120 ... 6. 

45 . A Gu&r.r, S.M.M~. "lbnttort - Nepveu lf , IOoumentation !bnttortaine '29. 
p. 55 tt. 

46. Adrian Balmtorth, S .M. M. , "Oracles de 13 sagasse Inoam&e: Monttort -
Ebnnetons" . Documentation Monttortaine #36 pp . 129-135. "General 
Rules tor a good lite: RSgles b&nlrales pour bien vivre . prisss des 
sacr4es paroles de Notre ,Seigneur J&sus.Christ." 

47. Cochois. OP e oit., p. 105. 

48. B'rulle. OPe cit., Vie de J4sus, col. 430. 

49,. !bid. 

50. B&rulle, Corresppndanee de, ~ruJ.le. II. )414-; cited by Cochois, op.cit •• 
p . 107; d&vations. Qeuvl'es ~mpt'tes. col. 528. 

51. B&tulle. OPe cit., Pi&t&. col. 1321. 1184. 1315. 

52. Brallr.:md. op. oU., p . 96 tt • 

.53. Cochois. OPt cit •• p. 104. "Prem.1ltre protesse du voeu de servitude 
! J&sus , lfhumb1e servante du Seigneur est. de par Diau, maUresse 
des no'l/1ces de taus les membres de l' ~lise. II 

.54. TD Supplement page 226. 

5.5. Qu&neneur. lilA Matemit& de grace chez les spirituals fran¥ais du 
XVmme si~cletl ., DocWlemtion M:)nt~grta1ne *'JO . pp. 9-13 • 

.56. 'J."h.1.s analysis ot lbntiort and Boudon is based. on a stud;y made by J. 
H. Hartttans . S.M.M •• "La mltthode de saint Louis-Marie de Montiort". 
lpoumentation M>ntiorlaine #28 .• pp. 6.J..5. 

57. Ibid. pp . 10-11. 

58. Charles sauvl. s.S •• Lourdes Intima: &lmtions domti9ues (GigoJ'd, 
Paris. 1919); cited by Poupon. S.J., IA Vier,a,e Tout$!. balle, (Lethial­
leux. Paris) p . 3S0. 

59. A GU&X'Y. "Ibnttort - Nepveull , Ibcumentation Mont1:g@.ine #29 . pp. 21-7 : 
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H;?nti'ort 

Cons~cration de soi-m3m9 A J~sus .. 
Christ, 13 Sagesse Incarn~e , par 
les mains de r~ria 

o Sagesse ~ternelle at incarn~e , 
S t~s aitnable et a40rable J&sus, 
vrai .~ at v1'ai homme. FUs uni­
que dli'""Plire 'tamel at de MS-l'ie 

. toUjours ,vierge • 

. \!e vaus adore .,protond'mant dans 
1e sain at les splendeurs de votre 
P)'re ••• 

-------
l'l'i~ra i'inale , r-tlrie 

C' e t a1' vo us e . veux avoir 0 ~re admirable, pr~sentez moi 
a.pc s votrg&Us, clest 1?~r vallS ~tTch2r fll§ an qUalit& d i es .. 

ue ,je ,lui veux p;~senter mes pri... crave ternal afin que m' ayant ra-
..:re$. mas besoUlS, et1e pau de chet~ par vous, 11 me,re90i"9 par 
bonnes oeuvres que je ferrai avec vous. 
sa sa1nte grace: 

C' est enfin pgr VOUS , comme 'Oar 0 14tro de 141s~ricol'de. faites ... 
ta tQute-iuis~Mta m&U.atrice-a'I1 ... · ~i t.e .g;racre dl ~bteJl1t la "raie 
12~e J sus Que .j' e;mEre ohtenir sagasse de meu ••• 
t-o;utes las gr.Cces. mals sutf;()ut 1a p 
plus grande de toutes qUi est son 
saint amour ••• 

60. auky, Ibid. p . 27. 

lWttW!w .Sl?m gUies tbnttort ' $ . i'ennula 

61. 

Q Taberna~le vivant de la divini Je vous salue done. 0 Marie ltD­
nit" ob J~sus Christ veut 3tre maeUl.&e" tabernacle vivant de la 
adoM des Al-tges at des hommes. d1vinit.J oh la Sagesse &ternelle 

cach&e "eut 3tre ado~~ des anges 
et des hommes . 

mer de notes, pp. 2-47. unpublished. Notes taken from La Tri21e 
Gouronne as la , ~re d! Dieu written by FNngols Poir&. S. J . in 16)0, 
seetli to be the source of a subdivision of the second seotion ot the 
tonnula ot consecration where Mary 1s balled as orowned with grandeur, 
power and goodness. LlilV p . 305. 
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OHt\PTER THREE 
. . 

ORIG:mAL INSIGHTS OF IDNTFORT 

Though he ;lnnounces no absolut$ly 'new ideas, Itlnttort is, nonethe­

less, the master of a sc~~ol of spirituality. Neither a straight copy­

ist nor a simple eclectic. he is a student of the spirituaUties that 

pr84edeci his time seeking in them a suitable ~ression for his person.. 

al insights into Christ. Tempera1l'1ental.l.;v' little inclined to accept 

ideas alrea.d¥ made, he reflected. deeply on earlier works . especial.l$ 

those of the Frenoh School , and in re-thinking them, he made the.m. his 

own. 

Eaoh member of the French School had his partioular po1nt ot view ,. 

rune. the Inca.rnate Word ; Condren, the Cross and the }1ass ; 011er, the 

Eucharist. I·kmtfort. the last ot 'the great Berullians. proclaims the 

love ot t.~e Eternal and Inea.mate Wisdom tor men. He gives a prime 1m­

porlance to the e:J.aetion of and oonsecration to the DiVine ltlisdom in the 

advance of a soul toward Ood. The goal of his ministry is to Wll his 

tellOl'l11'letl of this redeaming love of Christ ... viisdotll so that knowing Him 

they may love Him and choose to live by His grace which is mediated 

through lofa.rl. The insights of M:mtfort modify the Berullian teaching in 

two general areas: first. they complete the Berullian teaohing concern .. 

ing the Incarnate Word. from a. Wisdom point of ~iet~ . seeond. they complete 

the Berullian teaching on Kary trom a doctrinal point of '\1'19'.4'.. The for .. 

mer modifioation relates to the election of Wisdom th3li1e , and. the latter 

to the con:;reerotion theme that have been devaloped. in this thesis. 

I ... ELection of Wisdom theme ..... _--- .............. ---
lbntiort completes the Berullian teaching on the Incarnate Word by 
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resetting it in the contaxl;; ot the Wisdom theme. A grasp ot the scriptur­

al ooncept of Wisdom l'lhich is p1'Ogr~ss1"alybttU:b up and transi"ormoo dw.. 
• I 

ing the Old 'restament and becomes the "mystery which i s Christ in youll 

(Col 1 :27) in the Ne-.1 Testament, this grasp was a partietuar girt of grace 

of the Breton missioner. He loved this Wisdom wJ:>..ioh before all time is 

possessed. by God Alone ; whioh is not only t.."'le model but also the artiSan 

ot creation: which in the Scriptures becoll1es disengaged as a personal pre­

sence, the companion and counsellor of the sovoreign God , His personal 

presence; and which £i.nally is identaiied wi 'th the ~Iord who bocomes nash 

and redeems ma.nk:ind. Thus. in his recurring phrase. ii.'ternal and J:ncar-

nate \oJ"i~m . lbntto.rl include5 the whole or revelation. 

The personalistic aspect of Wisdom that M:>ntrort sees in Sacnd 

SOripture , he transmits in his teachings. rJhereas Mrulle is intent on 

cOntemplating in ooltplete disinterestedness the adorat,ion of the Incarnate 

Word, t-bntfort is intent on portraying the lov1ng concern of God the fa­

ther toward men. Where B&ru1le speaks of' "les grandeurs de JI::IlW tt , }Ont-

tort speaks ot lila douceur de JE1sus . " :ruUe venerates Y.ary for what 

l-7a:.ty is ror God. }.Dnti'ort beholds her in her maternal role vis a Vis of 

the God.man and or rOOe&111oo man. The driving torce ot ~bntrort is to 00 

municate to his fellowmen the love ot a personal God, and this foroe im­

pels both his preaching and the writings that have been discussed in this 

thesis . His C,M:t.19uel! , all Ul'ltapped source tbus far, are another claar 

instance ot his aposidia rcsol."if"ce:f'ul.nees. In verses that he set to pop~ 

lar tunas , funttort explains the notions ot God that will convey this 

message and appeal to men' s hearts, e . g.·, God in Uis perfections, in His 

goodness to men prior to the Incarnation; as the Infant-God; on the Cross . 
(1) 

in the EUcharist; as the Sacred Heart. In trying to convince his con-

temporarios that God loves them and that they should respond to His love 
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in return, ~nttort sings plainly in praise ot God and in thanksgiving 

tor His goodness , e . g. God is ~od by His very nature, mUd with?t rig ... 

or , beautiM without ugliness, and great beyond measure ; He is a good 

Father caring tor men, living in and among them; providing for their bodi-
(2) 

ly and spiritual needs . He discloses the charms ot the Infant-God who 

to save men , becomes a man tiny, helpless and poor, and whose winning 
tn 

childish graces draw men 1:rreSistably. The Incarnate Word loved. men 
(4) 

so much as to take up the cross and make it the instrument of redemption. 

His great love continues in the Eucharist where He still says Amen to all 

His Father wants of Kim, and in the manifestation of His sacred Heart 

which like a sun :rad1ates light and warmth, and 11ke a refuge affords 
(5) 

peace and safety for men. 

The loving and personal rapport between Christ-Wisdom and the Christ­

ian that Montfort i s trying to establish i s ditterent trom the rapport 

of aCrull.e , the metaphysici an, who t r eats of union with God in terms of 

"transcendence. fusion and annihilation. " Though the latter succeeds well 

in bringing out the divine and 1nettable aspect of the grac .... life gi ven 

through the IncanRl Word , and the elevation ot the soul that is demand-
(6) 

ed in consequence, he is nonetheless prolific and abstract . Reacting 

against the sentimentalism ot his day , :s4:rulle seems to neglect the psy­

chological aspect of Christian lite. Ibntfort, a born missionary, supp1.~­

ments what is lacking in the French School from the point of view of 

human appeal . 

Besides humanizing the teachings of the French School . Montfort also 

simplifies them. The Berullian vocabulary, e . g., l1inh&rence . adMrence , 

r&t~rence , appropriation" , which would not be understood by the common 

people was dropped though the doctrine these words suggested was retained. 

Numerous vocal prayers , recommended particularly by Olier tor the otrer1ng 
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of the common actions ot the day, were also let fall: again the idea ot 

offering the actions was kept, M::lntfort oounselling. to do so simpl¥, . -in 
,( 

an instant, by a glance of the mind, a little movement ot the will, or 

verbally (TD 4259). He put people at ease by recognizing different girts 

of grace and by pointing out that -all would not understand his teaching 

equally; some would stop at the exterior, others "ould grasp and live 

according to its interior pi'actices : finally the spirit of Christ would 

Himself reveal this secret to some tew (Tt> 1119) • Finally, he exposed 

systematically and explicitly. though plainly and Simply, just what he 

meant by the election of Wisdom (LEW C. 7). and how this ,Telection would 

be carried out by an act of consecration (LllNl #219). This oonsecration 

would entall a manner of living dependent on grace mediated through M:lry 
(7) 

(TD Ch. 2) . mustrative incidents, historic tacts, and analogies are 

utUized to put his message on the level or the peasant ot the field as 

well as of the monk in his cell. 

lbntfort is practical . His tirst work, the u>ve ot the Eternal 

Wisdom, by its very title declares the purpose of his teaching, to elicit 

rrom men a response to God ' s great love tor them.. The method of proce­

dure in this work is pedagogical; first, an exposition of the Eternal 

and Incarnate Wisdom ot God and His relations With men, leading to the 

election of Wisdom; seoond, the practical means to implement this elec. 

tion. The True Devotion follows this same method. first an exposition 

of devotion to Mary: second, particular practices at this true devotion. 

His longer Gantigues. especially those on the virtues, proceed in the 

same tashion; tirst, he defines and describes the excellence and quali-
(8) 

ties ot the virtue ; then he considers its practice. 

The foremost evidence ot practicality in }t)nttort's manner of 

thinking talloWS upon his major theme: the election of and. consecration 

to the Divine Wisdom. To live this dedication to Christ-Wisdom, ~nttort 
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proposes four means, as has already been 9Kplained. His cantigues dis­

close a gem~.ine concern to put in a simple and understandable form/ the 

meaning of theS,e four counsels: Ca) desire • Jesus, Unoreated and Incar­

nate Wisdom is invited repeatedly and endearingly to come into the soul 

of man. "Come to me , come to melt; (b)praye,r - the plea for Wisdom is ex-

pressed With the insistance of a child asking for a favor. "Hear me . hear 

me" ; (0,) self-denial - no diff':ic:ulty is too much in view of ooftaining 

this grace , "I am ready to do anythingtl; Cd) devotion to Mlry ... the Vir­

gin ,most faithful is the surest means of ,putting on the mind of Christ. 
(9) 

"Worthy !bther of God. share your faith With me". 

Though Montfort has humanized and simplified the basic tenets of 

the French School and deduced practical applications therefrom, to leave 

the reader with a possible "terre-1-terre" impression of the Breton mis­

siOnary would be untrue to him. Besides being a practical man, Montfort 

was also a mystic . Ecstasy, illUt!1ina.tion, visions and predictions of the 
(10) 

future are all recorded in his biography. These singular graces usual-

ly remain unnoticed in his hasty writ~gs, yet their traces can be seen 

beoause his written works refiect his soul more than his literary talents. 

In le,ve of the Eternal 'visdom. the earliest of his 'WOrks. several 

passages indicate that Montfort speaks from personal experienoe of mystic 

prayer. " ••• I lack words to express even the very small idea Which I have 

conoeived of this beauty and sovereign delight - and ~ conoeption falls 

far short ot the reality." (LEN 119); "A thousand times happy is the man 

into whose soul Wisdom has come to dWell!" (LEW 151). the effects of the 

possession of Eternal Wisdom (LSi Ch. 8) . One of his songs also tells of 

these et.tects. 

Love, what wealth in your warmth! 
What delighttul pleasure! 
What marvelous ~stery 

that can be grasped 
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O~ by those who are fortunate enough 
to have a loving heart. 

When someone loves God purelY 
He suffers all joljOusly 
Though he reoeives the oros~ 

exohange 
as a prize and token of victory 

The cross is a guarante 
of grace and final glory. (11) 

In the True Devotion , there are further traces ot mystical exper­

iences, particularly of speoial relationship With the Holy Spirit , the 

faithful Spouse of Mary . The highest degree of understanding of how to 

be truly devoted to Mary is the work of the Holy Spirit who will lead 

the favored personltto advance from virtue to virtue, from graoe to grace , 

from light to light, until he arrives at the transformation of himself 

into Jesus Christ, and to the plenitude of His age on earth and of His 

glory in heaven." (TD 1119). "When a soul breathes Mary as the body 

breathes the air, wondertul things wUl happen ••• ; the Holy Spirit, find­

ing Mary as it were rep:roduced in souls, will come in With abundance and 

fID them With His gifts , particularly the gift of Wisdom to work mar­

vels ot grace ." (TD 1217). MOntfort asserts , "I do not think anyone can 

acquire an intimate union with Our lDrd and a perfect fidelity to the 

Holy Spirit without a very great union with Mary and dependence on her 

assistance." (Tn 14) . M3nttort seems to have enjoyed the grace ot a 

special presence of Mary, not a presence in personW1.thin hl..1\1 but a pre-
(12) 

sence of Mary by action or power. A remark in one of his songs dis-

closes this fact: 
Who could believa this fact? 
I feel Mary 's presence Within me 
Etched with glo.ry 
Though in the darkness ot faithl (1) 

Thus in three wqs M:mtfort completes the Berullian teaohing con­

cerning the Incarnation from a. Wisdom pdnt of view: by making the Eternal 

and Incarnate Wisdom appealing to men , by simplH'ying the presentation of 
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the dootrine , and by explaining how to put it into da.ily living. 

II - £!>as!,o::a112,ft_thl'2.US,h_M!.rz.1h!.m!' / 

}t)nttort completes the Berullian teaohing on Mary trom a doctrin-

al point ot view. BiSrulle bases his Marian devotion on the relationship 

between Mary and the Father, calling her the Spouse at the Father. Be­

cause Mary has the sante Son as the Eternal Father, she is given domina­

tion and sovereignty. Monttort starts his treatise on devotion to Mary 

by aftiming that Mary, being a mere creature. is "in comparison with 

His majesty less than an atom, she is nothing at all ." Nevertheless in 

the present order, God having wUled to begin and complete His great works 

by her, Will not change His conduct in the eternal ages . As the Divin 

Persons acted in the first coming ot Christ, they continue to act in an 

1nrtsible IIlanner throughout the Church. and wUl continue to do even to 

the last coming of Christ. (TD #14, 1.5. 22) . 

Since His greatest work is the Incar.na.tion. and s1Itce Mary exists 

only to pl~ her role in this lI\Y'stery-, she is thus associated for all time 

with God : Father, Son and Spirit, in the continuing redemptive incarnation. 

A necessary link exists between her and the Incarnate Wisdom; she is the 

inseparabla companion of His lite, death, glory and power in heaven and on 

arth. He gives her by grace all the same rights and priVileges that He 

possesses by nature. She continues the role of forming the members of His 

bod.V by the overshado,fing at the Spirit. (TD ' 74. 25). 1hus Montfort es­

tablishes doctrinally the spiritual matemity at Mary upon which he build 

her right to queenship or dominion and her mediation ot intercession. 

The consecration theme of Montfort is the 1mp181llentation at Mary' s 

spiritual maternity with its consequent sovereignty and. mediation. To 

be committed to the Divine Wisdom th1\)ugh Mary means to have entered upon 
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a way ot life that is characterized by dependence on 11ar.y. "It is a 

path trodden by Jesus Christ. the Inoarnat.e Wisdom our sole Head. lOne 

ot His members cannot make a mistake it{passing by the same road. "(Tn 168) 

This dependence is one ot grace, that is, one ot sharing in the Christ­

life ot sonship . Vary loves her Children of grace. She does tor them 

as ahe did for her first-born , she provides tor. gUides , and protects 

them (TD #201 .. 212) . The reCiprocal attitude on the part ot theChristian 

thus committed to Wisdom through }~r.y is a loving dependenoe on her. 

Though this willing submission is a direct and secure way ot becoming 

like to Christ (TD ,'155-160) . it does not suppose an easy life. The 

analogy at the mold presupposes that the matter poured into the mold 

be malleable. In the Christian' s ~liablli ty or 1fdisponibili M" to the 

graces given by Mary lies the crux: ot asceticism in the l'bntiort1an 

spirituality. 

t~nttort t9aches this attitude of dependenoe through his songs : 

To be dependent on Mary 
God becomes ma.n. 
Can I resist 
From tollowing His example? 

I should imitate her 
Who i s the tai thtul Virgin: 
As all grace comas through her, 
I should pray to her. 

- - -.. -.. -
I am entirely dependent on her 
The better to depend on ray Savior 
Commi tUng all to her care 
fi(y body, soul, and future. 

I do all in her and through her; 
This is a secret of sanctity 
10 be always faithful. to God 
And ever to do His wi11. (14) 

The If.a.r1an portion of this thesis has been purposely limited to 

the aspect of consecrati on both because this tormula ot oonsecration is 

a synthesis of Y.onttortian sp1ritualitY81d because the use of the word 

slavery and similar terms is ot questi onable value in the light ot cur­

rent theology and culture . That the formula constitutes a synthesis has 

bean discussed throughout Ohapter One and the early part ot the ~resent 
(15) 

chapter, and has been speUed out explicitly at several points . That 

the terminology of slavery constitutes a language ot love bas also been 



8; 

(16) 
explained. Yet the suitabilUy of such tanninology in another age and 

in a later period of theological development i s doUbtt'ul . Would }-ts 

continued use be of service to lbntfort and. fostel.~ the spil:'ituality 

that he gave to th" ChurcM 

statements l'eadily found in contemporary reading such as : "Christ 

in actual £act bestows upon us the Spir it which makes us the ohUdren 

of the Father , II and "!file marks of senitude are effaced and a likeness 

to the Father takes shap~ ; ••• :from being a servant (thebelieverl be ... 
(17) 

comes a child of God. 1f and ter.n1s in current use such as : new creati on , 
I. 

resurrection, sonship , personal dignity, freedom, commi tmant - all 

seem to contradict, or at least make obsolete, the vocabulAl",Y of servi-

tude . The use of the slaver,y terminolog,y can be defended on the groUnds 

that they were acceptable in the context of l'lont.fort ' s spirituality 

and that since basic prinCiples of a spi rituali ty do not change, the 
(18) 

tems 1n question still convey what It;>nti'ort meant by them. Today , 

however. the word slavery denotes injustice, foroe , and. fear ; its use 

even in a religious context requires a mental transfer from its accept,.. 

ed meaning to its outdated meaning in an epooh stu! marked by mediev­

al social customs and pious legend. In .this light, the value of the 

terms seems dubious . Their retention in the M:>nti'ortian texts SEitems 

to be a negatlon of simple hermeneutics which requires that an author 

be understood not aooording to the letter but according to the spirit 

of his words ; their retenti on SeJams to Nject what l-i;)ntfort himself 

tIallted, i . e., a simple, popular , while dootrinally accurate. presenta-
(19) 

tion of the wort'. of the Redel1lptive Incarnati on. 
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CONCLUSION 

The purpose of this thesis has bean to asoertain the influence 

of the French School: of ~il'1 tuali ty on the wrl tinge of Saint louis 

l>1arie de l-bnt.tort . Allo ... "'ing that borrowed ele111ents are found in his 

'®ri>:s . can he . not"1ithstanding , be considel'ed a founder of a. school 

of spiritual th0ught1 

The study of the inf'luenee of the Frenoh School has been limited 

to 11ontiort' s two dominant themes : the electi on of the Divine Ui sdom 

and the consecration to the Eternal and Incarnate Wisdom through ¥l8.ry. 

S&rul.le ' s characteristio devotion to the Incarnate t":ord se~'IIls to be the 

basis of the Ibnti'ortian eoneept ot the DiVine Wisdolll , but whereas B&. 

rulle turns his Chrtstology to the virtue of religion. ¥.olltfort turns 

his· insights to the econoll\Y ot Redemption. 'the practioe Of" religion 

aceording to thefoundar of the French Sohool centers in the adorat ion 

offered. by the Incarnate \'Jord to the Father. It reacht)s i ts high point 

for the Christian in the ratifi ea'i:.ion of the vows ot BaptiSlil. which 

raUfica·t:.ion is best expressed by a vow ot slavar,f to Jesus and Mary. 

By ilnitating the adoration of the Word totmrd the Father. and by striv­

ing to .en"i:·el· into his "states II of mind, the Christian a·ttains a sane­

ti'ty similar in patt,ern to that of the Incarnate Uord. that is , theo ... 

centr-.l.c. ntrort also sees the reneual of the vows of Baptism as a 

pivotal point in Christianity. Tq make this renewal s i gnificant. he 

seeks to arouse a respo~e ot love on the part of the Chr istian to the 

eternal love of God t oward him. 1'his response of l ove takes the f orm 

of a conver si on. or the electi on of Chr'.J.Bt-Wisdom as the goal ot lite. 

On the basi s of' such an election, ~bnt.tort proposes a formula or con-
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secration 1:0 th: emal and Incarnate ~lisdo1\l thro':1gh the han.tis ot YJAl'1J . 

This dedication ot self as a sl~ve ot love of Jesus through MlX'y ~ :re. 

dundant of the BeruUian practice or slavery tor ]',bntrort.. '000. sees 

this state of dependence as the ideal way ot pu.tting· on the mind of 

Christ . This depehdenoe on' -Mary as 'tiall as the other means of acquir­

ing Wisdom proposed b.Y 11ontforl·t desire , pr8¥,er, nnd mortification , re­

flect -lihe teaching of the Seminary at Saint Sulpice. 

Concerning devotion to l1ar.y. ~rulle sees her as a sovereign be. 

cause she is the mot-her of the 3011 or God. The vow of slavery to Ma.ry 

rests on the basis of her divine maternity and the univer~~ dominance 

that she has in consequence over Jesus ami ovar all men. Ytmtfort, 

buUding on Olier l s insights into the spiritual. maternit.y of Yary, es. 

tablishes his manner or devotion to fary on her role in the ~TOI'k ot Re­

demption. Her matarnity ot grace is the basis of her relationship With 

the Christian just as her divine maternity is the basis ot hal' rela­

tionship With Christ. Thus her dominance extends to all those who are 

vivf1ed by the Christ-lite. In the lanf,'Uage of the c1ght eel'lt h century. 

this state of grace.dependence on Uar-.f is caJ.lad servitude . li>ntfort 

drew seveX'al details of this practloe of slavOIY frolll the historioal 

study of Al'Ohdeacon lbudon. 

Other~uences bearing on '~he teaohing of Saint Louis flow 

from the l.<"'rench Ignat1an School of Spirituality. Seemingly M:lnt£ort 

used 5aint-Juret s book on the knoliled.ge and love of Christ as a guide 

line tor his Jan ofthe 1'ternal W'isdom. .plioations of Nouet ' s teaoh ... 

ing on the meekness of Jesus , of Nepveu' s formula of consecra.tion. and 

or Bonnei'ons ' collection of scripture text£; can be dotected in M::>nt­

tort ' 8 writings. 
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Notwithstanding these borrowed elements, saint Louis Marie de 

Montfort deserves to be called the founder of a school of spiriiuality. 

Though the French School of Spirituali ty exerted a marked innuence on 

his writings. this infiuence promoted rather than retarded his original 

thinking. Situated in time and place at the junotion of deep streams 

of spirituality, M:mttort drew abundantl,y from them. His work presents 

a synthesis ot the efforts at spiritual renovation ot the seventeenth 

centur. espeo1.ally in what concerns the m,ystery ot the Incarnation and 

the spiritual maternity of Mary. In Marian doctrine he is considered a 

master, the providential counter- balance of the Monita salutaria ot 
(20) 

1673. His origi.nal1.ty consists not so muoh, however, in the clear state-

ments ot Marian doctrine as in his Wisdom spirituality whioh is summar­

ized in the choice of DiVine Wisdom as the goal of one' s lite and the 

aohievement of this goal by a total dedication to Christ-Wisdom through 

Mary. He advanoes Berul.l1an teaohing concerning the Incarnate Word by 

making the Wisdom ot God appealing to men, by simplii'y1ng the presenta­

tion ot the doctrine of Redemption , and by explaining how to put it 

into everyday lite. 

U tor Christ the Incarnation was a "kenosis", the Christian 

puts on the mind of Christ by a similar "kenosU". For Monttort this 

obed.1ence is a total grace-depend.ence on Mary. In this mold of God 

which tormed the New Adam, the Christian becomes the taithtul prtra1t 

ot Ohrist untU he Will ~ve at the transtorma tion of himself into 

Jesus Chr1st in the plenitude of His age on earth and ot His glory in 

heaven. (Tn #220 , 119). 
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FOOTNOTES TO CHAPTER ~ AND CONCLUSION 

1.. Mlntfort, tea Oeuvres de Montfort; ses cantigues, OPe cit. (hereafter 
indicated as 9.!rii> 
Jtrmns on the perfections ot God and His goodness to l1len pp. 13-24; In­
fant.God pp. 25-.50: Cross pp • .51-72; Eltoharist pp. 74-102; Saored 
Heart pp. 10J.132; he also wr1tes on f4U'y pp. 133-184; the Saints pp • . 
18.5-194; desire tor Wisdom pp. 19.5-210; contempt for the world pp. 211-
308, tbe vl~ues pp. 310-.5:30'1 renew$l. of , soul during a mission pp. .531-
.588; states ot lite pp. 599-6.52. 
The toregoing; songs are recogniz,ed ~ authentically of Montfort . other 
songs on s1.mUar top1os that are likely but not certainly his fill 
another 1.50 pages of the Cant. . 

2. ~, sur les perfections de Dieu, stanza 11, 2, p. 1.5; ~s' louanges 
de Dieu pour ses bientaits, '2, .5, 6, 8 p.18. 

#1 Adorons 1 jamais #2 Adorons ~ jama1s 
Le Seigneur dans ses bientaits. Le Seigneur dans ses bientaits 
B'nissons sa cl&mence, nest doux sans rigeur, 
Publions sa ,douceur, . nest beau sans lai.deur, 
Adorons sa grandeur, Il est grand sans mesure, 
Emltons sa puissance. n est bon par nature. 

Adorons 1 jamais Adorons 1 jama!s 
I.e Seigneur dans ce qu'11 fait. I.e Seigneur dans ce qu'11 fait. 

---.-----
"'2 Oh I que c' est un bon pttre! 

Qu' 11 a grand 80in de nous I 
n nous supporte tous 
Malgr& notre mis're. 

16 n a pris pour son temple 
Et; mon corps ' at mon ' coeur, 

est 11 q~e sa grandeur 
~tt et .jour se contemp1e. 

#.5 n a gu'ri oon be 
Comme un bon mldecin: 
Comme un maltre b&n1n 
n m' a rendu le calme. 

#8 Il est ~n tr~s , oner P're, 
n prend grind soin de ,mo1, 

. Il me t1ent p~s de soi, 
Il m·a:1.de dans ,lila m1s~re. 

J. !bide NO~1 des hes sp1rituelles, #1. 2, 4 p. 42; La grand legon des 
entants, *3, 4, p. 48. 

#1 Un Dieu POUl" sauver les hazes. 
Trouve Wl merveilleux seoret; 
n deViant ce que PIOUS sommes. 
Ell nous taisant deven:\.r oe qu' U est. 

12 ee Seigneur t~s haut s' abUsse 
Four ,: nous &lever aux cieux, 
Il Vient dans notre bassess. 
Pour nous donner son 8tre glor1eux. 

#4 Four nOU$ oombler de richesses, 
Sa majest& s'appauvrit; 
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Pour noUs taire des caresses . 
C& grand Seigneur se rend pauvre et petit. , 

- - - - - .- - - - I 

4. Ibid. Les tresors de la CroiX. 12, ) , 4 . p . 66. 

#2 Apprenez, ch~re Sme tid~le , 
Que, tout grand at Disu ;que je Buis , 
J'hi si tol"t aitr1t~ le mepris , 
Et la croix mt'a paru 'si billa, 
Qu t atin de m t en pouvoir 01"11Eir , 

, J l a1 descendu du clel poUr ml 1nca~er. 

13 Je tl"ouve " sEilon ma Sageese 
Des tr&sors darts la pauvret& 

, De l ' &clat dans l ' humlli d 
Et les grandeurs dans la bassesset 
Je 'ne vois quI aV\ec grand d&:iain 
Les biens , l l&olat et tout l'honneur lI1Qndain. 

14 J l ai v&ou dans l 'oWissance, 
Je me sti1s r&i\l1t 1 sal"V'ir, 
J ' ai oboisi de nattre et JIlOUrir, 
Dans 'la disette at la 'soutfrance. 
Voulez-vous r~gnel' avec mol? -
, n axemple do1 t , vous senir de 10i. 

5. Ibid. ' Cantique pour 18 dimanche, #6, p . ?6r Paroles de J&sus-Christ 
*17 .. 20 , p . 119. ' 

#6 Puisque J4sus s1abaisse 
Par Wi exalts d' amour 
Sa chariM"nous presse 
D'user d' un grand retour. 

Visitons-1e ,souvent dedans ae grand myst're, 
Amen 1 tout ce quill :r dit, . 
A oe qui U :r tait jour at nU1.t. 

Pour , honorer son ptJre • . _._--
#1? Viens 1 mon Coeur, Sme £1<1'18 , 

Ve~tu m' abondonner aussi t 
' Viens boil'S 1 la source &ternelle 
Que rejette 'an coeur endurci. 

118 Ame .• as ... tu besoin de lumi're1 
Mon Coeur est un solell divin, .. , 
oh toute Sme la plus grossi~re 
Verra olair comma un ch&rubin. 

119 0' es~ mon COeur seld qui tortitie 
n est puissant en ses attra.1t.s , 
C' est mon Coeur seUl. qui pacifie , 
nest la oentl"e de 1a pa1:lt. 

120 Vita 1 lOOn CoEmr, loin des tumultes 
:0. est la mai son des par1'ai ts : 
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Il, point de plch&s, point d tinsultes, 
Le monde ignore ces secrets. I 

6. Mersch, The Whole Christ. (Bruce. MUwaukee, 1938) p. 642. 

7. D.lustrative incidents: LE.'1 101",2-Inc1dent of Bl.. Henry Suso, eager 
to undergo trials to acquire Wisdom but lacking courage; LEJ.ol 130-1-
st. Denis the Areopagi te reco~ts how carpus called 'l1engeance :£rom 
heaven on a relapsed' convert and how Christ o:£:£ered to take the pun­
ishment :£or the relapsed convert: 'I'D 170 -- M:>ther Agn~s de J'sus is 
relieved trom spiritual anguish by consecrating herself to Jesus and 

rye 

Historic facts: LliW 148-History of the patriarchs as recorded in 
Wisdom Chap 10; ~ f93 .. Jaoob receives the' scienoe ot the saints; 
Solomon is given knoWledge of nature. TD 1159-163-History of slav. 
ery according to BoUdon. ' , 

Analogies: L&I j!:208-lI..ary is a royal throne, tabernaole <:£ the divi­
ru.:ty, joy of the Trinity, city 0:£ God" altar ot God, temple of God; 
world of God, paradise of Clod: 'l'D #75-Mary is the taithtul virgin, 
an anchor; 'l'D #1'78 ... the singular vessel of devotion, house of gold, 
tower of DaVid, tower of iVOry, TD , 219-oo1d of God. 

8 • . cant, La foi p . 320; 1 tesp4rance p . 327; oharitl p . 332, ,338 : z'1e 
. ~; humUiU p. 360; 1a douceur p. 369. . . 

9. Cant (a) Les d'sirs de la Divine Sagesse Incamle, stanzas #4, 23. 
p. 202-3; (b) Lea splendeurlJ de 1 tora1son 11, p.. 421; (c) Pri~re A­
la Sagesse et ses amovs #3. p. 206; (d) Les d'sirs de 18 Sagesse , 
17. p. 205. . 

(a) desire 

,4 J'sus. Sagesse incrl'e 
Venez chez mc>i; . 

.r'sus, Sage'sse incamls, 
Venez chez moi. 

Aveo vous, qUO! de plus dowel 
Mais quel enter d'3tre sans vous! 

123 0 ma vie et ma lum1~re 
Yanez chez JlX)i . 

o mon Epouse et ma Mttre 
Yenez chez moi. 

Avec yous, jtaurai 1a paix 
La gdce et 18 gloire ~ jamais. 

(b) prayer 

11 0 ~~re tout-puissant. aDieu p1e1n de bent.& 
Envoyez-nous des cieux 18 divine Sageese, 
l))rmez-la nous. dormez., donnez. la -chari tl oous presae. 
Exaueez, exaucez les soupirs de notre pauvretl. 

(c) self-denial. 

I ; Quelle est votre demeure, 
Sagesse, dites-moi1 
Jty volera! sur 1theure 
LtamQur me fait la 101! 
Faut-ll passer les mers. 



Faut.u counr la terre, 
Faut-:i1 fendre les airs? 

C'est bien peu. jo sUis pr&t 1 tout fa1re. 
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(d) devotion to Mlry 
#7 Digne ~re de Dieu, Vierge pure et tid'le. 

Col11ll1uniquez.omoi votre £oi; 
J 'aurai la Sagesse par aIle 
!it toUG les biens viendront en moi. 

10. LeCrom. op~ cit. p .• )81 - During pl'ayer, lbnttort is insensible to 
the efforts ' at a Visitor to rouse him; p. 254-- Uonti'ort is in eostasy 
for half' an hour during Mass celebrated at the JesUit Seminary at 
Lll9on; p. 301- M:mt£ort's face became illuminated during a sermon for 
the- Feast ot. the Purit1.cation at the Dominican paril.s·h church in La Ro­
chelle; p . 211-- A woman penitent seas J.l>ntfort walking in the gal."den 
in converse w1th a "name Bla.riche1l , p . 231- Jeanne GUigan prepares an 
extra. place at her tablet upon s.ee~ the missioner approach her bouse 
in converse With a "Dame Blanche", p. 282-295 general referenoes to 
visits of lila Dame Blanohe" to ~bnttort at 11 ProVidence house in Tau­
gon and at thEI lIhenn1tage de st ELoi" .. p . 133- Montfort predioted a 
span of ten years before the Daughters -of Wi~om (the lbnttort Sisters) 
would expand: p. 146...- He p.red1cted that a p~ce of sin would become 
a place ot p~er and be administered by religious women: p . 270... He 
predtlioted a miserable end of Ufe tor a stingy couple for whom not 

. even bells would be rung at . their funeral. 

11. Ca.n~ L'Amour d$.vin. *10~ 12, p. 7l2~ 

110 Amour, que de biens en vos taux! 
Que de pla1s1rs dllic1euxl · 
Que de ' ~st'res merve1lleux. 

Qulon ne donne 1 comprendre 
Qu' l ceux qui sont ,assez heureux 

P.our avoir un coeur tendre. 

112 Quand on aime Dieu purement 
On souttre tout joyeusement, 
On re~oit la croix pour paiement 

Pour- prix et pour victoir, 
Et pour joyeUX avlmement 

A la 21'lce et la gloue. 

12. Antoine Lhoumea.u, S.M.M •• 12 Vie ~1r1tue11e 11'eco1e de St.L,M. de 
nttort. (Beyaert. Brussels , 195 p , 359. 

13. pa~~ Que mon be chante et' publie, #15 , p . 167. 

*15 Voiei ce qu1'on ne pourra 01'011'8' 
Je la porte au mUieu de moi, (r~r:teJ 
Grav'e aveo des traits de glQire , 
Quo1que dans l'obscur de la £01. 

14. Ibid. La v&rita.ble d&vot 1 Marie. #2, p . 159; Que mon he ohante et 
ptlbUe. #8 , 19. p. 166. 



#2 Mon niau. pour en d~endre 
Se tai t homrne io1-bas; 
Je ne puis me d&tendre 
De maroher sur sas pas . 

Clest la Vierge fid~le 
Je dois done l l imiter. 
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Tout bien mEt vient par ella; 
Je dois done 1a prier • ..-.------.. _----

IS J e auis tout dans sa d&pendence 
Po lU' lIlieux d4pendre dll Sauveur. 
Laissant tout 1 sa Providence, 
Mo~ co rps. lIDn.ame. et mon bonheur. 

/ 

#19 Je fais tout en. elle et par elle, 
C' est l.ln secret de saintet& 
Pour 3tre 1 Dieu toujours fid~le . 
Pour faire ·en tout sa vOlont&. 

lS. Cf. above pp. 13. 26. 30 • .59 and Appendix I. 

16. Cf. above pp. 26 - JJ. 

17. 

18. "st. L.M. de J.bntfQrt et sa spil"1tuaJ.it& mariale1t • lane (Centre V.a,... 
rial canadien. Nicolet. P.Q. Vol . 6. *3. 19.52: num ro sp~ciale). 

19. The 1963-4 German edition of Le Livre DIOr. M:mttort.s collected works 
other than his cantiques and priVate letters, is an entirely new ver­
sion ot the saint's teaching, His message is intact but treed from 
the vocabulary and mentality of 17" and 18" century culture in France. 
In this new edition, flslaveryll for instance is rendered as "total do­
nation". ct. R. Graber, S.M. t-f •• "La tbnalion totals h. J&sus par Ma­
rie". D:>oumentat±on M:mtfortaine #'32. pp. 6.16. 

20. Bremond. Histo1l'e itt&ra re ell! sa t en reI . ewe en Franca. Vol . 
III. (maud et Gay. Paris. 1929 p. 272 gives }·tmtfort this title; 
the same author calls the M:>nita Salutaria of Adam Weddente1d "la 
grande explosion de 1673 t If p. 2.54. 
The ljpnita $al1,1tar1a was a book of counsels . supposedly spoken by mry 
herself. against. indiscreet devotees . As far as his biographies re. 
veal. l-bntf'ort did not intend to counter.balance Weddenteld. 
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notes 

Four 
preparatory 
acts : 
a) adoration 

b) thanks­
giVing 

c) satis­
:faction 

d) petition 

Pl'a3er 
to Mary : her 
a) grandeur 
b) power 

c) goodness 

Consecration 
proper 

a) renewal 
of Baptism 

b) total 
donation 
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APPENDIX I 

AN ACT OF CONS.Ex::RATION TO JESUS CHRIST. THE INCARNATE WISDOM. 

BY THE HANDS OF MARY 

o Eternal and Incarnate Wisdom! 0 lovable ani adorable 
Jesus t True God and True Man. onl;r Son ot the Eternal Fa­
ther . and of Mary always Virgin! 

I adore Thee profoundly' in the bosom and splendors of 
Thy Father during eternity. and in the virgina.l womb of 
Mary Thy most wortb;r )bther. in the time of Thy Incarna­
t i on. 

I give Thee thanks that Thou. hast emptied Thyself in 
taking the fom of a slave in order to save me trom the 
cruel slavery of the devU . I prai se and glor1ty Thee that 
Thous hast been pleased to submit Thyself to Mary. Thy holy 

ther. in all things . in order to make me Thy fai thtul 
slave through her. 

But. ungrateful and uni'aithtul as I have been. I have 
not kept the promises which I made so solemnly to Thee in 
m,y BaptiSl1l. I have not fulfilled my obligations ; I do not 
deserve to be called Thy chlld nor yet Thy slave; and as 
there is nothing in me which does not merit Thine anger 
and repulse. I dare no longer come by myself before Thy 
most holy and august majesty. 

This is wl\Y I have recourse to the intercession ·of 
Thy most holy }bther whom Thou. hast given me to mediat 
With Thee . It is through her that I hope to obtain of Thee 
contrition and the pardon ot m,y sins . the a~Uisition and 
the preservation ot Wisdom. 

Hall then. Immaculate Mary. liVing tabernacle ot the 
D1 vin1 ty in which the Eternal Wisdom w:i.Ued to be hidden 
and to be adored by angels and by men t 

Hail . Queen of heaven and earth to whose emp1N is 
subject everything that is under God! 

Hall sure ref'uge of sinners . whose mercy tails no one. 
Grant the desi re whi ch I have to obtain the DiVine Wisdom. 
and tor this purpose deign to accept the offering and prom!. 
ises which m,y lowliness presents to Thee. 

I (N •••• ) . an unfaithful sinner. N .new and ratity to .. 
day in thy hands the promises of lI\Y Baptism : I renounc-p 

forever Satan. his pomps and his works . and I give 1II3'selt 
entirely to Jesus Christ. the Incarnate Wisdom. to carry 1113' 
cross atter Him all the da,vs t£my life and to be more fa! th. 
tul to Him than 1 have been till now. 

I choose thee this da,v. 0 Mary. in the presence of 
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all the heavenly court, tor my M:>ther and Mistress . I 
deliver and consecrate to thee , as thy slave, my bQdy 
and soul , my goods both interior and exterior, an«f even 
the value ot my good actions , past , present and future . 
I leave to thee the entire and tull right to dispose ot 
me and all that belongs to me, without exception, as 
thou please, to the greater glory ot God in tae and in 
eternity. 

Receive , gracious Virgin , this ottering ot my slav-
ery in bonor ot and in union With that subjection whioh 
the Eternal Wisdom deigne(i to- have: to thy maternity, in 
homage to the power which both ot you have over this 
miserable sinner, and in. thanksgiVing tor the priVileges 
with which the lbly Trinity has tavored thee. 

a) promise I protest that hencetorth I Wish ji.S thy true slave 
ot tideli ty to seek thy honor and to obey thee in all things. 

b) three pleas 0 admirable M:>ther , present me to thy dear Son as 
1) to be re- His eternal slave 1;10 that as He has redeemed me by thee, 

ceived by by thee He may receive me. 
Jesus 0 Mother ot Mercy, grant that I may obtain the true . 

2)to obtain Wisdom ot God and tor this end reoeive me among those 
Wisdom whom thou lovest and teachest , whom tbous leadest, nou­

;3) to be a 
pertect 
slave ot 
Jesus 

riahest and protectest as thy children and thy slaves. 
o ta:1thtul vtrgin , IIIo!lke me in all things so per­

teet a discipl$. 1Ul1tator and slave ot the Incarnate Wis­
dom, Jesus Christ thy Son, that I ltJJJ3 attain by thin 
intercession and example to the tullnes$ ot His age on 
earth and ot His glory in· heaven. Amel:\ • . 
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