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PREFACE 

Every January, Roman Catholics offered eight days of 

prayer for Church unity. Prior to 1959, the principal 

petition. of these days of prayer were that Proteatanta 

would "return" to the one true Church, and that the Orthodox 

schi •• would end. While catholics turned toward their 

kneelers, Protestant leader. were at the conferellc" table 

strengthening the position of the World Council ot Churches 

and establishing national and world··wide groupings ot 

churches. Although there were study centers in Europe 

observing ecumenical developments within the Protestant 

co_unities, the Roman Catholic Church remained officially 

aloof until 1959. It was at the conclusion of the "Church 

Unity Octave" in January of that year that Pope John XXIII 

announced his intention to call an ecumenical council. 

Pope John declared that he wanted an "ecumenical Council 

for the whole Church". It would be "not only for the 

spiritual good and joy of the Christian people", but also 

to "invite the separated communitie. to seek again that 

unity tor which so many souls are 10nging ••• ".1 

lCf. "Bcumenis" and catholic Truth, rf Pastoral Letter 
ot the Catholio Conterence of Ontario Bishops, September 1, 
1965. 



... 

On November 21, 1964, the Decree on Ecumenism, pro

mulgated by Pope Paul VI, placed the Roman Catholic Church 

fully in the ecumenical movement. This document views 

Jesus in his Spirit at work in the churches and communities 

beyond the visible boarders of the Catholic Church. 2 Such 

a viewpoint is a necessary starting point for any serious 

ecumenical conversation. 

The decree is not an end, but a beginning and a call 

to further action. As stated in section 24, ••• the Synod 

urgently desires that the initiatives of the sons of the 

Catholic Church, joined with those of the separated brethern, 

go forward without obstructing the ways of divine providence 

and without prejudging the future inspiration of the Holy 

Spirit. While the Council's Decree ~ Ecumenism maintains 

a hopeful and optimistic stance, nevertheless, it recognizes 

along with Protestant, Anglican and Lutheran groups that 

basic questions of doctrine and authority cannot be by

passed. The differences among the churches are rooted deep 

in their history and life. If progress is to be made and 

ecumenical confus1Q~ avoided, an understanding must be 

gained as to how and why these differences arose and for 

what reasons they were maintained. 

In section 22, the Decree ~ Ecumenism suggests that 

tt ••• a dialogue should be undertaken concerning the true 

meaning of the Lord's Supper, the other sacraments, and the 

Church's worship and ministry." Thus, while meant to be 

2Cf. Decree ~ ~ Church, 15, of Vatican II, which 
recognizes the ttecclesial reality" of the Christian Churches 
separated from Rome ! 



the very source and sign of unity, The Eucharist, 1s pre ·~ 

olsely the point of disagreement among the Christians of 

various traditions. 

3. 

With these thoughts in mind, this paper will attempt 

to .xamine and ~p~~ the Eucharistic thought of Pastor 

Max LackllAnn of the League for Bvangel1cal~'Cathol1o Reunion 
, 

and of tbe Community of Ta1ze .s represented by Max 

Thurtan, 1n the hope that some contribution may be made 

toward that understanding from which unity and fellowship 

d •• 1.red by Christ the H1gh Priest, springs. The following 

areas w111 be analyzed: I. the sacrificial nature of the 

Eucharist; II. the Real Pr.sence of Christ; III. the 

role of tbe Community and of the celebrant in the liturgical 

action; IV. the place of the ainistry; V. the question 

of intercommunion. 

Before proceeding to the main body of thl. paper t 

two pre li.tnary pOints must not be neglected. One concerns 

tbe vi.wpoint of the League for Evangelical-Catholic 

Reunion about th. nature of ecumenical unity; the other 

deals with the manaer in which Pastor Lackaann and Max 

Thurian express their in8ights. 

The orl11nal thrust of the lAagu. was toward union 

with the Roman Catholic Church and away from Protestant 

groups. However, a n .... l.tter of tbe League announced 

Pastor LackJllann's reSignation because he held that 1t was 

"taking a new direction and straying from the original pur

pose and true Catholic decision of the founders I. • He 

oondemns this sino. he holds that the official churches 

of Protestanti8m cal)DOt be partners of the League "for they 

live in apostasy and hereay". 



4. 

On the other hand, Dr. Bansjurgen Knoche, the League's 

president, states that the new decision to seek unity with 

Protestant groups is actually an expression of the earlier 

and ever valid "Basic Decisions" which gave its consent to 

the catholic Church and the Catholic faith. He explains 

the term "catholic" in a supra -confessional sense. This 

means a unity not through strict uniformity, but with a 

di versi ty that preserves evange lica 1 elements. A Iso imp lied 

in the original "Basic Decisions" was a willingness both 

to form a distinct Evangelical community in conformity with 

the foregoing principles and to witness to the other 

Evangelical regional churches in order to win their approval 

or at least their understanding. Thus seeking solutions 

which might eventually open up the way into the one Church 

f~r all Evangelical Christians is seen as implicit in the 

original "Basic Decisions" although an exodus from Protest 

antism is not. 4 

Considering his reSignation from the League, one might 

ask what is the current status of Pastor Max Lackman's 

theological work with reference to the League and specifically 

to its Eucharistic doctrine? Does this work still hold a 

valid place since his departure? The answer is "yes". 

Because his theology is a vital part of the hist~r~cal dev

elopment of the League and especially to the development 

of the Eucharistic liturgy and the Evangelical catholic Rite 

Mass, true understanding of the League is impossible unless 

Lackmann's theological work is considered. 

4!!W;!., p. 2. 



The a tIllS and goa 1s ot Pas tor LaCkUUUl for the League 

are contained tn two pamphlets: What Are Our Goals? and 

Dec lal"at10nof Pr1!!eipl!s • Fundamentally, corporate union 
, 

5. 

of the Evan,elleal Lutheran church with Rome is sought. Por 

LaoKmann individual conversions offer no realistic solution 

to tbe i_cliate problems of a divided Christendom or the 

historical problea of the Reformation. 5 

On the other band, he in no way advocates a Romanlzing 

of worship; 11te, and juridical forms of Evangelical life. 

Re quotes Pope Benedict XV lnsupport ot his view: "Necesse 

est ut ca tholici !i.ant, not latini. u6 Se e.pba t lea 11, states 

that, "Because of the catholicity ·0% the Church, the genu!Jle 

Biblical, C&tholi.c and ApostOlic .values of Evangelical Christ · 

ianit,. must not be lost through reunion."? 

Pastor lAclaaann repeatedly inststs that this reUllion 

cannot be aceo.pl1shed at the expenae of confessional creeds. 

Evangelicals who are boulld to their creed.s will make III true 

contribution to "Catholic fullness ft only 11 they do so ill 

view of their own confession "sinee it will be ODe which 

ari8es frOll their own experience. ,.8 However, for Lackmann the 

universal C&thoUc Church with its living, teaching a.nd past

oral office stands as the norM for Evangelicals. In light 

of this nora the _tanoia of Evangelical creeds will be re ·· 

qu1red. LackJDana states: 

S"DeclaraU.on of Principles", V. 

6 Ibid •• VII. 

'Ibid., V. 
8 . . 

Ibid., VII. 



The developMnt of Cburch history since the 
Reformation teaches us precisely that to wish 
to be a reforming church permanently, without 
and 4ia1,nst the Catholic Church, 1s dogmatic 
and spiritual nonsense. Such a wish is some
thing to which neither Luther not Calvin would 
have ascented.9 

6. 

Moving to the second preliminary area, the method used 

by Lackmann and Thurian to express the ir views., as might be 

expected the chief characteristic of Lackaann's theological 

thinking is its biblical orientation. This will become 

clearer as the paper develops. He found comfort in the fact 

that Vatican II, relied beavily on appropriate apostolic 

.ymbols to express religiOUS pealities and has not clung to 

uniform theological thought pattern, thereby displaying 

evangelical and biblical trait. heretofore unseen. 

Lackmann t iS theology a lao exhlbl ts a deep concern for 

tradition. Be views the Church as above all the .ystery of 

the Trinity in history. Therefore, lAckaann perceives the 

ec.onomy of salvation as integrated with the historical devel

opment of the Church. He states: 

••• for it i. the Spirit of Christ Hi .. elf, the 
Incarnate Lord and not _rely a decadent Christen
dom which 1s impelling us toward concreteness 
in the historical forma, places and tt..s of the 
Body of Christ. 10 

9Lackmann, "Prospects for Unity," reprinted from 
Perspeeti vee , (Fides Pub Hshers , Motre Dame, Indiana, Ju ly
August, 1965), p.S. 

l°x.ackmann, The Unfinls,hed Reformation, translated by 
Robert J. 018en, (P14e. Publishers, Notre Dame, Indiana, 
1961), pp. 81-82. 

~'"'\:~.> .~ ,.,.~ ... ~::, 
,.,~ 



7. 

Pastor Lackmann includes such writings as those of the Fathers, 

Luther, Johaa Gerhard, Vi lmar, Paul Cramer and the "Coatessio 

Augustana tt to stress how f·catholic" the Evangelical Church 

bas been. Thi8 is especially emphasized in hIs explanation 

to D!!. Bvanplical !l.U!.!!!.!., wbere Lackmann pOints out tbe 

significance of adoptIng the. name "Mass" tor their worsblp. 

The Ivangellcal Christian community demonstrates their desire 

to belon, within the tradition of the CathoJic family ot God 

under the primacy of tbe Bishop of Rome and to profess the 

same Church. 11 

Although essenttally bIblIcal, Max Thurlan emphasizes 

another aspect 1n his writing. His chief concern 1s that the 

Eucharist not become a subjeot of polemics. He describes 

his _thad ot procedure as ttlitur,lcal theology". Although 

biblically orientated, he insists that there must be an 

alternation between bibl1cal study and lIturgIcal practice 

so that theology will not result in an intelleotualism which 

threatens to be overly rationalistic and removed fr0111 livIng 

realltles. 12 'l'hurian's alm 1s to study the dynamic aspect 

of the 11tv.rgy 1norder to flnd in it nthe real presence of 

Christ not as a theologIcal problem, but as a normal and 

neoe •• ary fact, postulated by the eucharistic action 1tself'.'13 

l1LackJlarm , "Evangelical Mass," Yearbook l!l.r Lltur:
&'lca 1 Studies, (Fides Pub lishers , Notre Dame, Indiana, 1963), 
p.s. 

1211ax Tburlan, The Eucharistic Memorial, translated by 
J.G. DavIes, Part I (Loudon, England, Lutterworth ,Press, 
c. 1960), .p.G. 

13Ib1d., p.6. • -



8. 

Like Pastor Lack_nn, Thuriants method is deeply his ·· 

torical and concerned with Christian tradition. Although 

anxious to stress the eXistential aspects of dynamic worship. 

Thurian points out that "Christian worship IDUSt express the 

faith at the Bible and of tradition ••• Dogmatic elements as 

the Trinity and Christology may not be expressed as rationally 

reasoned thought in the liturgy itself, but they form its 

basis.,,14 For Thurian, tradition 18 the Word of God tn the 

Church, the act by wbich the Church transmits this Word and 

the result of this act. Tradition is the means by which 

the apostoliC "tamily spirit" is transmitted iDorder to 

authentically interpret for future generations the Word of 

God contained in the inspired normative texts. Thurian states: 

Thls"faml1y spirit" is the Holy Spirit 
received by the Church in its interpreta 
tion of tbe Word of God. 15 

Tradition encompasses both the liturgical tradition as in 

the Last Supper and the development of dogmatic traditions 

which are the symbols of the falth and the declsions of the 

ecumenlcal councils. 

This life andthi. transmission of the 
Word of God in the Church leaves its traces. 
We have seen it in the liturgical tradition 
of the last Supper. There are a lso dogma t 1c 
traces which are the sY1l1bols of the fa! th 
and the decisions of the ecumenical councils ••• 

14Thurian, "Present A 1ms of the t1 turg1cal Movement, It 

Studia Llturgica (August, 1964), 108. 
t 

l5nluran, A!QOur !! Veri~ 1!!. a.ncontrent, (France, 
Lea Presses de Ta lze , 1964), p. 32. 



9. 

The aymbols and the conciliar texts have a 
normative authority, because they express 
how the universal Church, assisted by the 
Holy Spirit , has understood the Word of 
God and transmitted it to fut~e generations.16 

Thurian thinks that theology must re-examine historical 

data in contemporary terms. Biblical and Patristic studies 

are coapl1mented by the discovery ot DeW documents and the 

application ore new scientific methods to the developments in 

Christian worship by which to judge their validity. 

I would like to acknowledge those faculty members at 

Marquette who have taken time from their busy schedulest ao 

be l'eaders of this thesis. I would a Iso thank my husband, 

family and those friends who gave me their "multifaceted" 

support and encouragement during the writing of this paper. 

16Xb1d., p. 34. 





1 . The sacrificial na.ture of the Eucharist. 1 

An appreciation of Pastor Lackmann's view of the 16th 

century Reformation ie a pre -requisite f ·or exal!lining his 

concept of the sacrificial nature of tbe Euoharist . In The 

AugSburgCogfessionand Christian Unity, taclanann repeatedly 

stresses that tbe Reformation presented "new catholic inSights" 

to the Catholic Church . To explain this be quotes VilDsar's 

view that the Reformntion is "an advance in the Christian 

life experience" and therefore " ••• the existing Church should 

have been enriched by this experience ••• ,.2 

Henoe, P~stor Lackrnann urges that the Catho11c Church 

assume a positive frame of mind and recognize that the Re ··· 

formation is not only a problem but in a cCl"tain sense a 

blessing for the whole Church . He thinks that the right 

discoveries of the Reformation are vital to the overall life 

at the catholic Church . The sacramentality of the Word, 

the incarnationnl aspects of worship in the vernum_Iar , J 

ltor the sake of clarity the footnotes of each of 
the following sect i ons will be numbered separately 80 that 
they comprise individunl units . 

itackmann, Aug_burs Confession !ru!. Christian Unity, 
(N." York, Herder and Herder, 1963), P'r 26 . 



the manner of actIve participating by the faithful 1n the 

11 tUl'gy, the apir i tuG. 11 ty of Protestant re l1gioWi ol"der. 

and comaunities all contribute to the purpose for which 

Divine Providence allowed the ReformatIon to become an 

historical realIty. 

12. 

In Pastor Lackmann's views, the response of the Catholic 

Church to Reformation inSights must deal with attitudes rather 

than dogma . He states that: "The Church has spoken in the 

dogmatic definitions and de.ialons and there 1s no possible 

concession."S However, Pastor Lackmann points out the ne 

cessary task of "better interpretation and theolog1co.l con

ception of dogma . "4 This touches n central 1dea in Lack 

mann 's thinking . A lengthy quote may help clarity this 

point: 

How the point is most of the recent 
dogmas after the Reformation have 
been defined and decided by Councils 
of the Pope in the absence of all the 
theological insights and meditative 
study of Evo.n~11cal Christians and 
their phurch. We think that when 
catholics agree with the deep in
tentions and discoveries of the 
Reformers, and wh.n they bring these 
diacoverles 19, the Ca thol1c con
ceptions of the new aogmas, ~ it 
will be possible for Evangelical 

3Lacklnann, Itlntervlew with Pastor Lackmann, n Ca,thol&c 
World, (July. 1962), p. 211 . 

"Ibid • . 

~~ .~~ 



Christians to say, 'Ob, yes, now we 
understand your dogma better. Before 
you spoke as Roman Catholic theologians 
when you defined this dogma; now you 
also bave tbe Evangelical poi~Of view. 5 

13. 

Witbin this framework Pastor Lackmann considers one of 

the key notions debated by the 16th century ,Reformer and 

Roman Church theologians,6 i.e. the Eucharist as sacrifice 

which encompasses the problem of just how worship on earth 

is related to the eternal intercession of Christ in heaven. 

Lackmann strongly criticizes the Cburches traditional and 

Triditine explanation of sacrifice which'~ailed to place 

the element of sacrifice within the total dimension of the 

Eucharist which, in reality, is the (entire) action of the 

whole Mass:1 This includes not only the moment of transub

stantiation; but the preaching, the community's devotion 

in faith, obedience and prayer to the Word of Christ as 

well as at the altar of Christ. It envisions the meaning 

of the Eucharist within the whole of Christian life. 

5Ibid ., pp. 213-214. 

6An important book which approaches this subject was 
written in 1687 by John Dez, a French Jesuit commissioned 
~l Louis XIV to study the 28 Articles of the Augsburg Con
~ess1on. Dez conclusion may be readily gathered from the 
title of his work, "Reunion with the Protestants in Shasburg 
with the Roman Church, which is necessary for their salvation 
and easy according to their doctrine." The German edition 
was published in 1688. Pastor Lackmann often quotes this 
book in reference to the Reformers' work as well as in re
ference to the Catho~ic stand taken at that time. 

7LaCkmann, Augsburg Confession ~ Catholic Unity, pp. 
58-9. 



14. 

Both Lackmann and Thurlan a~ree that the Protestants of 

the 16tb century considered the doctrine of the sacrifice 

ot the Mass contradictory to the uniquenesa of the aacrifice 

of the Cross tor the pardon of sins. Because of this, the 

Reformers alDost exclusively insiated on the character of 

a cOllUllunion aea 1 given a t the Last Supper. However, it 

must be noted that the 17th century produced Reformed theo

logians wbo put forth an ecumenical effort to see bow the 

Last Supper was able to be called a propitatory sacrifice, 

Thurian expecially calls attention to one theolo,ian, Pierre 

du Moulin, for his contribution. Du Moulin statea in .8ection 

eLVIII, "The Bellefs of the Ancients touching the Sacrifice 

of the Eucharist: ,. 

In 8hort, truth 18 so strong that our opponenta, 
outside , the heat of debate, usually Bay the aame 
things as we do. If you read Lombard ,Sentences. 
Book IV, Di8tinction 12G, or Tho __ Aquinas, 
SUlIUIa, Part III, <i",est. 83, art. I, you will see 
that they are in complete agreement with us and 
that they maintain that the Eucharist ill called 
a sacrifice solely because a c01lllll81DOration is 
made of the sacrifice of the cross and the aacri
flce of the Lord's death 1s applied to us that we 
may be partakers of ita benefits. 8 

8Thurian, D!!. Eucharistic Me.orial~ Part 2, traulated 
by J. O. Davie., (Lutterworth Press, London, c.1960), p.88. 



IS. 

Thurian notes that du Moulin accepted two kinds of 

sacrifice "the one propitiatory and redemptive, the other 

eucharistic and expressive of thanksgtv1ng.,,9 He accepted 

the term "propitiatory sacrlflce tl as proffered by the Couneil 

of Trent, Bessio XXII, c.2,: "Sacrit1eiwa vietb!le esse pro

pitiatoriulll pro vivie et defunctia. ,,10 Por du Moulin "the 

Eucharist is a propitiatory sacrifice in so far as it 1s a 

sacrament and a commemoration." Thurian explains: "the pro

pitiatory sacrifice of the cross is sacramentally present in 

the Eucharist under the form of a memorial." Thurian goes 

on to sa)t that: 

Today we should aay that the Eucharist i. a 
sacrifice in 80 far as it i. a saerament and 
a symbol, making the aacrifice present sacra-
entally and representing it symbolically.ll 

Through hi. word au Moulin bas left the Refor1ll8d Churches 

a traditional concept of the Eucharist as a sacrament and 

a sacrifice: 

91b1d . , p . 89. 

10Ibid • -
l1Ib1d • -



.•• a sacrament because in it we take what 
God gives, a sacrifice because in it we 
offer our praiSe and thankSgiving and 
offer Jesus Christ to God 1n so far as 
we ask God to receive on our behalf the 
sacrif1ce of His death. 12 

ltl • 

Thurian then notes: "This is precisely what I mean by the 

mellOr1al of thanksgiving and intereession. u12b 

Pastor Lackmann employs biblical language and the 

Lutheran Confessional to place the Eucharist squarely within 

a sacrlflc1al context. He harmonizes the realiti •• of sacred 

meal and sacrifice by pointing out that just as the Iaraelite 

in the Old Testament waa glventthe sacrific1al animal back 

by the priests as a sacred, joyo\UI meal of reconciliation, 

so the Church otfers to God the living sacrifice made preaellt 

by Christ anel at the Bale time receives it back Iroa Oocl as 

the food of llfe. 

Thus the Mass is an atoning and propltiary sacrifice: 

III this sense, however, the Eucharist cannot
be termed an . 'atoning aacr1fice' .s if it 
would reconcile us with Goda. a sort of 
meritorious cau.e tor the forgivell... of 
aln8 and the redeaptioll of the hUMan race. 

12lbid ., p. 90 -
12blbld. -



It reconciles because it is the one means 
through which Christ offers us the merit 
of his death. 13 

Pastor Lackmann also states: 

Christ, the eternal Sacrifice, offers Him
self under the sacramental signs as the 
unique, efficacious Lamb of God. He offers 
Himse 1f to the Fa ther through the Church 
for the sins of the World. Together with 
the liturgist representing Christ and with 
the whole priestly people He presents His 
solitary, once-happening (einmaliges) sac
rifice of Golgotha: glorifying God, im
ploring God for His own and for the whole 
world; expiating for the sins of all those 
who believe and of those who do not yet 
believe; offering ~~-giving union to 
all who, in this sacrificial meal, profess 
Him to be the Reconciler and who bring to 
God the surrender of their lives owed to 
Him. 14 

Hence, according to Pastor Lackmann's conclusions, the 

Augsburg Confession in Article XXIV endeavors to describe 
~ ~~~ ,.. 

the Mass in terms of Christ's unique sacrifice which con

tinues his mission of reconciliation and intercession.1S 

17. 

13Lackmann, Augsburg Confession and Catholic Unity, p. 58. 

14Lackmann, Bausteine, number 7-8, p. 26. Cf. Appendix 
A, I-a. 

15 Lackmann, Evangelical ~, p. 69. Cf. Appendix A, I-b. 
i 

• 



18. 

The action of the Last Supper, which is sanctioned through 

the Father in the Resurrection, made operative since Christ's 

elevation to the High Priesthood, is not only acoomp1ished 

in the Church's speaking of it in words,16 but also in the 

sacramental action of the Church at the altar. The unique 

sacrifice of Christ is sac~amenta11y represented within the 

Church so that the poor offering of the Church is no longer 

a merely human reality, but is made worthy of the Father as 

the unique and perfect sacrifice. 

Pastor Lackmann expands this idea to include the 

Church's liturgical worship which he sees as a relationship 

with God which is sa1vific for the world. The Church is 

not in competition with Christ. Rather, Christ puts his 

sacrifice into the hands of the Church through which he 

continues his mission of reconci1iation. 17 
" 

Pastor Lackmann views the Mass not only as an action of 

God toward man, but also an action of man toward God. 

Behind your criticism stands the accepted 
misunderstanding in our Evangelical per
formance of the Lord's Supper since the 

time of Luther: the kernel of the cele
bration of the Lord's Supper is only an 
action of God towards men, a gift to 

16~., p. 68. 

17Ibid., pp. 69-70. Cf. Hebrews 13:10, I Cor. 10:16. 



sinners. But the'Eucharist' (Thanksgiving1) 
is likewise a sacrificial action of men to'" 
ward God. God' 8 condeBIU\Olonn inhthe . saCr 11itce 
of Christ does not simply strike out man, it 
makes him rather, capable again, worthy to 
come before God and to do what he owes his 
Creator.1S 

19. 

Finally, the sacrifice of the Eucharist 1s one of 

tbaD.kagiving and praise. In his eOJlUllentary on the Evan

se11cal B!!!. )lass, Lack_nB describes the purpose ot the 

Great Eucharistic Prayer as that whieh gives thanks to the 

Pather and glorifies Him through Chrtst.,,19 With the Church, 

Christ the Sacrifioial Lalllb and High Priest, stands betore 

the Father oftering the worship due from all mankind. 

The thrust of Max Thurian's thought with reggrd to 

the sacriflc1al nature of the Eucharist 1s in ess8ntial 

agreement with that of Pastor Lackmann. He states that the 

Eucharist is a sacrifice for three reasons: 

1. It is the sacramenta 1 R!!s'!Dce ot the 
sa.crifice of the Cross, by th$ power of the 
Holy Sp.irit and the Word; and 1t is the 
liturgical presentation of the Son's sacri
fice by tbe Church to the Father, in thanks
giving 'pr ta.dl His blessings and in inter'" 
cessl0n that Be may grant them afresh. 

18taokmann, Baustelne, nuber 10, p. 16. Cf. Appendix 
A, I-c. 

19Lackmann, Bvayellca 1 I!!.!.. p. '10. 



2,1 It is the eartlc.ipatiop of the Church 
in the intercession of the Son before the 
Father in the Holy Spirit, that salvation 
may be accorded to all men, and that the 
Kingdom may come in glory. 
8. It 1s the otferinl which the Church 
makes of itself to the Father, united to 
the Son's intercession, as its suprerae 
act of adoration and its perfect conse
cration in the Boly Spirit .20 

20 . 

In the 11ght of the meaning of biblical memor1al, .thi8 sacr1~ 

iiij!a 1 u.nderstanding of the Eucharist· pr\':W'1des a basis tor 

a Christian definition of sacrifice; "sacrifice is an act 

of presentation of a reality ~o God, tor the purpose of 

a blessing upon tha t rea 11 ty or upon hlm who presents 1. t ... 21 

The Eucharist as sacrU'ice is uniquely original and 

is not primarily a human act which of it~~lf cannot claim 

to please God. At this point the complete originality 

of the EUcharistic sacrifice becomes apparent for Christ 

Himself through the Holy Spirit and through His Word _kes

up what is lacking in the offering of the Church. 

The Eucharist itself 1s not an expiatory sacrif1ce 

since the unique sacr1fice of Christ on the cross is alone 

an exp1atory sacrifice. The Eucharist. which is a sacra

mental presence of the sacr1fice of the crOS8 and a litur-

, / 

20Kax Tburlan, Eucharistle ~~aize, (Les Presses de 
Ta1z., Ta1ze, France, ¢. 1959), p.27. The Bnglish traDS
lation iB B\lchar1Bt !!. Taize, translated by John 1\rftold, 
(The Fa1th PreBs, London. England, 1963). 



glcal presence of that sacrifice to the Father is the -

sacramental means whereby the Father , 
hearing the joint intercession of the 
Son and of the Church , applies salvation 
to all men inorder to hasten the mani
festation of the Kingdom . Baptism is the 
decisive beginning of this application , 
while the Word and the Eucharist continue 
its completion . 22 

21. 

In summation , for Thurian the Cross is a unique sacri

fice in the order of expiation , reconciliation, a~d redemption. 

The Eucharist itself is a "sacramental sacrifice in the order 

of applica~ of salvation based upon the unique expiation 

of communion based upon the unique reconciliation , and of 

intercession based upon the unique redemption . 23 Thus , with

out denying the uniqueness of the Cross, the Eucharist is 

the sacramenta or presence of the unique sacrifice continuing 

in the Church today , the application of salvation and com

munion with God together with the intercession of Christ . 

Fina ll~· , Max Thurian points to the wide area of agree

ment emanating from the ecumenical conference of the World 

Council of Churches in 1963 , where the representatives of 

Protestantism, Anglicanism and Orthoxy were in accord that: 

22I~id ., p . 79. 

23 Ibid ., pp. 81-82. -



The eucharlst, a glft of God to bis 
Cburch, Is a sacrament of the Presence 
of Christ,crucified and glorified, until 
he returns, a time in which the sacrifice 
of the present time being one in which 
the sacrifice of the cross, which we pro
claim, acts in the Church ••• ln the Eucharist 
we also anticipate the2~eal ••• of the Lamb 
in the Kingdom of God. 

~~. 

The above statement harmonizes witb one concerning the sacrificial 

nature of the Eucbarist Cpatained in the Constitution on the Liturgy 

of VaticanII 

Our saviour, at tbe Last Supper, tbe night 
before he was delivered, instltuted tbe 
eucharistic sacrifice of His Body and Blood 
inorder to perpetuate tbe ,sacriflce of the 
cross througb tbe ages, until he comes and 
inorder to confine to the Church ••• the 
memorial of bis death and bis resurrection: 
sacrament of love, pascal banquet in whicb 
Cbrist is eaten, the soul is full of grace, 
and a !gasure of the future glory is given 
to us. 

Indeed, Max Thurian quotes both these statements tnorder to demon

strate the agreement between Vatican II and the W.C.C. on the parti

cular point of the sacrificial nature of the Eucharist and to invite 

all Christians to actively participate in Christ's sacrifice so that 

through Cbrist's mediation God may become all in all. 

24Tburian, Le Pain Unique, (Talz~, France, Les Presses 
de Taize, 1967), pp: 36-37. Cf. Appendix, I-d. 

25 ~., p. 37. Cf. Appendix A, I-e. 



Il . The Real Presence of Christ 

In his commentary on the Evange liea 1 Mass, Pastor 

Lackmann attributes specia l significance to the Words of 

Institution spoken by Christ at the Last Supper. He states 

lithe miracle of the change of the brea d and wine into the 

Body and Blood of the Lord is performed where Christ speaks 

his creative words through the mouth of his instrument over 

the material elements . " 1 

Be views th1s as constituting the lImysterlous kernel" 

of the Mass which is the effective renewed presence of 

Christ's sacrif ice of the Cross at the altar by the activity 

of the High Priest who 1& Christ , himself . Pastor Lackmann 

· vlew& the Words of Institution as "creative lt since they 

bring about a "sacramental realisM in terllllS of the New Test

ament memorial by which Christ's saving sacrifice is ef

fectively made present under the visible sign of bread and · 

win8 . ,,2 

Pastor Lackmann does not speclfically employ the ter1Jl 

lLackmann , Evanlellcal 1i\il88, p ~ 68 . 

2ill!!. , p . 67 . 



24. 

"transubstantiation" to describe the effect realued by 

the Words of Institution. However, he feels that Article X 

of the AUGsburg Confession allows for the possibility that 

the believer may conceive of the transformation of the bread 

and wine into the Body and Blood of Christ in the settse of 

the Roman Catholic teaching on transubstantiation.3 Tbe 

formulat10n of the AUlsburg Confesaion and Melancthon's 

ApololY speak of transubstantiat10n in 80 far as they speak 

of holy mysteries which are "truly present and d1stributed.,,4 

Yet, as Pastor Lackmann notes, this phrase can imply that 

the presence of the Lord takes place only during distri'" 

but ion and thus could exclude or minimize the "ex opere 

opera to" effect of the Words of Institut1on. In tact, The 

Pormula of Concord actually interpreted these phrases 

"truly present and distributed", in this restricted way.5 

In his book, The AU8!burs Contession and Catholic 

Unitl, Pastor Laekmann emphas1zes Article XIII of the Augsburg 

Confession which speaks ot the sacraments as signs through 

which grace 1s signitied and actually given by virtue ot 

3Lackmann, Aupburg Confession and catholic Unity, p. 52. 
~l. espectally note 15, p. 143 where Pastor Lackmann sees the 
Xtigsbur& ponfess.ion following Luther's ideas which admitted 
the possibility of understanding the Eucharist this way. 

4Ibid ., p. 143, note 17, " ••• vere adslnt et distribu
antur," Apology, "vere adslnt et vere eXhlbeantur ••• " 

5Ib1d ., p. 52. 
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Christ's institution. In otherwords , grace is effected by 

God's action "ex opere operato,,6 so that the material ap

pearance of bread and wine and the spiritual content of 

Christ in his eternally valid sacrifice are united with the 

transformed material and spiritual self-offering of the Church 

for the world . 7 

Pastor Lackmann is concerned with the sacramental real

ism achieved by the Words of Institution, but he strongly 

emphasizes that t
: 

••. there is not, for example , a Catholic 
necessity to avail oneself of the tradi
tionally scholastic 'natural' and 'super
natural' or of the concept of 'merit' in 
order to develop a Christian doctrine of 
man and of salvation . It is also com
pletely comprehensible to recognize and 
to accept the concept of "transubstantia
tion' in the sacrifice of the Mass with
out using the philosophical representatiuns 
that , from the viewpoint of the history of 
philosophy , a~e the basis of the concept 
of ' transubstantiation' and 'substance' . 
One may believe and teach the same thing , 
preferring however - through particular 
visions of biblical Revelation , that can 

6This concept will be further examined in part of the 
chapter entitled "The Role of the Community and the cele
brant in the liturgical action" . 

7 . !B!2. , pp . 53-54 . Cf . also Evangelical ~, p . 68 . 



be based on the popular culture or even 
on the history of the Church 1n the most 
differing sItuations of the world - a 

. concept different from that of the tra
dit10nal occidental Latin . S 

26 . 

While concerned wlth the 'sacramental realism" achieved 

by the Words of Inatitution spoken by Christ through his 

consecrated prIest , Pastor Lackmann expresses wider concern 

for the presence of Christ throughout the entire Mass . At 

the outset , the "Lord be with you" of the Collect emphasizes 

the words of uatthew 18:20: "Where two or three are gathered 

in my name, I am with you." Hence Christ is present in his 

praying Church and Is with his praying servant, the priest , 

who must lead the community in prayer . 9 

Pastor Laclmann also ponders the meaning of Christ's 

presence with regard to the concept of "body" . In stresEJing 

the Catholic elements of the l\ugsburg Confess10p he states : 

In the sacrament of the Altar (Article X) 
according to the Cathol1c concept, the true 
body of Christ is essentially present under 
the form of bread, and the true blood is 
essentIally present under the form of wine . 
The holy words of institution are to be 
literally understood . This presence is 

8Laekmann , ttEvange liea 1 Thought on Reunion ot Christ
lans , " translated by The lAagu. t or Evangelical-cathol1c 
Reunion , reprinted trom Mit Evanael1sh-a.chem Augen, (Styria 
Verlag , Gratz , 1963) , p . 5 . 

"LackJnann , Evangelical Mass , p . 59 . 



not to be spatially or carnally understood, 
but rather supernaturally, sacramentally, 
indescribably. What is meant ia then, not 
a • body t ~ the apa t la 1 aeuse with we 19ht , 
and other natural qualities of earthly 
tlesh. Bather what Is meant is a 'body' 
with the qualities of the spirit, which 
occupies QO space and has no weight in 
this aeon' ,s phY8ioal senBe. 'ftlis 'spirItual 
body' is really present ••• With regard to 
the qualitIes of the earthly body of Christ 
at Bethlehem and Golgthas , it 18 true that 
the communicant does not receive it with 
the natural qualItIes which the body of 
the Lord bad in the _nger at Bethlehem 
and on the Cross. In the Sacrament of 

the Altar the body 18 glorlfied and trans
formed. However, w1 th regard to the sub
stance and essence of the body (apart from 
ita qua 11 ties) the understandlng 1s to be 
retained that the communlcant receives the 
mestvenerable body of Christ, born of the 
VUlin Mary, liven unto death on the Cross.10 

27. 

l'urthermore, the presenee of Chl-lst in his Word con

stltutes an essential insight of the Ivangelical community. 

Pastor LackJlann insists that the "theololY of the Word" 

presents an opportunity to the Catholic Church to take 

ove,r the right discoveries of the Beformation. The dis

covery of Luther was that" ••• the Word in the service is 

l«>tackmann. Aupburg Conte8siop and catholic Unit;r;, 
p. 82. Ct. also Sautei!!!, number S, p. 3. 
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parallel to the sacrament, a real presence of Christ him

self in the Word. ,,11 In speaking of the presence of Christ 

in the "Word", Pastor Lackmann sta tes that "the 'Word' is 

present as a power of Himself and not as a 'lecture' about 

the Creed.,,12 

The relationship between the Word of God and the sacra 

ment of the Eucharist is further deve loped in Dar Christ und 

~!Q£1. A lengthy quotation should help. 

The Church of Jesus Christ speaks out her 
Word in the fullest and most proper manner 
when she celebrates the sacrifice-meal 
(Opfermahl) and the meal sacrifice (Mahlopfer) 
of Jesus Christ in the holy Eucharistic 
sacrament of the altar ••• Thus the Church 
proclaims her innermost substance, her 
Word, (which is likewise the Word God 
speaks about Himself (Gottes Selbst-
!Q£1), there at the Eucharistic meal 
where, acting for all the world, she , 
brings to God the incarnate 'Word of 
the Cross' (!Q£! ~ Kreuz) and herself 
with~. In the fact that the Church 
'does such for a memorial of Him', she 
proclaims in the most concrete form the 
Word which she has to say: 'the death 
of the Lord', the Word of God (cf. 1 
Cor. 11:26). With this position we do 
not retract what we have previously 

1loerard A. Pottebaum, "Interview with Pastor Max 
Lackmann", in The Catholic World, (July, 1962), p. 214. 

121!?!!!. 



said about the Church's Word in all its 
for_ and about the persona 1 presence of 
Christ in these forms . But now we are 
once more and now very clearly and rea
sonably defining wbat the mystery of 
these Words of the Church is: they are 
the Words of God and the presence of 
Christ only so long as they come to us 
from ~ Action-Word (Tat-Wort) of the 
saorificed, eucharistic Christ, and 
lead back to hill ••• Every discourse of 
the Church tends towards sinking its 
root. in the saving action of God. Thus, 
her discourse reaches its objective when 
it enters more and more into this saving 
action . But this saving action 1s the 
sacrifice of the 'Son of lfan'. Th' 
Churoh bas nothing greater and more 
properly her own to say than to perform 
tht! sacrifice with the 'Son of Man" 
Beoause God speaks - it happens ••• The 
Church and her members must always be 
vitally aware that God's redeeming 
Word 18 Act lon, and that only in the 
Action of the sacrifice of Christ will 
th1a mystery of God and of creation be 
realiZed through the Church. Only then 
w11l her words be different from the 
words of the world. 13 

li)LaCkmann, R!!. car ist !l.rul gas !2E!., Ver lag Styr ia , 
Ora, 1962), pp. 169, 170, 111. 1721 Cf. Appendix A, I-f. 

29 
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Thus, Pastor Lackmann stresses that the priest in pre

paring the sermon must have for his aim the "penetration of 

the hearts and minds of the people" so that the Word will 

"have meaning for them today .,,14 There exists an intimate 

connection between the faith-response to the Word and the 

desire for Communion with the Lord. When the "living ser-

;1:on of the Word" exists "there we also have a desire for 

the Holy Sacrament, where He ' is priest in another manner, 

as the real Body and real Blood.,,15 

Finally, recalli~g St. Paul's admonition to procla im 

the v~~torious death of the Lord , Pastor La6kmann points 

out t V! Q aspects of the coming o f the Messiah: 1) under ' 

the veil o f the sacred species on the altar; 2 ) the esca-

tolog ica l comi ng on the " last day" as Perfector at the un

v~iled Parousia . 16 Each eucharistic celebration becomes a 

harbinger a nd guarantee of the communal joy and life which 

God' s peop le wi ll enjoy. The Eucharist is the forerunner 

of the mystical banque t in the perfect world to come 

(Apocalypse 19 :6, 21.2 ). Because Christ i s Priest in the 

worshipping c ommunity, the Church united in the Spirit, 

comes before the Father. Thus Pastor Lackmann views the 

Eucharistic real ities as essentially Trinitarian in nature: 

14Pottenbaum , "Interview with Pastor Lackmann," p. 215. 

15Ibid., p. 216 . 

16Lackmann , Evangelical Mass, p . 67. Pastor Lackmann 
points out that there are many reasons based on the Lutheran 
confessional writings which enable one to agree with the 
veneration of saint~ ; & he feels there i s room for such 
venera tion in the prayers of the Lutheran service. Yet, ' 
he thinks its for m would be different; froni; the . Roman Catholic 
Church. Howeve r, he does not explicate the form. Cf. Potten
baum, "Interview wi th Pastor Lackmann," p. 217. 
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The community, united through the Spirit with all the saintsl ? 

gives thanks to the Father and glorifies him through Christ. lS 

Turning to Max Thurian "e see that in The, Eucharistic 

I4emorial, :Part U, he states that his concern has been "to 

examine the sacriticial character of the Eucharist in light 

of the biblical memorial; it has not been ••• to consider the 

problem of Christ's real presence 1n the sacrament. !t19 

However, from his study of the memorial and the eucha

ristic sacrifice, an affirmation of the real presence of Christ 

in the mystery of the Eucharist flows naturally. He strongly 

emphasizes: 

When the Church perforlll8 in the Eucharist, 
the unique memorial of the Lord ••• ~haft 
Christ 1s really there present. The Lord's 
memorial ••• has no .. aning unless the Lord 
Himself is sacramentally present in the 
Eucharist; otherwise the memorial is no 
more that a symbolic performance, which 
.~.would have no ontological reality. 
It is because of tho rea 1 presence of 
Christ 1n the Eucharist that there can 
be a true memorial of the Lord and a tru, 
eucharistie sacrifice in the biblical sense. 20 

l?Ibid. 

18ill,g,., p. 10. 

19rhurian, Eucharistic Memorial, Part II, p. 108. 

20,illS. 
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The concppt of ttmemortal" is at the core of Thurian's 

Eucharistic thinking . He distinguishes between "memorial" 

which refers to a biblical and liturgical reality , and 

"memory" which refers to the mental recollect:l.on of a persoll 

of thing, absent or passed . 21 

During their Pascal meal, the Jews , as they consumed 

each item of food , would relive mystically or sacramentally, 

the events of de 11 verance on the ir exodus frolll Egypt . They 

became contemporaries with their forefathers and '1'.1'8 saved 

with them. Thurlan stresses the special character ot this 

memorial , "le -zikkaron": 

There was in the mystery of the pascal meal 
a kind of telescoping ot two periods of his
tory , the present and the Exodus . The past 
event became a contemporary of the past event . 
The unity of the redemptive act of the Lord 
was affirJDed by this celebration . It 1s this 
mystery of the redemptlv~ act accomplished 
once for all and yet ever renewed . present 
and applied, that the Churoh came to deSignate 
by the word ' tfI"(f"TIifIQ'In or "sacramentum" . 
The sacramental mystery belongs both to the 
Judiac and the Christian tradition and ex
presses the biblica 1 meanIng of the sa.l va t ion
hi~torY which was accomplished in time pnce 
for all , but which 1s equal.ly present a t all 
times by Word and Saerament .22 

21Ib1d ., Part I , p . 18 , footnote 3 . Also cf . Thurlan , 
Lf Pain Un1qua , p . 25; ~ Eucharistic Memorial , Part 2 , p . 20 . 
cf . Appendix A, I - t . 

22 Ibid ., p . 19. 
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While sacramental rea11sm i8 a deep concern of both 

Pastor Lackmaon and Max Thurlan, they both insist that"the 

real and personal presence of Christ in the Bread and Wine , 

which are His Body and Blood, 18 a mystery which the Church 

can never fathom or explain and which "must be defended 

against any explanation which either underestimates or over

estimates it and against both spiritualization and maglc . ,,23 

Concerning the Roman catholic explanation of the Eucha

ristic reality , Max Thurlan points out that the Council of 

Trent in its 13th session on October 11, 1551, fIrst of ail 

affirmed the Real Presence and then oonaidered the doctrine 

of transubstantiation . 

The Council spoke of the Real Presence as a 
• conversion , (conversion of ,the bread and wine 
into the body and blood of Christ , 'which 
conversion is convenient ly and rightly teraed 
(appellata~ ) transubstaDtiation by the holy 
Ca tho 11c Church' . The Couna il cons idered that 
'the CatholiC Church calls this conversion , 
in the most appropriate manner (apti .... ) 
transubstantiatlon .24 

Both Lackmann and Thurian view the word "transubstantiation" , 

which 1s so otten a stumbllna blOCK in ecwaenical di8cus810n , 

in its historical context a8 above all a term which denotes 

23Ibid ., Part II , pp . 108-109. 

24Ibid ., p . 110 • .......... 

;:":' !,~-;"t:" ·~'.:~·~7:~ 



34. 

the reality of Christ's presence in the Eucharist. : Further

more, both Lackmann and Thurian agree that the Evangelical 

Christians should express the reali ty of the Eucharist 

in a manner most appropriate to their biblically orientated 

backgrounds. 

A main consideration f or Thurian is Calvin's doctrine 

of the Real Presence. Substance, for Calvin, did neither 

denote a kind of invisible substratum, nor the natural carnal 

body which is the matter of the physical body of Christ. 

Rather, the term substance de noted the fundamental reality 

of a being or thing. The Eucharist as effective sign is 

the core of Calvin's doctr ine. The 'sign not only represents 

communion with the body and b lood of Christ, but also, "be-

cause of the profound meani ng which the sign has for Calvin, 

it 'presents' or makes present the reality which it signifies.,,25 

Fur t her discus sing the meaning of symbol and sign, 

Thuria n distinguishes betwee n a sacrament and the category 

of sig ns and symbols . The understanding of sacrament can 

be aided by investigating the category of sign and symbol 

since sacrament belongs to t his category even though sacra

ment surpasses it. Here the intention of Christ is central. 

The sacrament in s o far as it is a symbol 
or sign i s all t hat but it is also more 
beca use of the wil l of Him who instituted 
it. It not only leads the Spirit, in an 
infallible and mysterious manner, to the 
truth sign~fied, it also assures 

25 Ibid ., p. 111. 



sence and effect of the reality symbolized . 
The sacrament ••• as it 1s a revealed sign, 
allows faith to apprehend fully the truth 
of the body and blood of Christ as sus
tenence; in so far as it 1s a sacrament or 
effective sign, it truly conveys that which 
it symbolizes; it conveys the Body and Blood 
of Christ as spiritual Bustenence.26 

35. 

According to Thur1an, Calvin's eucharistic theology 

contained two major problem areas; a defiCient understanding 

of the body of Christ and his doctrine of the Holy Sp1rit . 

Concerning the former , calv1n seems to have had too 

carnal a concept10n of the Body of Christ, wh1le at the 

same t1_ not alwa,8 rellain1ng tree froll a certain Docet1sm. 

This for .. the basis of his reJection of any representation 

~f Christ by t4eans of an image and his .. ,fusa 1 to allow a 

crucifix . There 1s "a radiance of Christ '8 dlivlnlty" which 

would be improper to try to represent or improper to refuse 

to represent by the pretense of deplcting His humanity alone . 

In the fammer instance , Calvin would come under judgement 

from the second oommand~nt; 1n the latter , he would do in

justioe to tb.e mystery of the Incarnation and tbe union of 

the two dist1nct natures, Thur1an pOints out that it often 

seemed to Calvin that 

26Ib1d ., p . 113 . -



• . • Christ came with the flesh and did not 
really become flesh • • • distlnction of the 
two matures is •• • overemphasized in Calvinism 
and the unity of ~~rist is reduced to one 
of juxtaposition. 

36 • 

Although Christ continued to be human after the Resurrection, 

he now has a new body assumed into the glory of his Godhead . 

Thus , this body cannot be defined within the limits that 

apply to an ordinary body. Thurian considers that this body 

belongs to the realm of mystery and the presence of Christ's 

Body at the Eucharist should be understood in accordance 

with the mystery of the Lord's Resurrection appearances to 

His disciples , from Easter to the Ascen~on . 28 Howe¥er , 

in an entirely anthropomorphic manner, and because of his 

~imited idea of the Body of Christ , Calvin "localized it 

in heaven." He ' invited us to raise our hearts to heaven' 

to find our Lord there ·who is not so abased as to be en

closed under any corruptible elements .. ,,29 

According to Thurian , Calvin*s second difficulty 

occured when he "minimized the personal character of the 

Spirit by his application of the doctrine to his saoramental 

theology . The role of the Spirit in the Eucharist is that of 

Christ ' s Splrlt: "a kind of channel by which everything that 

~tlbid ., p . 115 . 

28Ibid ., p . 117 . 

29Ibid . 
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that Christ has and Is , is der1ved to us . "SO Later , Christ 

Is compared. to the sun and the Spirit to its r a ys which convey 

its substance to the earth . The Spirit looses the status of 

Person and 1s reduced to merely an instrument . 

Although hampered by doctrinal and exeget1cal d1fficul

ties , Calvin is viewed by Thuria.n as constantly affirming the 

Real Presence . Thurian notes that Calvin desired to respect 

the mystery of the Eucharist and the Real Presence f or he 

stated: 

Aa for myse If, 1 a. overcolIIe with astonishment 
at the incomprehensible excellence of this 
sec~et, and I am not ashamed to confess my 
ignorance as, with St . Paul, I marvel at it. 
For is it not better to act in this way than 
to diminish through my fleshly understanding, 
what St . Paul declares to be a great mystery? 
And reason itself teaches us to act in this way , 
for everything that 1s supernatural surpasses 
our capacity to und.erstand . Wherefore, let us 
affirm that we feel Christ living within us, 
and let us not assert that the means of this 
communion have been made known to us. 31 

Although hampered by doctrinal and exegetical d1'

ticuiti~~ lR i~e expression of his bellef, Calvin left the 

Jlefonled Churcb a tradition wbich stresses Christ ' . Euehar-

SOXb1d. , p . 118 . 

31!lli. 
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iatia presence. 

In ~ Eucharist Memorial , Part I, Max Thurian offered 

eight theses concerning the Real Presence . These are quoted 

here because they summarize his research and offer his in

sights in a concise manner . 

1 . The body and blood of Christ, His whole 
humanity and deity, are truly , really and sub
stantially present in the Eucharist . 

2 . Christ glorified aits at tbe righthand of 
the Father in His humanity and in His d1ety; 
how it happens that He is also present cor
porally in the Eucharist.is a mystery and the 
work of the Holy Spirit which the Church can
not define. 

3. Christ, then, through the Holy Spirit and 
His Word , takes soverign posseSSion of the 
elements of bread and wine, draws them to Him
self and assumes them into the fullness of His 
humanity 2Q,d deity , in such a way that they 
become truly, really and substantially His 
body and blood . . 

4 . It 1s the Holy Spirit , requested of the 
Father , and the Word of Christ, uttered by 
the Church in the course of the memorial per
formed in the great eucharistic prayer, that 
make the bread and the wine the body and blood 
of Chr1st . 

5 . The figure of the bread a.nd wine is the 
sign that Christ is our sustenance; this sign 
of bread and wine is the vehicle of the real 
presence o£ the body and blood of Christ in 
us. This real and corporal presence should 
be contemplated and received in the liturgical 
action when Christ acts with and for us and 
gives Himself to us in communion . 



6. The body and blood of Christ which are 
objectively present in the Eucharist for 
communion really come to those who receive 
them : to those who have a right ·intention 
as a means of sanctification, and to those 
who will not recognize the Body of Christ , 
through lacle of faith, and the Body of the 
Church , through egotism, as a means of con
demnation . 

7. After the celebration has been completed 
by the communion of the faithful , including 
that of the sick in their homes , the real 
connexion between Christ and the elements 
left over is a mystery that should be re 
spected . 

8 . Communion in the body and blood of Christ 
is at the same time a communion of each in
dividual in the Body of Christ , the Church . 
United in Christ in one offering by the Church , 
the faithful are joined indissoluably together 
by communion in the Body of Christ . 32 

39 . 

The purpose of Max Thurian's study of the Reai Presence 

is to explain the meaning of the Eucharist so that Reformed 

Christians would "desire to celebrate the Eucharist and to 

communicate frequently in the body and blood of Christ , " 

so that the Church may be built-up and deepeded in charity . 

Finally , Thurian expressed deep concern that the Sacrament 

of unity would be a means of recognizing and living the fact 

that Christ establishes the unity of his Body in the communion 

of His eucharistic body.33 

~ 

32Ibid ., pp. 120-124. 

33~., p . 124 • 

. ::!):,,~~ ".~(;~;~7::' 



III. Role of the Community and the 

celebrant in the U.turglcal action. 

That Christ alone 1s the Hlgh Priest and 80le mediator 

between God and ~n is repeatedly stressed by Pastor Lackmann 

and Max Thurla~. The offerings and glfts ot the falthful 

derive their value only through being united to the unique 

sacrifice of Christ. Ever since Christ offered himself and 

mankind on calvary, the role of the Church is united through 

him with his sacrifice. The otfering of the Church adds 

nothing to the atoning and expiatory value of Christ's sacri

fice. 

However, as both Pastor Lackmannand Max Thurian point 

out, a particularly difficult problem arouse in the i.-15th 

century Church concerning the efficacy of the Eucharistic 

sacriflce and the concept of "ex opere opera to" which sees 

the Mass as producing a propitIatory effect independent of 

the act of communion of even independent of the presence of 

believers. Thurian points out that this idea contributed to 

the assimilation of the Mass into the expiatory sacrifice ot 

the Cross which was itself efficacious "ex opere operato" 

since Christ was alone on Calvary. In otherwords, Calvary 

was somehow repeated again in the Mass. Of course, the role 
t 
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of the community was creatly diminished as a c'oll8equence of 

this idea. 

Both Tbur1an and Lackmann stress that ,the Reformers, 

who believe in the real Presenoe and its efficacy, could 

Dot admit that the eUcharistic sacrifice produced fruits 

fte. opere operato", independently of co .. union or of the 

presence of the faithful. Further, the attempt was made to 

ahow tbat the application of the sacrifice of the Cross to 

the faithful at tbe lucbal"ist :18 not automatic but requires 

the faith and charity of those present. 

eatholic theologians had actually declared that the 

application of the sacrifice is not automatic, and that it 

requires faith and Charity by whleh the Church is directed 

to the unique sacrlfice. While Protestant poleaie was 

directed against a poaitlon that was not strict Catholic 

theolo,y, it is apparent that popular preaching and practice 

"which laid stress upon the Ma8a .a a sacrltice for the 

aiu of the 11vin, and the dead and, by thla .aphaais, co .. -

prOlll .. d belief in the unique expiatory aacrifice of Christ, 

which is the source of JUlJtlticatlon."l 

Concern tor c~unity participation in the Eucharistic 

aacrifice is strongly rooted iii the biblical concept ot the 

Royal Priesthood of the 1'aithtul.2 Max Thurian's detailed 

lThurian, Bucharistic l18.orial, Part 2, p. 96. Cf. also 

lackaann. The Aug.burs Conte.aiop. p. 70. 

iLackaann, Iv!nplical lUte H!!!" p. 66. Ref . to I Peter 
2:9. Lackllann is in agr.ement with Thurian on this potnt. 
Bowver, Thurian clevelops it 1n greater cteta.11. 

t 
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study, "Christ, the Holy Spirit and the Ministry", strives 

to distinguish the role of the priesthood of the faithful 

from that of the ordained ministry inorder to cdarify their 

respective activities in the liturgical celebration.3 

Thurian notes that the New Testament uses the word 

"priest" (hiereus) to describe a person dedicated to a 

sacrificial priesthood in four distinct and well- defined 

cases: 1. for the Jewish priests (Acts 4:1); 2. for pggan 

priests (Acts 14:13, priests of Zeus); 3. for Jesus Christ 

(Epistle to the Hebrews); 4. for all Christians (hierateuma, 

I Peter 2:9; Hiereis. Re~elation 1:6; 5:10; 20:6). The 

title "priest" is never accorded to the ordained ministers 

of the Church in the New Testament as it was in the Old Test

ament levitical tradition where the priest acted as mediator 

be~ween God and His People. 0 Christ's unique and perfect 

priesthood continues in his Church in the form of the Royal 

and Prophetic Priesthood of all Christians (1 Peter 2:9). 

Since the advent of Christ there are no other priests apart 

from him and all the baptized. 

Thurian ~iews the Priesthood of Jesus Christ and of 

the entire Church as an on-going act of sacrifice and inter

cession., 1be primary object of which is the consecrecation 

of the world to God. All Christians are priests in communion 

with Christ the Priest, not in their own right, or even for 

the Church, but for the world and in the world.
o 

The Priest-

3Thurian, "Christ, The Holy Spirit and the Ministry," 
(World Council of Churches, Commission of Faith and Order, 
August ~966), p. 4. 
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hood of all the Church is a priesthood "ad extra" and con

stitutes the mission of Christ and the Church in the world. 4 

The function of the ordained min1stry of Jesus Chr1st 

and of the ministry of the Church is, according to Thurian,: 

••• the building up and sanctification of 
the Christian community by the Word of 
God, the signs or sacraments of his 
presence and his activity, and the power 
of his Spirit in the service of love and 
unity.5 

The ministry in the Church , which is the ministry of Christ 

carried out through his ordained ministers, proclaims the 

Gospel, administers the sacraments, exercises authority in

Qrder to build up and sanctify God's People by the Word, 

sacraments, and authority . Since this ministry exists for 

the Church and all Christians, it is a ministry "ad intra". 

The unity of the Royal Priesthood of the People of God 

and of the ordained ministry is most deeply manifested in the 

Eucharistic liturgy. The universal priesthood and the or

dained ministry have but one end, i.e. the praise and glory 

of God. The Royal and Prophetic Priesthood of the People of 

God for the World and the ordained ministry for the building 

up of the Ilbdy of Christ. This one common end is the reason 

that they both find their unity at the deepest level in the 

worship offered to God, and especially in the Eucharist, which 

4~., p. 12. 

5Ibid • 
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makes possible the oommunion of the pr1esthood and m1nistry 

of the Church with the priesthood and ministry of Christ. 6 

To sum-up, Thurian's idea8 on the role of the priest

hood and ministry in the Bucharistic celebration another 

quote would be helpful: 

In effect at the Bucharist, which is the gift 
of the real pre.ence of Jesus Christ, each 
person offers himself as a holy and living 
sacrifioe acceptable to God, at the foot 
of the cr088 and in union with the heavenly 
Intercessor; at the same time the ministry 
in the Church 1s fulfilled through the pro
olamation of the word of God, through the 
celebration of the 8acrament of the gift 
and aacrifice of Jeaus Christ, by the 
gathering into a 8ingle body of the whole 
of the Christian community in love and 
unity under the authority of the Shepherd 
and Bishop of our souls symbolized in 
the presiding of the ministers of the 
Churoh.? 

Because they share in and are in communion with Christ, 

deacons, pastors and bishops, who are the mlnisters in the 

Church, are used by Christ as signs and instruments so that 

he hiuelf can procl.ai. the Word 01 God in the Church, cele

brate the sacraments of his Presence and his work, and exer

cise his authority as Shepherd and Bishop in the power of 

6Ibid. 

71b1d • 

• 
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the Spirit "to awaken love and strengthen the unity of the 

People of God • .,S 

Another vital aspect of tbe Euchar1Stic action is the 

epicl •• l. or the role of the Boly Spirit with regard to the 

worshipping cOJl1llun1ty. Both Lackmann and Thurian stress the 

need to rediscover and emphaslze tbe life of the Spirit in 

the Church. 

This is especially true with reggrd to the Eucharistic 

liturgy. Pastor Lackmann pOints out that by ber Eucharistic 

Prayer, wh:l.ch precedes the Words of Instltut10n, the Church 

summons the Splrit to fll1 her wlth the llfe of Chrlst who 

offered hlmself through the Spirlt to his Father ln sacritice. 

Secondly, Ilnd this flows fro. the flrst, the Spirlt comes to 

prepare and renew each member of the community in body and 

soul for a holy dwelling place. Third, concerning the glfts 

the_elves, Pastor Lackunn emphasize. the integration be

tween the Splrit and the transforation ot the Gifts. As 

the Splrit sanctlfied the earthly body and soul of Jesus to 

do his Father'. wlll, 80 the Splrit sanctifies the earthly 

glfts on the altar, making them over lnto the eternal High 

Priest'8 sacrifice and sacrificial meal to glorlfy and bless 

the Church. 9 

8Ibid., p. 13. 

9Lackmann, Evansel!£!.!!!!l!.!!!.!., p. 67. For amplifi
eat10n of the biblical inSight into the terms "11te ln Christ tt 

and "llfe in the Spirlt" see F. X. Durrwell, CSSH., Il!!. B!.:. 
surrectlon. Translated by Basllary Sheed. (Sheed and Ward, 
New York, 1964), pp. 215-220. 
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Max Thur1an t s work ~ore stronaly emphasiZes the idea 

of epiclesls by incorporating it with the itteaot memor1al. 

Christ the High Priest. entering the Heavenly sanctua~y, 

presents the blood of his sacrifice and Qocompl1shes ,the 

memorial of his sacrifioe wbioh beeoJll8s a living inter" 

cession before the Father so that be sends the Sp1rit in 

the Church. "'!'he memorial of the Son before the Father is 

an .picles1s of the Sp1rlt. u10 

As the anamnesis of the Son betore the 
Father becomes the epiclesis (sending) 
o~ the Spirit, the eucharistic anamnesiS 
becomes the eucharistic epiclesis ••• Tb 
meJnorial of the cross in the Bucharist 
becomes a suppl1catiou tor epiclesls 
(Supplication ep1cletique) whioh asks 
the Father to give the Holy Spirit in 
response to the sacrifice of IUs Son 
recalled and presentedfiacramentally 
before him as an ardent act of tnter
cessiou.11 

What importance does this memorial-epialesi. concept 

place on ' the moment of consecration when the Words of Iustt

tution are spoken? Thurian sees the entire anaphora or 

10Tburian, Le Pain Unique, p. 44. Le _morial du 
l'i18 devant le POre est une epic lese <Ie 1 'Esprit. 

111bid. Cf. Appendix A, I-g. -

.... 
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eucharistic prayer as consecratory. However, the eplcleeis 

before and 1n the movement of the anaphora should not take 

on a consecratory character which underestimates the value 

of the Words of Instltution.12 On the other hand, the Words 

of Institution should not become the climactic point which 

entirely diminishes the anamnesis or eplclesis. 

Tburlan states that: 

The eplcles1s betore and in the movement 
ot the anaaD8a1s 1s essent1ally an invo
cation grounded in the me.or1al ot Christ. 
it is the Pentecost of the Eucharist in 
calling forth the priestly intercession 
of the glorious ascended Christ, an inter
cession called for by tbe anamnesis of 
the mysteries of Christ and in particular 
by the memoria 1 of his sacrifice .13 

ConcernIng the Words of Institution, both Tburian and 

Lackmann would agree that it 1s in the power of the Spirit, 

invoked by the epiclosis, that the Church presents the mem

orial of the Son to the Father and that "he is able to 

render efficacious the Words of Institution: 'This is my 

Body ••• This 1. roy Blood, .. 14 as spoken by the ordained 

ministry. Thurian strongly emphaSiZes that without the 

U1!U:s!., p. 48. It placed before the anallDesis (memorial), 
the epicles18 can be contusing and risks devolving the Words 
of Institution by assigning to them a purely historical nature. 

13~., p. 47. Cf. Appendix A, I-h. 

14~., p. 49.. Ct. pp. 52-53 for example ot the anaphora 
as a development of satvation history from creation to tb 
coming of the Kingdom. 
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action of the Holy Spirit, the Words of Christ would remain 

merely verbal utterances . They would not act upon the bread 

and wine nor upon the Church . The Holy Spirit makes the en

tl.re mystery of Christ alive for us: "he makes the anamnesls 

beco_ the real actuality ln the Church of the unique sacri

f lee of the Cross and an efficacious ... or1al before the 

Father •• • ulS Thus, the important role both of the celebrant 

and of the COJDmWlity i n the euc,haristlc ce lebration 1s the 

epiclesis which ca lls f orth the "action of the Spirit on the 

bread and wine, on the words of Christ and on the entire 

memorial in the Eucharist . ,,16 It is in the power of the 

Spirit invoked by the epiclesis , that the Church presents to 

the Father the memorial of the Son and by which it is enabled 

to render the Words of Institution efficacious . 

An integral ~spect of the whole eucharistic prayer 

which a180 partakes' in the analUlesls-eplclesis, is the 

Word .a read in Scripture and as preached in the homily . 

Pastor Llickmann especlally stresses this iMportant aspect 

of the ordained minister's role with regard to the liturgical 

action . "Th18 mini stry was founded by Jesus Christ And 

effeets justlf,ication througb the preaching of the Word and 

the administration of the sacraments . ,,17 Be further atates: 

161 . 
~., p . 49 . 

17lAckmann. " uisbur, Confession ami Christian Unity , pp . 
48-49 . Cf • also R!l. Christ und das Wort , (Verlag Styria, 
Graz , 1960) , p . 116 , where Pastor' Lackmann discusses the es
sential connection between the word of the Minister and God 
speaking throuah that Word . "They (the Apostles) do not speak 
about it (the saving announcing of Christ ' s death and resur
rect ion), but throu,h t heir hwiAn word . Christ Himself cr1es 
out and justifying and saving the hearers draws them to Rim
selt . " C'6 . Appendix A, I-i. 



The biblical word of yesterday becomes 
through the Holy Spirit, God's word ot 
today: a word 01 consoltaion ••• learning 
••• instruction ••• castigatlon •• • but always 
a message and cOllU'aand, the living voice 
of the Good Shepherd which becomes audible 
through the voice o£ the preacher . iS 
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Thus, through the service of the appointed ministers, Christ 

gives his grace-giving presence during the proclamation of 

the Word and the sacrif1cial meal. Christ is with his servant, 

the priest, who leads the community in prayer. 

Although both Pastor Lackmann and Max Thurlan are 1n full 

agreement concerning the etticacy of the ministry of the Word , 

JIax Thurian goes further in explaininfC the vital role of the 

Spirit in this whole issue . Once again the Spirit's action 

is greatly stressed . Thurian views God as present in the 

Script ural Word . Because Scripture contains the tacts of 

salvation-history, and of the relation between God and men , 

because they contain the Words spoken by God through his 

prophets and by Christ directly or through his apostles, 

the reading of the text and its proclamation makes present 
,I , 

the event (sugir l ' evenment) spoken ot by the Word of God 

addressed to men . But this event is not an automatic effect . 

For the Word ot God to really be heard as such , the Spirit 

must intervene and enlighten the spirit ot the person reading 

the Scripture or listening to the sermon. Then Thurian 

views God as : 

18Lackl3llnn, EvangeUcal1Ute Mass , p . 60 . 



• • • objectively present in his Word contained 
in the Scriptures and in the biblical teach
ing of the Church by the action of the Spirit, 
who enlightens the intelligence and heart, 
(and who) is necessary inorder for it to 
become truly the Word of God for ••• those 
11s tening .19 
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Turning to the idea of communion with Christ in the 

Eucharistic bread and Wine , Pastor Lackmann states that the 

Mass should not be celebrated "without communion of the faith-

ful" . 20 Since the Eucharistic al 1s sacrificial, the role 

of the community finds meaning only it it completes the action 

by eating the lI1ea1 of reconciliation . Pastor Lackmann points 

to the Reformation tradition which concerned itself with the 

Mass as a meal celebration and the frequent communion of 

the faithful . . In his catechism, Luther regarded. communion 

tour times a year as a minimum for any faithful Christian 

since he reasoned that the heavenly food was given for daily 

food and sustenance . Pastor Lackmann pOints out that the 

Council of Trent held that participation in the Eucharist 

without partaking of the Lord's Table is considered 1n un1-

lQtrhur1an , AmOur !l. ~rite, se rencontrent , (Taize , 
France, 1964), p . 138 . Ct . Appendix A, I-j . 

2°LaCkmann, Evangelical ru:!..e Mass , p . 74 . Pastor lAck
mann notes that communion under two species is the normal 
procedure whero the Evangelical vass 1s celebrated . "The 
power of symbolism of the Lord '8 holy institution 18 lessened 
throughout the entire action 1f all the people do not have 
common possess1on of both the body and blood of the Lord . tf ~. 



versal Catholic understanding as an incomplete , while not 

completely worthiess, celebration. 
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Thus the role of the oommunlty in its Eucharistic wor

ship 1s meant to extend itself to the world . Pastor Lackmann 

stresses that the action on the altar continues to proclaim 

the life-gtving death of Christ (1 Cor . 11:26) which was 

"sanctioned by the Father 1n the Resurrection and (made) 

operative since Christ fS elevation to the eternal High Priest.

hood, who goes before God and continues the perfect sacrifice 

ot Golgotha for sinners. ,,21 The once-for-all-sacrlflce of 

Christ Is presented by the Church to God as bread for the 

life 01 the world. In biblical terms, Pastor Lackmann pOints 

out that ChrIst's sacrifice is his sacrifice after Easter 

and Pentecost; be put it in the hands of the Church to con

tinue his ~inistry of reconciliation . 

21Xbid ., p . 68. 



IV. The Hierarchy 

Until this pOint, one might aalt that Paator LaeklllalUl 

and Max Thurian have been in agre •• nt ·more otten than not. 

Concerning the hierarchy, however, two different viewpoints 

are apparent. Pastor Lackmann' B concerl1 i8 based chletly 

on the principle ot historic continuity wlth the or1ginal 

apostollc ottice and with the institution grown out of these 

apostolic t1JDes. 

On the other hand, Max Thurian besins bls study of the 

ordained minlatry w1th a conSideration of the action ot tbe 

Spirit in Christ's 11t. , before and after, the Jlesurrectlon

Ascension . He notes: 

The Spirit's role ln the earthly 11te ot 
the Son underlines the Trinitarian aspect 
of the entire operation of the incarnation 
and prevellts any ChristoDonislII in theologi
cal thinking; the fullness of God rests 
in Jesus Christ because be is tbe Son .. nt 
by tbe Father and because he lives and acts 
in the power of the Holy Spirit. l 

lTburlan, "Chr1st, The Holy Spirit and the Ministry," 
p. 14, number 40. 
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At Pentecost the Holy Spirit pours out his gifts on 

tbe Churcb. The Spirit beston bis charismatic gifts as 

be willa, and they are of a "reat variety, to set up a 

diversity ot minlstrlee. The responsibility 6' the Church 

is to recognize these charismatic gifts and then endeavor 

to order tbem since the manifestation ot the Spirit is 

givea tor the common good of the Church. Thus, in a key 

statement concerning the role of th. Spirit with regarel to 

mtnistries, Thurian poiuts out: 

The Holy Spirit dietributes these charismatic 
gifts according to h18 wl11, but, since the 
Church lsthe body ot ChriSt, he institut.s 
also ministries wbich correspond to these ' 
chari8111atic gitts in opeler to serve the eODUllOn 
good. The Holy Spirit is at tbe source of 
the diversity of tbese cbarismatic ,ifts and 
coordinates the ministries for the building 
up of the body of Christ; it is ever tbe 
same Spirit who operates in each gift and 
each ministry (I Cor. 12 :4-6) for the build
ing up ot the body of Christ ••• The two JIlOst 
important Pauline texts concerninl the mini
stries in the Churcb are quite explicit; the 
Holy Spirit gives hoth tbe CharismatiC gifts 
and the ministries; it 1s he who arranges 
for ministries corresponding to the .,ifts. 
(Eph. 4:11-12), he then astabU.she. and 
strengthens these charismatic ministries 
(1 Cor. 12:28). There is only one body 
and one Spirit (Epb. 4:4)J no contradiction 
can exist between the distribution of the 
charismatic gifts as the Spirit willa and 
the 1ast1tution of Jlin1atries in the Body 
of Cbr1st.2 

2 1bid ., pp. 14-15, DUIlber 42. 
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Thurianconcludes that a ministry in the Body of Christ pre

supposes a charismatic gift ot the Holy Spirit; furthermore, 

a g1ft of the Spirit is bestowed for the instituting of a 

ministry in the Body of Christ. Therefore, the Church bas 

the responsibility ot discerning and acknowledging these 

charismatic ilfts of the Spirit in order to coordinate them 

as ministries in tbe service of the Body of Christ. 

Conceretly, Thurlan critici~ed two OPPOsite tendencies 

in the Church wbich cause an imbalance between the ministry 

and charismatic gifts. One is primarilY concerned witb 

ordering the Body and ministries, thus eoming elose to total 

neglect of the charismatic gifts. It fears the liberty of 

tbe Spirit. It ••• uclo.e. its doors to prophetiC renewal 

and prevents the flowering of a diversity of ministries." 

on the other band, a Church more aware of the Spirit and 

bestowal of cbarismatic gifts "neglects the necessity of 

ministries, fears tbe institutional Church, undervaiues the 

continuity of tradition, and hinders the co-ordinating 

of charisDU.\ticgitts with orda.ined ministries.S 

)loving to a different aspect o'I the .inistry in the 

Church, Tburian would agree with Lackmann that certain aspects 

of the apostolic ministry are uniquely part of that ministry, 

i.e., because the apostles are the eyeWitnesses of the life, 

paSSion and resurrection of Christ, they are the fOuDdatiOl1s 

of the Church. The mi8810n 00 the world entrusted by Jesus 

3Ibid., p. 15, number 43. 
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are elewmts of their ministry capable pf being transmitted 

to others; to their illlDlecl1ate helpers and to the presbyters , 

to the bishops and to the deacons whicb they instituted in 

the local churches. This mission includes preaohing the 

Gospel, baptl~lng, oelebrating the Eucharist, giving the Holy 

Spirit by the imposition of hands, forgiving Sins, gathering 

the Church and building it up . 

The apostles and their successors are the signs and in

struments of Chrlstts word, of hiB pt"esenoe and of his activity 

in the 9101' lel • Bowever, concerning the authority of Jesus Christ 

in his apostles and ministers, Thurian thinks that thi.can 

only be assured 01'1 the condition that they are lithe least", 

as servants. '"the apostles or ministers who represents ClOlmlIiiJt 

and speaks in bis name have the authority of Christ only in 

80 far 08 he is the least ••• Buml11ty and authority are es

s 'entia 1 and go hand in hand for the apostle and the minister. 

(John 13:14-16)4 

The apostles are the core and source 01 the ministry 

1n the Church. The but 1d iDg up of the ChurCb rests upon the 

foundation of the appstles and the prophets and Christ him

self is the cornerstone. (Ephesia~ 2:20). However, the 

Q,postles enlisted the aid of co -workers and part of their 

.in1stry was extended to them. Additions to the college of 

the twelve are seen as chosen either by the ,lorif1ed Christ 

himself or by the apostles of Jesus. 'l'heelection of Mathias 

proves the importance of the college of the twelve; that of 

$lbld., p. 16, number 46. 
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Paul highlighted the tact that Christ intended the extension 

of that collese. That the Church required the extension of the 

ministry 1s cleflr in the choice of the sevell deacons (Act 

6: 1-'7) and in the foraati()n of presbyterial organizat10n of 

the Church ill Jerusalem. However, "w1th the calling of Paul, 

Jesu8 Christ invites them (the apostle8) to the ministry of 

the apostolate itself. There were not only to be presbyters 

and deacons ••• but also the apostles of the apoetles, sharins 

their apostolic miS8ion to found and &,overD the Church in 

co_wion with the twelve and with Paul".5 

Thurian brinss up aDOther interesting point concerning 

the extension of ,the apostolic ministry: the appoint_nt of 

the seventy (72 in Luke 10:1-16) to preach the Goepel. Th 

awaber probably recalls an !ncident of the Old Teeta_nt wber 

the Spirit commissioned the seventy (seventy-two with Bldad 

and Jfedad) to aid Mose •• (lfwabers 11:16-29) Thurian notes 

that Jesus called the seventy to prOClaim the Kingdom, heal 

the aick and tread the eneay underfoot. Furtheraare, those 

who listen to them, liaten to Christ himself. (Luke 10-18) 

The point i8 that not all the ministry in the Church 

procedad by extension from the twelve alone. The ainistry 

instituted by Jesus Christ took first . of all the form of 

the collep of the Twelve and then the apPOinting of the 

Seventy who received an evangelical aisslon, just a. the 

aeventy elders at Ko.e8' s1de who were filled with the Spirit 

and prophesied. 

'xbid., p. 18, naber 52. 



The apostles recogniZed that the 
ltin18try of the eldera, prophets, 
pastors and teachers was a gift 
of God tor the build1ng up of the 
local church, and they gave thea 
in the1r commission, establlshing 
thea in their offlces by the lay
ing on of hands, aa a 81gn of the 
lIoly Spirit giving Ilia cbaris_tic 
gitt .6 
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Thurianconc1udea that the al.iatry froa it. iJlception 

by JeB. was divided into two croupa: Twelve "Patriacha of 

the lfe. larae 1 tt and the "SeYenty elders and prophets of the 

Ne. Israel".' So the ainiatry of the priaitlve Church ls 

both "an extension of the apostoliC ainistry of the Twelve, 

enlaraed by the appolntment of apostoliC co-workers to found 

and govern the Churchea, and the settling of the care of loe.a1 

churchea on the local ainiaters who build up and watch over 

th •• e churchea. S 

Coneer.inc the structure. of authority 1n the pr1ltittve 

Church, Tburian notes that the Church at JerU8a1ea, whlch 

was coapriaed of a collep of preabyters presided over by 

Ja.s, kept in c10.e contact with the apOIItl.s living 1a Jeru

aal •• , Such was the caae 1 •• phe.ua (Acta 20:17),and in Crete 

(Titus 1:5,1). !burian notes the pos8ibility that thea. 

churches whicb extat.d almply •• a body of preabytera aay have 

developed into a syst •• incorporating bishops aa well. Bowever, 

6Ibld., p. 19, nUllber 53. -
'Ibid., number M. -
8Ibid. -
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as long as the Apostlea were alive, they were able to provide 

the authority for supervision of the churches. (I and II 

Tim., and TitUS). 

It appears that there was a fairly rapid development 

after tbe death of the Apostles and their co-workers of a loeal 

presbyter-biahop charged with the responaibility of governing 

the Church. According to the letters of St . Ignatius ot 

Antioch, written les8 than f1fty years after the death of Paul, 

the churches of Aa,ia Minor with Epheaus at the head were pre

sided over by a bi~hop supported by a college of presbyters 

and by ' deacons. Here, the bishop represented Jeaus Chr1~t. 

the presbyters represented the college of the apoatles, the 

deacou cbarged with theaerviee of Cbr1at . 9 Tbe. local bishop 

alwaya worked iD ' coDjunction with a college of presbyters and 

.. ssupported by a diaconate. 

Tbe tera "biahop" deRote8 the ministers' function as 

"ahepherd , pastor, superintendent, guardian; the title ot 

presbyter calla attention to a atate and that ot bisbop to a 

tunction . "lO POI" Thurian, who is working out 01 a ReforMd 

tradition, the consecration of a bishop 1s an act by which a 

pastor 1s deSignated aa head of the lOClill or regional Church • 

• e becOMs a pastor ot pastors and a sip of unity ·of the 

various churches . Thurian acknowledges the CAtholic Churches 

position wbich considers the bisbop not only as a presbyter or 

priest who receives a new responsibility, but as one who re

ceives the tullne .. of the priesthood from whicb fullnesa that 

If Ib ld ., p . 20 , nwraber 56 . -
10Ibld • • numbe~ 67 . -
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of the priests ~s derived. Nevertheless, he opts for the re

formed position. 11 

Thurian characterizes the presbyter as a person of wide 

experience in life and who has been tried by the daily ex

perience of life. He was an elder in the community who had 

received his ministry from God and who has been "given ~harge 

as a bishop of the Church of the Lord to watch over it i • 12 

Thurian lists five "basic elements in the structure 

of the ministry which ensure the essential Christian character

istic" and which guarantees that the"mini~tries are not mis

taken for parts of a temporary structure".13 

1. Because the apostles desired their ministry to be 

continued, a ministry based on the mission of found~9gu~ad 

watching over and holding together the Churches is fundamental. 

Timothy and Titus provide examples for this sense of the word 

fib ishop" • 

2. A local type of episcopal ministry as a form of 

internal government guarding the deposit of faith and the 

external ecclesial affairs seems to have been essential to 

the life of the Church. This episcopal ministry is exer

cised w~th a synod of presbyters and assisted by the diaconate. 

3. A necessity exists ~or presbyterial ministry~ "the 

symbol in the local church of the apostolic collegiality, 

which diversifies and controls the episcopal ministry. 

/ 
11 " " Thurian, Amour at Verite, p. 273. Cf. Appendix A, I-k. 

12Thurian, "Christ, The Holy Spirit, and the Ministry," 
p. 20, number 57 and p. 22, number 63. 

13~., p. 21. number 59. 
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4. A ministry of deacons which emphasiZes the chara~ter 

of ainistry as service following the service of Jesus Chrlst. 

5. Finally, no ministerial structure must be closed 

or exclusive so that it cannot allow for freedom of distri

bution of charismatic gtfts by the Roly Spirit, which are 

intended to create a sreater diversity of ministry geared 

to all the needs of every age. 14 

Concerning apostolic success10n, Thurtan recognizes this 

in the mission and ministry of the Church: "a ministry whicb 

continues the work of the Apostle. sent by the Son in the 

power of the Spirit. tl15 Be measures its authenticity by Its 

"conformity to tb.e mi.sion of the Apostle •••• to the intention 

of Jesus Christ in sending out the Twelve and Seventy ••• the 

intentlon of the Apostles in sending out the first mlnisters 

of the Church".l6 

Thurian notes two approaches to viewlna the eriterla 

for authenticity. Some see this in the fidelity of the Church 

to the teaching of Jesus Christ and the Apostles, to the 

Word in Scriptures. The Church is "apostolic and can impart 

apostoliC m1ss10n to its ainteters when l in their view, it 

is faithful to the apoatoU.c teaching. "lIZ For other churchee, 

to be a minister of Christ it 1. not enough to be faithful 

to the apostolic teaching and to receive a .1.s10n .aod or-

l4lbld. -
15Ibid., p • . 26, nUllber68. 

llIbid. -
17Iblct • 

. :-":' ~f~:;~': ;'~~;,~::Ii 
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dinatlon from a church wbich protesses such !idelity. Episco

pal succession golng back to the Apostles i. atressed . For 

an ordination to be valid, one must bo ordained by bi.hops 

wbo stand in the historica l succession. 

Tbe core ot Thurian ' s position is not t~ take sides , 18 

but to stress the need tor a "rapproachement" of these two 

two views lnorder to carryon an ecumenical dialogue about 

the ministry . One s .ide "ill then "apprectate ltthe symbolic 

value of the historical succession of bishops in relation to 

the unity of the Church in time , n while the other side wl11 

"come to appreciate the spiritual value of an ordained ministry 

outside the historical succession of bishops for the building 

up ot the Church . 1119 

18Ibid ., p . 27, number 69 . Thurian notes that apostolic 
ordinatiOii'Was not .. rely an act or t ransmitting authority , 
but an et:fectua 1 sign of a gift of the Spirit for the work 
of the ministry. On page 27 , numb&r 69 , of the article 
"Christ , The Roly Spirit and the Ministry , " Thurlan detlnes 
ordination a8 praTer to the Holy Spirit that he "ill bestow 
the necessary gifts for the ministry;" as "charismatic 
gift asked ot the Roly Spirit;" as "begetting to the mini
stry ••• a "transmission ot the llfe and powel" of the Roly 
·Spirlt ••• by ministers to new ministers;" as "an oftering 
to God of a ne" servant for his alnistry:" as "legittaiSation 
"lven to the ainistry in t he Church ••• recognition by the 
Church that God has sent lt to a new atnbas8ador of his word , 
his pr ... nce and his authority . " Thurian only briefly men
tions the indelible sacramental character said to accompany 
ordination . Be does this in the form of a que.tion~' "Is 
it inconceivable that the Church could ordain a minister for 
a li.ited period of ti .. , if· that was in accordance with a 
need or some specific intention of the Church?" Ibid . 

19Ibid . 
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In reflectlng on the ministry of Peter, Thurian finds 

it ditficult to "detine it. preci8ely on the basi8 of New 

Test •• nt ev1dence.,,20 Be notes that Peter, •• fust of the 

apostle., but at the sa .. time one with them, received the 

ke,. of steward of God's household and the power to release 

those bound by their siu by _ans ot the liberating power 

ot God. Thurian aleo notes that thl. duty 18 11lcumbant upon 

the entire ainlstry of the Church. They bear the cODDlli •• ion 

and duty ot the word, sacraments and authority which 18 at

tached to the ministry. Each alnister ahares the COBaisslon 

and duty, not equally, but accordin« to the degree of reapect 

wlth which Go4 has invested hill. 

Jesus Chrlst gave the promise of .inlstry 
as steward first to Peter, aa first 
leader ot the Twelve, then to the other 
Ap08tles (Matt. 18 :19, 18:18). There 
1s onl, one oo .. ission and one duty in 
the service ot the Go.pel which .. ke. 
tree and reconcile., but there i. a 
diversity of charls.atic gift. and 
aini8trie •• 21 

Tburian doe. not wish to vi." the oftice of Peter i. 

the _. 111ht as pro.ulaated by Pope Pius IX in 1810, with 

the approbation ot Vatican Councll X, i.e., the indefectlbility 

20lbld., p. 17. number 49. -
21Ib1d ., number 48 • .......... 
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of the Church implies infalibility of the gope. Rather, he 

regards Peter's office as a "commission and call to service 

in strengthening his brothers," (Luke 22:32)22He does not 

attempt to offer answers, but chooses to pose such question 

as: "Can this ministry (of Peter) be handed on, or does it 

simply relate to the Person of Peter among the Twelve? If 

there is a place in the Church for a ministry of a pastor 

of pastors, does not each bishop share to some degree the 

ministry of Peter in the commission and calling to serve 

in strengthening the ministers of the Churcb who are under 

his care?" and finally, "Is there a bishop in the Church 

who might have the commission and duty of strengthening 

his brother bishops?,,23 

Concerning the act of imposition of hands, Thurian sees 

this act as part of the Church's official recognition of a 

vocation to the ministry. He pOints out that the most of 

the ~urches recognize an apostolic institution in the laying 

on of hands and regard it as being binding upon the Church 

(1 Tim. 4:14; II Tim. 1:6; I. Tim 1:18). Once again Thurian 

stresses the action of the Holy Spirit. He sees ordination 

as the work of the Spirit "expressed in PX'opbecy, the testi

mony of God and the Church, and it becomes effective through 

a gesture, the laying on of haads.,,24 The Holy Spirit acts 

through the Church; the Church becomes the "passive instru-

22 Ibid ., number 49. 

23Ibid. 

24Ibid., p. 26, number 69. -
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mentof the Spu it. ,,2 5 Prophecy, I'the act of the Word ot 

God through the minister ot the Church, te.tifie. that a 

member of the people of God is added to the body of mUisters 

in the Christian co .. unity.ff26 Furthermore, the lmposition 

ot hands is an act of the Church which witn..... to a charis

matic lift of the Holy Spirit for the work of the ministry. 

Finally, becaWle Thurian vie .. the m1nistry as "an or

dination tor the service of the whole Church,I.27 he expect. 

that the orda1ned ministry of one Church should be recognized 

by that of another church. and that the ministers should ex

ercis. their ministry in any part ot the Church universal pro

vided that they observe exi.ting local cu.toms. Be notes that 

this is not pQSsible becau.e ot divergent concept. ot ministry 

and of recognition ot apostolic succession. Be sees a need 

for willinGness to make sacrifices concerning one's own tra

dition inorder to have con:Udence in God ''Who.e Spirit blows 

where it will in distributing charismatie gitts and to achieve 

a balance between tho.e who stress the h1Btorlcal and apostolic 

SUCcession of the ministry and those who stress the Uberty 

ot the Spirt t ... 28 

Upon examiniol the que.tion ot celibacy and the ministry, 

Thurian not •• that certain Christians, both laymen and ministers, 

are called to the celibate lite. This does not pre-suppose 

25Ibid. -
261b1d. -27 Ibid., p. 27, number 70. -
281bid. -
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ordination, but each sbould be able to live bis celibate 

lite in the state to wbicb he is called: Layman, monastic, 

deacon, priest. Hia stress rests upon tbe choice mQdo by one's 

individual conscience. 29 

Tburian also explores the possibility of other new mini

stries within the Church created by the gift of the Spirit. 

Among these he includes the m.inlstry of women. Whlle not 

ofteX"ing specific ans"eX"s he raises a few polnts sueb as the 

activity of women who pray and prophesy ln the primitive 

Church (1 Cor. 11:4-5); the appointment of women to the 

dlaconate in the primitive church; the ministry of widows as 

constituting an order of ministry 1n the prim1tve Cburcb(I 

Tim. 5:3_18).30 

J'lna1ly, Thurlan pose8 a practical question concerning 

the indelible charaeter accompanying ordination. Slnce the 

Sp1tlt grants bis gifts as he will for the building up of 

the Body of Chl'lst," is it not conce i v.slUe tba t the Church 

could ordain a minister for a limited period of time, if that 

were In accordance wltb a need or aome speclfic intentlon ot 

the Church ... 31 Oace again Thurian mere,ly poses the question 

as an avenue tor further exploX"ation inexamln1ng the hierarchy 

1n tbe cburch. 

Let us now turn to Pastor Lackann and his in8t,ht into 

the question ot the hiera,rcb1 and ministry ae it confronts bi. 

3lJ.rburian, Y2P' et Verite, pp. 188-189. 

30Thurian, "ChrIst, The Hol, Spirit and the Ministry," 
p. 2&. number 65. 

31lbid., p. 31, Dube,.. 69. 
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own Evangelical community. This view is forcefully p~esented 

in the sixth of seven early Sammlung circular letters. He 

states: 

••• what Go we really believe about the sacri
fice of the mass? Can we really say that 
the Roman Mass is a 'horrible idolatry' as 
the reformers declared? or is it an authentic 
celebration of the Holy Eucharist? In this 
connection let us return to the question of 
ministry. We must decide who rightly possesses 
Christ's authority to administer the sacrifice 
of the altar. We must think about the ministry 
of the priest in regard to the sacrifice of 

32 the mass ••• 

Pastor Lackmann strongly questions whether the role of the 

ministry wasn't restricted by being a mere "minist .... '1.:tuti ' vft_~i 

divini,,,33 a simple preaching ministry. He envisions a re

vival of "love and reverence for the sacrament of the altar·~4 

by returning to the "fullness of the divine gift of mercy 

through the authority of the priestly ministry.,,35 Notably, 

this conception of the ministry is found in Article V of the 

Augsburg Confession which distinguishes two ministries, i.e., 

of the faithful and of the office of ministry founded by 

Christ and which affects justification through the preaching 

of the Word and the administration of the Sacraments. 36 

32Lackmann, The Unfinished Reformation, pp. 48-49. 
33 
~., p. 49. 

34~., p. 48. 
35 ~., p. 49. 

36Lackmann, The Augsburg Confession and Christian Unity, 
p. 48. 

~=-:~;;~~. . .-'r;:.~~~~~ 
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It will be helpful to consider Pastor Lackmann's ideas 

under the following headings: 

i. What is necessary for a valid sacrament 

of orders? 

ii. What characterizes the bishop's office? 

iii. What characterizes the petrine office? 

Pastor Lackmann's approach to the question of the ministry and 

hierarchy is based on the principal of historic continuity 

with the office of the Apostles and the institution grown out 

of the apostolic age. 

i. Much of Pastor Lackmann's concern centers on the 

elements which constitute a valid institutional and juriQical 

ministry, i.e., episcopacy, priesthood, and diaconate. To 

accomplish this, he requires an imposition of hands by a validly 

consecrated successor of the apostles; that is, by the bishops 

of the Roman Catholic church. 

The words "institution and juridical" indicate a basic 

distinction in Pastor Lackmann's thoughts. He holds that those 

not in apostolic succession still have a ministry received 

from the Holy Spirit. However, this ministry is not received 

sacramentally as the sacramental inposition of hands is con

ferred only by a bishop in apostolic succession and the 

evangelical bishops are not in apostolic succession. 

A question was addressed to this point in Bausteine 

#3, page 17: "Neither our sacrament of the altar nor our 

sacrament of penance are recognized as sacraments by the 

Catholic Church. But do we not believe in a valid ad~inistra

tion of the sacraments in our own Church?" The answer was 

founded on a major premise from Article 14 of the Augsburg 

Confession: the sacramental action of grace (Sakramentale 
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Qnade - Bandlung) of the Church commanded by Chr:lat is in

solubly bound to those who are called according to the Church'. 

prescriptions to bear the office of Christ, who are in aposto

lic succession, and who will do what the Church does. Pastor 

Laclau.DD follows with the minor premise: the evangelical 

office holders do not stand in apostolic succession. Hence, 

there can be no valid sacrament according to the teaching 

stated in the Augsburg Confession. 

As far as "doing what the church does" 1s concerned, 

Pastor Lackmann feels that many evangelical pastors and bishops 

do not wlah to be holders of a divine office, much less con

secrate prlests.37 

Tow •• phasize the necessity of the imposit10n ot hands 

by a consecrated successor of the Apostles, Pastor Lackmann 

appeals to b1blical as well as to trad1tional histor1cal sources. 

In' Bausteine 113, in an article titled "Paul ordains Timothy; 

How the CAtholic Episcopacy aDd Priesthood Originated," Pastor 

LaclalaDn examines the texts of 2Timothy 1,6 and lT1mothy 4:14. 

Be atates: 

37 

we are coming closer *0. to the proper, visible 
ordination act , the act of consecration which 1s 
a,cQompllshed through the A.poetle with the assistance 
of the coU .... of elders . A vi8ible action is 
aceoapli8hed during which the grace of capably 
fulfilling the office of leadership is given to 
T1Jlothy: the bands are impo8ed. There takes place 

LackmaDn. Sauteine, 3, p . 17. Cf. AppendiX A. I-j. 



80 we may say -- a sacramental action. Already 
Adolf von Harnack in The Origin and Developaent 
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of the Church'. COmposition and Law in the First 
Two Centuries (1910) ascertained: 'this imposition 
of hands was certainly saoramental ••• tbe ever 
visible act of the imposition of bands by the 
apostles .38 

The imposition of hands cannot be validly performed by 

everyone. "'!'be act of imposition of banda is not the only thing 

of importance in regard to ordination to the eplsc()paC1i the 

person who per~or_ the consecration i8 also to he attentively 

considered .39 Pastor Lackmann quotes the church father Bphar1m 

Syrus in Adversus Haeresea serllo xxi , to stress this pOint; 

"in order that the office which our Lord handed down to hi. 

Apostles and which our Church preserves as an office handed 

down by him should not be lost , one should ask them, (Those 

bishops who want to be shown to be legitimate bishops), who 

has i.posed handS on them •• O 

In further specifying the identity of the person capable 

of ordaining, Pastor Lackmann notes that in Acts 8:9-24 , only 

the Apostles and not Simon, even though a baptized Christian , 

38 . . Lackmann, Bausteine , 13 , pp . "-6. Cf . AppendiX A, I-m. 

39Ibld, p . 5 . "Hlcbt nur del' Akt del' Handauflegunl 1st 
also be! ~Ordlnation sum blschofliehen Amt von Wlchtilkeit , 
aucb auf die Person , welche die Weihe vollzieht , 1st zu aehten . " 
ibld ., number 13, p . 5 . -

.0Ibid. • •• '.an soll 8i. tracen , wer thn.n di. Band auf-
gel.gtbat:-dimit daB Amt night verlorenaehe , das unser Herr 
.eiDen Aposteln ubertrapn hat und das unsere Kirche ala das 
von ibnen WUI ubertragene Amt bewahrt' (Ac1v . baer ., •• 1'110 21) . It 

• ibid •• number 13, p. 5. 
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had the power to conflrm. TherefoH he says: 

This consecration to the Apostolic Episcopacy 
in which the apotoll0 power of teaching, ruling, 
judging and eonseerating will be continued in 
the Church, 1s bound to the delegattve author·tty 
which the cObSecrator (l.e., first the Apostle 
himself ,after hill the apostol1c successor con
secrated by hlm) has to impose hands for an 
episcopal cODsecratlon."l 

Even more sp8c.lflcally in Dte Voll_cht des Amtea, 

Pastor Lackmann say. that the Apostles, as flrst witDesses and 

bearers of revelation, have an unrepeatable office. Therefore, 

they are the foundations of the Christian tradition. They 

poesess, however, other powers which are transmitted to thelr 

successors; powers to be exercised until the Lord returns 

(teaching, rulin, , judgina, conaecrat.lng other bishops and 

priest., and powers ot adJllnlatering the aacraments, preaching 

the Word at God and prayinc contlnually for the Church.42 

4llbid. "So is auch die Weihe ZWI ap08toU.8chen 
Blachofaaat, in de. 8ieh die FUlle del' apostoll.chen Lehr -, 
Regterungs-, Rlchter- und "eibegewalt in der Klrche tortsetun 
soll, an die Vollmacht des WeiheDden (das helsat zuerst des 
Apostele aelbat, Bach ihm: de. von 1ha gewelhten Apostel
Bachtolgere), die Binde zur Blachofswelhe aufzulegen, gebunden." 
~., nWllber 13, p. 5 

42 
Lacklaaun, Sa uste ine 3, p. 2. "Die Apostel sind, a Is 

die e1"838n Zeugen (vgl.auchl. Petr. 5,l)Offenbarungstrager 
(Ephea. 3,5) und darum BegrUnder der chr1atl1chen Uber11eferung; 
in.otern 1s ihr A.t einmalig und unwiederholbar. Aber 1hre 
anderen Vollmachten gehen an 1hre Nachfolger Uber, die 81e • Auazuuben haben, b1a der Herr wiederkommt." 
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Thus, concerning the person who can validly pe·rforDl the 

impOSition ot hands Pastor Lackmann s\1JlUQarlzes: t'Not every

one can administer a valid imposition of hands, but an Apostle 

or someone who has received from the Apostle himself (or from 

a successor) the imposition of hand fOr the purpo$e of per

forming the apoetic ministry.4a 

In Bauste1ne an Objection to the necessity of imposition 

of hands was raised: if the misslon and the authority of office 

holders to give or deny absolution is bound to a sacramental 

imposition of bands then bow can Thomas have these sinee he 

was absent when Christ gave the .ltpostles their mission and 

breathed upon them the Holy Spir1t (John 20:19-20)? In re

plying, Pastor Lackmann stresses h1s view of the sacramental 

order within history. 

"Albrecht Benga I relerr1ng_ to the Old Testament 
parallel in Numbers 11. 24-29 notes that 'neither 
time nordlace excludes the reception of the 
Spirit'. However, the post-Pentecostal Church 
in carrying out the miSSion andautho:tity of the 
apostolic (or of its Priest-Assistant) can no 
longer claim to regularly have Christ '. freedom 
frOM a determined time, place , and sign in pro
viding the equipment of office (AmtsausrUstung) , 
as 1n the case of Tbomas . Because from Pontec08t 
on the Church has entered into bistory , the Boll 
Spirit has bound the Church to the unique Apostolic 

43Ibid., pp . 2 ... 3 . Cf . AppendiX A, I-n for German . 

44Lackmann, Bausteine, 6, p . 14 . Cf . Appendix A, 
1-0 tor German . 
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Colle,e and to its instructions and prescriptions 
concerning the way should maintain for herself 
the mission and delegated authority of the apostolic 
suocessors as ones sent by Christ (2 Tim. 1,6; 
1 Tim. 4, 1'; 5, 22; Titus 1, 5). In being thus 
bound to the Apostolic College and to its instruo
tions which are inspired by the Holy Spirit, the 
Church bas the guarantee that it continues for 
herself the office of shepherd and leader (to
gether with the office of pr1est-ass1stant) Which 
the Holy Spirit bas communicated and authorized, 
just as the Apostles received it at Easter time 
at their 'ordination' . If Cbrist H1mself were to 
omit the sacramental imposition of hands by a 
consecrated b1shop 1n apostolic succession Be 
would tear apart the connection between Himself 
and the Apostles on the one hand and the Church's 
contemporary of:Uce of leader (~itungsamt) on 
the other • • •••• Because the connection with the 
historical Apostolic College and with its his
torical successors in the Church is not something 
to b~ dissolved , Christ and the Spirit since 
Pente.eost have bound the.elves once and for all 
to historical forms and formulas (Apostolic 
College, Primacy , Church , imposition of hands) . 
That i8 the reason why , from then on , time, place, 
and s1gn (differently than in the tUne of the 
Old Convenant and the time before Pe·ntecost) play 
an essential (weaenhalte) role in the coming into 
being ~ZUBtandel~ommen) 'Of an apostolic shepherd ' a 
oft1ce . tt45 

Past or Lackmann already sees this h~nding on of the episcopal 

office in a later , stricter sense in Paul's ordination of 

Timothy . In the first 1nstallment of his article, Paul .Orda1ns 

45Ibid . , pp . 14-15. Cf . Appendix A, I-p . 
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Timothy , Pastor Lackmann sta tee: 

Paul bas publically consecrated Timothy to be 
a bishop in a later and stricter senae, i . e . , 
one who is ordered above the collele of elders 
of the ChUrch of Ephesis and baa received from 
the Apostles a spec.1al delegated authority 
which 1s different from the delegated authority 
of the elders . Timothy as deputy of the Apostles 
(stellvertretend) will take possession of the 
superintending position and delegated authority 
of the Apostles over the community and the 
office holders . 46 

Lackmann does not consider the fact that there is no direct 

and clear biblical basis for Catholic papal and episcopal doc

trine to be an obstacle since it is also clear that the episco

pacy was universal by the middle of the second century. Pastor 

Lackmann stresses th1s when commenting of the Eucbari.st . 

Accord1ngly it is to be taken as certain that 
alSo the preaiding over the celebration of the 
Eucharist (Holy Supper of the Lord) was re
.erved to the Apostles and to those whom the" 
through the impOSition of hands , had given 
the authority (bevollmachigt hatten) for this 
purp08e . In the first place . the reason why 
it 1s generally held in the Church that only 
an authorized deputy of Christ can preside 
over the Eucharistic celebration is that the 

4SIbid •• 12, p . 3 . Cf . Appendlx A, I-q for German . 



Eucharist 1s in a progressive sense and action 
by which the Church as such becomes exteriorly 
manifest (in Brshelnung tritt). Secondly, 
from the beginning of post-ap08tolic times we 
have the explicit testimony that only that 
Eucharist is 'valid' wbich is presided over 
by the bishop or by someone who bas been em
powered by him. (Ignatius. Sermon 8:1)47 
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Pastor Laclawulh concludes that the tradition of a universal 

episcopacy which included imposition of bands, intention and 

authority of consecration established by the second century, 

is on which goes back too far to dismiss as an erroneous 

later development of the Church. 

i1. Concerning the i.position of hands a8 a necessity 

oit valid -institutional and juridical ministry, Pastor Lackaann 

emphasizeS that this action i.sacra_ntal. This excludes 

any allusions to grace worklna automatically or magically. 

"As Paul impresses upon his pupi 1, Timothy, 1 t raust 'not be 

lett out of one's intention', tbe awakened ', 'stirred up and 

kept alive.' (A.F.C. Vit.ar)48 

In his article, Die Vollmacht des Amtea , Lackmann 

further states: 

47Xbid., 3, p. 3. Cf. Appendix A, I-r for German. 

48Ibid . Cf. Appendix A, 1 ... 8 for German. 



The mere choice or election i8 atill, however, 
not the delegated power. This happens rather 
through the 1mpoaltion of handa ••• In 1 Till. 
4:14 and 2 Tim. 1:6, it is said that through 
the imposition of hands the one on whom the 
hands have been impOSed receives a gift of 
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God witbin him. We may not, a8 bas been cus
tomary tor us, consider tbe imposition of hands 
aa mere ly an eterna 1 gesture. Through the im
posit10n of banda soaething happens, namel, the 
bestowal of the Holy Spirit, or, of His 8peclal 
glft ot grace and of otfice (aeiner be.onderen 
Guaden und Aatsgaben).49 

Pastor Lackmann a180 polnts out that tbis concept of imposition 

of banets as sacrament 1s not foreign to Lutheran belief aa 

contained in the official Lutheran book of faith, the ApololY 

of the AUIsburg Conte •• ion. "That .an., the imposition of 

hands 1s a sacra.nt. ('We have nothing against calling the 

imposition of hands a aacra_at; 80 teach the Lutheran Book 

of Faith, The Apology of the Augsburl Conte.slon, Article - --
XIII.)SO 

In the article, Die Vollmacht des A.tes, Pastor Lackmann 

points out the s1gnificance of the t.position of hands in other 

offices of the Church. 

In these sections of the bible we become ac
quainted with three different types of im
pOSing hands -- different because ot tbeir 

49Ibid., p.2. Ct. Appendix A, I-t for aer.an. -
50lbld., p.3. Ct. Appendix A, I-u tor German. 
~ t 
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different objectives, Acts 8 treats of that im
position of hands by whioh all the faithful 
receive the HOly Spirit (approximately tbe 
same for Hebrews 6:2; ill Acts 6, it is ad
ministered tor a lesser office; in 1 Tlm. 4:14 
and .2 Tim. 1:6, on the contrary, there is 
the full delegated authority (vollen Vollmacht). 
All these cases treat of the procurrlng of the 
invisible, supernatural glft of grace tbroggh 
a visible Sign. Tbatsreans: the imposition of 
hands is a sacrament. 

Pinall,., the lmpos1.tlon of bands i. not accomplished alone by 

the Apo.tles, but the doing is that of the Boly Spirit. 

Now Jesus, to be sure, ••• as far as we will as
certain from the Goapels, ••• gave no explicit 
mandate to his Apostles to trans.it their offlce 
by the taposltlon of hand •••• N.v.rth.les •• it 
1s certain tbAt the Apostle. did Ilot of them
selves think of the iapositioD of banda as a 
consecrating act for the transmission of their 
oftice and the power of their office. The 
Holy Spirit led the Apoetles to contina th.m
selv.s to a JUdtac and Old Testa .. nt tradition 
(uberlieterung) of the people ot God in ord.r 
to trall8mit a sacred public offic. in a juridi
cally valid and sacr.MDtal anner. 52 

Besides the intention and authority ot the ordaining minister, 

Pastor lAckJDann gives a key place to the prophetiC role of 

SlIbid. - Ct. Appendix A, I-V for German. 

52Ibld., 13, p.6. Cf. Appendix A, I-w tor German. - . 
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the elders of the cOJDJllunity in the consecration ofa bishop. 

In !au.teine #13, the prophecies spoken over Timothy; although 

not from St . Paul, are considered very iMportant. In 1 Tim. 

1:18-19, it is stated: 

Timothy, my son, these are the instructions that 
,I am giving you: I ask you to remember the words 
onoe spoken over you by the prophets, and taking 
them to heart fight like a good soldier ••• 

In 1 Tim. 4 :14, Timothy is Itgraced" with the imposition of 

the hands of the elders • • • 

you have a spiritual g1ft which was given you 
when the prophets spoke and the body of the 
elders laid their hands upon you. 

The prophecies give voiee to the Holy Spirit speaking through 

those members of the community who had the prophetical charlsm. 

To Timothy the Spirt t says: "You are the man for our commun

ity, God has equlpped you, God will stand by you as our mintster, 

will bestow the necessary gifts which a shepherd needs for 

his offtce, God wants you, God has chosen you for this off toe, 

God will stand by you through the First Shepherd, Christ. 53 

53 B?!!!., PP. 1-2. Cf. Append ix A, X-x for German. 
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Pastor Lackmann emphasiZes that the community does act 

as tbe Yoice Of the Spirit, thiS can be shown from Acts 13:1 

ff . in which Paul and Barnabas were commissioned. 

There were at Antioch in the Church a number of 
prophets and teachers ••• as they were engaged in 
worshipping the Lord and in fasting the Holy 
Spirit said, 'Set Barnabas and Saul apart for 
me, for the work to which I have called themt 
SO after fasting and prayer they 1a1d their 
hand. upon the. and let thea go. hingsent 
out in this way by the Holy Spirit they went 
down to Be leJ,lc ia • tt 

The Holy Spirit Ch0088S Paul and Barnabas through the prophets 

and t •• chers of the eoamunity. 

Appealina to hiatory, Pastor Lackmann pOints out that 

the call the Holy Spirit t .brough the prophecy of the COmMunity 

continued in the first centur1es atter apostolic times. 

Bueeb1us' Churoh History (111,23) says that John the Apostle 

during hls journies '1'0. Bphesus to the other co_unities 

admitted as prleat. such men '~o were marked but by the 

Splrlt." CleMnt of Roae narrate. in his ftrst letter to the 

Corinthians that the Apostles had appolnted to the .p18copac1 

and to tbe dlacona te men wholl "they had proved tbrouCh the 

Spirit" . Pastor lAckaanll then cOIIQMnta: 



One will scarcely be allowed to interpret the 
words 'marked out by the Spirit' and 'proved 
by the Spirit' as tIleaning that the Apostles 
wore freely taking note of their own private 
judgement directed by the Holy Spirit. The 
Spirit externalizes htmae1f in the totality 
of the COIIIDIUDUY in which He has taken up 
his dwelling. . 

79. 

Sinee the act ot consecrating to an ecclesiastical otfice 

1s Dot a private affair, but both public and divine, it seems 

ppropriate that designation be made by both the community 

(public) and the Holy Spirit (divine). 

Thus, this charismattc call of the Holy Spirit 
had to be also promulgated in every case in 
Which the question of a call to otfice or a 
special ecclesiastical coamissioD was pondered. 
In exercising their judgement the Apostles or 
ucceBsora of the Apoa.t leB are Dot re.pond1ng 

mere 11 for the_e lves • They need the char lsma t ie 
voice ot the community, certainly not tor the 
consecrating act as such, but for the Ch~ice 
and call to the oonsecrating to 01£ice. 5 

A consecration with the designation by the Holy Spirit through 

the cOlllDlunlty is valid, but lacks a perfection whlch, never

theless, ls 1.aportantto the Church. LackJDann explains his 

posltlon: 

54Ibid., p.2. Ct. AppendiX A, I-y tor German. -
55lbid • Ct. AppendiX A, I-a for German. - . 



The actiGn of consecration and of transmitting 
the Gffice 18 therefore not something that is 
accomplished through the COJDIIUDity. The com
munity functions as Witness. By being a wlt
n.ss it works with the Apostle whO' conseorates 
and transmits theoffice~ It works with the 
cODsecrating ApO'alte through the proclamtlon 
of its charisma whlch even during the ceremony 
can announce the inspirations of the Holy 
Spirit concerning the one to' be ordained. 56 

80. 

However, Pastor Lackmann includes the idea that the 

hie.rarehy alSO' share in theBe charls_. He does nGt hold that 

the Hcly Spirit's call comes Gnly through the community as 1f 

the desil'nation were frGIl the cOllllunlty alone. The Apostle, 

or apoeti14csuccessGr and the Presbyter (1 Tim. 4:14), are 

alsO' iD8trwaents through which the Mtnister is divinely and 

publicall,. designated. To this effect Pastor La.ckmann states: 

The Holy Spirit ca lL4J and chooses in 80' far 
as the office holders of Christ (Apostles 
and Blders) tO'gether w1th the prophetical 
purpose ot the COJImlun'i'tY":" ca 11 and cbooae. 57 

Finally, Pastor Lackmann f\U'"ther poi..nts out the importance of 

the cOIUlun1ty's role :1n the consecration 01 bishops. When 

thO'se functions of witness, of prophecy; of prayer on the part 

56Ibld., · p. 4. Cf. Appendix A,II-a tor German. -
57 Ibid., p. 3. Cf. Appendix A, II-b tor Garman. -

- - -:-~r. ~~ 
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of the community slide into the background, the community 1s 

degraded to an onlooker whose presence can be freely dispensed 

with. 

In addition to enunciating the fact that laity have a 

voice 1n all aspects of Church life, the broadenin~ of their 

role could greatly aid the bishop who cannot ot himself do 

everything tor the Church. . Indeed, he is not ca lled to bear 

exclusive responsibility especially in the case of that weighty 

judgement for the Church which concerns the Holy Spirlt t s 

choice of men to be singled out for the Shepherd's Office. 

iii . Concerning the "potestas ordines et jurisdictlon1s 

of the bishops , the "Declaration of Principles," Article VI 

states : 

The bishops baving at their head the possessor 
of the Petrlne Office, make their decision w1th 
the authority of the Holy Ghost which are 
bin~ing on the conscience of the individual 
Christ1an . 58 

Furthermore , accord1ng to the intention ,of the Aupburf £!!:. 
fession 

58 Lackmann, "unity of Cbristians" . Translated by Rev . 
Arthur Krienheder , (April , 1964) , p . 1 . 

I 
I 
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Tbe Church should bave an episcopate furnished 
with the 'potestasjurisd1ctionisl (power ot 
jUl"lSdlction) ioorder to preserve pure doctrine 
and the proper interpretat10n of the symbolica 1 
documents. :1I101'do1' to 6xercise doetrinal di841p11n8. 
The theology faculties, wh1ch in earlier decades 
endeavored to fUnction as guardians of the Chw:"ch's 
doctrine, were not able to establish themselves 
as a neVi teach1ng offiCe in the Evangelical Churchea. 
The episcopate Asa teaching oftice in the sense 
of the Augsburg Confession never became a valid 
, order ' -- at least not in the German speaking 
countttes . 59 

Pastor Lackllann .868 the prOblems of splintering and 

disunity in the Bvangelical Churches as resulting from the fact 

that episcopal. leader_hlp never becaae a Itvalid ordert ,,60 Be 

says that thts was not the situation desired by the Augshurl 

59tackmann, ~ Aussburg Confession and Christian Unity, 
p. 39. 

6°Lackmann, "Prospects for Unity,1t reprinted from Per
spectives , (F1des Pub Ii.shers, Notre Dame; Indiana ) , July ... AUguet, 
1965~ ,p. 6. OUr Evangelical leadership and our synods, insp1te 
of lIlueh good will, have not been adequately empowered and 
autborbed, either dogmatically or spiritually (through the 
Sp11"it) , slnce the Refor_tion. one cannot expect from theil, 
as from divinely appointed representatives of Chr1st, fundamental 
decisions and directives for the future. The basic reason 
for this dtleama ls that, since the d1vision in the Church of 
the West, the doctrine of eccleslastical oftiee, the Constltutlon 
and law of the Church, has not been solved among us. our Evan
gelical biShops 0:1" jpresldent, or Protestant synod , does not 
have the sa!lle lilndlng significance tor the people of the 
Protestant Church as do the same instructions on the Catholic 
sideY bishop, council, pope. 
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Confession . Citing Article XXVIII , Pastor Lac kmann elaborates 

on the "potestas ordinis et jurisdictionis": 

To the power o f the bishops belong t he following: 
preaching o f the Gospel, the administration of 
the holy sacraments, the forgiveness of sins, 
the investigation of false teaching in the Church, 
impious behavior, the condemnat ion o f heresie s, 
excommunication from the fellowship of the Church. 
The power of the bishops, by divine r i ght, con
sists in the power of rank and ordinat ion ("potes tas 
ordinis et j urisdictioni~).61 

Repeatedly, Pas t or Max La ckmann stresses what he calls 

a deprivation suffered by the Evange lical Church because of 

their lack of a teaching authority. The debate within the 

Evange lical regiona l Church centers very strongly on the various 

aspects of this situation. It especially includes the re

lationship of theology to the teaching authority : whether the 

Church can fulfill her task without a divine teaching authority 

and what the nature of such a t eaching authority shou ld be. 

The December~ 1966, news release for the League, "Unity of 

Christians," urged the study of this problem wi t hout which 

the Evangelical churches will fail to understand the serious

ness of the problem set at this spe cial hour for ecclesiastical 

history, if they will not strive for the so l utio n of the problem 

of teaching authority delayed since the Reformation. However, 

61Lackmann , The Augsburg Confession a nd Christian 
Unity, p. 40. 
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the Roman Catholic theologian, Hans Kung, noted that the 

League's answer to this problem is often more conservative 

and "Catholic" than Rome. "They do not criticize us enoygh 

in this area of ecumenical discussion.,,62 This observation 

is illustrated by the fact that the above quoted news release 

aided completely with Pope Paul VI's comments to the Inter

national Theologians' Congress calling for a theology which 

is responsible to the teaching authority and is "not based 

on proclaiming new ideas and dogmas. 

However, Pastor Lackmann tr ies to ba lance this out look 

by noting one of the hopeful signs emmanating from Vatican II: 

A majority of Council Fathers acknowledge 
today that even binding dogmatic dec~rations 
of the Church are capable of development. 
One can say more, one can express better 
than previously, and still in accordance 
with truth, portions of the Church's deposit 
of Divine Truth. This can be done without 
having to retract earlier dogmatic assertions 
or having to declare them false. 63 

Thus, Pastor Laeltmann seems to view th~logy and the teaching 

authority as PPposite sides of a single coin, both of which 

are vital to the development of dogma and of the Church, 

itself ~ 

62Hans Kung in an interview at Colgate Rochester-
Bexley Hall Divinity School, Rochester, New York. Spring, 1968. 

63Laokmann, "Prospects I}or Unity", p. 3 
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Another aspect of the juridicial and charismatic auth

ority of bishops is the preservation of apostolic doctrine 

and the sacramental life of the Ch~ch. This point 1s em

phasized by Pastor Lackmann in "What Are Our Goals?", p. 5. 

A major point in these Scripture teachings 
is the subordination to the teaching authority 
of the bishops who are in apostolic succession 
and in unity with the possessor of the Petrine 
Office in Rome. The New Testament teaches that 
without such subordination the preservation 
of the integral apostolic preaching and author
ity of the office as well as the sacramental 
life of the Church is not guaranteed. 

To clarify and balance this statement, "What Are Our Goals?" 

further emphasizes that this authority and subordination to 

this authority should not resemble the temporal courts of 

princes of other times. Instead, the apostolic humanness 

characterized in the New Testament must be restored. The 

fruit of the Gospel's message concerning the feedomand 

dignity of the children of God should be of prime consideration. 

Pastor Lackmann is concerned with the reality of the 

Spirit working throughout the entire Church and not through 

the hierarchy to the laity. Further, hh notes that according 

to Galatians 2:14, in certain instances, the Holy Spirit ad

monished the ecclesiastical heads of the communities through 

the communities themselves. However, Pastor Lackmann's posi

tion remains one that stresses that the free gifts of the Spirit 
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should be subordina ted to the forlllulA table doctrine and the 

ecclesiastical office.64 Be is very adamant Ln criticizing 

"rebellion" against a mellber ot the hierarchy who mtause. his 

power as a representative of Christ. He states: 

Tbey (those who administer the property of 
the Lord with juridical authority) s.hould 
pay attention to this obligation and re
sponsibility inorder that they .y not 
tall into the danger of misusing their 
o:U ice. But whether there is a misuse of 
the otfice is not to be judged by that 
person who is under the ada1ni8tra tor; but 
the Lord. 65 ••• Christ proaiaed his 'ambassadors' 
the authority of the Holy Spirit who will 
'lead unto all truth' and not the authority 
of the letter (John 14, 26 and 16, 13). 
Already the Apostles had to live the Spirit's 
instruction in the 'sense ot Christ' con
cerning a dogmatiC and moral problem for 
which no word of the Lord had been handed 
down. Should 1 t be otherwise today? For 
the rest, even Satan can operate with a 
'principle from Scripture' (8chriftprinzip)I 
Bow does one t learn' to submlt himself to 
such episcopal decls10ns? In.a fiCh as he, 
believing and praylng, 11ves with the Churcb.66 

Pastor Lackmann, after this emphat1c statement, does 

put l1mita,tions on the bishops' authority: that whicb is 

unequivocally against the Word, Spirit of Scriptures, i.e. 

64Lackmann, Baustelne, 3, p. 50 CFo Appendix A, 11-0 
for German. 

65lbld., po 2. Ct. AppendlX A, II-d ' -
66]lackllaDn, Bauateine 2, p. 18. Cf. AppendiX A, 11-0,. 
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the limitation (>f the deposit of faith. He adds that: 

The spiritual power of bishops does not, 
however, authorize them to :1n~oduce laws 
in the Church which contradict the GospAl . 
Nor can they make any eeclesiastical or
dinance by human right whose observance 
is necessary for the forgiveness of sins. 
No episcopal law can, in and of itself, 
bind the Christian on pain of mortal sin 
and eternal damnation . But bishops can 
well intrOduce laws Which are neeessary 
for good government and for Christian 
order.67 

This second limitation seems to oppose a voluntarism which would 

all4W the will of ,an authority in and by itself to make matter 

w"ich is "undeque levis" binding 1n conscience. 

In Pastor Lackmann's point of view much ~ight is given 

to the role of the bishops in relation to the Eucharist. Be 

doos not give Qny ScriptUltal text, but has this to say: 

Aecord1ncly, it is to be taken aa certain that 
the · presld1lltl over the celebration ot the Eucharist 
(the Holy Supper of t~e LOrd) was reserved to 
the Apostle. and to thoae to whoa they, through 
the baposition of hands, had given the authority 
(bevollmachtigh hatten) for this purpose . In 
the first plaoe , tbe reason wby it i. generally 
held in the Church that only an authorized de
puty of Christ can preside over the Eucharistio 

67Lackmann, Tbe Aug.burg Confesaion and CAtholic 
Unity, pp. 60.61 . 

""'\.:':: .. r ~;.~:."';. : 



celebration i8 that tbe hcbartst 18 in 
a projected sense an action by which the 
Church as such becomes exteriorly manitest 
(1n ersehelnung tritt). secondly, trOll 
the beginning ot P08t-apoetollc ti_s we 
have tbe explicit te.tieony that only the 
Eucharist is 'valid' which is presided 
over by the b1ahop or by someone who bas 
been empowered by him. (Ignatius, Serl1()n 
8:1)68 

88. 

Pastor Lackmann otters a further charaeteri8tic of the 

bishop's oftice wbich i8 the necesBity of their union with the 

Petrina Office. Be believes that tfA _jor point in these 

Scripture teachings i8 the subordtnation to the authority of 

those who are in apostoliC 8uccesslon and in unlt, with the 

possessors of the Petri.e off ice in ao- . .,69 This be 1:I.et 

can also be seen in the state.nt: "BvangeU.cal Chr18tenclora 

aut learn that the biahopa, havilll at their bead tbe possessor 

ot the Petrin. Office, .ake <I.Qls10na with the autllority ot 

the Holy Ghoat, which are bindin, in cODSc1ence for the lndi

vldqal Christian.70 

Thi. leads to one of the area test obstacle. for Evan

gelical-Catholl.c underatanding: .. ther the Roun btahops 

are to be considered "succe.80rs" of the Apoet1e Peter. In 

68tackaann. Bauateine 3, p. 3. Cf. A~pend1x A. 11-1. 

69Lackaann • tllha t Are our Goa 18," p. s. 

7°Lackmann• "Declaration of Principles," p. 2. 
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the May, 1967, new. release of the League for Evangelical

catholic Reunion, "Unity of ChristiaD8", Pastor LackJllann at

te~ted an interpretation whlch .ees Peter a8 prince of the 

apostles, Who is reigning with Christ at the 81de of God, 

and who pertor .. , as ever, his ecclesiastlcal guldance offlce 

by _an8 of his continual intercession, his apostolic worll 

ill Scripture, a.nd by the electloD, sending and support of bis 

actual representatlve and curate, the blshop of Rolle. But 

the lattel" is not actually a "succeesor" In the sense of a 

"Ile"" apostle as one king 1s followed by another. Lackmann 

finds this interpretation absent in the early Church. Rather. 

the early Christians saw Peter as represented in the actual 

Roman biShop and through his person. 71 

ThUS, the continuous grace of the office. 1s stressed 

rather than the contiguous and autonomous authorlty of the in

cUvidual elected to the oftlce. However. one can still see 

probleu when the words "reilDing" and "king" are used. Think

ing of the Petrine Office in monarchical terms fails to enun

ciate the meaning of authority advocated by Christ himself 

in John 16. Pastor Lackaann notes this when he says: 

The fact of the cOIDunal aSSociation in faith 
of all partiCipating Churches and bishops under 
the loving chairmalUlhip of the bishop of .,. 
becomes. apparent very early in the bistory of 
the ancient Church and not as an ecclesiastical 
invention but as the historical develop.nt of 

71Lackmann t nUni ty of Christians," May. 196'7. 



a structural law of ecclesiastical unity 
and order. Christ himself established 
this order froDl the beginning of his 
Church, as the Apostles and Rvangellsts 
test.!fy. The Reforlllation Christian, 
insof." as he still take. tbe Bible 
seriously at all, can submit himself 
thoroughly to this etruotural law, if 
at the same time the charismatic co
operation of biShops and the entire 
People of God in the institution of 
.ynods and Councils 18 rightly taken 
into account anel if the manage_nt of 
the Church of God .1s not placed solely 
in the one pair of tand8, in a monarchical, 
authoritati~~ way.' 

1:U. The Petrine Oft ice 

90. 

An certain under,stancSing of the nature and intent of 

the Reformation which 1S growing in the Evangelical spheres 

directly affects their op1nions about the role of the papal 

oltlee. Many Evangelicals feel that the goal of the Befor_

tion is thwarted it they continue to live in a confeSsioul 

schism and that reunion w1th the original Roman Catholic Chur.ch 

18 an evanselical thrust tollowing from the yeary natUl'e of the 

Reformation. According to the Lutheran theologian, Bruedern

Oeneincle, 

!be Augabur, Con, ... lon baa no intention of 
- . . . . . 

inittaU.ng a new ehurch;lt wants to fight 
uncathollc eUvisions ••• in the one CatholiC 

'12Lackmasm, "Prospects forUnt t, , " p. 6. 
t 
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and Roman ChurCh and to raise the old Catholic 
truth to 1igbt . The g-oa 1 is not solidsm but 
eccl&siasti.cal reform. We neither are n<'t 
want to be, a special lnc1ividual Cllluoeh along
side or against Rome . we ourselves are part 
of the Church which, S.ince ancient times has 
had her oolite 1" in the bishop of Rome . We ori
g1nate in. her and still belong to her even 
though separated from her through some 'Wl
settled questioDS ot the Reformation . 73 

The official formulation of the League for Bvangelical

catholic Reunion toward the Papal ott ice caD be found in the 

follow1ng statements froll What Are Our Goals? "We al1'ee with 
~~-..-

those Evangelical scholars who des1gnate Peter's pre-elllnence 

as censtituting a governing offlce , and we are convinced that 

an otfice instituted by Chl-i8t ., not be lost in the Church . 1. 

pastor Lackmann further defiltes the Petrine Office: "The Pope 

is not the 'head bishop' in the order Of honor (eheren balber) . 

Peter ' s successor is the holder of the ' petrina' (rock) office 

established by Christ . For that reason hi. offlce 1& of di

vine institution and can be neither lilllitednot abolished in 

the Church . 15 

In studying the New Testament . Pastor Lackmann 1s con ... 

cerned about the polarity b_tween the position given Peter by 

1967. 
73aruedern-Gemeinde, tfUDity of Chriatians, ,t March 15, 

7"Lackmann , "What Are our GoalS?" , p . 2. 
15 Lackmann II Bauste ine , 2 , p . 11. Cf . Appendix A, II-I . 
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Christ and Peter's own actions. In the first ot a series 
. .. 

of articles entitled .. Be __ ... i ... tr ... a...;ge:::o.... !!! Aat ~ Petrus im Heuen 

Testa_nt, Pastor Lackmann sets forth the flgure and posl-

tlon ot Peter aa found 1n the Gospels and Acts of the Apostles.T6 

Peter 1s not only one of tbe trusted disciples, but he 1s 

the tirst . (Luke 5110; Mark 1:16 ff) Vet, Peter is an ex-

tre .. ly fallible and human person as ChriSt '. rebuke in Mat

then 16:23, proves. These polarities are further demonstrated 

in Matthew 16:17-23 where Peter is both blessed and given the 

ottice of authority in the Church, and rebuked for hindering 

Christ and for not baving God'. thoughts, but man's. Pastor 

Lackmann then stres.es that Peter'. faith was strengthened and 

contirmed by the power of tbe Lord and that Peter became the 

first of the disciples to see th. r1sen Lord (Luke 25:34). 

~ul 10 1 Cor. 15:33 ff . , test1f1 •• that the fact of Christ's 

tirst appearing to Peter belongs to the ancient .. ssage of 

the first Christian eommunity. Pastor Lackmanll sees speeial 

16t.aCkllaDD, Ia_tetne, ., p... To substantiate thls, 
LackmaDn pOints to Mark 3: 16 If . , where Mark ranks Peter t 8 

DaM tirat when enuaerat1ng the Twelve. Lackmann also DOtes 
that the G08pela depict Peter as speaker and .. d1ator be
tween Jesus. and the other Twelve. (1fa.rk 8:27 tt; 9:5; 
Matthew 17:24 ft; 18:21 tt;Lilke 8:48; 12:41). 



significance in this: 

The Risen One '8 revelation of himself to 
Peter is the proper foundation of the 
Primacy in the ancient community. It 
meailS something fundamenta.lly new. The 
community , through that revelation, be
comes and remains an Baster cOlll1lluoity. 
;01" all of that Peter i8 truly the Rock 
on which the house of the Churoh i8 hence. 
to~th bUilt . That revelat10n bas been 
so great and forceful that from Easter 
on, Peter nas ev1dently become the un
disputed bead (Oberha.upt) of the Church 
inspite of his ~tve denial before the 
captured Christ . 

93 . 

In his article, "The Leadership of Love , " Lackllann at

tempts to further de linea te the Petrine primacy . 

It (Easter) goes further, name ly that now 
there 1s the possibility of a _11 (a sintul 
man) who ta the extended arm and ruling 
ataft 0.1 his King in heaven . ' The Gospel 
announoe. this pO&lslbllity to us with the 
words of Je.ua : "Peter , do you love me?' 
Since Easter and Pentecost , .in the love 
gtven to Christ , there is the leadership 
office in the ChurCh . Do you love _ more 
than the otbor Apostles who surely bave an 
Q:ttice? This 1s the Easter grace of God 

17LaCkllann, Baustelne, 4, p . 3 . Cf . Appendix A, II-h . 

"~ ~'. ....:j .• ..,. 



for his people since the Resurrection and 
Asoension of Christ . Through Christ's 
command and prayer there should be a man, 
the Rock-man, (Fe lanenmann) Peter, who 
loves Christ, yes, loves him more than 
the others who are also Christ's office 
holders • • • Perhaps, because of our Lutheran 
tradition we expect Jesus' question to the 
Peter who denied him to be 'Peter, do you 
believe in me?' But Jesus cal18 him ~uite 
differently to the Shepherd's office . 8 

94 . 

Pastor Lackmann sees the offloe holders in the Church as repre

sentatives of Christ through whom Christ worke 1n and for the 

Church until the ti_ of the Plero_ . He does not accept the 

1de. that the People of God are shepherded by an invisible 

Shepherd in heaven . Rather he states that: 

• •• A Pascal freed people of God • • • will exist 
only where a man (in the m1dst ot hi. fellow 
apostles) leads as the shepherd of his people : 
The Risen One is the Good Shepherd in our midst 
tor all times because behind the otfice of 
Peter stands the Lord biaself who bas establisbed 
h1m as a shepherd under 81118e11 ••• 19 

Pastor Lackmann is more specific wben he state. that the 

successor of Peter is to be found 1n t he b1shop of Rome , In 

78Laokmann, Sausteine , 12, pp . 13-14 . Ct . Appendix A, 
II-i . 

19Ibid., pp . 12 , 13, 15. 



95. 

his article in ~ Unfinished Reformation, Pastor Lackmann 

sets forth the opinion that for a Church to be really and 

fully catholic and universal it must, among other things, be 

Roman Catholic, i.e. have the bishop of Rome as its center. 80 

Furthermore, Lackmann views as part of the leadership 

of the bishop of Rome the authority to make an irreformable, 

"ex &athedra" decision not based on the concensus of the Church, 

but on the pssition and mandate of the Pope as Vicar of Christ. 

Interestinggy, this idea is found only in a footnote in The 

80Lackmann, The Unfinished Reformation, pp . 82-86. 
After 70 A.D. and t~destruction of Jerssalem, "The Church 
of Rome, sanctified by the blood of the Apostles, becomes 
therefore a representative, escatological prototype of the 
whole of God's world as it is and as it will become. The 
Church of Rome, by the will of God Himself, becomes the symbol 
of the all inclusive Catholic Church." The first Epistle of 
Clement , 96 A.D.; Ignatius' Ad Romanos, Proem 3 , 1 and 4t3;
Irenaeus , ~. ~aer , 111 , 3:-3; Tertullian , Adv. Valentinos, 
c 3; are some early writings use~ by Pastor Lackmann to re
enforce his position . He goes on to state" ••• we cannot deny 
that in the process of the life and growth of the Catholic 
Church since Pentecost the Church of Rome, with her bishops 
as the successor of St. Peter in the prtmatial see , has ac
quired a divine significance and a special role in the economy 
of salvation •• • The Church is Catholic because, in a special 
manner , it is associated with the Church of Rome and her 
bishop . " p. 91 
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Unfinished Reformat10n. 81 However, within this same footnote 

Pastor Lackmann makes an assertion which places this infal

lible authority into context. He wishes to avoid the ex

aggeration of the doctrine of infallibility as defined by 

Vatican I, which would give the impression that the pope can 

declare with compdete disregard of the "consensus ecclesiae" 

any pious opinion as dogma. The pope: 

may and should make use of his supreme 
teaching authority only as a member of 
the Body of Christ (even though he is 
the most pre-eminent memberl), i.e. , 
within the spiritual communion of the 
whole Church and of all his fellow 
bishops ••• Moreover, one should give 
serious consideration to the possible 
interpretation that the wording in the 
definition of Vatican I, stating that 
papal definitions are irreformable 'ex 
sese non ex consensu ecclesiae , ' may 
refer to the papal 'autoritas' of the 
doctrinal definition 'per assistentiam 
divinam ipsi in beato Petro promissam,ft 
rather than the origin in the matter of 
dogma.82 

Thus, regarding the relation of bishops to Pope , Pastor 

Lackmann can say with ecumenical hope: 

81 Ibid. , pp. 87-89. 

82Ibid. , p. 107, footnote 33. 



The bishops, together with the successor of 
Peter; the visible head of the whole Church, 
direct the house of the living God. For the 
Church is built on the community of bishops, 
among whom one, the bishop of Rome as the 
successor of Peter, Has the duty of preserving 
unity. God desires not only unity, but also 
manifoidness in the ruling of the Church. He 
desires the manifoldness of the "vicars of 
Christ" and of participating churches in the 
one Church under its one head shepherd, the 
pope. 83 
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Pastor Lackmann is above all concerned with the seemingly 

insurrmountable obstacle of papal infallibility to even those 

who admit Rumis the head of all the bishops. In Bausteine #2, 

he ennunciate~ that the popels office as head bishop is not 

an office of honor. The office is of diving origin and cannot 

be limited or abolished. · He then says: 

But the other bishops also are, as successors 
of the Apostles, in virtue of a divine institu
tion office holders accor~ng to a divine title. 
It is, therefore, in the nature of things, ••• 
that there be a life creating polarity (lebenschaf
fende )Polaritat) between the one pope and the 
many bishops. To emphasize the pa.pacy at the 
cost of the episcopacy (or vice-versa) would be 
uncatholic. Because the Vatican Council of 
1870, had to be interrupted on political grounds 

83Lackmann, "Prospects for Unity, It p. 3. 



the doctrine of the episcopacy and its re
lation to the ~pcy could no 10n,e .. be 
trea ted. Thus it tollows tha t the papacy 
experienced a certain overemphasls (even 
It it is by no means as great an over
emphasls as any Evangelical Christlans 
imagine because of the 1r 19norance). Tb 
tailure of the comiag Councll to ,ive the 
eplscopacy more importance would indeed 
be an obstacle to reunion. In alving the 
eplscopacy more importance, the Council 
would be less concerned wlth limiting the 
right of the pope thaD with expllcitly 
affirmin, and ensurlng the right of the 
bishops, who are not 'secretaries' of the 
pope.8' 
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With a twlnge of regret Pastor Lackmann noted the methods 

used by Pope Paul VI at tbe end of the tbird session ot Vatican 

II, inorder to reooncile the majority and minority. Pastor 

Lackaann saw them as "methods which were scarcely in contorm

ity with the mind of the Council. t,Sl' Be then added, · tiTher 

8'La.ckmana, Sausteine, 2, p. 1'7. Cf. Appendix A, II-j 
for Geraan. 

SSIn lIi'it EvangeU.acben Aupn , a report on the firat 
session of Villcan II, Pastor Lackmann bad e.-preaaed the 
hope that Vatican II would put through "the auqh hoped for 
regulation which manltests the diversity of catholic llving 
(lAthens) and becoaing: na_ly t.he regulation that the re ... 
gional bisbops' conferenc.s _ke the dec1810a. for their 
countries and district •• " lAcklllann, IIl'lt Bvangel18chen Augen, 
p. 123. 18 ble:lbt au botfen, dass deiii'"konzil durch di. 
bearbeitende L1turgrekomm18s10n ••• 
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Catholic Church. In responding Pastor Lackmann ofters a 

more traditional view of the neceaaity of full church mem

bership for reception of communion . Baptism alone does not 

give full _.mer.hip. According to the article, "The per

a1.sion to receive communion pr.suppos ••••• that we belong 

in the full sense to the catholic Church. But full member

ship is not established through baptism alone but also through 

the proper subordination to the orthodox bishops who are in 

union with one another."l 

To illustrate this he employs Acts 8:5 ff. The Samari

tans , although baptized by Philip, .ere not yet members of the 

Church in the full sense. They beca .. so only when Peter and 

John as allbas.adors of the College of Apostles in Jerusa lem 

brought thea into "the cOlllllunion of the Mother Church of 

Jerusale. and gave them a share of the ,ifts of the Roly Spirit." 

Thi."bringing into Commun10n with the Mother Church" was ne

cessary because the College of , Apostles in JerusaLalll were the 

episcopal authority of the Chri.tian co_unity in the whole 

world and the supporting pole (ruhende Pol) towards which all 

those who were baptized in Jesus of Nazareth must be orientated .2 

Pastor Lackmann further dev.lops the necessity of a 

central place which forms the heart of Church unity in the Un
finished Reformation . Because the Church is ,the incarnation 

lLackmann, Baustetne 5 , p . 14. Cf. Appendix A, II-k 
for Geraan. 

2 Ibid., pp. 14-15. Cf . Appendix A, II-I. 
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of Christ continued in space as well as time, her nature calls 

for this center. Taking a strong stand he states: 

For it is the spirit of Christ Himaelf, the 
incarnate Lord , and not merely a decadent 
Christendom, which is i.pellin, us toward 
concreteness in the historical forms, places 
and times of the Body of Christ. The visi
ble Temple of God wh1ch Christ is building 
upon the foundation of all the apostolic 
Churches on earth has, therefore, and neces
sarily, a fixed spatial and temporal start
ing point and rallying-point . An earthly 
people composed of men of all nations, com
prising the People of God requires a con
tinuing and visible center of unity . Israel ••• 
was the focal point for the gathering of 
the twelve Tribes •• • However , immediately 
after Pentecost , the primitive Church of 
Jerusalem temporarily became the center of 
the emergent People of the New Covenant , 
and to this Church was committed the care 
of the most important concerns and needs 
of the Apostles and all the aiss10n Churches 
everywhere . After the catastrophe of the 
year 70 A.D. , another center - Rome - ca_ 
into view. It was the very center of the 
world in those days, sanctified by the deeds 
and deaths of the Apostles Peter and Paul ••• 
Rome, the heart of the world , now becomes 
the center of the new People of the Covenant, 
an earthly representation of the heavenly 
Jerusalem which came down upon the earth 
with the Messias ••• the Church of Rome Sancti
fied by the blood of the Apostles , becomes , 



therefore a representative, eschatalogical 
prototype of the whole of God's world as it 
is and will become. The Church of Rome, 
by the will of God Himself, becomes the 
symbol of the all-inclusive Catholic Church. 3 
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Pastor Lackmann further replies in Bausteine #5, that 

the Lutheran tradition believes in the inaoluable connection 

between orthodox belief (Rechtgl Nubigkeir), Church member

ship (Kirchengliedschaft), and the reception of Communion 

(Kommunionempfang). "For the rest, the Lutheran Christian 

should (according to his ecclesiastical tradition) at least 

have an understanding for the insolUable connection between 

orthodox belief, Church membership, and the reception of 

communio~.,,4 
In speaking further on the Church of Rome as the visi

ble hub of Christian unity, Pastor Lackmann declines inter

communion between the Catholic and Evangelical Churches be

cause Evangelical Christians take part in a celebration of 

the Lord's Supper which the Catholic Church does not recog

nize as valid performance of the Catholic celebration of the 

Eucharist. 5 Bausteine #3, 17, considers this question more 

fully where it is asked, "Neither our sacrament of the altar 

nor our sacrament of penance are recognized as sacraments 

3LaCkmann, Unfinished Reformation, PP. 82-84. 

4LaCkmann, Bausteine 5, p. 15. 

5 
~. Cf. Appendix A, II-m. 
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by the Catholic Church. But d. we not believe in a valid 

administration ot the sacrament. in our on Church?,,6 The 

answer is derived from Article 14 ot the Aug8burg Confession: 

the .acr .. ental action of grace (.akra.entale Gnade-Handlung) 

of the Church comaanded by Chriat is insoJuably bound to those 

who are called according to the Church's prescriptions to bear 

the ottice of Christ, who are in the apostollc succession, 

and who will do what the Church doe.. Pastor Lackmann then 

continue.: the Evangelical otflce holders do not stand in 

apostolic aucce.8ion. Bence, there can be no valid aacr .. ent 

according to the teaching stated in the Augsburg CORtession. 

Further rea80ns against lntercomaunion are stated in 

Bausteine #5, in an introduction to. the Ivangelical Rite Maaa. 

When the Church peN1ts one to receive Coa
munion of the Body and Blood of Christ ahe 
thereby recocniz.a him aa a baptized Christlan 
who ia in union and coaaunion with the ortho
dol' (reehtgl .-ub1gen) and Bol, Church. Th1s 
18 a un10n and comaunion in the correct ~aith, 
in the holy following of the Lord (heileger 
Hachtole. das Berra), and in the catholic 
worahip ot Gocl. Where the Church denies 
that peraissloD ahe has wlflcient ,rounds 
for the aBauaption that to soae extent 
there i8 a lack of unity and communion wlth 
the. Church of God - a lack whlch injures 
the honor of God, endanger. the fa1th and 
unity of the believera, and alao .erious1y 
threateus the grace of vocation received 

6Ibid., S p. 17. Cf. Appendlx A, II-n • ........... 
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by each individual Christian. Only when this 
deficiency if done away with in a recognizable 
manner can the Church live free entrance to 
the table of the Lord. Her holy discipline, 
therefore, springs from a holy uesponsibility 
as the true housekeeper of the .ysteries of 
God, a holy love for the unity of the Apostollc 
faith and Catholic Church and a holy concern 
to her. 7 

Thus, within this context, the celebration of the Euch

arist presupposes a degree of unity between Christians bejond 

that of the Bapti_al bond. The Eucharist is vlewed as an 

expression of a unlty already attained, rather that a source 

ln attainlng that unity. POI' Pastor Lackmann lack of unity 

must be visibly overcoae betore free aCce.s can be given to 

the table of the Lord. 

After examinlng Pastor Laekmann'. statements the fol

lowlng conclusion. can be drawn concerning hls requirements 

for the practlce of intercOllJlUnlon: 1. Unl ty of faith; 

2. Pull Church ... bershlp, i.e., valid baptlsm and subor

dinatlon to and union wlth bishops who are in union with ROIRe. 

3. a valid ~charist on both 81d8S; ~. apostolic Bucee.alon 

of the ministry. 

Yet, Paator Lackmann doe. n~t leave a vold by denyinl 

the possibility of intercommunion under the present clreua

atano.a. More. positlvely he urge. a "spirltual Communlon" 

7Ibld., 5, p. 5. Cf. Appendlx A, 11-0. -
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("Wir aussen da schen suf die ',eistliche Kommunion' in del' 

lies •• beshronken).8 Se further statea: "But our internal 

experience ot faith aakes us certain ot an actual working 

ot the Lord'. grace, whose reality and power does not need 

to fall.hort of sacramentally received ,race. Catholic 

theologians alao a4mit this in regard to our celebration of 

the Lord's Supper and our Con:fe88ion . 9 

To Pastor Lackaalln the Evange11cal Church possesses 

".pir1tual re.lities 1n ourof:flc.a and service. outaid .• of 

the catholic Church that we read in the books of canon law,10 

even though theologically they do not have apostOliC suc

ce.sion. The unity ot one bapti .. a •• ure. Christians ot a 

share in the cOIIlIlon source of llfe in God . 11 

Finally, atter consideration of the.e .spects, it would 

.... that the celebration of the Eucharist within the Evangel

ical Church would actually be.tow the frutts of the Eucharist 

81b1d• Cf. Appendix A, II-p. - . 

9Xbid., 3, p.lS. Cf 8th Chapter, 8es8ion xiii ot the 
Council -of Trent . Cf . Appendix A, II-q. 

l0Jt0ttenbaum, "Interview 9ith Pastor max Laclaaann," 
p . 21'7. 

l1ct. Lacklllann, Credo Ecclesiu !! Catholicu, 1> . 3·16 . 
"DaB Sakr .. ent dir Heiligen Taufe," p. 346, tor further de
velopment of Pastor Lackmannts thoughts on the sacr .. ent ot 
baptism. 
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sinoe the grace cf unity is c.rtainly one et the main resulta 

otthe Euoharlat. 12 Thu8 it could be said that the Evangelical 

celebration of the Eucharist 1s actually an occas1cn of the 

receptlon of the grace of unity, and ls, theretere, an aid 

to the fulfill.ent of the requirements tor sacramental inter

oOJlJaUnion. 

Although the EvangeU.cal Rite lIass is ultimately lIleant 

to be celebrated 1n union with the Roman catholic ChurCh, this 

should be done according to' Evangelical insights and nOltaC

cordin. to' Roman tradition. "OUr Vaa. is meant to be cele

brated bf Evanrlical ChristJ.ans who, .. baptizeHl, endowed 

with the B.ly Spirit and _be~lo_n~g~i~n~g ~ ~ visible Church aa 

... bers of the Body of Christ, O.ught to be permitted to ahare 

the GOmaunity life (of cult, theology, life O.f faith, apost

O.lic endeaver) that has been beth blessed and handed en fer 

centurle •• 13 
Althouah .tressing the visibility14 of the Church, Pastor 

12.JO.hn 11. -
l'LackDlann, 'nae Evangelical Rite Ma.s, pp. 53-34. ct. 

a very intere.ttn.-°utlcl. by W11Iiiild...-vries , 8 • .J., "COIl
munioatie in Sacris,1t in Conc1liu_a, (4:1), April 1965, pp. 
11-22, where he traces the ChurCh practice of lntercommunton 
•• peciall, with regard to' Slts.lonar,. actlvtty in the Near 
East where lack of facilities and government demands made 
receptiO.n of the a.crea.nt. by CatholiCS at non-catholic 
.erv1c •• a practical n.ce •• ity. p. l .. . 

l'LaCkmann, Decl.ratio~ of PrinCiple., III. -
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Lackllana refuses to call unit)' by the name of "uniformity" 

which would re.trictthe ncatholic expres8ion" of the Church t • 

worship to one cultural form. Pastor Lackma.nn'. view on 

vernacular in worship illustrates thl. pcbint: 

The vernacular is a theololical question. 
It has direct bearing on the question of how 
we understand the Inca~ation is everlasting 
in the Church. When the Word and the glori
fied.Jesu8 is pre •• nt In .erlca, we think 
he is pre.ent 1n the American lepa.e. Thi. 
i. the eternal Incarnation ••• OUr lanlUa.e is 
part of our person and. of our creation. "I'lesh t 

la this creation of God in this particular 
.. " --countl')'. Therefore, w. think th.t the verna-

oulu should" used for the entire Ma.8, not 
only 10rparts outside of the canon. 15 

Therefore, he insiats that the nature of the Church allows 

the Bvnaellcal Christians (like the Eastern Christians) to 

retain their own proper liturgy and proper Church law which 

better corresponds to the character and needs of the faithful 

ot tho.echurche .• and their own proper theologiealt01'lllulation. 

which otten exprea. more cl.a,,1y certain aspects of re".al84 

.yataries. l6 

One ot the "signs of hopetl Pastor LackDlann ••• s : isauing 

15pottenbawa, "Intervi." with Pastor Max Lackmann, p. 
215. 

Iflt.ackunn, Mit Evangeliaben Augen (1963) , p. 6 . Ct. 
al.o :.Atcree on ECUilenin of Vat . II, Chapter III, paragraphs 

• 16-17. A180 s •• De,clarationot Principle., V. 
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trOll Vatlcan Council II i8 the Church ' . 0WIl understanding of 

her c.atholici ty in a DR way. She DOW subscrlbes to a aul tl ... 

plicit,. ot outward. toJ'JU ot Christian llvlng, of cult-reall

zatlon, and ot theologlcal patterns of thought, aa wllle<! by 

the creator and the Holy Spirlt. "It 1s thls lIlanifo1d ex-

pre •• lem that the one .yater,. of the revelation of God in Chri.t -
dlapla,. its.lf. God 1. oa., but In three Peraon. . Rl. -
Church ls a1ao one, but her unlty appears In the manifoldn.s. -
of the particlpating church ••• 17 

In the di.scuaalon ot "lntercOllDlunlontt 
J Max ThuriaD con ... 

slders 1 t 0.1'1 tlcal to study the points of view ot the four 

great nt .. ll1al" conte •• l0ft8, the !leformed, the Catholic, and 

Orthodox, the Anglican and the Lutberan groups, becau.e thelr 

points ot view .um up and set forth the concepta traditlonally 

tound 11'1 Christianity. Tbe •• points of vi" include: the 

"total" concept held by the Orthodox and Roman. Catholic.; . 

Tbe "doctrinaltt concep't held by Lutherans; the "open" con

cept held by the aeforaed Churche.; the "_ini.terl.l" concept 

held by the Anglicans . Briefly, the first outlook held by 

the orthodox and tt<ala Catholics inalat. on total unit,. of 

1't.ac.kmann, "Proapecta for Unity," p. S • Ct . also 
DHlaration of Princip1.s, VIII . RoIIan1zing of worship, 
.,s of lite and the juri41eal for of Evangelical COIIUIlunltt.s 
it ianot true catholiCizing. "Reee •• e .st, ut catho1ici 
fiot, DOlt latini. t1 Benedict XV a. qUoted 1n Declaration of 
Principl.s. VII. 
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faith Ud 011 the existence of an episcopal ministry which 

demon8trates strict hi8to~ical .. postoH.c succession before 

intere·OJ:IIIlunioll would be allowed. TIlis presupposes that there 

Is only one Church in the full sense of the tera, and in this 

unique Church 01 Christ is found the fullness of truth and of 

the .inl.try.1S This comm\Ul1on in the .unique visible Church 

suppoaes faith in It. orthodox teachings and recognition that 

onl, it. 1Il1nisters are authentically ordained nin charismatic 

anet eccleSiastic fullness assured by historie episcopal sue ... 

c •• sion.,,19 

Tburian poses severalquestioll8 concerning the fullness 

of truth a. a prerequisite tor communion. He questions whether 

aaoDC the very members of the orthodox and Roman Catholic 

Churehe. there 1sn't the possibility of progress in the faith 

Gd the s.arch toJ' tai th. He asks 

If some faithful are les8 than orthodox in 
their faith and are neverth.leaa adaitted 
to COIIUllUJlion, why are not the non-orthodox 
faithful admitted to the aacrament, whose 
faith Is perhape elo •• ll orthodox and does 
not foraally oppose It? 0 

l&rhurlan, La !!!! Unique, p. 152. 11 n y a qu une seu1 
Bg1ie., au 8ens pWnler du terme. et dans cette unique Ellise 

I / / .. , 
du ChJ'18't •• trouve 1. plenitude de 1a verite et du mln1etere. 
Aleo ct. Appendix A, II-r tor fuller explanation of the tera 
"il1t.:rccmmunion" and the various meanings accumulated under 
this oDe title. 

19Ib14., p. 153. ft ••• dans 1. plenitude chariematique et 
" ." I ,. ecol •• 1&le •• aure.par 1 episcopat hI8torique." 

20 . ~., p. l fJ2. Cf. Appendix A, 11-8 tor French. 
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Pina11y, Thurian questioDs the eertitudt.e:, of churches 

holding the "total" concept that they are the "Mother Church". 

"I(a terni ty implies advocating values of generosity, responsi

bility, kindness and deep human concern which desires and 

aacriflces for the unity of a united family." He does not 

f1nd these qualities sufflclently expressed 1n the ecuraeniSJll 

of thos.holding the "total" viewpoint. 

2. The anglican ministerial concept places emphasis on 

the unity in the ordained ministry and eccle8iastical disci

pline Inorder to have intereommunion and concelebratlon with 

other churches. While not minimizing doctrine, it ls viewed 

in a context which place. importance on the ministry and 

Church discipline . Valid and legitimate orders are only po.

sible ina church which po.sesses historic episcopal succession. 

Only th •• e churches are admitted to intereomaunion . 

Bowever, under certain precise and authorized cirCUII

atances the faithful of other churches receive cOllUllunion frOll 

Anglican ministers and thus practice a l1aited nopen com

lIunion" • Thi. is not .een to compromi.e the doctrine of the 

ainistry since it is ca.aunion given by one of their own val

idly ordained ministers. Communicating faithful of other chur

che. are not bound by Anglican doctrine and it .uffice. for 

th .. to be baptlzed and in good standing in their own church. 

No formal opposltion exists to the Anglican faithful re

eelving co-.union in other Churches without episcopal Bucca .. 

sion. Danser and confusion toone' s faith are the cautions 

required. While intercOllJlUnlon ia not encourag.-4, nel ther is 
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it condemned, but in the end, the decision 1s lett to the 

conscience of the faithful. 

Thurlan criticizes this approach because of what he con

siders a lack of appreciation of the role ot the Bo1y Spirit. 

He po.ints out that this view point considers critical the 

ability to prove that their ministry goes back to 1nst1tution 

by Christ and the Apostles. However, they do not allow that 

other Churches which do not have apostolic continuity, actually 

have an efficacious ministry Bnd the blessing of the power of 

the Holy Spirit. To '!burian this outlook seeDlS to divide the 

work of the Son from that of the Spirit. He ask.s, "How can a 

Church have an efficacious ministry and blessing in the power 

of the Spirit. without in some manner being also instituted 

by Christ?u21 The historic Christ founding the Church and the 

Spirit renderiug the ministry efficaciouS, are one. Thuriau 

calla for a deeper penetration into the r61e ot the Spirit 

111, tbe Church as a means ot cast1ng aew light on the whole pro

blem of the a1nistry. 

Thurian 81eo pOints out 8 non-theological element wh1ch 

aay part1ally explain tbe Anglican stand. Perhaps they lnslst 

so auch on the neces8ity of a va11d ainiatry because the valid

ity of tbeir. 1.8 disputed. "Tbey must defend tbe cont1nu1ty 

of tbeir history while at the aue t1me justif,lDg a certa1n 

rupture ,in that b1story.n2t 

21Xb1d., p. usa. Cf. AppendiX A, Il-t for French. -
22Ibld., p. 164. 

ulte de liUr hiatolre 

/ 
uElles dolvent defendre la cont1n-

t justif1er une certaine rupture. 1t 
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3. The doctrinal conception held by Lutheran. place • 

• ajorempha.is on the euchariatic faith and doctrine. Faith 

in real presence is the condition for intercOIIDlUIlion. Accent 

is placed on the truth of the real presence rather than on 

the concept of the ministry or the church discipline. Inter

cOllQllunion between churches "QUid be pent tted, if they are in 

accord with the d.octrinal conaenW8 on the eucharist. 

ThUl'1an f1nds thts concept uaeful tor ecumenical d1a

logue, but poses the aa.e queation .a he posed to thoa. es

pousing the ·'concept of totaltty of truth"', i.e. does the 

existence of a formula of consensua on the real presence truly 

a.sure that all the faithful exp11citly hold that doetrlne aa 

expouDded by the Church?23 He alao asks whether 1t would not 

be better to have a consensus of faith than •• rely to have a 

consensus of certain doctrines. 

The concept of doctrinal consenSU8 is not begotten frOll 

a theological factor, but from 16th ceDt.ury d1sCU8s10ns which 

tried to jus'ttf, the tenent of a Consensus of tal th in theo

log1cal 'ena. 

The "open viewn held by the Retonaed Church vi .... Chriat 

alone as the master and host of the La8t Supper. Christ calls 

all Chr18ttans t'"hell ••• r the Boly Supper is celebrated and. all 

in coaIJC1ence aust U,sten to this call aad anawer It.u24 

23tbld. Ct. Appead1x A, Il-u for Freach. -
241bid., p. 155. La Chr1st 1av1te tous lea chretiens, 

- , L I L _ lorsqu. la aainte cene eat oelebr"", et tous, ea con8c1.no., 
dOivent eatendre cet appel et y coaaentlr. 
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ThiS concept is essentially christocentric. Christ; present 

in the Eucharist, invites Christians to come and find their 

unity in communion with him. The Eucharistic celebration is 

viewed as a "means for divided Christlans to progress toward 

total and visible unity.,,25 

However, Thurian thinks that the "open concept" of in

tercommunion cannot be practiced at this time. Because of 

respect for the opinions of other churches and the desire to 

avoid compromising unity by settling for clouding doctrinal 
/ 

truth, the co~unlty of Taize thinks it better to avoid an 

intercommunion which harms the deep convictions of any Chur
/ 

ches. Therefore, Taize has opted to respect the positions 

of the churches even though these pOSitions are contrary to 

the desire for reconciliation among the baptized. 
/ 

Talze 

takes this stand "even though in a certain way it harms the 

great love conveyed at the institution of the Eucharist and 

wba. t baras this love does not build up the Church of God. ,,26 

No direct answer is given to the specific doctrinal 

and disciplinary problems confronting the practice of inter

communion by the various churches. However, Thurian sees a 

necessity of infUSing these problems with a certain spirit 

which 1s present in the Gospels and becomes clear in the in-

cident where Christ and the Apostles picked grain -on the 

25Ibid., p. 156. tf ••• un moyen pour des chretiens divi-
I - ,/ 

ses de prop-esser vera l' uni te tota le et vis lb le • " 

26lbid., p. 9. 'tElle blesse d'une certaine manlere, 
• l'amour que beaucoup protent a l'institution de l'eucharist1e 

et qui blesse 1 'amour n 'edifie pas 1 'Eglise de Dieu." 
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Sabbaoth. 21 Tho point stre .. ed hor. i8 the absolute pri.

ticy of lov.and aercy. If 00.0 nat chOO8e betw.en the 

obs.rvance ot • liturgical or legal lnstltution and the 

exe,oDcl •• ot merciful love, "there 1. no po.sible hesita

tion: one must choo •••• rcy.tt28 

By thls inCident J.sus trie. to teach two things: that 

God d.sire'. proy and not sacrifice (a. .. 6:6); the SOD of 

Man i .... ter over the Sabbaoth, ot i~titutions and of the 

law. Man cannot ohan,e the le,a1 institutions; thl. is the 

prerogative ot the Son of Man. However, Thurian points out: 

The 800. of Man shows hi ... lf to .ankind iD 
charitybecau.e God is love. Thus, if there 
muet be • choice betweoD charity and a loaal 
instttutloa then charity c~ flrat, since 
love i. the stan of the pre.ence of God amoDg 
m.o: the love of charity and .ercy is the 
.. ster of the sabbath, of liturgical or legal 

institution., becaus. it ls the presence of the 
Son amona Man. 29 

2711attbe" 12:1.8. I Cor 11 :26-34; Mark 2:23-28; 
Luke 6:1-5. 

28tburian, La Pain Unl,!e, p. 169. " ••• 11n'ya paa 
d'h.Bitation poa81b1e: 11 taut cho1str 1a .i_'ricorde. n 

I9l bid., p. 110. Cf. Appendix A, II-v for Prench. -



Conclusion 

As indicated 1n the Preface, the aim of this paper was 

to examlne and compare the Eucharistic theology of two contem

porary theologians in five specific areas: I. the sacrificial 

nature of tho Eucharist; II. the Real Presence of Christ; 

III. the role of the Communlty and the celebrant in the litur

gical action; IV. the hierarchy; V. the question of ftinter_ 

communion". Atter oompleting this •• nldy, it was noted that 

t~e theology of Max Thurlan and of Max Lackmann 1s quite similar 

in areas I" II., and III. Nevertheless, if one must speak of 

theological divergence in these areas, it would be a divergence 

of degree rather than kind. Whereas, Thurian may have emphasized 

certain theological aspects more than Lackmann, e.g., Thurian's 

particular stress upo.n the role of the Spirit in the life and 

worship of the Church, Lackmann, OD the other hand, alsoncon

sidered this an important aspect. 

When confronting the questions of the ministry and of 

ttintercoJlUllunion" , the divergence in the views of th4!tse two 

ecumenical theologians becomes apparent. On the one hand, 

LacklDann advocated the more traditional viewpoint of the Rollan 

catholic Church, whil4!t on the other, Thurian offers a more 

flexible approach to solving these two ecumenical proble • 
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Furthermore, the divergence of opinion of these two 

theologians on the questions of the ministry and of "inter

communion" is indicative of the same theologi~al problems which 

are, on a broader scale, creating an impasse in the ecumenical 

movement itself. Hence, after completing sections IV and V, 

two questions presented themselves for possible further study: 

1. What is the particular role of the episcopacy in achieving 

Church unity?; 2. What is the proper jurisdiction of the Church 

in regulating the Eucharistic celebration especially in terms 

of "intercommunion"? This paper ' will not attempt a lengthy 

investigation of these two questions, but merely offers them as 

possible avenues to be explored in the search for Christian 

unity. 

1. It is an understatement to say that the episcopal 

office is presently a source of dissension among Christian 

Churches. The question is not so much whether the spiscopacy 

will be part of a reunited church, for without an episcopacy 

a permanently divided church will result, but rather what does 

the episcopacy mean for the life of the Church? 

Max Thurian views the episcopal office as bearing within 

itself the seeds of unity for both the local churches and the 

universal Churoh. In disoussing this issue, he pOints out that 

no matter how influential the teaohing of an individual theolo

gian or the example of a saintly person may be in uniting a 

specific local church, "it belongs to the bishop to bring the 

unity of the local church into acoord with the unity of the 

universal church."l 

lMax Thurian, "L'unite visible des Chretiens et la tradi
tion, " France, De la.chaux et Niestle , p. 37. 
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In order to aChieve true local unity, Thurian suggests the 

episcopal-synod method of church lovernment as a definite means 

to arriving at an ecumenical solution to the problem of the 

episcopal otfice in the church. Concerely, a biShop's council 

would be as broad-ba.ed as possible. It would be an annual 

occurrance and would be attended by both pastors and laity. The 

council would nAYise the bishop on 1i1lportant issues. For m;atters 

of less importance the bishop would set with the advice of a 

permanently established synod. The b1JJhop himself, would decide 

matters of detail that fall under his own proper responsibility. 

However, in a church committed to the episcopal.synod way of 

governing, the final responsibility to the unity of the local 

church rests upon the bishop "who is accountable to the ecumen

ical council and betore the Lord. ,,2 

Finally, dur1ng the pontificate of Pope John XXIII, the 

ll~±i:;..,;;. :Uty arose of acceptinl the ChurCh of Rome and her bishop 

as a "Church-type" or model of un1ty to whom the other church •• 

could turn to matntain communion among themselVes. BeSides, 

the basic factor of the promacy of PGter over the other Apostles, 

another practically motivated factor presented itself. The 

early churches viewed the Church at lome and her bishop as a. 

Church. type to whom they could conform in order to avoid schi •• 

and heresy. "In the ancient Church we do not find any asp:bta

t10n toward papal, Monarchical or centralized administration, 

but the requirement that Rome be truly a Church-type and that 

the bishop of Rome be truly the model bishop. ,,3 

2lb-iCl. 

31bid • -
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The impact of this possibility intruded upon the con

sciousness of Christendom during the pontificate of John XXIII . 

Little by little the idea of the bishop of Rome , true pastor 

of his local church , eager to understand the needs of the Church 

and the world , desireous to be the bishop-type in the Church-

type raised hope for great possibilities within the Roman Catholic 

Church . Thurian notes that when the local church of Rome will 

become a living Church , in itself and for others , the source of 

catholic , biblical and liturgical renewal , a profoundly solicitous 

pre,sence in the world with its sufferings and hopes , truly a Church (.1 

of the poor and those who hunger for bread and justice , the Church 

of the martyrs , then one will be able to understand a bit more 

what the Roman Church was for the other local churches in the 

first centuries and what it might be for the various Christian 

churches today.4 

2 . An article distributed by the League for Evangelical

Catholic Reunion raised a question concerning an aspect of the 

nature of the Church . It asked "Who is the ground of the Euch 

arist?" . 5 Is it the Church who gives the Eucharist meaning and 

purpose , or rather , is it the Christ - impelled life , i . e ., Christ 

himself , who is the ground of the Eucharist? If the latter is 

the case , then perhaps , the Eucharist can be said to possess its 

own integrity which flows from Christ . The Church shares in 

this integrity which is indeed inseparable from the Church , but 

which the Church cannot claim in any ultima t e manner to control . 

If this line of thinking is valid , then to the extent that 

4 Ib i d ., p . 39 . 

5Philip Hefner , "Theological Reflections on Intercommun ion 
with Special Reference to Lutheran and Roman Catholics , " repro
duced from Dialogue' : A Journal of Theology, 8 ( Spring , 1969) , 1. 
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"intercoDUllunion" 1s the express lOll of thls integrlt)' flowing 

from Christ, the Church cannot block it . The Do.-atlc Consti

tution on the Church of Vatican II , bints at this idea in ---------
sectlon 1 , where Christ 1s called the "Prlnciple of life of 

the Church" who "fl.ll. the Church with his divine life so she 

may grow and reach the fullness of God.,,6 However , an OPPOSite 

tendency also presents itselt in the Constitution on the Church, ------ - - ---
that of the Church as dispenser of the fruits of salvation to 

man . ? 

Finally, while various Christian churches may have stalled 

on certain 1Jllporta.nt ecumenical 1sllues, they cannot drift im

passively between two shores. Thi. is espeeiall), true when the 

practice 0% common worship , including the Eucharist, 1s on the 

increase . Factors existing outside formal regulations are often 

at work on the "grass-roots" level shaping the ecuaenical out

look toward ecumenism. Philip Befner views this phenomenon of 

sharingaa part of the essence of the Church . 

anosmatiC Constitution On !!!! Church, Art . ?, Abbott 
p . 23 

?Ibid., Art. 8, p . 24 . The decree On Ecu_niem, while 
dealing Witii the questlon of "coamunlcatl01n sacris" in a 
guarded manner , nevertheless presents a real advance over the 
"monitumft of June 5, 1948, and the Instruction iaBuea by the 
same office on the occasion of the inauguration of the World 
Councll of Churches . The decree On Ecu.enislI recommends common 
worship under special circUJllstances in ordertofAove Christiana 
toward greater unity and to express the degree of unity already 
attained . Cf . On Ecumeni •• , Art . 8 J Abbott , p . 352 . Some 
freedom to regulate common worship ,is allowed to the local 
bishops so that the practice varies with different localities . 
However , the regional B1Bh~p's Conferences and tbe Vatican stlll 
have the final regulatory authority . ~., pp . 352-53 • 

...... -" .. :.-~, .. ' ~;".-.J!"';:-:: 
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••• there are other considerations which 
would dictate a wider recognition of 
frequent intercommunion, chief of which 
is the consistency of policy, whioh would 
grant that if the Christian reality freely 
manifests itself in joint social, ethical 
and other endeavors, in which the essence 
of the church's identity is expressed, and 
so clearly that these endeavors can in some 
sense be termed the CUlmination of ,the church's 
life, then it may just as freely express itself 
in intercommunion. 8 

At the present time, there is a great distance between 

the reality of Christian unity as ~t presently exists and that 

fellowship envisioned by Christ's "that they may be one".9 

Yet, many signs of hope have arisen where, through authentic 

sharing in the Christian life, both in worship and secular action, 

"Pbrist1s surprising work in our midst,,10 is carried on. 

8Hefner, 2- =.!!., p. 135. 

9John 17: 

10 5 Hefner, ~ • ....£!!., p. 13_ 



APPENDIX A 

I. 
a . Christus I das ewlge Opfer, opfert sleh unter den 

eakramentalen Zeichen als das eln~ige, wlrksame Opferlamm 
Oottdem Vater durch die Kirche IUr die Sunden der Wett . 
Zusammen mit dem Christus reprasentlerenden Liturgen und 
mit dam gesamten pr1eaterlichen Volk bringt Er Sein eln
maliges GolgatbaGOpter dar: Gott verherrllchend; bittend 
fUr die Seinen und fur die ganze Welt; stihnend fur aie 
Sunden aller derer, die glaubeu, und darer, die nooh nicht 
glauben; Lebenspendende Vere1nigu~ ait dem vater anbietend 
allen, die Ihn a1s den Veraohner belt.nnen in dieseIl Optermahl 
~nd Gott dle schuldige Biagabe three Lebens Itringen . 

b. Pert1nent to this paper i8 Pastor Lackmann's 
agreement with and recommendation of Max Thurian's work , 
The Eucharist1c Memoria , on which Thurlan 18 said by Lackunn 
~exp1ain Uin detailed way, the sacrificial significance 
of the memorial in the Old and New Testaments." 

c. Hinter Ihrer Kritik steht das seit Luther in un
.erer avangeUsh. Abendm.ahlapraxi8 81D,ezogaDe .isaveratandDia: 
der KerD der AbenMahlsteier sie nur eiD Handeln Gottes .. 
Menschen, ein Gesch.nk an den sUnder. Aber dle "Eucharistle t 
(Danksagung!) lat zugieich elne Opfer-BandlUDI der Menschen 
aut Gott hin. Oottes HerabrllBsuug im Opfer Christi streieht 
den Menschen nieht elnllach durch, 81e aacht ihn v10lmehB 
wieder iliihigi wiirdlg vor Gatt Z\l treten und zu tun, was"er 
.. iDea Schopfer BchulcUg 1st. 
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.. 
d. "L' Eucharistie, don de Dieu a son Eglise, : est un 

sacrement de La presence du Christ crucifieet glorifi; 
jusqu'a ce qu'il Revienne, un moyen par lequel Ie sacrifice 

123 • 

de La croix que nous proclamons agit dons l'Eglise .•. Dans 
l'Eucharistie nous anticipons aussi Ie Repas .•• de l'Agneau dans 
Le Royaume de Dieu." 

e. Notre Sauveur, a la derniere cene, la nuit au il 
etait livre, institua Ie sacrifice Eucharistique de son corps 

~ 

et de son Sang pour perpetuer Ie sacrifice de l a c roix au 
long des siecles , ju~qJ~ cequ'il vienne, et en outre pour 
confier a l'Eglise ... le memorial de sa mort et de as resur
rection: Sacrement de l'amour, signe de l'unite~ lien de 
charit{, banquet pascal dans lequel Ie Christ est mange, 
l'ame est comblee de grace, e t Ie gage de la gloire future 

. ,. 
nous est donne . 

f. Thurian points out several key factors involv ing 
the Hebrew and Greek words for " memor ial". The word 
"anamnesis", used by Paul and Luke in recording Christ's 
command to celebrate the Eucharist is to be directly re
lated to the Jewish liturgy and in particular to the pascal 
meal. There appears frequently in the pascal rite, which 
is the framework of t he institution of the Eucharist, an 
express ion which is the Hebrew equivalent of 0 .. . ?r)..;t ~'l(T/S) 
Exodus 12:14, which records the institution o f the Passover, 
states : "This day shall be unto you for a memorial (Le
zikkaronl and you shall keep it a feast to the Lord: through
out your generations you shall keep it a feast by an or
dinance forever." Final ly in Lev iticus , another Hebrew 
liturgical word, "azkarah", which means sacrificial memorial, 
is rendered as/r'~'Jfld{/"(/ I .. N)I(~by the Septaugint. Elsewhere in 

::> ,." -'f1'J) the Septaugint the word "azkarah" is rendered <l,O . ".c f~'/rz '. 'ITI ~'l)i 

anamnesis . Both "zikkaron" and "azkarah" are so related that 
the Septaugint translates each by /1l'?pOrU \")()I.) , mnemounon. 
Finally, noting the correspondence between " anamnesis" and 
"mnemounon" in the Septaugint , Thurian always translates them 
by the same word, "memorial". Cf., The Eucharistic Memori3,, 1, 
Part I, pp. 18-20. 

~ , 
g . Comme l'anamnese du Fils devant Ie Pere qui dev i ent , ~ , 

epiclese de l'Esprit, l'anamnese eucharistique devient 
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/ \ ......,. " 
epic lese euchartsttque. An&JIDe •• et epiclese sont deux 
aspects n'cessaires de l'euchariatie. Le memorial de la 

;- / 

croix dans l'eucharistie devient supplication epicletlque 
pour que Ie Pere donne 1'Esprit saint en ~ponse au aacri
tice du Fils sacramentelleaent re"more et presente devant 
lui COJlllle une ardente intercession." 

,, '" " ~ h. "L'epiclese apres et dans le mouvement de l'aDamnese 
,/ ,-

est essentiellement une invocation fondee sur 1e memorial du 
Christ. C'est la Pentec'Clla de l'eucharistte, en exaucement 
de l' intercesslon sacerdotale du Christ glori.ux de l' Ascen
sion, lntercesslon exprtm8e par l'allDallD •• e des m,steres du 
Christ et en partlculd.er par 1e memorial de son sacrifice." 

i. "Durch apostollsches Jienscbenwort realisiert sich 
1n gottlicher Schopferkraft bereita hier und jetzt die Welt
planUllg des SChopfers: die Kirche. etas enclzeltliche Yolk 
Gottes (vgl. Eph. 3:8-11)." 

j. !lDas Altar-und Buss-sakra.ent 1m Sinne der von 
Christus aebotenen sakramentalen Onoden-HandlUDg der Kirche 
,is unloabar gebunden an nach kirch1tcher Ordnung berufene 
. (vgl. Art. 14 des Augsb. Bekenntnesa.s) Trapr des Alltea 
Chriatl in .epoatolischer Nachtolp, die 111 Vollzug der 
Bandlung ge.illt aind zu tun, was die Kirche tut. (Vgl. 
den Autsatz "Dte Vollaacht des Amtes' in diesem Bett.) 
EvangeliBcbe Amtatrager abar atehen nicht in der Kaohfolge 
apostolischer Vollaacht und Weibe •••••• Zud •• kann haute 
bet vie len evangelischen Amtstragern bezweifelt werden, ob 
aie in ihrer Abendmahlsfeier oder Spendung der Ab.olu~ion 
daa zu tun beabaichtipn, was dlO Kirche tut. lUcht wenip 
evangelische Pastoren UDd Bischofe wUDaohen nicht e1naal, 
Trager einea ,ottllehen Amtea, geach .. i"e ,ewe'1hte Priester 
zu Hin. Bakramentale Ordination und BandauflegUDB atehen 
in sebl' n1edrlaem Kur •• "ibid •• nuaber 3, p. 17. -

, " , 
k. "L'!g11se catholique condidere que l'eveque n'eat 

pas seulment un preebytre (preter ou pasteur) qui r890it 
une nouvelle reaponsabiltte oecumenlque, un miniatere de , / / 

pasteur de pasteura, une autorite aur une regton plus 8 1 -
/ 

tenclue de l'Eglise, un service de l'unite, mai. qu'il re-
~olt la plenitude du sacerdoce dont celui d •• pritrea de
rive. t' 
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m. "Wenden wlr una tum des naheren dem elgentlichen 
elchtbaren Ord1naonskt, der W81hehandlung, ZU, d1e durch 
den Apostel unter Asslstenz des 'Klleslenkellegiwas', 
vollzogen wurde. Eine eichtbaretHandlung' w11"d vollzogen, 
unter deren Vollzug dem T1motheus die <made aitgeteilt "ird, 
zur FUhrung eines Bischofsaates tahig zu seiD: die B8.nde 
werden autgel.,t. Bs geachleht -- so dUrten WiF saeen -
Bntwicklung der K1rchenvertasaung und dee K1rchenrechts in 
den era ten zwel Jahrhunderten ' (1910) testgestellt: "Die 
BandauflepDg wa~ gew1ss sakramental ••••• Der ,1DImer "l.iohe 
sichtbare Akt der Bandauflegung ciurch Apostel und bereits 
gewelhte Alteste, die mit ihnen in Geme1nschaft standen, is 
konstltutiv, um zu gCtwl1hrlelsten: hier is ciie elne apostoli8che 
Kirche, 'elr is das eine apostolische Aat, heir 18 del" eine 
apostollsche Glaube. Burch das s1chtbare Zeiehen del" apostol
ischen Handauflegung bleibt del" Neuordlnierte (und seine Gem
einde samt Gottesdienst~ &\kramenten und Leh1"e mit ihml) 1m 
ununte1"brochenen Zusammenbang .it den Aposteln und Apost.l
nachfolgern ••••• Es kann nicht 1m vollk~nen Sinne Apostol. 
ische Kirche sein, wo das bischolliche und prieater11che Aat 
nicbt durch diese wirksame apostolische Handautlegung tortp
,pflanzt w1rd, so wenig s1ch die K1rche Chri.ti dort verwirk
'11chen kann, wo n1cht nach dar Uberlieterung der' Apostel d1e 
Taute o4er die heilige Eucharist1e ' vollzogen "ird. Chl"1atus 
hat d1e K1rche an best1mmte slchtbare Bandlungen und Zelchen 
ilebunden, W1l 8ie zu erbalten und auszubreit8n. Darum hat 
die alt. K1rch. AUch sehr bald den Nachweis dieser s1chtbaren 
apo8tollschen Weihehandlung dort verlangt, wo del" ADspruch 
erhoben wurde, 'apostolische Kirche' zu seine -Seht den 
als gult1g geweiht an', he1sst es Z\UIl Beispiel 1n der 87ri
schen D1daskalia(um 250), 'del" dle Handautlegung emptangen 
hat, WIl auf dell B1schof •• tubl zu sitzen. Itt ibid., pp. 4-5, 
number 13 -

n. "Es kann auch nicht Jeder e1n. giilt1ge Handauflecung 
spenden, sondern nur ein Apostel oder Jemand, del" vora Ap08tal 
(oder von e1nem seiner Nachfolger) seIber d1e Handautl.gung 
1n del" Abs1cht, dass er den vollen apostollschen Dienst tun 
solle, emplan.en hat." 1b1d., number 3, pp. 2-3. -



126. 

o. "Dell Geistempsallg schliesst weder die Zeit Iloch 
del" Ort aWl', bemerkt Albrecht Bellgal UIld verweist aut 
die allttesta .. ntliche Parallele " Mose ll, 24-29." ibid., 
naber a,p. 14. -

p. IfDiese Freiheit Christi, 1m Falle des Thomas von be
st1Dater Zeit, best1mmtem art und best1mmtem Zelchen fUr die 
Aatsausrustung abzusehen, kann jedoch nicht mehr die Kirch. 
seit Pfingsten zu einer regulAren MOglichkeit erkl&ren. Sen
dUDg und Vo1lmacht eiDea apo.toll.chen Blschofsamtoa (bzw. 
seilles Priest.r-Gehilfen) fortzus.tzen. Dell seitd •• zu 
Pfingsten die Kircbe in die Gescbichte eillg.treten is, hat 
der • Geist die Kirche an das eiamaliae ApostelkolleCium UDd 
all .. ine Wet.sungen unci Ordnungen gabunden, aut welche Weise 
aich Bendung und Vollmacht d.r Apost.lnachfolger als GesaDdte 
Christi erbalten soll (2 Tim. 1, 6; 1 Ttm.4, 14; 5, 22; Titus 
1, 5). III diesel" Bindung an das Apostelkollegium und aeine 
vom Hl. Geist lD8piriert.n Weisungen hat di. Kirche elie 
Garantie ihres Herrn,dass alch das von Sein.m Geist gesandt. 
UIld bevollllichtlgte Blrten- und Leltungsamt (aaat den Pri.ster
O8hi1fen) .0 tort.et&t, wi. ea die Apostel am Osterabend ill 
~hrer 'Ordlnatioll' e.pfingen. Chriatu8 wiird. aelbat den 
ZusaameahAng des heutlgen klrchlichen Leitungaamtes mit Seinen 
Apo8teln und mit Ihm selbst zerre1aaen, wen Br die sakraMntalo 
Bandaut1egung gewe1hter Bischof. in apostolischer SUkzeasion 
uberapringea wurd •••••••• Denn ea iat von seille. Zusammenhang 
8it de. leschichtlichen Apoatelkollellum und mit aeinen 
geschicht11chen Hacbtolgern ill der Kirche nicht zu 10sen. 
Chrlatus unci der Gei8t haben sich nUD eilUll&l seit Pfingst.n 
an ,,8chlcht11.che Gestalten und Formen (Apoatelkollegiua) 
Pr1mat, Kirche, Bandautlegung) pbunden. Darum Bp1elen nun 
Zeit, Ort unci 1.8iohea (anders alB zur Zeit des Alten Buna;; 
und yor Pfinrstenl) aille .. aenhafte Rolle fUr das Zustande
kOJUl8n eines apostoltschen B1rtenamtes." ib1d., number 6, 
pp. 14-15. ----

q. "Of:tenkundil hat .. her Paulus bere1ts den T1IIotheus 
1n e1nem spateren und enleren Sinna zum Bischof gewe1ht, 
der den iltestenkolleg1en der Kirche von Bphesus ubergeordnet 
1at und eina be.ondere. von der ihren unterschledene VollJDacht 
voa Ap08tel empfangen hat ••••••• Tlmotheus 8011 d1e aufsicht
fUhrende Stellunr und Volblacht de. Apostels liber a._lnde 
und Aatatrapr ate 11vertretend UbernebJla.n." ~., number 12, 
p. 3 



...... 

r. "Es ist hiernach als sicher anzunehmen, dass auch 
elie Leitung der Peler der Eucharistle (des heiligen Abel1dma.hla) 
den Aposteln und denen, die sie zu diese. Zweeke besonder~ 
durch Bandautleguq bevollmaehtlgt hatten, vorbebalten war. 
Denn erstel18 ist die Bucharistle 1m bervorragelulen Sinne eine 
Bandlung, bei der die Kirche Uberhaupt, nur eln bevollmach
tigter Btallvertreter Christl dle Leitung haben kann; zweitens 
1st uns aus dem Antang der nachapostollschen Zelt auch aus
druckllch bemeugt, dass nur diejenlgeEucharlstle 'gultlg' 
1st, welcher der Blschof oder j.mand, der von lhm ermachtlgt 
1st, vorsteht (Ipatlus, Sm. 8, 1)." Bausteine, number 3, p.a. 

s. ''Das he1sst nlcht, daas dies. Gnade 'automatisch' 
. .f 

oder 'lIaglsch' wlrkt. Ble IIU88, wle Paulus selnem Sc:;huler 
Ttmotheua einsch&rft, 'nicht aus der Acht gelaseen', 'erweckt', 
'angetacht und lebendig erhalten' (A.F.e. Vll11lar) warden." 
lbld., number S, p.3. -

t. "Dle blosse Wahl oder Auswahl is j8docb nooh Handau
flegung •••••• ln 1. Tim. 4, 14 und 2 Tlm. 1,6 is gesagt, daas 
durch Bandauflegung elne Gabe Gottes ln d.mjenlgen 1st, dem 
die Binde auflelegt worden Sind. Wtr durten daher nlcht, wle 
ea bei una welthln ublich lat, di8 Handautlegung bloss als 
elne ausserllcbe Oeste betrachten. ~ch 81_ gesch1eht etwa ... , 
nAmlich dle Verl_thUDg des Bel11pn Geistes bze. seiner be-
80nderen Gnaden- und ~tagaben." ibid., number S, p. 2. 

u. ''Da8 heisst: dle Bandaut1egung i8. Bakrament. ('Wlr 
haben nlcht. dageeen, dle Handaut1egung eln Sakraaent zu 
nennen' lehren dle lutherischen Bekenntn18schrltten, Apol
ogle der Augsburger Konle8s10n, Art. XIXI)." ibid. ,number 3, 
p.S. 

v. "In dle8en Blbelstellen 1ernen wtr dret verschte
dene Arten von Han<lauflegung kennen, untersohieden Daoh 
ll1re __ Zweek: ln Ape. 8 bandelt es stoh ua <iiejenlee Band
autlegung, d1e alle Gliublgen ZUBl Empfang des Hel1igen 
Geiste. erbalten (um d1e Ilelche woh1 auch Bebr. 6, 2); in 
Apg. 6 "ird sle zu elnell nlederen Amt gespendet; in 1 Tim. 
4, 14 und 2 Tim. 1, 6 dagegen ist an die Ubertragung der 
vollen Vo1lmacht dee klrchlichen AIItas gedaoht. In allen 
diesen Pallen handelt e. sleh WIl dle Vermlttlung unslcht
barer, Ubernaturllc~er Gaben oder Gnaden durch eln slcht
bares Zelchen. Dae heiast: d1e Bandautlegung 18 Bakrameat." 
~., number 3, p. 3. 
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w. "Nun hat Jesus zwar Seinen Aposteln -- soweit 
wir aus den Evangelien unterrichtet werden -- keinen aus
drucklichen Befehl gegeben, ihr Amt unter Handauflegung 
weiterzugeben ••••• Dennoch ist gesichert, dass die Apostel 
die Handauflegung als Weihehandlung zur Ubertragung ihres 
Amtes und ihrer Amtsvollmacht sich nicht selbst ausgedacht 
haben. Der Heilige Geist hat sie angeleitet sich eng an 
die judische und alttestamentliche Uberlieferung des Gottes-

t ~ • ~. •• 

vOlkes, offentlich heilige Amter auf rechtsgultige und 
sakramentale Weise zu iibertragen , anzuschliessen." ibid., 
number 13, p. 6. ----

. , 
x. "Du bist der Mann fur unsere Gemelnde, Gott hat 

dich gerustet, Gott wird zu dir als Belnem Diener stehen 
und dlch mit den notigen Amtsgaben beschenken, deren ein 
Hirte bedarfl ••••• Gott will dich, Gott hat dich erwahlt 
zu diesem Amt, Gott wird auch zu dir atehen durch den 
Erzhirten Christusl" ibid., number 13, pp. 1-2. 

y. "Man wird dieses 'yom Geist bezeichnen' und 'durch 
den Geist prufen' kaum so deuten durfen, als hatten die 
Apostel lediglich auf ihr privates, durch den Geist gelei- . 
tetes Urteil gemerkt. Der Geist aussert sich im Gesam't der 
Gemeinde, in der ER Wohnung genoDUilen hat." ibid., number 13, 
pp. 2-3. 

z 

z. "Es musste also auch solch ein charismatischer Ruf 
des Heiligen Geistes in jedem FaIle ergehen, wo die Frage 
einer Amtsberufung und eines besonderen kirchllchen Auftrages 
erwogen wurde. Der Apostel oder ein Apostel-Nachfolger 
stehen da nicht fur sich allein mit ihrem Urteil. Sie be
durfen der charismatischen Stimmen aus der Gemeinde, gewiss 
nicht fur den Weihcakt als Bolchen, aber fur die Erwahlung 
und Berufung zur Amtsweihe." ibid., number 13, p. 2. 
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II. 

a. "Die Weihehandlung und Amtsubertragung wird also 
nicht etwa durch die Geme1nde vollzogen. Die Gemeinde ist 
als 'Zeuge' dabei, sir wirkt mit durch ihr Gebet und durch 
die Kundgebungen ihrer Charismatiker, die auch wahrend des 
Gottes dienstes dir Eingebungen des Heiligen Geistes uber 
den Ordinanden kundgetan haben mogen." ~., number 13, p.4. 

b. "Der Heilige Geist aber ruft und erwahlt, indem 
Amtstrager Christi (Apostel und Presbyter) gemeinsam mit 
prophetischen Kraften der Gemeine rufen und erwahlen." ibid., 
number 13, p.3. 

c. "Dienste, zu denen jeder Christ von Christus direkt 
im Helligen Geist berufen sein kann, ohne dass die klrchliche 
'Hierarchie' sie beauftragt; dass auch diese Dienste, sei es 
in Wortverkundigung, sei es in der ~achstenliebe,heute noch 
bestehen; (zum Beispiel 1. Kor. 12, 28f; Eph. 4, 11) eine 
wlchtige und unentbehrliche Funktion zum Aufbau des Leibes 
Christi, der die Kirche ist, haben; dass in einem gewissen 
Sinne, namlich mit der Gabe, die dem e1nzelnen gegeben is, 
aIle Christen 'Verwalter der Gnade Gottes' sind (1. Petr. 
4, 10 -- doch ist auch hier sogleich von Amtern die Redel); 
dass in der Kraft des Heiligen Geistes in besonderen Fillen 
auch dem Hoherstehenden ••••• Wir mussen un~ huten, die freien 
Geistesgaben auszuspielen gegen das lehrende und leitende Amt, 
das eine Gabe desselben Heiligen Gaistes ist, der auch die 
frien Gaben gibt. Und wir mussen erkennen, dass nach der 
Hetligen Schrift die freien Geistesgaben eindeutig dem 
'Glauben', d. h. hier: der formulierbaren Glaubenslehre 
(vgl. Rom. 12, 7) und dem Amt (vgl. 1. Kor. 14, 37f) unter
geordnet sind. Das ist christliche Ordnung (vgl. 1. Kor. 
14, 33).'t ~., number 3, p. 5. 

d. " ••• auf diese Verpflichtung und Verantwortung sollen 
sie achten, damit sie nicht in die Gefahr des Missbrauchs 
ihres Amtes kommen. -- Aber daruber, ob ain solcher Miss
brauch verliegt, haben eken nicht diejenigen, die dem Ver
walter unterstellt Sind, zu entsche1den, sendern der Herr." 
~., number 3, p. 2. 
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e. "Chr1stus hat Selnen 'Seaandten' die Autol"itat 
des Hel11gen Gelstes, der 'ln aile Wahrhelt Ie lten , wlrd, 
verbeissen, nicht dle Autorltat v.on Bucbataben (Joh. 14, 26 
unci 16, 13). Berelta dle Apoate1 mussten Gelsteswelsungen 
1m t Slnne Jesu' zu Lehr- und 8itten proh1emen geben, fUr 
die lhnen kain uber11etertes Berrenwort zur Verfugung atand. 
(Vg1. die Christus-, die Rechtfertlgunga- , 41e Kircben1ehr. 
des Aposte1s Paulus! Oder: 1. Kor . " V. 12, 25, 40.) 
Sollte da8 heute anders seln? 1. ubrlgen kann auch der 
Satan mlt dem "Schriftprinzip' operleren! (1 Mose 3; Matth. 
2.) -- Wie man es 'lernt t, sleh solchen biachof11chen Bnt
scheidungen zu unterwerfen? lnde. man slaubend und . be tend 
mi t der Kirche lebt. If ib 14 ., nuaber 2, p . 18 • -

f. "Es 1st hlernacb ala sicher anzunehmen, dass aucb 
die Leltung der Feler der lucha~istie (des helligen Abend
mah1s) den Aposteln und denen , die sie zu diesem Zwecke 
be.onder. durcb Handauflegung bevollmachtlgt hatten, vor
behalten war. Denn erstens 1st dle Bucharistie 1lIl hervor
ragenden Sinne eine Band1ung, bel der dis Kirche iiberbaupt, 
nur ein bevollmiiohtlgter Ste11vertreter C1lristi die Leituq 
haben kann; zwel tens 1st un. aus dem Antang der nachapostQ11-
schen zeit auch auadrucklich bezeugt , dass nur diejenige 
Eucharisti. 'gUltig' ist, welcher der Bischof oder jemand, 
der von 1hm ermachtlgt ist, Yorsteht (Ignatius , Sm. 8,1)." 
Saustelne, nW1lber 3 , p. 3. 

• • "Der Papst is nlcht der 'oberste Bischof t ehren
halber . In der Nachfo1ge des AP08tels SimoB Petrus i. er 
der Inhaber des von Christus gestifteten 'Petrus' (I'el .. n) 
Amtes. Se1n AlDt 1st daher sott11chen Recht •• , das nie e111-
geschraDkt oder gar 1n der Kirche ab,.schafft werden kana." 
Bauste1n., number 2 , p. 11. 

h . It»ie Offenbaruns des Auferatandenen vor Petrus 
1st die eigentliche Priaatgrundung der Uraemelnde . Sie 
bedeutet etwas grund1egend Neu.. . Die Be_inde wird da
durch von vornehereln und bleibend Oat.rge_lnde . FUr all 
daB 18t Petrus wirklich der Fela , aut dem daB Baua der Kirche 
nunmehr gebaut wlrd. Da8 lat dermaBsen gros~d sewaltig 
geweeen. da8S von dem Oatern des Petrus an dieser Petrus 
w1e selbatverstindlich , trotz seine •• chweren VeraalOllS vor 
de. getangenen Berr~ verher , das unbeatrittene Oberhaupt 
der Kirche •• woNen ist." ibid . , nuaber " , p . 3. -
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1. "Es geht auch darin we:i. ter, dass es jetzt die 
Moglichkeit eines Menschen (eines sundigen Mensch~n ) gibt, 
der verlangerte Arm und regierende Stab seines Konigs im 
Himmel zu seine Diese Moglichkeit verk~ndet uns das 
Evangelium mit den Worten Jesu: 'Petrus, liebst Du mich?' 
Seit Ostern und Pfingsten gibt es das Leitungsamt der Kirche 
in der Liebe zu Christus. 'Liebst Du mich mehr als diese?' 
Das heisst: mehr als die anderen Apostel, die ja auch ein 
Amt haben? Das also is,t die osterliche Gnade Got t es fur 
Sein Volkseit der Auferstehung und Himmelfahr t Chr isti. 
Durch Christi Anordnung und Gebet solI es einen Mann geben 
den Feslenmann Petrus, der Chris t us liebt~ ja ihn mehr liebt 
' a ls die a nderen', die auch Amtstrager Christi sind •• o •• Wir 
erwarten vie lleicht aus unserer lutherischen Tl'ad i tion die 
Frage Jesu an den Petrus~ der ihn verleugnete: ' Pe t rus, 
glaubst Du mich?' Aber Jesus fragte de n zum Hi rt,e na mt Ber
ufnen a nderso Er fragt: 'Liebst Du mich?' Dreimal diese s 
'Liebst Du mich?', und dreimal antwortet Petrus: 'Du weisst, 
dass 1ch Dich liebe.' Wir durfen hier nicht an sentimale 
~fuhle des Petrus fur seinen Herrn denken. Was Petrus fl~r 
se in Amt braucht und nun auch hat, nachdem er Karfreitag und 
Ostern erlebt hat, ist das wunderbare Charisma der Liebe, die 
dem Ge liebten gleichformig, die ihm 'ahnlich werden, . die ihm 
ganz gleichgestaltet werden mochte. lch will gleichgestaltet 
werden Seinem Opfer, Seiner Hingabe an den Vater, Seinem 
Willen, Gott zu verherrlichen, und will da mit a uch ihn lich 
werden Seinem Dienst an der Welt, an den Sienen, an de r Kirche, 
an allen Sundern. So spricht jetzt das Herz des liebenden 
Petrus ••••••••• er werde als Liebender bis in sein Sterben hinein 
ein Abbild des Erzh1rten Christus, wenn e r durch seinen Tod 
Gott verherrlichen wird ••• " ibid, number 12, pp. 13-14. 

j. "Aber auch die anderen Bischofe sind als Nachfolger 
der Apostel kraft gBttlicher einsetzung Amtstra ge r nach gott
lichen Recht. Es liegt da her in der Natur der Sache (di~ 

be re its deutlich im Neuen Testament zu erkennen ist!), dass 
zwisehen dem e i nen Pa pst und den vielen Bis chofen e i ne leb
enschaffende Polaritat besteht. Das Papstamt auf Kosten des 
Bischofsamtes zu benonen (oder umgekehrt), ware unkatholisch. 
Da das Vatikan i sche ,Konzil 1870 aus politischen Grunden ab-

,~ 

gebrochen werden musste, konnte die Lehre uber das Bischofsamt 
und sein Verhaltnis zum Papstamt nicht mehr behandelt werden. 
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Damit hangt es zusammen, dass das Papstumt eine gewisse Uberbeton
ung erfahren hat (wenn auch bei we i tem nicht eine solche, wie sie 
sich viole evangelische Christen a us Unkenntnis vorstellen!). Es 
konnte in der Tat ein Hindernis fur die Wiedervereinigung sein, 
wenndas k ommende Konzi l nicht dem Bischof samt e in gr~sseres 
Gew icht gebe n wurde. Da bei geht e s weniger urn d i e Einschrankung 
der Re c h te des Papstes , als v i elmehr urn e ine ausd rt;ck liche Darle
gung und Sicher ung der Rechte der Bischofe, die nicht fSekretare f 

des Papstes sind." Bausteine 1 number 2 , p. 1'1. 

k. "Die Zulassung zur Kemmunion setzt voraus (vg1. 
auch das eingangs zum Opfermah l in diesem Heft, Seite 5, Gesagte), 
das wir in yellen Sinne sur Katholische n Kirche gehe r en. Di e 
Volle Kirchengliedschaft wird aber nicht allein durch die Tauf e, 
sondern auch durch die rechtliche Unterordnung unter die recht
glaubigen Bischofe, die untereinande r in Gemeinschaft stehen, be 
grunde t ." Bausteine, numbe r 5, p . 14 . 

1. "Aber Glieder der Kirche im Vollsinne werden sie 
erst ctudurch, dass Petrus und Johannes als Abgesandte des Apos
telkollegiums sie feinholen f in die Gemeinschaft der Mutterkirche 
unci i hnen den vollen Anteil an den Geistesgaben der Kirche geben 
(V. 14-17 ). Die Masse der erweckten und getauften Christen in 
Samar ia sind noch nich t Kirche, sie werden erst Kirche, als das 
Kollegimm der Zwolf in Jerusalem -- fdie bischofliche Autot i tat 
der Christengemainden in aller Welt und der ruhende Pol, an dem 
sich alles, was auf den Jesus von Nasareth getauft war, orient
ierte f (so Bischof O. Dibelius in seinem Kommentar su Apg. 8) 
sie in die Kirche von Jerusalem geistlich und rechtlich eing
liedert ." i bid., pp. 14-15. 

m. "Zudem nehmen evangelische Christen an Abendmahls
feiern t e il, die von Kathelischen Kirche nicht als gultiger Vollzug 
katholischer Euchar i stiefeier anerkannt werden." Bausteine, number 
52 p . 15. 

n . "Von der Katholischen Kirche wird unser Altar- und 
Buss -sal~rement nicht als Sakrament anerkannt. Glauben wir aber 
n icht n och a n einen gultigen Sakramentsvollzug bei uns?" Bausteine , 
n umber 3 $ p. 17. 
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o. IIWen die Kirche zu dieser Communie des Leibes 
und Blute s Chr isti zu lasst, den anerkennt sie damit als einen 
gatauften Christen, der mi t der rechtglaubigen, heiligen Kirche 
in der E i nhe it und Gemeinschaf t des rechten Glaubens, heiliger 
Na c hfolge de s Herrn und ka tho lischer Gottesverehrung steht. Wo 
die Kir che d ie s e Zu l assung verweigert, hat sie aus reichende Grunde 
fur die Anna hme, dass es a n de r Einhei t und Gemeinschaft mit der 
Kirche Gotte s in einem Masse f ehlt, welches die Ehre Gottes 
verletzt, den Glauben und die Einheit der Glaubigen ge fahrdet, 
abe r a uc h die Gnade der Be rufung des einzelnen Chr isten ernst
haf t be droht . Erst wenn diese Mangel in einer erkennbaren We ise 
abgestellt sind, kann die Ki rche den Zugang zum Ti sch des Rerrn 
wieder frei gebe n . Ihre heil ige Dis z iplin entspringt also: der 
heiligen Verantwortung treue r Haushalterschaft tibe r Gottes 
Ge h e imnisse , hei lige r Liebe zur Einheit des apos t o lis chen Glau
bens und de r k a t hol i s chen Kirche , he iliger Sorge um das Reil der 
ihr anve rtraute n Glaub igen." ib id ., number 5, p. 5 . 

p . "Wir mus sen da s che n suf die 'geistliche Kommunion' 
in der. Me sse beshronken. " Ib id. , number 5, p. 15. 

q . "Aber unsere ..Q-)));uy;e ns e..rfahrung macht uns doch ak-
•• t u e lle r Gna denwirkungen des Herrn gewiss, deren Realita t und Kraft 

sakr amental ernpfa ngener Gna de nicht nachzustehen braucht. Das 
ge s tehen a uch ka tholische Theo l ogen fur unsere Mahlfeiern und 
Beichte n zu. Wir d~r fen uns aber mit solchen Erfahrungen nicht, 
z u f riede ngeben . Wir haben uber sie hinaus ein Kirche-Sein an
zustreben~ das uns befahigt~ auch die gewissen sakramentalen 
Gnaden Chris ti zu spenden und z u empfangen." ibid., number 3, p. 18. 

r. "The Eucharist in Ecumen ical Though t ," which was 
submitted by the Faith and Or de r Committee to the World Council 
of Churches at Uppsala and r ecommended by the Assembly for study 
in the churches notes the foll owing about the 
The t e rm " i ntercommunion " a ctua lly has a wide 
acc umula t ed unde r its title. Included are 1. 

t erm "intercommunion". 
range o f meanings 

Admission which 
"re f e rs to those cases where a c hurch in celebrating the e uch
a r i st a dmi ts to its table members of other churches." Such ad
missions may be a. limited as in "excep tional admission" f or 
pastoral reasons which is the r ule fo r Orthodox and Roman Catholic 
practice; or in a wider' sense, "limited admission" based on the 
awa reness that " e very baptized Christian belongs fundamentally to 
the one communion of the Church and is directed toward his sancti-
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fication in the Body of Christ." (P. 1U2 ); b. "genei-al admis sion" 
which is the regular practice of many Protestant churches. There 
are different forms: i. baptized and communicant members of 
other churches are invited to communion; ii. invitation exte nded 
to " a ll who love Jesus"; iii. moreover, at times when the "growth 
of ecumenical relationships leads the clergy to r emind members of 
other churches of the policies o f their own communities and thus 
out of l oya lity restra in their general invitation" . (p . 103); 
c. "recipr ocal admission" refers to two situations: i . the es
tablishment o f inter communion by agreement between two churches 
without any question of organi c Union being raised ; ii . when 
t wo churches are commi t t ed to work for organic un ion, some time 
within a s pecified period and enter into this relationsh ip on the 
ground that the causes of dividion have been remove d (P . 1 04 ). 

Other terms r e fer to the role o f t he mi nister : " common 
celebration" a form of concelebration by ministers of differe nt 
confes~ion on behalf of occasional gatherings of their people 
"with awareness of bringing wha tever he has received of f aith and 
ministry, together with his repentance for disunity and his com
mitment to overcoming this and his hope in the un i ty and fu llness 
of Chr'.ist ' s will" (p. 1 04 ); " intercelebration" in those cases 
where two or more separated churches a re prepared reciproca lly 
to allow their ministers t o preside at their eucharistic worsh ip 
(p. 1U5). As has been noted in this paper Max Thurian addresses 
serious questions to each o f these positions •. 

s. "Si des fideles orthodoxes sont lo in~ dans leur 
" fOi, de l'orthoGoxie, et sont cependant admis a l a communion, 

pourquoi des fideles non orthodoxes ne se ra ient-ils pas admis 
'a recevoir le sacrment 7 dont la foi est peut-~tre plus proche 
de l'orthodoxie, et qu i n'ont pas la volont~ formelle de s'op-

• poser a l'orthodoxie ?" 

t. "Toutefois, on ne re fuse pas aux autres Eg lises 1 

qui ne possedent pas cette continuite' historique, u n ministere 
efficace et b~ni dans la puissance de l'Esprit Saint. II semble 
que l'on divise ici l'oeuvre du Fils et ce lIe de l'Esprit. Com
ment une Eg lise peut - elle avoir un ministere eff i cace e t b tn i dans 

A '" .. la p u issance du Saint-Esprit, sans e tre re~iee e n quelque man iere 
a l'institution m~me du Christ?" 

, 
u. "L'insistance de cette concept ion s ur la do c trine 

et la foi eucharistiques est utile au dialogue oecumenique. 

t-:'f~'~ ·;·~r.~·t 
s' • 
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Toutefois , ne cache - t-elle pas .pa r f ois une illusion? Les 
Egl i ses qu i ex i gen t l a fo i en l a pr~sence r~el le, : et m@me , 
l 'unite de la doctrine, pour acceder a l'inter c ommunion , 
sont-elles sures de la foi de l eur s propres fide les? La 
f o rmule d' un co ns ensus sur la p rese nc e r e elle n'assure 
pas la foi expl i cite de tous les fideles." 

V. "Fi ls de l 'homme se manif este a ux hommes 
J 

dans la c harite, car Dieu e s t amour. S'il y a donc un 
choix n~cessa ire entre la charit~ e t l'institu tion l~gale , 

~ ~ 

la charite pr i me, comme signe de l a pre s e nc e du Fils de 
l' homme: l ' amour de charit~ et de mis~ri corde est maftre 

" du sabbat, des i nstitutions l it urg i que s ou l ega l e s , c ar 
il est prese nc e du Fils de l ' homme p a rmi nous." 

w. ,,'e' est cette loi sp i rituelle supr~me qui ' 
est I e fondement du principe de l ' « e c onomie» dans la , 
tradition de l ' Eglise, c'est-a-dir e du p r inci p e de l' 
application charitable et misericordie use , de l'elar 
gissement d ' une regIe ecclesiast ique. Le mouveme nt oe-

0 ' /' , \ 

cumenique est arrive auj ourd hui a un stade ou c e 
principe de l ' econom:!_8 doi t ~tre appliqu~ p l us largement 

/ 

que jamais, car l ' unit e , signe act ue l de l'amour 
, , 

misericordieux d u , Seigneur, presse l e s Eg lises a c hoisir 
de plus en plus «la misericord e a u lieu d e sacrifi ce», 
les signes de l ' unite dans l'amour autant que c e ux de 
l'integrite dans la foi. Les Eg l ises doive nt se demander 
aujourd'hui si une plus large discip l ine de la c ommunion 
ne seriat pas la f orme que p r e nd la " miseri corde » 
oe c umenique, qu ' e lIes doive nt prefer e r , '::t ' la c:(loi » con
ressionnelle, p arce que Ie Fi ls de l' h~mme la prefere, 

/\ 
lui q u i est ma itre d e toutes nos lois ." 

/ 

x . " unite dans l' e sse ntie l 
des Eglises soeurs dans l'un ique peuple 

\ 
dans la famille universelle du Pere." 

/ 
e t reconcil i ation 
des baptises , 
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