S8T. FRANCIS OF ASSISI
| AND
SOCIAL REFORM

% 1
4 4

by
Sister M, Anastasia Ohann, 0.8.F. Ph.D.

A thesis presented to the Faculty of the
Graduate School, Marquette University,
in Partial Fulfillment of the
Requirements for the degree

of daster of Arts,

KMILVAUKEE WISCONSIN
August 1937.



PREFACE

In this, the twentieth century of socizl unrest
we find sociologists, economists, scientists, and
politicians seeking for cazuses of, and remedies for,
the many social ills that disturb society today.,
Numerous causes have been unfolded; various methods
of solution have been recommended and tried by socizl
and politicazl le=zders; and yet soclety is as malad-
Justed, as unquiet and restless, as dissatisfied as
it ever was. It seems to balance on the verge of a
revolution., Although some groups of society have been
relieved, calmed, or partially safiafied, no permanent
cure has been found or applied. Much is sgaid and
written of our critical period in history, of the
crisis which we are facing, but no program has been
laanched which will effectively solve any social
problem, Not even the fundamental cause has been ex-
posed, How can we account for such a situation in
this so-ca2lled advanced civilization of our day--a
civilization which has made such stupendous progress
from a material standpoint and which prides itselfl
on having conquered so many diseases, on having eased
so many discomforts, and hsving satisfied so many
cravings of society? lust we, in the face of all
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this materiesl advancement, admit our utter fallure to
improve and advence our culturasl civilization? MNust
we admit that we have failed to incresse man's con-
tentment and happiness at least in some proportion to
the advantages with which material progress has favored
him? WMust we throw up our hands in despair, and as
by-gone generations have done in the ages of the past,
condemn our present age 28 the worst age in history--
as an age in which social ills have reached their
climax--decry it as the age of the snti-Christ--as a
tinb when God will soon destroy the world and end all
its miseries? A pescimistic attitude will not bring
about a solution, neither can the problem be attacked
from a2 purely msterisl viewpoint,

When we examine the social theories proposed and
the attempts made to bring back into society, Justice,
peace, and happiness and see how sadly they have falled
to bring results, or effect any permanent cures of our
social ills we must certainly conclude that something
is radically wrong with the theories, principles, and
methods used by our social physicians., Vhy is it that
they have so utterly failed? It is because 211 their
efforts are rooted in materialism. A meterialistiec
2ge will naturally be partial to materialism and

ignore the spiritusl nature of man; consejquently
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neither 2 materialistic student of social problems nor
a2 behaviorist will ever find the fundamental cause of
our sgocial upheaval nor discover an effective solution
that will bring =bout any permanent sociszl reform,

If our proud, would-be social physicians would but
humbly admit that their failure and, like true
scientists, seek the fundsmental csuses of our social
problems they would certainly 21so find the proper
remedy.

No true, humble, scientist will need to go far in
his search for light and guidance to discover the most
perfect program of social reconstruction. It has been
definitely planned and worked out under the guidance
of the wisest Social Agency in existence, The Cath-
olic Church is this Social Agency. With twenty cen-
turies of experience in dealing with all forms of
social problems prevalent even in our day, she is
truly the only Agency capdable to direct us through
this trying crisis. ©She has lived through many of
them in the past, and she i1s equally able to cope
with the present and the future. Unhampered by
materialism, she is truly scientific. ©6he will not
only peoint out the underlying cause of all socisal
i1ls but will also with greatest widsom advise us
concerning the most perfect remedies possible in
bringing about the social reconstruction of society

today.
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¥ore than fifty yesrs ago, when our present
socisl problems were already taking strong root, FPope
Leo XIII, the Father of our lsboring people, said:
"My social reform is the Third Order of 5t. Francis."l

1, %uot;g'%y Martin, Paul R,, Ihe Gespel in Action,
Ve ?l8.
Also Stanislaus, Fr., 0.8,F.C., The Third Order of
8t. Francis, p. 2.

Since his day esch succesc=ive Pontiff has recognized
in ‘the Third Order of St. Francis the potentialities
of socisl reform., "Rome has spoken" through encyc-
116&1. and other letters time and sgain down to our
present day, Hach Pontiff has urged the establish-
ment of this Order in every parish. Lot only have
the Sovereign ‘ontiffs earnestly sought its pro-
motion, but each has also been 2 zealous member of
the Order, The hierarchies of the church, includ-
ing many Archbishops and Bishops of the United Btates
have likewise urged its promotion, ¥hy their sappeal
has not been heard, why the voice of Christ's vicar
on esrth has not been heeded with gr?ater enthusiasm
on the pert of priests and laity is difficult to
understand except it be for lack of leadership. Do v«
not need a 8t, Francis, the EKnight of the Cross, the



Troubadour of Christ, to bring us out of this chsos of
soclzal upheaval snd lesd ue tec victory--2 victory that
will triumph over selfishness, irreligion, lust for
pleasure, lack of restraint of every passion, disre-
gard of our neighbor, =nd over temptations to despon-
dency and despsir? 8%, Francis accomplished this in
the thirteenth century when social and political ills
were not so vastly different from those of today.
Human nature has not changed since the days of St,
Francis., His prineciples, the basic precepts or prin-
eiples of the Gospel, which must be the "nucleus of
all true socizl reform™ 2 will bring about most effec-
tively the social reconstruction of which society is
so greatly in need.

2 Juoted by Eﬁartin, Paul Ro’ DD, m.’ Do 189.

That society was nct made perfect then and will
never be perfect is zn accepted fact because of the
fallen nature of man for whom this world will never be
a paradise, That it can, however, be improved by
application of truly scientific principles and methods
of social reform is 2lso well recognized. "e need not
despair because of exlsting socizl evils nor should we

be satisfied with present conditions. It is natural
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for men to seek advancement and happiness, but this cen
be effected only by the application of the most vital
principle of social reform--namely the reform of the
individual, This principle is opposed to the one which
seeks to bring about 2 social reform by 2 reform of
the masses., The Third Order of 8t. Francis is a most
effectusl mesns of reforming the individual because it
2ims primsrily =t self-sanctification and its natural
consequences-~social reformation, This end it effected
sdmirsbly, =2lmost miraculously, in the thirteenth cen-
tury. The Third Order is an antidote against the mate-
rialism of today, as Pope Pius XI states.
"Enroll yourselves in the Third Order and at the
very time that msterislism inundates us with an
invasion of barbarism, the imitation of Christ
will deliver us from its slavery, while the
blasphemies of men =211 but threaten us with the
anger of heaven, the prayers of the humble a2nd
penitents will avert the storm., Vhile families
are destroyed and society ie being polsoned by
corrupt morals, the purity of Tertisries will

contribute largely to save them in 2n admirable
manner,"2

De Martin, Paul Rn’ op. cit., p. 139,

The aim of this thesls is to unfold and exsmine
the socisl theories, principles, and methods of E£t,
Francis and note the pos=ibility of their =application
to present-day social probleme., FHis Third Order 1S
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examined as a2 means of social reform. Its influence
on the thirteenth century and on the succeeding cen-
turies is investigated a2nd consideration is made of
its potential influence on our modern socisl and
religious needs, "For who does not reaslize that
spiritusl blessings are now commonly held in higher
repute, and that the nations, taught by their late
experience, are beginning to see that they nesd look
for no peace and security except from a2 return to

God?" 4

4, Pius XI, Rite Expiatis, Encyclical on the
Seventh Centenary of the Death of 8t. Francis,
April 30, 18286,

The completion of this theéis is J=srgely due
to the sympathetic interest and kind sssistance re-
celved from various sources. The writer is especial-
ly indebted to Dr, Paul J. Mundie, Professor of
B8ociology, under whose guidance this thesis was
written, B8incere thanks are due to him for his
constant encouragement, helpful criticisms, snd kind
suggestions. For source material, otherwise un-
avallable, the writer is grateful to the generous
aid of the Capuchin Fathers of the Province of St.
Jogeph, Gratitude is further due to the writer's
Superiors in religion who have made the undertaking
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of this work possible, and to the Sisters who have
80 generously given help to the task of giving form
to this thesis. To all the writer expresses her

sincere appreciation.
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INTRODUCTION

"Fortunately for us," says W.,J. Knox Little, =
Protestant admirer of St. Francis, "there are few
saints so far removed from our own time a2s St., Franecis,
of whose lives and actions we possess such zuthentic

details.” 1

1. Little, W.J, Knox . Francis of Assigi: His
Life snd Fork, p. 15.

Dr, Little, writing in 1807, states in his preface
that he has studied everything, medleval or wmodern on
the subject, that has come within his reach, He

states that he haq depended upon originsl authorities
and his Judgment of 8t. Francis 1s independently

formed from them, Dr, Little briefly gives three prin-
cipal sources of our knowledge of St. Francis as
follows:

"There ie first the life by Thomess of
Celano, 2 brother of the Urder, much estecmed
for his saintlines:., He knew 8t. Francis inti-
mately, 2nd wrote his life, by order of Pope
Gregory IX, 2 little more than a year after the
saint's doath.... Some years later by request of
the Provincials of the Order, Thomas wrote....
"The Second Life of 8t. Francis."

(2) A new life was undertsken. This was
done at the request of the Genersl Chspter of
Geneva in 1247, Three of the early compsnions
of St. Francis, Rufinos, Angelo Tancredi, and
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Leo were appointed to do the work; nnd especial-
ly to supply the omiscions as to £t, Francis!
early days found in Celsno's 1ife....This was
c¢alled the "Life by the Tres Eocii", and is the
second importent source of our knowiedgo.

&) 1t was an epoch in the Francisecan Order,
shen 8t, Bonaventura was elected General in 1257,
In 1280, at the request of the brethren, he under-
took his life of the founder, which wes mesnt to
be, and for long held to be, the authoritive bio-
graphy. e had himself known St, Franels inti-
mately..eoiiis 1ife of St, Francis was published in
1982, and is known as "The liew Legend", &t, Bona-
ventura, in the first part collects with csre in-
formation unpublished before, This gives resal
value to his part of his work, In the second
pert he merely abridges and alters Thomss of Cel-
ano, =nd the esrlier biographies.,"” ?

ibid., pp. 15-17.

Father Psschal fobinson, O.F.K,, =n outstanding suthor-

ity on the 1life of £t, Francis agrees with Dr, Little

vhen he says:

"Bome six hundred snd eighty years have
elapsed since the death of £t, Francis, snd in
the interval a large literature has gethered
round sabout his life, bBut the real sources of
Franciscan history,-~the works which have sup-
plied the Saint's meny bigraphers with most of
their mnterisl, the well-springs, so to say, of
Francisean literature,--may be counted on the
fingers of one hand. Theyccopprise the First
snd Second "Life"™ by Thomas of L“elano, the
"Legend of the Three Companions®, and the "Leg-
ends" by &t., Honaventure," &

T

Robinson, Paschal, 0.F.¥., Some Pages of Frangis-
can History, v. “.
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Of Thomas Celano, Abbe L, Lekonnier, A French bio-

grapher of Et. Franeis writes:

"The first biography of ©t, Francis was
written less than two yesrs after his death. The
author, Thomas of Celano, had been selected by
Pope Gregory 1IX, who was careful of =211 that could
contribute to the glory of his friend, =nd the
choice was in every respect a happy one. Thomss
had entered the Order earlyj he had lived several
years with Francis; to say thzt he had seen him
living, 1s not enough, he had devoured him with
his eyes." 4

4,

Lelonnier, Abbe L., History of St. Francis of
hAssisi, p. 5.

Father Paschal, 0.F.M. says of Celano's writings:

"Up to date no error or ejuivocation has
been proved against Celano, and he still remains,
in the face of false criticism with its sllies,
the first of Franciscen bilographers in the order
of time,--the very Father of Franciscan History.
Moreover, his First "Life" 1s, as Mr. liontgomery
Carmichael has well styled it, "the oldest,
purest, the only umimpugned source" of Franciscan
biography. E£o true is this that, if this "Life"
be taken away, Franciscsan history is left without
foundation.” 5

Be

Robinson, Paschal, O.F.M.% op. git., p. 5.

The Lesend of the Three Companions or Life by the

Ires Socii was intended to supplement the writings of

Thomas of Celano., Its authenticity has been called in-

to guestion. Father Paschal says, "At best the Legend,
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ag we possess it, is = dissppointment; we mizht reasone
ably have expected much more from the source whence it

ftsisupposed to proceesd." 8

8. ~Ibid., p. ©.

Lbbe Lelonnier, =s =lso Father PﬂschQI, agree
with Pr. Little regarding the "illew Legend™ of St.
HSonaventure., They also state that °t, Bonsventure
deliberately suppressed the facta relating to the
trouble B8t, Francls had with the more lsx members of
thi!ﬁrder wvho desired to change his ide=ls in the
practice of poverty. Et, Bonaventure did this "to
bring into harmony the two extreme parties....This
suppression, however, desirable for edification at the
moment, renders the second part of his work less valu-

able as history." 7

7. Little, J,V, op cit., p. 17. Lelonnier, Abbe L,
op. cit., p. 11, and Robinson, Father #=schal,

Q_E. m., p;! 10-111

Father Paschal says of ©t, Bonsyenture's aim:

"This coneiliatory aim msy be observed in the
judicious way 8t, Bonaventure distinguishes

between what 5t, Francis recommended and prac-
tised himself, and that which he strictly en-
Joined on his followers. In so far, then, as
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8t. Bonaventure aimed at writing a 1life thet would
give satisfaction to all, his production has been
rightly described by M. Sabatler as a legenda pacis." 8

8. Robinson, Pschal, 0.F.M., op. clt., p. 1l.

The suppression of facts by 8t. Bonaventure does
not dimimish the factusl and =suthentic knowledge of
8t. Francis at the present time., The credit is due
to the Bollandist (Jesuit) Fathers to whom were brought

the original menuseripts of Thomas Celano and the

Legend of the Three Companions. (The originel first
Ligg of 8t. Franeis by Celano was brought to the
Bollsndist Fathers from a Cistercian Abbey of Long-

port in the diocese of Soissons: The Legend of the
Three Companions was discoverd in a convent of
¥inorites in Louvain.) The Bollandists published
these in a2 work entitled the Acta Sanctorum.

Dr, Little Says:

"In thelr magnificent work, the 'Acta Banct-
orum', they have collecte2d all they could =8 to
the 1ife of this great saint 2s well ss of others,
They have also published the life of the 'Tres
Socii', 1'The Second Life', by Lelano, they did
not publish, owing to 2 mistsken notion sappar-
ently, that it was a nmere sugplement. This how-
ever, has been published by #in=ldi. The Boll-
eandists have also published extracts from the
abridgment of John of Ceperano, Thus we possess
all the "Ancient Legend", i.e.,, the early and
most nuthentic lives., Further, they have pub-
lished the life by 6t. Bonaventura which 1s 2lso
in the folio edition of that sesint's works."

"It was not until the beginning of the nine-
teenth century that Father finaldi, a Franciscan,
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published the 'Second Life'! of Celano, from a
m=nuscript he had ‘@iscoverdd, “toréther-—¥ith a
fresh edition of 'The First Life', from = menu-
script which he considered superior to that of
Longport." 9

2. . Little, Jowo, oD, Ci;-,,pp- 17-19.

The greatest controversy seems to be concerned
with The Mirror of Ferfection or Speculum Perfectionis.
i, Paul S8=batier found 2 manuscript in the iagzarin
library. He edited it in 1896 and for some time
claimed this as the most sneient biography of St.
Franeis written by Brother Leo #é early as 1727 and
that it therefore preceded the blography of Celano,
After further studies he admitted the uncertainity of
the date snd suthorship. Father Paschal disproves
Sabatier's theory snd then says of Frofessor Babatier:

".eself he were only sble to prove the S

to be reslly the lecends anticuiseim=, he would go

far toward advancing his pet theory that the
'First Life! by Celeno is in the nature of an

official reply to the §gggg%gg Pgrf onis. But
up to date ¥, Sabatier has f2iled to oust Thomas
of Celano from the position he has held long as
the earliest biographer of St. Francis." 10

10. Robinson, Paschal, 0.F.M., 9, cit., p. 16.

Father Fzschal then goes on to explsin the origin -
of The Mirror of Perfeetion =s passsges teken from
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The Legend of the Three Companions and from Celano's

works, Father Paschsl sayst

"If we may accept the decision of those who
have nade the subject peculiarly their own, the
Speculum nggggilgg}g, 28 M, Ssbatier has given
it %o us, is 2 compilation, probably of the year
1318, A cezreful examination shows that it was
not composed 2t the same time, or immediately
after 8t, Francis's death; 1t is obviously the
work of seversl hands., It is certainly based on

the writings of the Companions of 8t. Francis,
and espeelally on those of Srother Leo," 11

1%,  Ibddes p. 17,

" 0f less importance but of great interest sre
traditional writings. The Sacrum Commercium, =2 poetie
a2llegory telling of the mystic espousal of Bt, Francils
with Lady Poverty. Its author 1s not known. The most
important of the Early Chronicles of the Order =re
thoge of Thomes of Eceleston aznd Jordan of Giano who
relate of the coming of the Friars into Englesnd =nd
Cermany. The Fioretti or Little Flowers of E£t,
Franecis dates from before 1328, according to Paul Sabe-
atler, Most blographers do not a2ttach much importance
to these writings from a historical point of view,
tbhe L, Leldonnier says:

"The traditions of that history (of £t. Francis)
are too recent, and if they cen be employed at
2ll, they must be carefully selected,...l heave

read them more than I have guoted them....There
ars three deserving of special mention, because
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they sum up and represent all the others. They
are the 'Fioretti', the 'Book of Conformities!',
and the 'Chronicles of the Minorites', The
'Fioretti! or 'Little Flowers of St. Francis!,
belong to the Tourteenth century., They are sup-
posed Tt heve besn written by Glovanni di San
Lorenzo, of the noble family of liaregnolle, who
in (1584) was raised to the episcopal throne of
Bisignano."

"1The Book of Gold, or of the Conformities
of the life of our blessed and seraphic Father
Frencis with the Life of Jesus Christ our Savior'.
Such is the title of the book that was presented
to the Chapter at 2ssisl, in 1329, by a holy
religious named Bartolommeo, 2 native of Pisz and
a very learned men....The bock, which at its
first appesrance was enthusiasstically received,
has fallen into complete discredit." 12

12. Lellonnier, Abbe L., op.« gib., pp. 14-15.

Father Paschal seys, "It is needless to say that these
works must not be classed among the sources of Francis-
can history, proFérly 80 called; a2t best they reflect
but secondhand impressions of £t, Francis =nd his

first followers." 1%

184 RObinﬂQn, yﬁBChf?l, OQFQMI, LD m-, Pe 8E.

In the seventeenth century appeared the works of
an Irish writer, Luke Wadding. He compiled eight
volumes of "The Annals of the Hinorites", Dr, Little

saﬁs this work #s "of real wvalue, although it suffers
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from his ignorance of some of the earlier documents,"l4

14’. Little, '[;" .J. Knox, Q:Lll MQ’ p. 19'

Abbe L, Lelonnier also says that "There =rs few

collections of such importence." 15

15, LeMonnier, Abbe L., op. cit., p». 18,

Father Paschal does not éonsider them =28 valusble,
He says:

"The Irish annalist's series of weighty tomes,
vhich z2im to give the history of the Frisrs
Hinor in chronological order from the beginn-
ing, ere most readable, and spite of some short-
comings from a scientific standpoint, are per-
haps more often consulted for reference than

any other single work on the subject." 16.

16. Robinson, Paschal, O.F.M., op. ecit., p. 28,

The most enthusiastic Frotestant student of the
gources of Franciscan literature in modern times is
Me Paul Gebatier. In his Vie de St. Francois which
he wrote in 1890 he has assimilsted practically all
the results of previous studies, The weak point in
his work is that he separates S5t, Francis from the

Church, Father Agostino Gemelli, O.,F.M. says of him:
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"Sabatier started out with an sssumption un-
worthy of any true scholar....le loved St,

Franels with such intensity 28 to live in spirit-

ual communion with him, and therefore made him
beloved by others. £2ut he loved him 28 2 msn

and as & man only; his supernatural life and the

very escence of hig sanctity escaped him en-
tirely....The fact that his book was placed on
the Index showed how dangerous it is for souls
to consider St, Francis 28 2 man--and a2s a3 man
only-~separating him from the Church and muti-
lating his conception of the universe." 17

17. Gemelll, Agostine, O.F.Ml., The Franciscsn liessage

fo the ¥Yorld, p. 297.

., The most impartial and unprejudiced Protestant

bi§érapher seems to be Dr. ¥.J. Knox Little; in the
preface of his book St. Francis of Agsisi he states
that he has depended only upon orizinal authorities
and thsat his Judgment is independently formed from
thems Dr, Little is in sympathy with 8t. Francis

and 1s an admirer of Ope Innocent III and of Greg-

ory IX., He does make sever-l misstatements regarding

the Catholic Church, but that can be expected from
his Protestant interpreation of Catholic teachings,
Abbe L. LeMonnier wrote sbout five years before
Dr. Little. Iis work i1s also based on original
sources and reflects the interpretation of a |
Catholic writer. Dr. Little says of him, "The
Abbe Lelionnier has written = Life quite to be re-

lied upon, but distrescing from its bad style and
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ite fulsome Rom~n tone." 18

18, Little, ¥.J. Knox, op. cit.», r. 20,

This last remark is not surprising from a Protestant
point of view.

The most recent and most relisble suthorities
as biographers of 8t, Francis are the works of
Father Cuthbert,0.8.F.C. and of Father Paschal Rob-
inson, O.F.it, Father Cuthbert has traveled in
Eufope and has read all the original source material
‘availasble, He has written many treatises on 8t,
Frencis, His English tranelation of The Mirror of
Perfection is considered by Father Paschel as the
most satisfactory. Father Paschal is also noted for
his research in original documents, His ¥ritings of

£t. Francis of Assisi snd the Real Saint Francis are
very valusble as they reflect the true spirit of Bt.

Frencis, His translsation of the Canticle of the Sun
is the most satisfactory of rll translations a8 he
wes gquite successful to give it "the nalf rhythynm

of the original Itezlian," 19

18, Walsh, Jsmes J., The Thirteenth, Greatest of

Cen F] ;’. 057.
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Several recent writers have treated of Et.
Franeis as 2 soclsl reformer. Among the most out-
standing may be mentioned Pope Leo XIII in his
Auspicato an Fncyclical concerning St. Frencls and
the Third Order as s means of socizl reform; Father
Agostino Cemelli, O,F,¥, in his Franclscan kessage
to the Forld; Paul R, ¥artin's, The Gospel in £ction;
Leo L. Dubois', Ssint Frencls of Assisi, Soclal Re-
former; Father Cuthbert, C.S.F.C. in The Romsnticism
of §t. Francis end in Catholic Ideels in Social Life;
and Father Cyprian Emanuel, B.F.ﬁ. in = series of
articles entitled Saint Francis of Assisi - The Pat-
ron of Social Action which appeared in "The Catholie
Charities Review" from December 1928 to September 1827.
€ince 1934 the Franciscan Educational lonferenceg have
contributed valusble papers and discussions in the
field of Sociolegy; in their treatment of this subject

the Franciscan ideals 2re emphasized.



CHAPTER I
HISTORICAL BACKGROUND

Disturbed Society of the Twelfth

and Thirteenth Centuries

An impertant and unprejudiced evaluation of the

socizl theories snd prineiples of 8t. Francis can be
made only by studying them in their proper histor-
ieal setting. The politieal, social, and economie
factors of his day pleyed sn importsnt tele in de-
téfmining the purpose and mode of his actions, Ne-
dieval civilization was not so vastly differnt from
that of our day. Yes, we often even find ourselves
quite at home especially in its socisl 1ife. Human
nature ever remains with us, essentislly quite the
same, no matter what goes on in our politiesl and ec-
onomie world. That human nature is inclined to be
selfish, =smbitious, and ever dissatisfied we know
from experience, No one finds himself so perfect
that he does not readily see that self-control in
one way or another is essential to a socizl life if
one is to possess in some measure the peace and
happiness which his nature is continuslly seeking,
If one keeps in mind how humsn nature reascts towards
the thinges of this world, towards the people with

whom 1t associates, towards suthorities, and towards



oneself, one e¢sn properly eveluate the socisl the-
ories and principles that sre best suited to promote
the welfsre of esch individual end of society in
general. Though our mode of sction may change as
socinl, politicel, and economic standards change with
the progress of society, yet the fundamentsl prin-
ciples which guide our actions ever remain the same,
They sre 28 =appliecnble to modern society ns they were
in the dsys of Christ and in the days of 8t. Francis,
Vaurice de "ulf states this thought ss follows:

: "The truth of the time of the Greeks is
still the truth of the time of Thomas Agjuinns

and of Duns Scotus. 7Truth is something enduring.
Of course there is left a place for progress

and extension in humsn knovledge, there are ad-
aptations of certain doctrines to socirl con-
ditions; this appears, for example, in the
scholastic doctrine of the mutability of eth-
ieal laws, But the principles which rule the
logieal, ethica2l and social activities remain
unchanged; they are like human nature of which
they are expraessions, snd which does not change
sssefrom this standpoint we may say that the
philosophers of the thirteenth century are con-
scious of the responsibility of bullding for
eternity." 1

1. De%ulf, knurice, Philosovhy Civilization
in the Middle Azes, pp. 145-148,

Vhether we live in a2 monarchy or in a republic,
its rulers are bound to the same duties of promoting
the welfare of their subjects, There subjects also,

in every period of history, are bound to respect
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authority. The goods of this world are for the rich
and for the poor, They must be used in sccordance
with the mind of the Civer of sll goods. The rich
and the poor are bound by laws of charity. Covet-
cusness is forbid en to both., St., Francis understood
this snd ecarefully selected the principles of the
Gospel to teach men how to live, A Protestant writer
says rather enthusiasstically:

"St. Francis was one of the greatest, noblast,
and holiest men ever raised up by Cod for 2
eplendid work of His glory. In an age of pig-

~.mies, in an age of middlingness like our own,

 we do well with awe and humility to contemp-
late so great an example of the power snd love
of God, His exact methods were not, indeed,
the methods which would be most effective or
are most needed nowjy but we are unreal and un-
wise if on this account we quarrel with them
or put them aside 2nd so miss their meoning,
unless, indeed, we are willing to put aside
and juarrel with the methods of Jesus Christ
Himsgelf," 2

%  Little, ¥W,J. Knox, 8t. F of Agsisi; His
Times, Life snd Kork, p. 24,

in what condition did St, Francis find society
in the twelfth =2nd thirteenth centuries? Avarice
and selfishness were very prevalent. The rich
sought for greater riches, greater plessures, snd

greater comforts., The poor envied the rich,
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coveted their goods, and falled by idleness and mur-
muring discontent to promote thelr own progress and
welfare. The rich ignored their obligations to the
less fortunate, and the poor were blind to the dig-
nity of their position and to the blessings that
accompany = holy poverty. These socisl ¢onditions
filled the thirteenth century with juarrels, revolts
and hostilities, It was as unususl for the people
then to reslize and appreciate a social idesl as 1t
is in our own day. But the i1deal existed then none
the less and is ever =s efficacious in removing
social unrest as 8t. Francis proved it to be. The
author Juoted above sayst
"There was much cruelty and oppression, the
poor were in almost hopless misery; the rich
wrapped in worldlines=, selfishnes=, and lux-
ury. Religion haé become to a great extent
merely nominal, The Church was fsiling in
her mission, deeply corrupt, and terribly in-
efficient; words had taoke the plece of things
essseliothing could save such a soclety but a
complete break up of men's idens, Froneis
effected that, and he effected it by the

closest following in the path of his Yaster
that this world has probably ever sesn." 2

3. Zbddes Do 27

One class of people sadly neglected snd despised
were the lepers. Feople were convinced that only a

miracle could cure them, =2nd the prevailing idea in



the uffids of most them was that the horrible disease
wags 2 punishment of God upon = sinner. The sufferers
were banished from soclety, provided for very meagerly
in leper houses snd leper-farms, There they were %o
a2 large extent obliged to provida for and to take
care of themgelves, "There were leper-hospiteasls
before St, Francis! day; =nd religious congregations,
such as the Crucigeri, devoted to the care of the
lepers, But undoubtedly 8t. Francls and his friars
fostered the movement of pity and gave it a wider
impetus." 4 |

4, Cuthbert, Eev. 0.8.F.C., The Romanticism of
£t. Eramels, p. 178,

The poor psople were usually fed, but the lepers
were shunned. Thisg kind of treastment sadly did not
mesasure up to the standards of cherity exemplified
by Christ. But there was a change in the thirteen-
th century and this change was especially marked
when the influence of S5t. Francis begen to make
itself generally felt,

s

Cf. Martin, Psul R,, The Gospel in Action, p. 27.



That the social evil of leprosy was quite prevalent
end poorly trested may also be inferred from the
following passage by V.J.Knox Little: "It is
evident then, that the wisdom of the time, medical
and social, was entirely at fault in view of this
tremendous and incressing social evil; to close the
eyes to 1t, to shut unfortunate suffers out, to
treat them a8 though they were especislly marked as
sinners, like those on whom the tower of Siloam fell,

was the only thing they could think of." 5

B5. Little, W.J. Knox, op. git., p. 102,

Causes Of Social Unrest - Feudalism

Many csuses of social unrest were due to the
outworn and decaying institution of feudalism.
"Serviceable as the feudsl system had once been for
the protection of the people, 1t graduslly outlived
its utility with the new developments of political

and social conditions and beceme oppressive," 8

8. Martin, Paul R., The Gospel in Action, p. 89.




The miseries of the serfs have often been exagger-
ated, but with the political and economical changes
of the esrly thirteenth century feudalism even at
its best deserved to be discarded. "Commerce was
increasing by leaps and bounds, the towns were
becoming great trading centers and economics had

begun to take on a new meaning.," 7

7. 1bid., p. 81,

Therefore the feudsl system, in which lsnd instead of
money was the ordinary reward for service, was no
longer adaptable to the fast growing towns and City-
States., The feudal lords, however, were not resign-
ed to surrender the support of the people vho were
bound to them by oaths of feslty. They resented

the spirit of independence that their subjects had
acquired =2s they drifted into towns where they en-
gaged in labor and trade., These towns-folk now re-
fused to eng=ge in the constant petty wars of their
lords who repaid them only with a meager existence.
Even the Church had become intimately entangled

in feudalism through her bishops and priests. They

were temporal as well as spiritusl lords and such were



also the abbots of monasteries,

Ccf.

DeWulf, Maurice, gp. cit., p. 23,

"Freedom, consequently, was searcely known;
wars snd Quarrels were numerous, and the people
who might be inclined to peace were dragged per-
force into the quarrels of their superiors....
But already resistance showed itself in Italy.
The serfs were dominated éinori in Italy and
especially 4in Umbria., OGCradually they loosened
the yoke. They were persevering in commercial
enterprise and efforts of industry. They ac-
quired some wealth. Then they united and re-
sisted oppression." 8

e

Littl‘, Wede Kncx' Oh« m.’ De 8.

For the many who had already extricated them-

selves from the bonds of feudalism, life was be-

coming very fascinating.

"The joy of living had been reborn and was
growing; the plessures of asctivity began to be
understood. Laborers cultivated = patch of
round no longer under feudal domination;

erchents travelling from one part of Europe
to another to buy stuffs and sell them at a
great profit,....2ll these found their occupa-
tions more plezsant than formerly and made
profit out of them; and pleasure and profit
were of mutual assistance." 9

S

Salvatorelli, Luigi, The Life of St. Francis of
Assisi, ». °8.

These people had tasted of wealth and pleasure and



their sole sim was to scquire more. To this class
belonged Peter Bernardone, the father of St. Francis.
These were the rich who were growing richer and who
intensified the burden of the poor. They becanme
gselfish and abusive, living a life of ease and lux-
ury and vice, For these St, Francis, who knew rich-

es, also had a2 message of social reform,

Decline of Monasticism

Another cause of social disturbance in the
twelfth and thirteenth centuries was the decline of
monasticism. The chief csuse of this decline was
the possession of vast wealth in the form of large
estates, The abbots were so engrossed with their
numerous interests as temporal lords that their
spiritual duties suffered in consequence. In their
earlier existence the monasteries had nobly served
the needs of the peoplé. A writer says of them:

"The monzsteries were the asylums where in time

of need the hungry were fed and the naked clothed.

Agriculture and trades were taught....Upholding

the teachings of the Church snd keeping alive

that spark of humen charity which was based on
divine motives, the monasteries were indeed

social bulwarks without which the Middle Ages
would have been 2s entirely cold and heartless
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as were the pagan days which had gone before,"1l0

10. Hartin, Paul Ro’ SR m.’ Pe 18.

But now the new towns were beyond the reach of the
influence of the monks who remained on their isolated
estates in the inland, An attempt of monestic reform
was undertsken at Cluny in the eleventh century. The
Benedictine monks of Cluny instilled new religious
zeal within their own cloister and awakened the same
apir&t in a great many other monasteries. This was
done by means of organizing a2 federation of monas-
teries., Up to that time the Benedictine monasteries
had been independent. At the beginning of the
twelfth century, two thousand Benedictine houses
were dependent on the Cluny sgstem, Cluny christisn-
ized feudslism by introducing Caristisn principles
and ideals into the minds of the feudal barons., They
also undertock the reform of the seculsr clergy,

both priests and bishops.

Cf, DeWulf, Msurice, op. git., pp. 24-29,



"But the very prosperity of Cluny, especizally with
ite extrsordinary wealth, became one of the chief
causes of its declining influence, At the beginning
of the twelfth century its monastic life had become
more lsx, and henceforth its influence as = social

force waned." 11

11. DeWulf, Meurice, op. git., p. 30.

After the Cluny reform had performed its service, a
Benedictine congregation of Citeaux under the =2bbot,
St. Bernard, continued the work of reform. W%When he
died in 1153, medieval society had achieved the
height of its monastic ideal,

Cf. 1bld., p. 22,

"The Bensdictine monasteries had fallen into decline
chiefly through excess of wealth which had fin=1lly
weakened their austerity." 12

11

12, mg_-, pe 74,

The Protestant writer criticizes them less severely.

e says:



"The evils had spread into the Church., Among
the clergy and among the religious there was a
general and fatal laxity. The Benedictines had
ceased to be so vigorous and so powerful es of
yore. The Cistercians were, indeed, preserving
thelr monnsgtic life 2¢ before, but they were
quiet in their cloister, and exerelsing no wide
sway upon the times., ©St. Bernard was dead. -
There was no commanding volce to reach men's
souls," 12

13, Little, W.J. Knox, op. ¢it., p. 288,

Evils In The Church

Not only did monasticism decline because monks
had sbandoned themselves to worldly interests, the
Church too, was tottering under the burdens of tem-
poral interests, war and vice. "The feudal system
had done its work in checking snarchy, but it had
introduced vest worldliness into the Church, &
worldly spirit had come from great power, great
dignity, great wealth." 14

14, Ibid., ps 7.

The Popes were, to a great extent, temporsl rulers
as well ss spiritual rulers, Under Innocent III,

in the thirteenth century, the temporal power of
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the papacy had achieved its height., The two vast
temporal snd spirituzl powers of the pspacy were
recognized as legitimate and accepted as such by
tempor=l rulers and their subjects in the Middle
Ages, But the burdens of these offices seemed too
heavy for the Popes of the twelfth =2nd thirteenth
centuries, An Itali=n historisn writes of the Pope:

"Wherever he turned his gauge, Iumvgont <il

sew difficulties and disputes,... 'n Frunce the
scandalous and mysterious affiies of the divorce
between Philip Augustus s=nd Jueen Ingeborg was
still pending.... In England the guestion of
the Archbishop of Canterbury's stipend had
brought about = direct and open quarrel with
King Johnj.sss In 8pz2in, Castile was making
ready for war sgainst the Hoors; but the King
of Leon was their secret ally, In Portugal

the Bishop of Oporto wes &t war with King
gancho." 15,

15, 6Ealvatorelli, Luigi, op. cit., p. 134-125,

The Popes were consulted in temporal affairs and
their approvel was sought by rulers and subjects,
The interdict was commonly used, It was a severe
but effective method of punishing oppressive or
unworthy rulers., The conflict between the pap=cy
end emperors was an outstanding feature of the

thirteenth century. The emperors, jeslous of their
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powers, interferdd in the spiritual rights of the
papacy through simony snd lay investiture, The nost
outstanding of these conflicts was the one betwean
Frederick 1I of Germsny and Pope Innocent III,
Father Oswald, 0.8.F.C., describes its consequences
as follows:

"The struggle was most disastrous for the
welfare of Christendom and the Church.... 2nd
though the struggle issued in the downfall of
the Hohenstaufen, the Church bore the scars
of the wounds that had been inflicted on her in
its course for many a long dayeees For whatever
the faults of individuzl Pontiffs might be, or
whatever their imperinl opponente; it was the
Papacy that shood for personal and ecivie free-
dom, and the Hohenstsufen who wished to bind
the bodies and souls of men with the chains of
sbsolutism. It was not that Frederich resent-
ed what he might consider unwarrantable inter-
ference on the part of the Pope in temporsl
affairs, but rather that in his boundless ambi-
tion he desired to rule both as Caesar and ns
Hierarch throughout the whole extent of the
Empire," 18,

18, Dswald, Fath.ar. OoSoFoCn’ m M m Qﬂ
8%. Francls, p. 53-54,

Of the bishops and priests many were feudzl lords,
1iving in luxury =nd as frequently engaged in
quarrels snd petty wars as the feudal barons,

"eane for they were temporal princes within the
limits of their flefs and prelates in their dioceses,
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They owed to thelr overlord support in time of war,

and,...wvere warriors of a rough and primitive type." 17

17, DeWulf, Haurice, op. glt., pes 32,

The conditions of the tottering Church are viwidly
described by Abbe L. Lelionnier:

"A worldly spirit spresd through the Church.
Ecclesiastical digniteries were mixed up in
business affairs and interests, and imitated

the manners of the great lords. They vied with
them in luxury, in sambition, ané sometimes,

alas! in vices of =21l sorts.... It was 2 scan-

dal, =nd an injury tc the conscience cf the

pubiic. A strong reaction seemed necessary

sses On 8ll sides but one remedy was called for,

s return to the simplicity of the esrly Church." 18

18. Le¥Monnier, Abbe L., History of St. Francis of
Assisd, p. 105,

Pope Leo XIII refers to thse conditions in the Church
in these few words: "Not even those who by their
position should have served as a check to others, kept
clesr of the taint of these vices." 19

19, Leo XIII, Pope, s Encyclical concerning
8t. Francis and the rd Order, Eeptember 17, 1882,

8t. Francis did not denounce the emperors and clergy,

but by his social ideals he becsme the pillar of the
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tottering Churech.

Heresies

With the laxity in the monasteries and the
sorely wounded Church, the masses of the people fell
into 2 spiritual lethargy. Their souls became fer-
tile soils in which ever wide-awake enemies of the
Church and the would-be rsfornorﬁ might seed heresy.
Pope Pilus XI speaks of them:

"There were those who, blaming the sins of
individuals on the Church of God, proudly
believed themselves called by God to reform
the Church; but when they began shortly to
repudiate the tesnchings and the suthority of
the Apostolic See, their motives became plain
enough, while it is well known that many of
them soon fell into lustful and luxurious ways
and even into open disturbance of the public
peace, shaking the very foundations of reli-
gion, of property rights, of the family, and
the state., It was an instance of what has
repeatedly happened here and there in history,
when seditions ageinst Church and against State
went hand in hand, one abetting the other." 20

20, Pius XI, Pope, Rite . Encyclical on the
Seventh Centenary of the Death of 8t, Francis,
April 30, 1928,

The Waldensians, or Poor Men of Lyons, were a
type of these heretical sescts who attacked every-
thing they saw in the Church, They urged prelates

to put on wooden shoes and replace the sword with a
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sppde, Vhen Rome Jjustly rejected their programme
of reform, they founded private churches. They
sdvovated s return to the primitive simplicity of
Chiristienity but fostered communism and = spirit

of revolt against the Church,
Cf. LeMonnier, Abbe L., op. git., p. 108,

0f all the heresies, the Albigensian was tﬁe
most pernicious to Church and State. It spread
rapidly in the flourishing towns of Northern Italy,
Germeny, and Southern France where with little
labor ﬁature'providod the necessaries and luxuries
of 1ife., A Jesuit historian says:

"It was precisely in these regions that un-
worthy ecclesiastics, high and low, disgraced
their office by luxury, pride, lust and
avarice, and created scandals which were the
more severely criticized, as a spirit of
politieal independence, mingled with democratie
and even communistic tendencies, was everywhere
astir in the rising cities. Under these cir-
cumstances 1t was easy for Manichaen emissaries
coming from the East to kindle the embers of

~ heresy into a conflagration which threatened
the existence both of the Church and of the
State, The new sectaries called themselves
Cathari, the Pure, or Albigenses, from the town
of Albi, the center of their activity." 21

21, Guggenberger, A., S5.J., A Genepral History of the
Christisn Era, Vol. I, p. 365.
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The Albigensian system originated in the old
pagan Msnichaen Dualism. It ascumed two first prin-
eiples, a good God, the creator of the spiritusl
world, and an evil god, the creztor of the material
worid. It denied the dogmas of the inearnation, the
resurrection of the body, 211 the sacraments, and
thé whole system of Catholice teaéhing. It rejected
the suthority both of the Church and of the State.
Its moral code was a positive incitement to vice,
The majority of the Cathari or &lbigensians rajected
nttrimony but allowed and practiend free love with-
out restriction,

Ccf. Ibid.,

They gained greast popularity by thelr attacks upon
the luxury and worldlines:c in the Church., The people,
ignorant in religion and lacking all respect for the
clergy, accepted their heretieal teachings.

Crusades

The ¥id le Ages were also the ages of the
Crusades, the ages of knighthood eanéd chivalry. ¥ith
the laxity of religion, chivalry and knighthood
acted to some extent es forces of morsl and socizl
discipline. But the holy purpose 6! the Crusade,

the plous enthusissm for the deliverance of the Holy
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Land from the hands of the Turki, was almost lost
sight of in the thirteenth century. It degenerated
into a schems for adventure snd for the gaining of
wealth, ¥.J., Knox Little concludes from the evils
connected with the Crusades that they were "an immense

nistake," 2°

22, Little, ¥.J. Knox, op. cit., p. 83,

Ty;;, however, is an unjust condemnation, Neither
PJik Innocent III nor the Crusades ares to be blamed
for the unworthy motives of meny of the individunl
Crusaders who were such only in name, They debased
and discredited the Crusades mhd drought about the
failure of their purpose, The Crusades of the

tenth and eleventh centuries had scouainted people
with the riches of the East, With the decline of
feudalism and the rise of the commercizl towns,
trade was stimulated., By the thirteenth century sa
profitable trade had been carried on between the
merchants of the new cities and towns and the East-
ern tradesmen. The religious motive of many Crusesders
thus degenerated into » commercizl enterprise. This
brought about a failure in winning the Holy Land by

means of war, ©&t. Frencis wes not blind to the evils
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of the Crusades. Yet he 4id not denounce them,

neither did he encourage the holy wars,
£n Age Of Trensition

From this historical account of disturbed society
of the twelfth and thirteenth centuries we must not
conclude that those centuries were worse than our own,
Ngithor were they better. To evaluate it impartially
one must do so with a historical mind in the 1light of
the medievalist. Those centurles were centuries of
tramsition similar to our modern civilization,

Maurice DeVulf summarises the #iiuationt "The twelfth
century witnessces a new civilization estsblished in a
striking form, The struggles of kings with vessals,
the coming of the communes, the establishment of
citizenship, the frecdom of fhe serfs, - 2ll of these
facts are evidence that the balsnce is being establishe-

ed among social forces." 23

‘?3. Demlf. Haurioe, QD m.’ De 80.

Pope Leo XIII says of its good and bad quslities as
follows:

"The spirit of that age with its vittues
and vices is kmown well enough. The Catholice
faith was cuite deeply rooted in the hearts of
the people, and an inspiring spectacle it wes
to see so many, animated by the fervor of their



b

plety, set out for Palestine bent on victory or
death, 8ti1l) license had warped the mor=2lity of
the people, and nothing was 80 generally necess-
sry as g return to Christian sentiment.

o4,

Leo XIII, Fope, Auspigato

Dre James J. ¥Walsh ssys of tha'cantury in shich 5%,

Francis lived:

"His century is, 1 think, the most interest-
ing in the history of Christinsity after its
primitive age; wmore interesting than even the
century of the HReformation; and one of the chief

- figures, perhaps the very chief, to which this

“ 4nterest attaches 1tself, 1s §t. Francis, And
 why? Becsuse of the profound popular instinet
" which enabled him, more than any man since the

rinitive age, to fit religion for popular use,

@ brought religion to the people, He founded

the most popular body of ministers of religion

that has ever #xisted in the Church, He trans-
formed monachism by uprooting the stattonsyy
monk, delivering him from the bondage of prop-
erty, and sending him, as s mendicant friar to
be 2z strenger and sojourner, not in the wilder-
ness, but in the most crowded haunts of men, to
console them and to do them good.," 25

25,

“alsh. James J., The Thirteenth Greatest of
Centuries, p. 258,

1t 18 safe to conclude that the twelfth and

thirteenth centuries were not vastly differend from

our own century. The socinl evils were rooted in

the same cource, To our own day we can nlso sapply
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the same remedies suggested by Father Agostino

Gemelli, O.F.l. in the following juotation:

"At the end of the twelfth century a twofold
need was keonly felt throughout Christsendom .
that of living more strictly in conformity with
the teaching of the Gospel, and that also of
infusing the spirit of Christianity into those
new forms of 1life which were springing up, zbove
21l into that tendency destined to become the
distinguishing characteristic of modern civili-
gation - the tendency to live a life of move-
ment and sction, Then God sent Francis." 26.

26,

Gemelli, Agostino, O.F.M., The Franciscan lessage
to the %o p. B
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CHAPTER I1II
8T, FRANCIS # HIS CHARACTER AND PERSONALITY

Having reviewed the historical setting of the
twelfth and thirteenth centuries, we are ready to
consider St. Francis himself, In his faith, enthu-
siasm, and chivalry,.rrancis was a man of his age,

e 1ived in = transition period, and he hed completely
caught the spirit of his age." 1

1l : Little, Wedo K-nﬂx.’ O« m‘.l_'___ Pe Be

A Ts

But Francils ;as preserved from the spirit of avarice,
independence, snd selfishness so characteristic of

the age, Pope Pilus says of 8t, Francis in the words
of = contemporary blographer, Thomas Celano, and of
Dante: "Like the sun he aras§, as Dante sings; and
Celano agrees with him when he writes: ‘ile sparkled
like a star ghininx in the depth of unight and like the
dawn dispersing the darkness,.'" 2

2, Pius XI, Pope, Rite Explatis

ibbe Lelonnier says: "I repest for the hundredth



time Dante'!s beautiful words: (Bueh a 1ife would be

much better sung in heaven,'™ 3

3¢ LelMonnier, Abbe L., op. glfes p. ©5,

fouth of St. Frencls

Francie wag born in 1182 in Assisi, Italy. Hils
mother, Pica, was of noble birth and his father,

Peter Bernardone, was a2 rich merchant quite engrossed

with the riches he had accumulated throﬁgh a profit-
sﬁii;tradi. From his early you¥§ Francls sssisted
hii.fathor in the trade to such an extent that his
educstion was quite neglected. He was taught to
read and write French and Italian, but no further
educational opportunities were give him, Peter
Bernardone ias, however, proud of Francis' abilities
in the business career, He spared neither money nor
privileges to encoursge Francis to love the trade
and to enjoy all luxuries that wealth could offer.
That Franecis did not become selfish in this envi-
ronment is most probahlf greatly due to the noble
influence of his mother. Francis, however, loved
the pomp and display of his day, lHe often appeared
in publie, clad in the finest garments, He could

24



not find materials rich enough to please him, for he

had a secret lesning to =1l that savored of the dis-

play

Cf.

Lbbe

of wealth.

Lelionnier, Bbe L., op. glt., guoting Celano I,
Pe 43 pPp.52-34.

Lelionnier described this youth as follows:

"We can easily imagine him 28 he appeared to
hie contemporaries, young, active, full of
eager emotlons and capsbilities of enjoyment,
ardent and enterprising, and st the same time
gracious and gentle in his menners, refined
and agreeable towards all men, His was a
plastic nature, full of resources and con-
trasts, that men loved as soon as they knew,

It ensbled him through all his different
" ‘phases to retain the faculty of attracting

hearts toc himgelf . " 4

4,

ibid., ps 414

His Protestant historian emphasizes how Francis was

pregerved from szny evil influences when he says:

"He was by nature, as a mere lad, gifted with
indomitable coursge. ie had to the end that
sweat and deep simplicity and truth vhich, even
wvhen men have 1t young, is so often blurred and
corrupted by the world. In his geyest days of
worldly popularity, when 'in the swim' - as we
should say - with his light-hearted, thought-
less compenions, he was never carried off his
feet by it.... In those years of solemn changes,
men pass from childhocd to manhood, how often,
alasl here is the point of failure,... In his
trial - and it is one of the greatest,

25



26

especially to one so winning, so fascinating
es he was - Francis stood his ground.” 5

5. Littla’ W.J. _Knbx, Hﬂ- m:, Dp. 10-11.

Hatural § ualities

Through liberty in the use of his father's money
and his winning disposition Francis won the esteem
of his youthful compsnions in Assisi. He was thﬁir
leader in their tournaments and public rejoicings,
He loved the song snd the parade, the cheering of
the crowd, much movement and zest, and the sense of
leadership. "He dreamed of fame and honors, without
any definite idea how fame was to come to him....
The deference paid him now by the city youth was but
a foretaste of that vhich was to come." 6

8. Cuthbert, Father, 0.8.F.C., Life of St. Francis,
pt ’?-

Where meany others would have come to a moral ship-
wreck, Francis assimilated only the culturazl elements,
All coarseness was foreign to his noble heritage.

An obscene word made him silent,

cf. m.’ Pe 8.
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His French biogrzpher gays, ".... the qudlities which
formed the basis of his nesture,... are four wvhich
appear to us to hsve characterized him more than the

rest - intelligence, sincerity, Joy, mand coursges."?

 § Lcnonniﬂr’ Abbe L., Qe m., He 554.

Ag the sen of 2 merchant, Francis was well inform-
od of the mess of the world, Father Cuthbert ssys:

"On their journeys, the merchants not only did
. busines-j they gathered and distributed the news
‘- of the world., They carried politickl ~nd reli-
glous thought from one place to another =along
the route of their travel, and the news they
brought was debated with that intensity which
belongs only to the more impassioned moments of
life, for 2t no time have men lived more keenly
nnd with greater zest for the idess than did
the citizens of those mediseval cities," 8

8. Cuthbert, Father, C.85.F.C., Life of £t. Francis,
Pe 24

Frencis was conversant with all the politieal and
religious movements reflected in his country, but
he was not a politicain nor a2 religious dispﬁtant.
He was no man to find fault, Pessimism, which had
long depressed Italy, was foreign to him, He loved
the world as it was, If things were not as they
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should be, he was more concerned with the joy he
found there.

cf. _m., pe 18.

Upon this naturasl carefree disposition God's
grace worked and purified Francis as he advanced in
age. Throughout his 1life he retained the spirit of
Joy, courtesy, r.finon;nt, and chivalry, He always
remained a knight-errant and a troubadour, but his
worldly ambitions were purified and divinized in the
intense love of Christ Crucifieds From the world-
1ing he became the Knight of the Cross, s happy
Troubadour of Uod, the Herald of the King. "What
Francis adopted from the idea of knighthood was
fidelity - joyous, songful fidelity - the service
of the Host High Lord snd Lady Poverty."®

@, Hammer, Robert,0.F.l., "St. Frencis of Assisi
as an ﬁducator=nﬂ&rﬂin.dea'ngicll Method",

gggg§§ %Lgxgegh !gg%%ng F is-
can Bducation erence, Vol, tuozzzgo:,

1929, p. 21.

His Attitude - Toward God

As personality is the integrated totel of onefs

attitudes, one can best appreciate the social



influence of St. Francis by an anslysis of his
attitudes. The carefree life of his youth wss dis-
turbed for o time by a serious and prolonged ill-
ness, This was the turning point of his life. At
this time he meditated on the weaknesses of humsn
nature a2nd on the perishable things of this world,
His faseinations with the world disasppearsd and
Franeis beecsme convinced that he had not found the
right way of living. ©OSickness had stifled in him
the pride of his youth,

Cf+ Leldonnier, Abbe L., 9. cit., p. 43,

Through these mediations his faith in God increased
and the realization of his nothingness made him
appreciate the neod of a change of attitudes., In
his faith in the goodnes- of God, Francis prayed

and trusted, One day as he prayed in 2 deserted end
crumbling Church of San Damisno, God made fis will
known to him., "And then he felt a mervelous love
for the crucified Christ tske possession of him,
such 2 love as he had never felt before; and he knew
thet for the sake of Him, he would willingly perform
any service even to the death,,...His Lord - the
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Master of his 1ife and service - was the Crucified,
and He had made Himsgelf known in that ruined church;" 10

10, Cuthbert, Father, 0.8.F.C., 9n. Sit., P« 3237,

Unce Francis realized that God hed = specirl work for
him to perform, he whole-heartedly consecrated him-
slef to His service, /s once he dreamed of fame, now
he was convinced that no greater fame could come to
him than to be in the service of Christ, the King of
Kings. In this new service Francis did not know
vhat to do, but he waited for further instructions
which he was certain would follow, With this consecra-
tion to the service of his King, Francis' attitude
towards 1life changed, #4s love for his Kaster was
enkindled, and with this love he embraced everything
that concerned itself with Cod., The joy and enthu-
sizsm of his youth returned. No one was ever more
in the world and yet not of the world than was
Francis after his conversion., Father Cuthbert des-
eribes his conversion as follows:
"And that was the singular thing =bout
Francis' turning toward religion: it did not

reise 2 barrier between him and the earth, but
the earth itself becsme transformed in his si ‘ht
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and gave him a new joy. In earlier days he

had regarded it with a2 certain ezsger reverence
as the scene snd circumstances of high chivalry;
now he locked upon it with even greater rever-
ence because of this new life revealed in it,
snd found in it =n even greater joy. OSuch sn
attitude of mind would hardly have been toler-
ated by the professional religious reformers
vho demanded an utter negation of present joy
end held out as a reward some distant Joy in
another world, Instinctively Francis avoided
their course: their theories had no relation
to the realities into which he had been caught
up. Occasionally in moments of acute doubt, he
sought advice from the bishop, and came away
strengthened and comforted," 11

11_1 204de, Pe 3l.

His Attitude - Ioward The VWorld

Francis loved the world and everything in the
world but with a pure snd divine love, Father
Lgostino Gemelli says of hims "Unlike the hermits
though, he did not cross himself and stop his ears,
as though to keesp out the Evil One, vhen 2 frog
croaked or a nightingale sang, or a flock of spar-
rows chirped with him, Far from it. He rejoiced
to hear them singing like a great chorus,.... and
composed out of them his hymn of praise to God." 12

12, Gemelll, Agostino, 0.F.H., gp. git., p. 17.




A Protestent admirer of St. Francis writes:

"A deep, personal, tender, absolute devotion

to Jesus Christ and Him crucified was the mark
of his life, FHence his generous, tender love
for 211 that the Eternal Word had deigned to
think of - the birds, the breezes, the flowers,
the sunsets, the dawns: above ali man, fallen
and redeemed man, in all his misery, in =11 his
opportunity, in 211 his splendid destiny, man
in every ramnk and place, simply as man, but
above all the miserable, the suffering, the
gg:r; lgveryuhcro he saw Jesus Christ and loved

13. Littla, W.J. Knox, Qn. m-, p. lr'.'o
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Another writer described the besutiful attitude of
Freancis towards God's creation as worthy of our
imitation in the following passage:

"¥e may greet the Sun as our Brother, the loon
as our Sister, and the Stars as our iittl.
Sisters too, Air and water, sea and clouds,
trees and flowers, rivers and mountains, sky
and sea, and birds and beasts of every iind,
are all to be saluted as belonging to the great
communion of 1ife in which we have our fullest
being. They thrill with joy 2nd praise as do
we, But thelr praises are tc find highest ex-
pression on human lips. The pulsings of our
hearts are in harmony with the throbbings of
the universal life. We are part of that life,
and Baint Frencis has taught us to link our-
selves to the realms of 1life encireling us, by
the sweet words 'Brother'! and 'S8ister', Ve
dwell in the bosom of that 1life, and that 1life
is ever imprinting its messages on our earnest
studious minds, is ever teaching the song of
its loving praise to our hearts so that they
mey become more and more s2ttuned to the univer-
sal harmony. We, like the Umbrian Saint, may
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win the love of birde snd of the wild crestures
of the woods, =nd find our joy in lovely com-
wunings beneath the canopy where our sisters
the atars shine out upen us, Ve with Saint
Francis may share the blessing of bctngczzulht
:giinto the embrace of that Universal ’

ch though its noblest shrine is the throbbe
ing human heart, has its twinkling sltar lighte
scettered throughout the wide expsanses, snd
amid the heights and depths, of creation,"l4

14,

Grimley, Ho . Francis Frisnds
Ign.. v;p. 33:578{‘ 2pd His ef

Francls realized, nes few ever did, that the

vorld was not evil; it was God's erestion and all

et‘hi&rol had » definite purpose in God's grest uni-
verse, He identified all with God Himself and sow
God in sll,

“He loved the music in the trees when the wind
rustled in the leaves and the piping of the
birds, snd the movement of some animal in the
undergrowth: all beasts of esrth or air were
dear to himeses All these things seomed to him
to lie close to the heart of crented life and
to the land of the creator, and they warned
his o:nlgonrt snd filled him with grest rever-
ence,

15,

Cuthbert, Father, 0.8.,F.C., 2. git., p. 55,

The intense, simple, =nd childlike love of God

led Pranels to sdopt nothing less than the Word of
Bod, the Cospsl, as his rule of 1ife, Christ wes
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the ¥Way, the Truth, and the Light. He would follow
His way - would 1live His 1ife and carry out liter-
ally the Gospel precepts. Vhere and how was he to
find Christ and His Word? HNaturslly it wes in the
Church Christ had established for the salvation of
mankind, True, the evils in the Church were great
in the twelfth century. The clergy were not re-
spected by the people of his generation. Franeils
looked not for the evils but for the Church he
loved. The priest, though human, was the znointed,
and Francis respected him as sﬁdh. He knew and
accepted the divine mission of the Church and its
authority.

Cf. Little, W.J., op. cit., v« 27.

Yhen on February 24, 1209, Franeis attended Yass,
he heard the Cospel in which are recorded the in-
structions of Christ to his Apostles, The words
impressed him so much that after liass he asked the
priest to explain more fully the words he had heard.
And when he understood what 2 disciple of Christ
should do, he immedistely carried it out.

Cf. Emsnuel, Cyprian, O,F.M., "8t., Francis and

Social hetiop,™ Cnarities Eeview,
(April, 19°7), p%hfbg.
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In his Testament Francis wrote! "The Most High Him-
self ravealed to me that I should live according %o
the form of the holy Uospel.," 18,

18, m.' Pe 137,

|

In n carefree but prayerful attitude Franeis adopt-
ed and ecarried out the precepts of the Gospel in
the service of his Msster. Then "identifying his
interests with those of Christ," he sought to ane
nounce the glad tidings of the Gospel to the trou-
blbd world and tG teach all, ﬁhi\'qy of peace and
happiness,

Cfs ihlﬂa, Pe 137,
Iis Attitude - Toward Sogial Evils

Francis fully understood that suffering and
diseppointmentes are also a part of man's lot in this
11fe, Christ had suffered. He was the exemplar for
all, Suffering, as well as comfort, was to lead men
to God, the First Cause and the Ultimate End of man,
Few understood better that msn's heart was made for
happiness in God and that 1t would not rest until
it hed found God, In joy and in sufferinz he daily



fostered the attitude of gratitude to God, "My Cod
and my All" was his most frejquent prayer. In his
trials and sufferings he sang the "Praises of the
Lord" or the "Eong of Brother Sun" which he composed
snd taught his brethren how to sing.

Cf. OCrimley, Horace, op. git., p. 220,

Indeed this would be a2 better and a happier world if
all would learn to be more thankful for the things
they enjoy, not only when all goes well but especial-
lygghsn sufferings snd disappointments are their lot,
Thiio Francls sccepted as his due and in these he
felt he was most like his Crucified Master, "With
his 1life of fierce self-conjuest and suffering he
wag, to all who came near him, a power of sunny
sweetness, of bright and breezy delight, inspiring
thin to fesl the axhilarating joy of being a Chris-
tian, the sweetness, the poetry, the comfort, the

26

exaltation of trying truly to follow Jesus Christ." 17

1?' Littlg, wth Knox. Qn. m.’ Pe 13.

His Attitude - Toward
The Poor And The Suffering

In imitation of his Master, Francis aciuired a



s .

a special love for the poor, the forsaken, and the
sick,

"We have seen thsat in embracing a life of
absolute poverty, St. Franeis put himself in a
position te understand more closely the condi-
tion of the poor and to meet them, 2s it were,
upon common ground. This was, of course, only
one element that entered in to give Francisecan
poverty its social and religious value, but it
is the element with which we are most concern-
ed at this time when we turn our attention to
an examination of Ot. Francis' attitude toward
the poor,..«." 18

a7

18, #artin, Paul R., op. ¢it., pp. 104-105,

Tﬁ; inpnr, at whose loathsome diefigurement Francis
had formerly sickened, he now took to his special
care, To overcome his former repulsiveness towards
the lepers roquirqd conquest of self, but this he
accomplished with God's grace. Forcing himself to
be kind to the leper, he conquered his feelings and
converted them into an ardent love, He loved the
poor and the leper, because Christ had shown such
love for them, He loved poverty because Christ had
chosen poverty in His mode of 1life. Yes, poverty
cffered him more joy and peace than the riches and
comforts of his father's house. He worked and
heggod because, says his biographer:

"eesos in his dependence upon the goodwill of
men he found a more intimate sense of God's
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Fatherhood and of the encireling bond of kin-
ship which msokes all the world a femily and for
this reason he henceforth regsarded the beggsar,
in his utter dependence, with =2n immense rever-
ence as one who held in his condition the secret
of that active love which gives 2 man the full
freedom of the famlly of God snd mskes the wide
earth one domestic hesrth.% 19

19, Cuthbgrt’ Fath‘r, O.B-FcCo, f=ja m.’ PP 49=-50.

The beggars and lepers were the poorest and, there-
fore nespest and dearest to Christ Crucified, snd he
would teach them how to suffer for and with Christ,
!ﬁi& must be made happy in thedr suffering. o one
understood true happiness as Franeis did, .'To
possess Christ is happiness. Happiness, thank God,
does not depend upon conditions. If it did how many
would be happy? .... The possession or privstion of
good things make life more or less agreoable, but
tpose things are not necessary for happiness., The

essence of happiness is the possession of Christ,

and no one can deprive ue of this infinite treasure." 20

20. Linneweber, Antony, O.F.M,, "How €2int Francis
of issisi fon the Heart of the World," iinth

Annual, p. 5€.

"Like his Master he entered into closet sympathy with
the poor, the miserable, the lost., He brought fresh
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hope into lives which were sinking into despair, snd
brought the sunlight of eternity intec one of the darke-
est and most stormy days of time," 21

21, Little, W.J. Knox, op. cit., p. 28,

Thus, 8t, Francis, did all he could to raisze and com-
fort those who had lost their share in the happiness
of this world,

His Attitude - Toward Himself

-;f Brother Pacificus asked Francis one dsy: "What
do you think of yourself, my Father?" "I," sneswered
Francis, "1 a2m the last of sinners."” Brother Fecif-

icus replied thst he could not conscientipusly

either think or say such s thing. "I do think 1t,"
gald Francis; "1 am convinced that if a rogue had
received as much grace as 1 have, he would be ten

times more spiritual than I am," 22

27, LeMonnier, Abbe, L, op. git., pp. 449-450,

Thils sttitude clearly shows why Francis was always
so grateful to his Lord and why he found so much
Joy in His service., He lost all thought of himself
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in his ardent love for Christ. To serve Him snd sll
God's creatures by tesching them to love and praise
their maker was his privilege - his mission, in
this work he forgot himself, because love of Christ
transforms and emmobles =11 inferior love. He was
the humble servant of 21l - the poor man of Assisi -
A Friar Minor: Crimley says of him: "And, because
he was very humble, he showed every kindness to all
men, conforming himself fittingly to the ways of
all," B3

93, Grimley, Horace, op. eit.,;p. 258,

Francis knew humsn nsture snd its wealmess, That he
would always be master of himself, he was 3 uite
severe in his self-denisls, Ho one realized more
fully the power of penence and mortification in the
sublimation of humen nature., Selfishness and ego-
tism crowd out love of God and'ncishbor while suf-
fering and self-imposed restrictions widen the nar-
rownindedness and decpen the lowness of a2 human
heart. Francis was of strong will and knew how to
regulate himself ag Gamelied Bradford says of him:
"Evidently Francis was starting the
greatest fight in the world, the one that sll
fundamental reformers have undertaken, the

fizht sgainst human nature.... Over and over
he enjoined upon his disciples that they must
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kesp the simple principles before them - love,
quiet, faithful labor, persistent self-sacri-
fice, sbove all the fundamental idea of not
wanting, the things of this world, rooting them
out of their spirit altogzether." 24

41

24, Bardford, Gemalied, Saints and Simners, p. 46.

Iriumphs Over £elf:
Joy In Victory Over Ssif

By his self-denial Francis strengthened his will
snd triumphed over his human frsfliles. His blog-
rl#hors relate many instances of conquests over his
natural inclinations. They also relato of the joy
he experienced after each triumph of his better self,
Before his conversion he reproached himself severely
for refusing alms to 2 beggar. Immediately he re-
ealled the beggar snd vowed never to refuse aid to
anyone who would ask of him, SChortly after his con-
version he yielded to disgust and aversion to nogt
a leper, To punish himself he turned around, ap-
proached the leper, kissed his hand, and gave him
alms, To avoid the anger of his father he had
hiddeq himself in 2 cave for seversl days. Resliz-
ing that this was cowardly, he immedistely went to
Asglsi. Before the BisHop's Court he bravely re-
nounced sonship and made the restitution his father
demanded of him. "..e¢ Bow I wisﬁ to say Our
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Father who art in heaven, and not, father Pietro

Bernardone,® he sa2id before the court.
Cf, Cuthbert, Father, 0.S5.F.C., ap. git., p. 30-40,

¥hen he as about to repair the crumbling Church of
S8an Demisno, he was forced to beg in Assisi for the
materdial nesded in the work, Yielding to 2 feel-
ing of aversion for begging and trying to aveoid the
Jearing of his former friends, he returned part ways
to San Damiano, Agein realizing his cowardice he
and begged what he nesded. Once hs experisnced a
great disgust for the food he begged. He con-
strained himself to eat it, and with joy he found
that he even relished it, Later in his life he
felt a grent desire to change his active 1ife of
charity and preaching for = life of prayer and con-
tampiation. He sought advice of his companion
priest, Brother Sylvester, snd of his friend, Saint
Clare, Vhen both advised him that his 1ife should
be devoted tc the service of others, he gave his
preference no further thought, In these and other
examples of victory over his nature Francis truly
shows his strong character znd personality. Hav-

ing congueraed himself, he best fitted himsslf to
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to conquer social evils and to teach men the wisdom
and efficzey of penance or self-denisl snd the way
to true pezmce and happiness, His example is worthy
of imitation as one author states aptly:

"The name of Francis has ever been a solemn pro-
teat against sensuality; and his life will
enable us to learn that lesson, too frequently
ignored in our days and country: ioderation

in living, This 1ife will teach the people of
today that the precious ornaments of 2 Chris-
tian are those which ennoble the soul - not -
those which pander to the 4¥megular sppetites
of the body. Consequently, its adornment by the
practice of virtue, and not the gratification
of the body, should form the lofty object of
man's smbition." 25

B e =~

25, Chalipps, Candide, 0.F.¥., Life of St. Francis
! 2‘ A » p. B.

8ocial Leadership Traits

The traits of 8t, Francis as =2 socisl leader
are wdthy of consideration. From vhat has been
gaid of his attitudes one can safely conclude that
his personality was unique, yet in perfect sympathy
end understanding of others, His orgin=lity placed
him in the center of social attraction, Emory 8,
Sogardus in his Fundamentals of Social Psychology
mentions six tralts that constitute for social
leadership, Dbriefly ststed they are (1) a measure

of self-mssertion and =ggression by which one fecls
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that he has something worth while to give to soclety
and gives it. (2) A fine physine is helpful in
soeisl leadership, (8) Physical energy and endurance
are necessary, (4) Self-confidence is essential,
for one must realize that one has the neaded skili,
though over-confidence is bad as 1t creates superi-
ority attitudes that are sntagonizing. (5) Enthu-
siasm. (8) One must be noticesbly an extrovert -
must love to act. Francis possessed all these
traits besides the most important one from which the
anggp traits emanate and recoivp their force of
social leadership - namely the fﬁr;etfulnela of self
in the love of God and his fellow-man,

Cf, Bogardus, Emory S., %?smmm of Soclal
Esychology, Chapter .

Gift to Soclety

Francis felt he had the most worth while thing
to give to society - the love of God. Few ever ap-
preciated the goodnes: of God as did Francis, In
his gratitude he desired that all should unite with
him in praising God, The message and the art of
love of Cod was what he possessed snd desired that
ali hen should have, Father Gemelli says: "Pre-

cisely because it was so definite he pmssed on to

‘:'!
.



others his conviction of the intrinsic goodness of

God," 26

45

M. Gemelli, Agostino, O.F.M., 9p. git., p. 18.

Fine rhysijue

Of the second trait a2s a soclal leader, biogre-
phers spesk of Franeis' as courteous, gentle, and
refined, From their descriptions he possessed a
very fine physique. OCrimley perhaps exaggerates but
dastribas 8t. Francis as ;

A man most eloxuont, cheerful in fece,
in demeznor benign, free from listlessnes-,
without affectation, of moderate stature,
verging towsrds littleness; hesd medium-sized
and round, face however oblong and prominent,
brow smooth and low, eyes neither large nor
small, but dark and locking straight out, hair

dark, eyebrows straight, nose well formed, deli-

cate, and straight, ears erect but small,
tempies smooth, tongue pemceful, ardent and
eager." 27

27« Grimely, Horace, "8t., Francis: The Outward
Han,“ 0D« m.’ Pe 253,

thysical Energy And Endurance

Franeis did not lack in physieal energy =and en-
durance in spite of his sustere life. Thus he had
the third trasit of socisl lesdership. He shunned
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idleness as "the devil's workshop™ and prescribed
lsbor for 21l his followers, "Francis never spasred
the idler who lived at ease on others' zifts.... he
was insistent on the morel obligation of l=bour znd

the service of one's neighbor." 28

28, Cuthbert, Father, 0.8.F.C., op. glt., pe. 50.

Father Agostino CGemelli says that £t. Francis is a
splendid exponent of the Christian doctrine of work,
Toil became for him afer his conversion an expres-
si&h'of love, R

Cfs 00“111. Ago‘tiﬂo’ O.Fol-’ CD. m.’ Pe 34.
£elf-Confidence

The trait of self-confidence, which Emory &,
Bogardus states is essential to social ieadordhip,
Francis also possessed. 1t was, however, not con-
fidence in his owmn abiiity but 1q his conviction of
the recognized will of God, His self-confidence had
its proper source. He was the Knight-errant of the
Great King and in His service he would do His will,
manifested to him by his conscience and the suthor-
ity of Christ's representatives, Abbe L. Lelionnier,
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juoting Thomaes Celano, the contemporary biographer of
Francis, says: "Those vho have made experlence of his
maghanimity, know well how free ané fesrless he was in
attitude, how intrepid and sure of himself in his sects,
how egoursageocus and full of deecislion in his contempt

for the things of this world." 29

29, LeMonnier, Abbe L., op. cit., p. 378.

Yet, Francis was not over-confident, ke was ever
ready to seek advice and approval of others. Father
Aﬁéifino gays of him: "He wess givor snall-minded

: in”his way of loving either human beings or lower
crestures, Feeling that he needed the sanction of
the Church to carry out his projects, he went at
cnce to Rome and presented himself to the Pope with
the sinplicity of a child end the s2udacity of a
leader." 30

20, Gmglli, Agostino, G.Fc}gc’ oD« mu, Pe 7.

An Enthusiastical Extrovert

_ The active life of Francis is an {llustration
that he was an extrovert charactor snd full of enthu-

sizasm. The preceding pages of andlysis of his



e

r"-
k
|‘.

48

personality and especially the guotations cited from

his biographers prove this, In conclusion the follow-

ing words of Francis himself will show his humble dis-

position that so powerfully attrécted him to God and

to his fellow-men.

Abbe L, Lelonnier says of Francist

"Rememhering the word of the apostles 1'Let him
who would glory, glory in the Lord', he one day
thus besutifully commented upon it to his dis-
ciples, "We must never glory in doing what a
sinner can do. A sinner can fsst, pray, weep,
macerate his flesh, but one thing he cannot éot
he cannot be entirely faithful to his Lord.

And for us, that is our true subject for glori-
fication, and we may glory in it if we Eiva God
the praise due to Him, and 1f, serving
faithfully, we aseribe to Him all the gifts He

.- bestows on us,'™ %1

Zle

Lelionnier, Abbe Lu’ Sl m.’ Es 4418,

Demoecratic Leadership Tralts

Francis also had all the tralts of democratie

leadership, The same social psychologist gives five

focal points of demoerstic leadership. They may be
briefly stated as follows: (1) a socisl sim in which

the lesder considers the welfare of others. (2) In

the manner of arriving at his sim the democrstie

leader will consult others, even his opponents,

(3) In carrying out his aim he sets an example and

gives indirect suggestions., He is not a dictator

but secures cooperation by assuming the initlative
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in earrying out his social aim, (2) The dsmocraiies
lesder espouses his cause or principle for 1ts own
sake though it cost him his life, He does not expeet
a reward in form of profits, rank or power. (5) The
demoeratic leader 1s "ot-uneness" with the humbler
members of society., He does not "put on zirs" but

prefers simplicity.

Cf. Bogardus, Emory 8. op. eit., pp. 148-150,.

His Alm - ¥elfape Of @thers

1#@;'8t. Francis possessed allft$0 walities of
democratic lendership in an aufatanding degree., He
devoted himself to the service of others, He toock

| the lend of wenknees against power, of the oppresced
against the privileged. Few had this a2im greater
at_hiart than did Frencis. His socisl theories and
principles discussed in later chapters will verify
this, Leo L, Dubols seys of the aim of S5t. Franciss
;Hia power, was thet of a great conviction and a
great ideal: the convietion of 2 divine mission, the
idenl of poverty. Francis belieiod he had seen Our
Lord; he had received a mission to reform the

w:jld;. P

%9, Dubois, Leo L. |
33‘ ";. ﬁésm Francla of Asslsi ESoclal




TS| Switiisrims
s qq =.ﬂ
G |

Henner Of Arriving At His Alm

The sscond 1uszlification of a democratic leader deals
with the manner of coming to decisions ragarding the
attainment of the goal., A demoeratic leader, according
to Doctor Bogardus will consult others, those most con-
cerned, authorities, and at times even opponents,
before acting. In his decisions he combines the judge
ment of all, Francis greatly respected established
authority. He was not over-confident and sought the
sanction of the Church in sll his projects. Vhen his
fi%;i disciples came to follou“ﬁ;ﬁ he consulted the
Gospel as to the manner of life they were to lead.

Cf. LelMonnier, Abbe. L., op. gik., p. 79. also p. 100,

Leo Dubois says, "During all his 1ife, Francis never
took any important step in his reform movement without
first asking the approval of the Church," Z&

o Dub013, Leo L-’ Sb. m., Pe 134,

Manner of Executing His Aim

In Francis, the manner of carrying out his deeci-
sions was most democratic., TFrancis set the example

in all his socisl ideals and activities, He practiced
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poverty beyond the manner he expected others to prse-
tice it, FHe labored and preasched by example more than
by word., The following words of Francis will show his
eim 25 well as his method of teaching by example.

Abbe Le¥onnier auotes St. Francis: "'We must,' he
said, 'elearly understand our vocation. It is not

for our personsl salvatiocn only, but for the salva-
tion of a great many others, that God has mercifully _
called ua. He wishes us to go through the world, and
by example even more then by words exhort men to re-
piﬁﬁanco and the keeping of the divine command-

ments'" 34

-

%4, Lekonnier, Abbe L., op. cit., p. 86,

Francis rarely commanded. Father Agostinc Gemelld,
CsF.¥., says: "Francls aimed at establishing obedi-
ence on a basis of mutual affection between the
SBuperiors and their subordinates.... If obedience
sprang from sloyal sense of trust he felt it would
be carried out with freedom." 35

35. Bemelll, Agostino, O.F.M,, op. cit., p. ?8.




totive Or Furpose Of Els Services

The fourth trzlt of a democratic leader rejuires
the rendering of services without a thought on conm-
pensstion, Emory S. Bogardus no doubt refers to
material compensation., o one efor showed grester
disgust for money than St. Francis. In his rule of
the members of his First Urder he forbade them to
sccept money for their personsl use., That was not
impractical =t the time 2s money was not in use as
the medium of exchange to the extent it is in our
dﬁ?ﬁ: He vowed poverty and 11vtﬁfit. His motive of
hii;ieadorship was purely to serve his Master and hig
neighbor., W.,J. Knox Little brings out the idea of
£t. Francis regarding his renouncement of compensa-
tion when he says: "Self-renuncistion in him toc,
was the most complete imaginable. If riches are
power - as they are - still more so, in one sense,
is poverty. &t. Francis and his companions had

given up all." 36.

56. Little, W.J. Knox’ DD m., Pe 145,

Francis was completely detached from every earthly

compensation,

52
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At - Oneness

The fifth trailt of democratic leadership, is the
ability to be "at-oneness" with the humbler members of
soelety. St. Francis is most outstanding for his
humility. Thomss a Kempis speaks of him in his imita-
tion as "the humble St. Francis." Like his Master, he
became poor so as to enter into closest sympathy with
the poor and the misersble, Mandell Creighton says
of Bt. Francis: T"lNever was therse a man more absolutely
sL#ylﬁ, never was there s man who thought less of self,
n;f;t was there 2 man who more cﬁrried the overvhelm=-

ing power of love into everything which he did." 37

37, Creighton, Mandell, Historical &m and
Addresses, p. 94.

Another writer says:

"The emotional, enthusiastie, and saintly Freaneis

was the idol of the people, He thought like them,
spoke like them, acted like them; he was for them

the typlesl Itslian, with all the characteristics

the spirit, the aspirations of the time. This was
naturally =2 source of power for Francis. Few men

of the time posses=ed sympathetic understanding of
the people, combined with energy and influence to

equal Francis." 38

38, Dubois, Leo L., 9p. git., p. 112,

In his humility he was very patient with weaknesses.
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"The secret of hls strength, both as regards his
preaching and his influence on individuals, lay in
his humility, determination and insight into chara-
cter, in the fact that he came down to the level of
his hearers and, touching directly on those interests
nearest to their hearts, transformed and guided them
Godwards...." says Father Agostino Cemelll, 38

%9, Gemellie, Agostino, 0.F.H. op. git., p. 28,

Further on he says: "Francis understood his disciples,
fa?istal:ing their neeads 2nd calming their fears, He
always answered even the least of his friars with

spontaneous kindliness." 40

40. .Mo’ Da -"9.

- Hore will be said sbout the sociszl traits of St.
Francis in later chapters when his social theories and
principles will be considered in greater detall,
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CHAPTER IIIX

SOCIAL THEORIES OF THE TWELFTH
AND THIRTEENTH CENTURIES

Conflicting Theorles

To contrast and appreciate the soclal theories
and princibles of 5t, Francis 1t is necessary to
know of the social theories of his asge, As 1t was an
agé of transition, omne can expect conflicting socisl
thspries. Emory £. Bogardus says: "The soclal thought
ofifhe Middle Ages was in part'ﬁﬁ ocutgrowth of the
thought and life of the five centuries which intervened
between the Christisn Ers and the Fall of Rome," 1

) Bog;ﬁu-, Emory 8., 4 History of Social Thought,
i po L]

The influence of the thirteenth century on social
thought is not properly recognized by historians,
Doctor James J. Walsh says, ".... there was a mighty
wind of the spirit of human progress abroad in that
Thirteenth Century, vhose effects usually miss proper
recognition in history because people fzil to group
together in their minds all the influences in our

modern 1life that come to us from thet precious period."'e

2. walah’ J“.'. J.’ gnl M" p. 5'
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Christisn Social Thought And Individuslism

By the twelfth century the Christian soecizl
thought was still dominant; but because of the polit-
ical and economic disturbances, the fundamental social
concept of love or brotherhood of man was lost sight of.
The decline of feudalism created an attitude of mind
that led away from the spirit of cooperative living.
Radical reformers, such as the Albigensians and the
Waldensians formulated theories that led to further
social unrest especially for thq poverty stricken.

The rich upheld the theory of individualism but
stripped it of its Christian social traditions, Yet
the dignity of the individusl was recognized and his
rights emphasized to the extent that his obligations
were ignored. The conflicts between nobles and their
serfs, the constant wars between the feudal lords

intensified hatred and made it habitual.
Cf. Bogardus, Emory 8. op. cit., p. 144,

The people who had freed themselves of the feudasl
slavery snd had found & new means of livelihood in
trade or commerce were obliged to make new adjust-

ments,



influence Of The Crusades

The Crusaders also had introduced new lines of
social thought 28 they returned from their wars,
"They created an intellectusl unrest. They enlarged
the horizon of many persong and gave rise to skepti-

cism," 3

. Ibid., p. 148.

Thcrerore in this period of tranaition one can read-
117 see the need of » new social order to bridge over
the gaps of meladjustment., Maurice DeWulf say:

'hc, turn vhere we will, the twelfth century is
a constructive one; great forces ere in the

57

though their action is not yet a combined

one. %ho local spirit, vhich splits France,
England, and other countifes into small feudal
municipalities, and is revealed even in the
separate workshops of the artist, sppears in

every detall of the organised social and reli-
glous life.," 4

4, DeWulf, Haurice, op. cit., p. 38.

Individualism stripped of Christian principles of
charity and justice resulted in 2 spirit of selfish-
neis and jealousy. The rich became seclfish and the
poor envious. The Gospel precepts of the socisl

order which Christ had taught were forgotten or were
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not learned, Because of the worldliness of the
clergy =nd the neglect of religious teaching, society
suffered » general social and moral decline. It was
to be the work of Et. Francis to reform society by a
return to the principles of the Gospel,

Teutonic Iafluences

- Vedded to this type of individualism were the
Teutonic idess of freedom that intensified social
unrest to 2 still greater dogroi.

"Socizl thought in the Middle Ages received
s considerable stimulus from Teutonic sources.
The barbarous Teutons contributed ideas of
freedom, They increased the emphasis upon the
individual, ey were rough, bold exponents of
'personal liberty,! and disregarded mere churchly
procedure, sociesl traditions, and some of the
finer idesls of l1life and charscter, On the other
hand, chivelry and knighthood were perhaps of
Teutoniec origin." 5

8. Bogardus, Emory S., 9D« cit., p« 148-147,

Before the decline of monasticism and before commerce
and trade had received such an impetus, these ideas of
freedom were either not widespread or were turned by
the Church into forces of social betterment., "Chiv-
elry became 2 form of social discipline which ruled in
the latter part of the Middle Ages, It softened
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manners and became the sponsor for virtus.," 8

8. mg., P. 147-

That morsls did not decline further and that faith
was still kept alive was greatly due to the earlier
influence of the Benedictine monasteries, Its influ-
enee in the thirteenth century was lost bscause of
1ﬁiﬂbﬂn decline =and because of £ts isclsted locations.
chbr people were in touch with them,
Cf, 8es Chapter II'cuncarning the decline of monastie
influence,
Individuslism, which became the chief social thought
in lsater centuries, had in thia'typo of soclety a
fertile field for development, ‘Society ne-ded some
one to save it from self-destruction in the mire of
selfishness and strife,

Soclal Maleadjustment

The idea that this world was made for man's en-
Joyment, for personal liberty, and for self-gratifica-
tion was dominating men's social relationship. ZThe
true purpose of man's existence was lost gight of in
the new interests of life both for the rich and the
poor, Civilization was progressing in new physical
and economic developments but lagging behind in
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social adjustments, lany peasants and serfs who had
freaed themselves from the bondage of feudalism were
loet in their freedom. Feudal lords clung tenaclous-
ly to the feudal institution that was worn out

but was necessary to the protection of their power
vasted in estates, Eoclety was favored with comforts
and luxuries introduced into Burope through the
Crusaders but it knew not how to use them to advantage.
ﬁit menns of livelihood were h§§0 possiblas through
trade and commerce. This geve rise to urbsn settle-
ments that resulted in soclzl problems - not es complex
28 those of today - but nevertheless they were grest
problems to society of the age, Physicel snd material
civilization progressed, but cultural advancement was
retarded by wars, ignorance, avarice, and disregsrd

of religion, The poverty africken, the sick, especi-
ally the lepers who constituted a serious socisl
problem, were left to struggle as best they ecould,
There were few religious organizations, still fewer
social organizations, =nd not any politieal agencies
interested in their welfare.

Rise of Scholssticlsm

The twelfth century preceaded the days of 5t,

Thomas snd Dente, who defined the duties snd rights of

<



S 71—“
|

61

citizens and the obligations and jurisdictions of the
Church and Btate, "In the history of social thought,
this period (800 to 1321) is notsble chiefly for two
developments, which stand in an antithetical but
reciprocal relation to easch other: the perfection of
the fcholastic philosophy, which included 2 general
theory of government; snd the development of the anti-
pupnl conception of the 1ndapondenco of ecivil govern-
nints from the Church," 7

7. House, F.N., The Development of Soclology, p. 20.

Aristotle's social theories wafa preserved in the
libraries of universities and monasteries, 8ince
they were of pagan oricin, their worth was not app-
reciated until the universities of Burope had ex-
pounded them, Father Berard, O,F.M. says:

"It was, in fact, the Franciscans, both at
Paris and at Oxford, who first introduced the
new doctrines of Aristotle into their specu-
lative treatment of theology. It is well
known that Alexander of Hales (2 Franciscan)
at Paris represents the first success=ful
attempt to apply the philosophy of Aristotle
to theclogy and to render it fruitful for
theological speculations,” 8

8. Vogt Barardi C.F.M., "Origin and Development
s

of the Franclscan Scﬁool." Franciscsn Studles,
(august, 1925), p. 9.
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8t, Thomas Aquinss, later = student of Alexander of
Hales, adapted the thesories of Aristotle for social
and politiecal use,

"Agcepting Aristotle's asseprtion that man is a
political animal but adding to '"political'! the
words 'and social,' he finds in this proposition
a point of departure for his rather complex
theory cof law, That man 1s by nature formed for
socisl 1ife and cannot realize his nature out-
side society 1s resteted by Thomess to mesn that
society rests on nstural law, i.e., on the laws
of nature, approximately in the sense in which

- we now refer to gravitation as » 'law of nature,'

- For its development, however, society rejuires

o' humen lsw, the law imposed By = zovernment,
fuman law, in turn, is supplemented by divine
-1sw, which is given to men by revelation and pre-
served by the church.," 9

9. House, F.H., op. cit., P« 3l.

Father Berard, O.,F.M., also says of Scholastic Philo-
sophy: "It is, in large measure, the adsptation and
development, under the guidance of Christian prin-
ciples, of the philosophieal doctrines of Plato and
Aristotle.," 10

10. Vogt, Eerﬁrd. 0.?.“.’ 8D m.’ Je 6.

But before 8¢, Thomas' time, in the days of S5t,.
Franels, social maladjustment was marked and social
problems were multiplying. If soclety was to be re-
formed, individusls needed to return to a more Chris-



v e

A%
tien attitude of mind. Goclety can be reformed only
wvhen individusls accept attitudes that are social and
constructive, Reconstruction of soclety on the basgis
of the Golden Rule was [possible only by = change in
personal attitudes. This was the message of reform
St. Francis ceme te preach by word and more so by
axsmple, The socinl thought which had been lost but
was revived by 8t. Francis is well empressed by

wirice Delulf:

N .‘.‘t‘_ . f:‘:fif:;"

* "An immutable and eternal relation exists between
God and human nature; and man, in recognizing the
bonds which attach him to God, knows by this very
act in what way he must direct his conduct to
reach God, TFamlly life, cooperation of the indi-
vidual in the social group, natural religion are
means which aid the sscent of the human soul to-
ward the Infinite, For the philosopher of the
thirteenth cenftury life is worth living, snd all
humanity moves forward toward happiness,

Thus at once, the meaning of individual
ethice and socisl philosophy changes. Life be-
comes a pilgrimage (via) toward ocur true father-
1and (patris); duty done through the love of
Christ tskes on = higher value; the purely human
ideal venishes before the ide=]l of the 'Beati-
tudes! and the '"Eermon on the Hount'; social 1life
is {lluminsted by the love of the other souls
redesmed by Christ. Art itself becomes 2 symbol
of the divine, snd for Franecis of Assisi, for
Giotto, for the master builders of cathedrals, =zs
well ss for Dante, it appears as a way which leads
the living guerations towards hervenly immorta-
1ity." 11-

13

11, DeWulf, HMaurice, Medieval FPhilosophy, pp. 150-151.
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Universal Soclety - Unity of Church and State

uch of soeciasl unrest was due to the conflict
between the Church and State - between the papacy

and the emperors.
Cf, 8ee Chapter II.

The two powers were not independent of each other.

The supremacy of the Church even in temporal affairs
wag recognized though the confliet was becoming more
intense, During the reign of Innocent III the tem-
poral power of the papacy was at its height. Social
thought recognized the temporsl power of the Popes
over kings, F.J.C., Hearnshaw says: "The note of 2ll
mediaeval thought 1s its universalism., It assumes the
existence of =2 single universal society, which, on its
lay side, is the inheritance and continuation of the
ancient Roman Empire; and, on its ecclesisstical side,
the incarnation of Christ in a visible Church. The
same society....is thus st once an Empire and a

Church." 12

12, FHearnshaw, F.J.C., The and Political Idess
of Some Great Mediseval s Be 12,

But the State was subordinated to the Church. The
sovereign Pope had spiritusl power that could inter-
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fere in things temporal., The State was under Fapal
control. A person, king or peasant, excommunicated
by the authorities of the Church lost all legal and
political rights., This mode of thought survived the
Middle Ages and was in operation until the seven-
teenth century., James J. Lichtenberger says:

"In the earlier period when the Roman Emperor
was the recognized head of both Church and State
it was tacitly sssumed that the Church had s

" legitimate sphere of suthority over morzl de-

~ linquencies, In the later' period when the

 Church began to claim a2 apiritual supremeey even

over political rulers it was conceded that there
was 2 genuine political funetion to be performed
by the State,

In the absence of any clear or generally
accepted divisicn of function it was inevitable
that conflicts should arise which would involve
the juestion of ultimate authority." 12

13, Lichntenberger, James J., Development of Social
Zheory, pp. 105-108,

Yet already in the twelfth century the State wss
struggling for independence of spiritual control. In
this the thirteenth century was also a pericd of trans-
ition, It was 8t., Thomas Agquinas who later defined

the poweres and duties of each,

Cf. Jerret, Bede, 0.P., Social Theories of the Middle
M De 217,
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Dante was more enthusiastic a2bout the surrender of the
temporz2l interests of the Papecy. Father Bede Jarret
says of Dantet

"He urged on the Papscy the surrender of sll 1ts
temporal ambitions, of all its powers, of all
its territorisl possessions., As he saw 1t, its
future lay along spiritual lines only, = dominat-
ing morel force, teaching, reproving, inspiring
the kings and peoples of the West, reaching out
to the East in 1ts influence, converting Pales-
tine s well as Constantinople, gsthering inte
_~one the forces that make for r{ghteouaneas -2
+ - vision splendid not yet to be." 14

14, M., P. 2885,

Many new social ideas had their origin in the
¥iddle Lges, but a few new ones were developed in the
twelfth end in the early part of the thirteenth cen-
turies, These centuries of unrest and transition, the
prevalent illiteracy of the masses, the wide-spread
poverty and diseanse, did not conduce to new types of
social thought., The social thought of earlier epochs,
however, was preserved =and constituted the foundation
for the renaissance of social thought that began with
Alexander of Hales and climaxed in 8t. Thomas Aquinss,
"The struggle of kings and vassals, the communes, the
establishment of citizenship, the freedom of the serfs!
- all these social changes indieate that the iiddle
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Ages possessed elements of dynamic socisl thinking. 15

15, Bogardus, E. S.it o Glt., ps 152, - Prof, Bogardus
»

quotes M, DeWu and Civilization in
the 4lddle Lges, P-

As social thought and theory reflect the condi-
tions of the times, we may in summary of this brief
contidoration of social theories 1n the twelfth and
thirteenth centuries conclude vith Father Victor Mills,
OF M.

"The services rendered by the Francisesn
Order in adjusting the far-reaching inequslities
in the social 1ife of the Middle Ages have long
been recognized by historians both secular and
ecclesiastic, Francis of Assisi appeared at a
time vhen the world was undergoing a social and
economic revolution of proporticns never reached
before nor since, A tremendous and suddien in-
crease in commerce and industry, the rapid growth
of cities end the decline of knighthood, all
resulting in an unprecedented increase of the
proleterist - the linores -~ generated social and
economic problems with which the world of that
day was 11l able to cope.' 1l8.

18, "Bocial Activities in the Franciscan Order®,

W %ﬁmr,

Doctor Walsh agrees with Father Victor, O,F.M, when
he stresses the influence of 8t. Francis on the thir-

teenth century. Doctor Valsh says, "There is no man
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vho lived in the Thirteesnth Century who influenced
the better side of men more in all the sueccesding ages
down to and including our own time, than the poor

l1ittle man of God of Assisi." 17_

17. Walsh, James J. op. git., p. 268,

With this historical situstion in mind the soecisl
iﬁiories and principles whorehffht. Francis reformed

soclety will be treated in the tﬁccooding chapters,
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CHAPTER IV

S0CIAL THEORIES, PRINCIPLES
AND METHODS OF 8T. FRANCIS

Theory of Secial Values Based on Man's
Lurpose gn Engiﬁ'd

After his conversion Francls realized and
approniatsd more and more the noblo purpose of man's
lifi on earth, His sympathy wat arouaod for those
vho did not reslize this purpose. In his reslizestions
he had found such great peace and happiness that he
pitied all who were ignorant of it, His kind and gen-
erous nature prompted him to have all share this
great privilege with him, He would teach all men the
Goodness =nd dercy of God. Francis saw how men were
seeking for happiness in riches, in pleasures, in
honors, and in temporal power., He saw how discontent-
ed they were and how their aim led them to snti-social
living. He saw the poor dissatisfied with their lot,
living an idle life, envious of the rich snd their
hearts embittered with hatred. He saw and realized
the evil effeats'thin genersl attitude had upon
soclety. God had enlightened him to a better way of
living - 2 way of peace and happiness, By his example
and by his teaching Francis would convince the world
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that happiness does not consist in possesasing riches

or honors or power, that by being poor one could also
be truly hapry. Society nended a lesson on the true
social values of labor, of suffering, of self-sacrifice,
of consideration for one's neighbor. Socliety nesded to
be taught of the power of good in self-restraint by
doing good decds to others and in recognizing CGod's
1iberality. It needed to be taught that in these

there is = far greater source of:ﬁéppinaas - that

these toc have socisl values, Francis himself once
had 1lived in riches, honors, =2nd pleasures, but he
renounced them in order to find true peace and hap-
piness., He did not ne=d to formulate new social
theories in order to bring about a social reform. lHis
interest was in the hearts and souls of individuals
vho were blind and ignorant of true values in life

and 1ts purpose. He was interested in alleviating

the lot of those who found 1life a2 burden because they
d1id not know how to live rightly. His a2im is well
expressed by Father Victor Mills, O0.F.M.,:

"Neither Francis nor his followers felt
themnselves immediately called to assume the role
of social saviors by advancing new theories on
class relationship, capital and labor, private
property or the numerous other existing diffi-
culties which today we classify as social pro-
blems, They were, however, intimately concerned
with the application of Christisn principles to
every walk of every day life. They realized
that a2 sound Christian philosophy of life was

the only salvation for all classes and condi-
tions of men, and without primarily intending
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te do so, they reintroduced = social snd eco-
nomic system on the basis established by Christ
Himgelf, Francis, like every thinking Christian
of whatsoever mage, saw in the principles of
Christianity the sole solution of social problems.
Hence the Franciscsns' first service consisted
merely in teaching = forgetful world how the
simple principles of the Gospel were to be applied,
They merely analyzed existing social and economie
éifficulties in the light of Christ's teaching and
judged them accordingly. The Franciscan Reform

28 the movement insugurated by Francis came to
known, succended a2s 2 thorough-going social reform
chiefly because it was not Interested in a super-
ficial healing of social ills, but becsuse it
called attention to the unﬁqriying causes - the

" moral evils of the day: pride, avarice, lust and

2 vain dissatisfaction with one's state in life,." 1

1.

Mills, Victor, O.F.M., "Sociel Activities in the

Prancisecan Order", W Sizteenth Annual
E! une “5—3 » s PP _

Theory Of Individus)l Reform

The outstanding social theory of St. Francis was

therefore the reform of each individual, ESociety would

be reformed as 2 natural consequence. He recognized

that the laws God gave to lioses on Mount Sinsi were as

essentlal to social Justice, to peace, snd to happi-

ness as they were in the time of lMoses. Christ,

greater than any social reformer and the Author of

all sound social theories taught men how to observe
these laws. The love of God and of one's nelghbor .
by each individual were and always will be the funda-
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mental laws of social progress. BSocial thought can-
not be divorced from morsl lasw, This thought is
stated by Father Sylvester Brielmsier, 0,¥.Cap,

"Of what avail is it to discourse on smo-cslled so-
ecial values, 'social duties,! ' soecial consciousness,'
and Vsocis2l righteousness,! if these terms are allowed
to remain in the abstract, and are not narrowed down

to specific duties of individual conseiences," 2

% “Horsl Theology and SociolOgy,

ne iﬂovambor, 954?5 De

Then he quotes this same thought expressed by “r,

Thomas %Woodlock at the First idational Conference of
Catholic Charities when he spoke of "The Develop-
ment of the Boeciszsl Conscience.™ Father Sylvester
quotes Mr. Woodlock:

"There is no social righteousness other
than and apart from individual rightecusness,
2nd there can be no socizl econscience as such
other than that which results from individusl
consciences functioning upon sociszl matters.
In talking of the social conscience we mesn
not even this union of individual consciences,
but merely the individusl conscience of each
one of us considering snd Judging of social
effairs and meking cleasr to each of us our
duties sarising out of our positions in human
society., And in discussing the Development of
the 8ocizl Conscience consideration is to be
given to the individual Catholic's viewpoint



TN

78

end attitude on the great soclal juestions of
the day." &

&, ibid., p. 58.

To remedy social ills it is therefore necessary
to find the cause in the individuals who make up so-
clety. “Evéry génuina reformation must sfart with
reformation of the individuals,” 4

4, Oswald, Father, 0.,8,F.C., The Third Order of St.
francis, p. 69.

God, the creator of man,‘iaid_do'n the laws of right
living in his commandments and man must live accord-
ing to these laws 1f he wishes to attain the purpose
of his 1ife on esrth. If men swerve from the obser-
vance of these laws, society suffers. Father Cyprian’
Emenuel, O.F.M, says:

"Coming, then, to more concrete terms, we
can say that generally speaking, the more faithe
fully men observe the Commandments of God, the
nearer do they zpproasch the state of individusl
and social well-being intended by God in crea-
tion; and the more neglectful they become in
this regard, the deeper do they sink into indi-
vidual =nd social misery, Here we have at once
the fertile source of social ills and the root
to which the remedy must be applied,

The need of social reform implies, there-
fore that men have swerved from the path of the
Commandments., Hence, if social regeneration is
to be permanently and adequately effective, it
must, as its first step, lead people to 2 prac-



tical realization of the far-reaching influence
of these basic prineiples of morality on 211 the
problems of human existence." 5

74

5., Emanuel, Cyprian, O.,F.i., "Bsint Francis and
Social Action - The Secret of His Effectiveness,

?11 - Chsrities Review, (January, 1927),

A

The Dienity Of Humsn Pergonality

~ Francis recognized and respected the dignity of
human personality in his aim to reform. In the light
of Christ's love for fallen man Francis loved =11 -
the rich and the poor, the rulers and the oppressed,
the infidels and herefics, and above all the sick
and lepers. In each he saw their better nature and
hed faith in their possihilities for good. He
sought to awaken a sense of personszl responsibility
in their obligations towards God, their neighbor,
and themselves, He was convinced that they were all
men of good intentions though they were enslaved by
false principles and selfish desires. Francis fre-
quently admonished his followere not to believe evil
of others. This pyinciple wag a powerful force of
socizl influence on 2ll with vhom he came in contact.
Father Cuthbert remarks of this power of influence
when he sayes of Franciscans in general:

"Yet snother effect of Francisecan
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simplicity was the common tendency of the frisrs
'not to believe evil of others'; they more easily
credited men with virtue or at least with good
intentions: and this perhaps was in no small
degree accountsble for their peculisr influence

for good, A man must be utterly demoralized if

he is not strengthened or shamed by snother's faith
in his uprightness.," 6

8. Cuthbert, Father, 0.8.F.C., Romenticism of St.
EFprancis, p. 88.

Ffihois, in his Testsament, spoiii?of his respect for
the lepers.

"When I wag in the bondage of sin 1t was
bitter to me and loathsome to me to look upon
persons infected with leprosy; but that blessed
Lord brought me among them, and I did mercy to
them; and 1 departed from them, what before
seemed bitter and losthsome was turned and changed
to ﬁg into -grest swecotness and comfort of body and
sou L |

7« Cuoted by W.J, Knox Little, op. git., p. 103,
from the "Testementum Sancti Franeisci."

By respecting human personality Francis could appre-
ciete each person's attitude oflmind. "ind it may be
remarked in passsing that in his apprecistion of the
value of a contact which rested upon common interest,
Et, Francie again proved himself to be possessed of
that peculiar sense which makes for the ideal case-

worker.," 8

8. Martin, Paul R., gp. git., p\. 82.
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Again the same author says: "Francis'! own sssumption
of poverty and the obligation he imposed upon himself
to beg his daily hread, gave him an understanding of

the dependent and a2 sympethy towerd them which had

vital bearing on the socisl reform he was to effect." @

9. M., pa 2‘30

Eiflrrancis, as a social case'iﬁikor, took = humen
personality as he found it and tried to bring out of
it its better self, This method is especially notice-
able in his treatment snd reform ¢f the robbers who
were hiding in the woods near where Francis and his
brethren sbode. The brethren asked Francis if it
were advissble to give alms to the rohbers. Franecis
angwered:

"If ye will do as I shall tell you I trust in
the Lord that ye shall win their souls, Go ye
therefore and procure food, bread and good wine,
and carry the same to them in the wood where
they dwell, and cry out saying: 'Brother robbers,
come to us, for we are brethren and =re bringing
you good bread and good winel!

"They will come at once. Then do ye spread
a napkin on the ground, and upon it place the
bread snd wine and serve the same humbly and cheer-
fully until they shall have eaten. But after the
meel do ye talk to them of the Word of God, and
do ye put to them at last for the love of 6od this
first petition that forsooth they promise you
that they will not murder or do harm to the person
of snyone, For if ye shall ask snything at once .
they will not listen to you; but such they will at
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once promise you because of your humility and
charity." 10

10, GUrimley, Horace, op. git., pp. 87-88,

“aul Martin, in another passsge, spesks of Francis as

& soclzl cese worker when he says: "An examinatiop of
the case work method of £t, Francis reveals him effect-
;§g for the adjustments of personality individual by
individusl, for he placed himself in the exset position
of the unfortunates he would hoip, thus bringing about
an attunement betweon them and himself which was most

favorable for concrete results," 11

ll. Martin’ Faul Rn’ 22' mg’ p. 39.

Another method Francis used in his individuzl re-
form was his effort to prevent evils. Abbe LeMonnier
says of him: "There were these vices sgainst which he
never ceased uplifting his vniop. He did not select
them by chancej; they are those which, by their con-
tagion, most profoundly trouble the life of 2 com-
munity - idleness, detraction, and bad example," 12

12, Leﬁonnier, Abbe Lo’ OD. Suc’ Pe 411,

2 et
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Theory 0f Brotherheod Of Han

In the reform of the individual Francis sought
to consecrste every individual to the common good.,
This he simed to azccomplish by the revival of the
Christian Socisal Theory of the brotherhood of man
under the fatherhood of God., Francis discovered this
theory in his study and intimate love for Christ Cru-

'gified. Christ had taught thi?ﬁtheory snd practiced

it. "Francis was quick to grasp the full meaning of
this truth. All men became his brothers and he must
needs spend himself in bringing them to the acknow-
ledgment of God's common fatherhood through his

apostolate.™ 13

78

12, Emanuel, Cyprisn, O.F.M,, "8t, Francis and Social
Action", The Catholic Charities Heview, (February

1927), p. 47.

Francis was greatly concerned with the sufferinga of
Christ - that Christ shall not have suffered in vain
for any human soul, To His cruse Francis consecrated
himself as the Knight of the Cross and with Christ he
resolved to labor and to suffer in order to win all
souls to pence on earth and to eternal happiness in
the next. Man was to reach this end by loving God
above all earthly goods a2nd honors and by loving his
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neighbor as himself. This principle was the eliminstion
of selfishness that was disturbing the soecizl order of
his age. ¥W.J. Knox Little, a Protestant writer says:

"When men talk of the 'Age of Faith' they forget
the deepening and spreading infidelity in Europe
in the twelfth and thirteenth centuries.... The
movement of St. Francis was a strong blow struck
for the Christian religion. The great feudal
nobles, the men of the town as well as the suffer-
ing poor, wakened up to feel that the Christianity
which produced such 2 1life and such teaching, was

~ still the religion by waich men might vell 1ive

S0 and die. £

14, Littl?, WCJ.KBOI’ oB. m!’ Pe 2.

That the teaching of 8t. Francis effected a considerae-
tion of the common good was also expresced by Popée
Pius XI when he said: "For such was the corrective
influence which he exercised on all thing human that,
besides widely restoring faith and morals, his prin-
ciples of evangelical charity and justice found their
way even more desply into the resdjustment of the so-

called social life." 15

15. Pius XI, Pope, Hite Expistis.

Another writer states the all-embracing charity taught
by Bt, Franecis as fcollows:
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"It was through an all comprehensive
charity that Francis ssw the means, not only
of imparting hope to those who needed it most,
but llkewise of softening the hard hearts of
those to whom wealth and position had been en-
trusted, yet who had abused both becmuse of
their greed and averice., He sought to level
the various classes of society in the common
love of Christ, whatever might be their rank
in 1life; and to break down the barriers that
caused human brotherhocd to disappesr back
from the philosophy of life; to bring Chris-
tians to that happy state of which Tertullian
speaks when he desribes the communities of
interests that prevalled during the first cen-
tury or as after apostolic times." 18

18, Martin, Paul R,, op. cit., p. 59,

Pope Leo XIII, r-coénizin; the application of
the Christian social theory of the brbtherhood of
man, says of 8t. Francis:

"His great charity embraced 2ll men, Yet the
needy and the downtrodden were especlally dear
to him, Indeed, he seemed to delight in oc-
cupying himself with those from whom others
comuonly fled or daintly kept aloof, In this
way he did much to promote that universal broth-
erhood, the perfect ideal of which Christ re-
stored to the world, molding the human race in-
tg gno gr;;t family under the common fatherhood
o] od,

17. Auspleato.

Ihe Gospel Precepts

In the precepts of the Gospel Francis found the
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precise way in which the Christian social theory of
the brotherhood of man was to be carried out. For
himself and for his followers he adopted literally
the words of Christ in the Gospel and made them the
rule of his life, He recognized in the Gospel pre-
cepts the most effective principles to guide indi-
vidual and soecial reform. An explanation of the
Gospel as a means of social reform is eloquently
stated by Father Oswald, 0.8,F.,C., as follows:

"It is to be held a2s undeniable that Christ
did not aim exclusively at the ssnctification
of the individual, but that the Holy Gospel
contains the most powerful and fruitful soecial
message ever given to mankind; whilst on the
other hand a definite social programme is not
to be sought for in the Gospel. The teaching
of Bur Lord on the social question was not of
a systematic kind: rather we might ecall it
fragmentary and incidental; but by comparing
and piecing together the various heads of his
doctrine regarding social matters, all the
true elements of every genuine social reform
are to be found, Christ was primarily not 2
social reformer but s revealer of the Divine
Truth, and it is this very fact that gives to
his entire teaching a character of universal-
ity, and mekes it 2pplicable not nnly to the
soci:l conditions prevailing in his own time
but to those of every age., As it is happily
remarked: 'Centuries will follow centuries:
men will disappear and make room for others;
but the Sermon on the lMount will always be

of the same social value,'" 18

18. OIW!ld’ Fath.r’ OOSOFOCO’ ODe« m., Pe 88,

That Franeis recognized in the Gospel the prin-



ciples of social reform through the reform of the
individual is explained by Father Cyprien in the
following quotation:

"Thus the entire reform movemsnt inaugurated
by 8t. Francis assumed its character and individ-
uality from the CGospel. EHaving asdopted Christ's
point of view and having made Christ's interests
his own, his 30le nim was to lead all classes of
Christian society back to Christ through Christ's
own medium - the Gospel im all its purity. The
Friars were destined to be leaders in the move-
ment, not only by their preaching of the Gospel,

. but more so by living it themselves in the ful-
"~ ness of its perfection." 19

13. Enanual, Uyprian, O0.F.d., "8t. Francis asnd GSocial

dction," The Catholic Charities Review, (April,
1927), p. 138.

How St., Francis spplied these Gospel principles
to the every dsy life of the people will be trested of
in the chapter dealing with the Third Order. "The
rebirth of the Gospel and the primitive Church is the
great schievement of 8t., Francis," says the same writog

quoted above," 20

QOQ ;m-’ Pe 138.

Father Agostino CGemelli says: "The religious move-
ment started by St. Francis and guided by him into
the channels of his three different Orders answered
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the two grest needs of his sage: & return to Gospel
standarde of 1life and a Christian revsluation of

action.," 21

2ls Gemelll, Agostino, O.F .M., opn. git., p. 43.

Another Franciscan writer of Francis and his followers
sayss "It wes through them that the Lord recalled the
ﬁt}thful to s more Christisn undnrstanding of the

Gaapel snd = more serious and practical scceptance of

the Cospel as a norm of daily 1life," 23

f4s)
L

Hoffman, Victorins, 0.,F.K., "Franciscan Proadhing
in tha Past," R

The E g WQ@M (gept-
anbor, 1827), Pe

IThe Theory Of Foverty

That the spirit of poverty would bring blessings.
of peace upon society was the second social theory of
gt. Francis, In it he saw a powerful force of indi-
vidual reform and of social reconstruction. Through
the spirit of poverty the upper class of people
would be liberated from the bondage of selfishness,
restless anxiety, and greed., They would taste of the
joy in giving, of the compensation for kind service

rendered, of the peace as s result of rightful use of
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their possessiocns, By the spirit of poverty the
status of the poor would be raised from the degrada-
tion of pauperism and squalid poverty to the dignity
of sociasl beings, Both, the rich and the poor, would
come to realize that their purpose in life is a
nobler one than the striving for earthly goods- that
attachment to them destroys peace and happiness,

They would come to realize that worldly possessions,
pleasures, =nd powers satisfy the animal man but do
not raise the dignity of his iﬁbtrior nature, They
would find that the reward of poverty is liberty,
justice and charity - truly a2 worthy recompense,
Few understand the spirit of poverty as St,
Francis understood it, Msny have a misconception
of its true meaning snd fewer of its application,
Father Agostino Gemelli, a convert from material-
ism and Marxism, recognized the meaning of the
spirit of poverty of Et. Francls when he said:
"It did not spring from an idea that the things
of this world are of no account, It did not
imply contempt for earthly things, so as to be
able more easily to cast them aside., HNor did
it involve 2 shunning of humsn intercourse in
fear and disgust.... Franciscsn spirit of re-
nunciation is an entirely different thing.
8t. Francis did not deny that life is beautiful,
for that would have implied as slight on its

Author, HNor did he not renounce love, But what
he did condemn was possessing and the dbsire
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to possess.... Emptied of this acquisitive
instinet, what still remains of love? A feel-
ing of admiration, or of pity, and a wish to
be of service,... He forged a new ideal of 1ib-
erty and happiness precisely out of that condi-
tion of apparent dependency on the good will of
others, of inferiority and humiliation chosen
by Christ as his lot on this earth and viewed
by worldlings only with contempt." 223

23, Gemellie, Agostino, O.F.M., op. cit., pp. 28-24,

Does dependency on the good will of others imply a
fiicial evil or = condition t@?ﬁp removed from so-
ciety? Francis did not think so. To him it meant
e socisl force that would create a community spirit
and would foster a mutual understanding, 1In it he
realized the dependence of man on Divine Providence
and a demonstration of brotherly love, Man is
really more dependent on the good will of others
than he is willing to admit, If he would recog-
niza this fact, he would appreciate dependency more
and accept it for its social value, It would be an
eantidote agsinet the anti-socizl asttitude "I =m not
my brother's keeper," prevalent today as in the daye
of 8t. Francle, Father Cuthbert describes the atti-
tude of S8t. Prancis as follows: :
"But in his dependence upon the good will of
Fatharhood snd of the savireling wond of Kin-
ship which makes all the world a family; and for
this reason he henceforth regarded the beggar,

in his utter dependence, with an immense rever-
ence as one who held in his condition the secret
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active love which gives a man the full freedom
of the family of God, makes the wide earth one
domestic hearth,... ioraovtr it must be remem-
bered that Francis' willingness to receive from
others was indissolubly weded to a2 readiness

to give - 2 combination not always linked to-
gether.... Francis never spared the idler who
lived at esse on other's gifts.... he was in-
sistent on the moral obligation of labor and
the service of one's neighbor,... Only whilst
he gives his own service he will bargsin for
no wage but be wholly dovundcnt upon his neigh-
bour's”go:d will and God's over-ruling provi-
dence,” 2

@4, Cuthbert, Father, 0.5.F.Ce, 0p. cit., pp. 50-51.

In another treatise on 8t, Francis the same suthor
sayst "Franciscan poverty has proved itself in
history as an effective protest against the world's
avarice and absorption in material geins; snd it un-
doubtedly lays cleaim to serious considerations by
Christian economists, in so far as it asserts that
human fellow-ship which is implied in the Catholic
conception of the Fatherhood of God," 25,

25, Cuthorblrt, ?nthﬂ', 0.8.’.0.' W Q,: ﬂu
Francis, p. 17.

As the thirteenth century was an age of faith, the
people quite readily grasped the meaning of poverty
a8 taught by St. Francis. A Protestant writer who
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simed to portray St. Franecis in his proper histori-
cal setting says of the attitude of the people to-

ward the new theory of the blessings of poverty:

"For the common people, who feel and under-
stand wihtout reasoning, the 1life of Francis had
two mesnings. It proclaimed that property was
not the sole good, nor, indeed, one of the most
important; that he who had it was not necesss-
rily unhappy. There are good things that cannot
be appropriated, that can be distributed without
risk of using them up, more precious than gold
and more valuable than an¥ property; air, sun,
green flelds, love of one's fellows, and faith
in God. All this had been s=id and written for
a long time and by many people: now it was
being put into practice and could be seen by
everybody. And the life of Francis also pro-
claimed that God did not exist only in churches
and convents., He was found among men who loved
each other as brothers, in the smile of nature
lrouns them, in every pure heart and untroubled
mind," 26,

28,

Salvatorelll, Luigi, op. git., pp. 154-144,

On the meaning of the spirit of penance through the

spirit of poverty to the rich, the seme suthor says:

"The change of life invoked by Brother Francis,
the 'penance' of which he spoke, could memn to
the poor man of the city snd the labourer in

the fields (whose lives were slready a pensnce
in themselves, in the common mesning of the
word) only the resigned or glsd scceptance of
their daily burden. It was the rich and greedy
merchants, the luxuries and the tyrannicsl nobles
- it was they, sbove azll, who had to change
their lives; to restore %heir ill-gotten gain

to abstain from usury and oppression, a2nd to be-
come reconciled to their rivals esnd their
enemies.... &nd in them too the presching of )
Francis found an echoj indeed, the first apos-
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tles of the revived Christian 1ife came from
these higher social levels." 27

27. 1Ibid., p. 103,

That the spirit of poverty is not anti-socisl
but is a source of peace and contentment, many do
not appreciate or they fail to understand. This
is stated very explicitly by another writer as
follows: 2

"There is a poverty from which joyousness has
no need to be banished, OSuch poverty can
speak of itself as endowed with the wealth of
contentment, It is the poverty which has
found itself in sweet alliance with simplicity,
"My riches consist in the fewness of my wants'
are words that have often found utterance on
the 1lips of lovers of simplicity. They might
well have been spoken by the Umbrian Saint,
The teaching enshrined in the words may ever
be proclaimed by every one upon whom some-
thing of the spirit and power of Saint Francis
have descended." 28

28, Griﬂ’y, Horﬂtio, SR. m.’ D 260.

8t. Francis' own words on poverty verify that
the above authors understood his love and apprecia-
- tion of poverty rifhtly. Poverty was his ideal and
Francis regarded 1t as the basis of his perfection.
The more he could detach himself from the love of

earthly cares and possessions, the closer he knew
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he was arriving at perfection of his better self,
Yhen he first came to reslize the advantage of

poverty and was one day seriously absorbed in medi-

" tation, his companions asked him the object of his

dreaming - whether he was thinking of taking to
himself 2 bride. Francis answered them, "Ah, yes,
truly! I was thinking of taking a Bride, one more

noble and wealthy and beautiful than you have ever
‘seen," 29 ‘

8. Fedler, Hilarin, 0,¥.Cap., The Ide=ls of St.
Franeis, p. 76.

After Francis chose the Gospel as his rule of life,
his regard for Poverty increased snd he sought to
follow it as literally stated in the Gospels.
Father Fedler g uotes Thomas Celano, saying:

"Then it happened that one day - it was
the 24th of February 1209 (1208) - he heard
at Portiuncula the Gospel of the Mags describ-
ing the sending of the apostles: 'And going,
preach, ssying: The kingdom of heaven is at
hand. Heal the sick, raise the dead, cleanse
the lepers, cast out devils; freely have you
received, freely give. Do not possess gold,
nor silver, nor money in your purses; nor
scrip for your journey, nor two coats, nor
shoes, nor = staff....’ "These words sounded
in his ears like 2 new revelation. 'That is
what 1 seek, vhat I desire with all my heartl!
he exclaimed joyfully, cast away staff and
shoes, exchanged the ioathcr girdle for a rope,
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and fashioned a garment for himself out of
coarse material." 30

20, Ibid., p. 79.

Father Cuthbert guotes St. Francis in = little ser-
mon he gave to his brethren on the tressures of
poverty as follows:

"1ind this is what I call & great treasure, that
there is nothing here provided by human in-
‘dustry, but everything is provided by Divine
Providence, as we may see manifestly in this
bread uhieﬁ we have begged, and this stone which
serves so besutifully for our table, and in this
clear fountein; and therefore I desire that we
should pray to God, that he would csuse holi
Poverty which is a thing so noble that God Him-
self was made subject to 1t, to be loved by us
with our whole heart.'" 31

&l. Cuthbert, Father, Op, cit,, p. 248,

Eoverty And Liberty

Poverty, 2s it is most commonly understood, is
a social evil - a condition that ensnsres one like
a spider in the web of mere existence. It is re-
garded as a detriment to social progress, and evil
conditions that enslave mankind mentally and socially.
To it is attributed crime and social disorder. It

means a restraint te all freedom of socizl 2nd
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cultural development. To Frameis poverty was a
liberator - a means for the removal of all anti-
social condition commonly attributed to poverty.
¥ith the spirit of poverty Francis would remove 2ll
injustice, crime, envy, and discontent from society.
Tith its general observance social justice would
preveil wvhich in turn would bring about the use of
material goods as intended by the Author of Nature,

1t would free man from the antlal tendency to seek

cnly to satisfy his sensual appotitol or instinets
to the detriment of neglecting his better sgelfl It
would make him God-like., With soeisl Justice and
charity man would be free to pursue his nobler pur-
pose in 1life for he would not be fettered down with
vorries and‘eares that are not the result of the
spirit of poverty but of injustice in the rightful
use of one's possessions, A rightful use of mate-
rial goods would promote the Christian brotherhood
of man, Father Cuthbert says of poverty as Francis
regarded it: "No better definition of the poverty
loved by St. Francis has yet been given than that
sung by Fra Jacopone da Todi: - "Poverty is in
having nothing snd in desiring nothing, yet in pos-
sessing all things in the spirit of liberty.'" 32

32, Cuthbert, Father, 0.85.F.C,, The Romanticism of
St. Erancis, p. 1
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“In the words of Francis himself we note the same
idea of liberty in poverty. When Franecis had drawn
up his rule of life for himself and his followers
and sought ecclesiastical approval of it, he was
counseled by the Bishop to raéonsidor this mode of
life, To the Bishop it seemed hardly prudent to re-
nounce a2ll ownership. Francls answered unhesitat-
ingly. Dr. Little juotes 8t, Francis:

n"tily Lord,! he repliod,fﬁif we keep property we
shall need arms to defend ourselves and we shall
be continually envolved in litigation and feud;
and this will oftentimes prevent us from loving
God and our neighbor: therefore do we desire

to possess no temporal goods in this world.'....
Francis therefore returned to his walting
brethren, with his liberty intact and with the
bishop's blessing if not with his unreserved
approval,® 32

27. Little, W,J, Knox., op. cit., pp. 75-78,

To Frencis, therefore, poverty guaranteed him the
greatest oprortunity of freedom to devote his entire
1life to the service of God and his fellow men,

Father Antony Linneweber, 0.F.,M,, says of him: "In
the eyes of our seint, poverty was not a cruel robber
vho deprived him of everything he had and left him
penniless and despondent; but a fair lady who led
him into & promised land of perfect freedom." Then
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he quotes C.,X, Chesterton, a great admirer of S5t,

Franecis, in the following poetic passage:

"He was as free as the wind, he was slmost
wildly free in relation to that world sround
him, The whole idea of St, Francis was that

the Little Brothers should be like little fishes
vho could go freely in and out of that net.

They could do so precisely because they were
small fishes and in that sense, even slippery
fishes, There was nothing that the world could
held them by; for world catches us mostly by
fringes of our garments, the futile externsals

of our lives., One of the Franciscans says
later, 'A Friar should omn nothing but his harp!
meaning, I suppose, that he should value nothing
but his song, the song with which it was his
business as a minstrel to serenade every castle
and cottage, the song of the joy of the Creator
in His croa%ion and the besuty of the brother-
hood of man, In imagining the life of this sort
of visionary vagabond, we may already get a
glimpse =21so .0of the practical side of that ascet-
iecism vhich puzzles those who think themselves
practical " 34

Linneweber, Antony, 0.F.M,, "Asceticism and
nysticisn of Bt, Francis of Assisi," Report of

the Eighth M%O%bm

PP. 4 . e Juotation of G,E, Chesterton

is taken from his book, St. Francis of Assisi,
PPe 150-151.

Poverty And Common Sense

Many writers spesk of the Romanticism of 8t.

Francis and of his poetic ideals regarding poverty.

Yet Francis was actually very practical, He did

not lose his common sense when teaching the spirit
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of poverty to others, With unspeakable gratitude
and with song he praised God fof His bountiful care
of His creatures. le made use of vwhatever he need-
ed - and gave thanks. Though he was sometimes too
severe with himself in his bodily deprivations he
did not advise others to any extreme tortures. He
was in secret severe with himself but very kind

and considerate for the needs of his brethren., In
f&ét he confessed his fault oftﬁﬁvihg been too
severe with himself, Father Hilarin, referring
this statement to the writings of The Three Com-
panions of 8t, Francis says: "On the very day of
his death he believed himself bound to an apology
and confessed candidly that he had sinned greatly
against Brother Body." 35

35, Fedler, Hilarin, O.M.Cap., op. cite., p.219,

But Francis appreciasted and recognized the value of
penance and self-forgetfulness. His generous self-
imposed mortifications and his gracious acceptance
-of bodily suffering for love of Christ Crucified
were richly rewarded. DBefore his death he became
the very image of Christ Crucified by being favored
with the sacred Stigmatas.
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But Francis emphatically sdvised against rigid

self-imposed fastings snd tortures, His emphasis was

on sacrifices voluntarily accepted =snd cheerfully

borne, An interesting account is tolé by his bio-

graphers of the fatherly care of 8t, Francis for his

followers, His common sense and charity are 2lso

very evident in his own words:

"One night s religious, exhausted with fasting,
began greaning and aaying, %L am dying of
hunger!, At the cry of his sheep in distress,
Franéts....rose immediately, =2nd ordered them

to bring the best food that wss in the ref-

tery, and lest the poor brother should be ashamed
to east alone, he sat down to table with him, and
made all the others do the same, ¥vhen they had
eanten, to make charity auite perfect, he gave
them a short exhortation on the virtue of dis-
cretior.... '6od....g2ve ug to understand that

in voluntary sacrifices which we offer to Him
each one must exactly measure his own atrengtﬁ.
It is no less wrong tc refuse to the body what
is necessary for it, than it is to give it what
is superfluous.!' And he added, 'Ve have been
eating a little meal with our brother; we need
not fesr that we have fsiled in temperance,
Charity edifles souls 1t,is never at the ser-
vice of sensuality.'" 36

LekMonnier, Abbe L., op. git., pp. 128-130, Also
related by Cuthbert, Father, 0.5.F.C., pp. 120~
121. .

Father Hilarin Fedler says of the Rule of 85t,

Francis, which again shows his descrete moderation:

"But while all other Orders forbade the
use of meat even on days not of fast, Francis
permitted it unreservedly cn these days,
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within and without the monastery. In this he
adhered simply to the injunction of Christ to
the apostles: 'Ezt what is set before you.'!

He ordzins expressly in the third chapter of
both rules; 'according to the Holy Gospel, it
is lawful to eat of all foods set before them,'"
7

57. Fedlﬂl', Fl‘. Hilarin.O.u. cap.’ Qn. m.' p. 9-‘)5.

A Protestent writer says of the wisdom of the Rule

‘of 8t. Francis: "It seems to have been a simple

rule, for, like all clear-sighted and great men, he
preferred that things should grow, and that his
little community should bg guided by prineiples,
with considerable liberty of action, =2nd not em-
barrassed too much with details." 38

&8, Little, V.,J. Knox, op. git., p. 121,

Another Protestant writer says: "In his sermons
Francis did not ask snyone to follow his example,
He had reduced himself to poverty like that of
Christ in order to be able, like Him, to preach
penance to mankind," Z9

&8, Balvatorelli, Luigi, op. eit., p. 105,
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In the practice and preaching of the spirit of
poverty Francls was quite a contrast to the heretical
reformers of his day. These so-called reformers were
more numerous than Catholic reformers until 8t.
Francis and St. Dominic established the lkiendicant
Orders., In 1130 the eloquent Arnold of Brescia, an
intimate friend of Abelard, maintained, that accord-
ing to the Gospel, priests and religious have no
right to possess property or tq;@old titles of honor.
Te.éarry out this prineciple inﬁéﬂe days when many
abbots, bishops, and clergy were feudal lords would
have brought about a violent tavolutién. In 1180
the Waldensians or the Poor Men of Lyons attacked
the Churdﬁ-and denounced the clergy. When Rome ree-
Jected their program of social reform, they founded
private churches. Thelr preaching and simplicity of
1life had a great influence on the ill-desposed
people and drew many away from the Church. The in-
fluenee of the Cathari or Albigenses was also dis-

asterous to Church and State.
Cf. Lelionnier, Abbe L., op. cit., p. 108,

The best account of. the socisl influence of the
heretical reformers in contrast with St. Francis is

related by Dr. Little in the following quotation:
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"Arnold of Brescis had moved men, especially in
Lombsrdy, by his somevhst extreme denuncistions
of riches, particularly emong the clergy. The
'Poor Hen of Lyons', or Waldenses, took the
same line snd moved men's hearts, though alasl
They fell into exaggerstion and religious error,
The Albigenses or Cathari gained great popu-
larity by their bold attack upon luxury and
worldliness in the Church, They got a strong
grip both in France, Germany, and Italy, but
unfortunately, like many soclialistic raiormars,
they ran into violence and extremes and then in-
to deadly Manichaean heresy. Attempts such as
these were made, They showed the reality of the
evil and the need of réform, But they falled

in great measure from want of force or want of

~balance.

"I+ was otherwise with 8t. Franecis. He set

" himself to correct the terrible evils before his

eyes. He succeeded beyond imsgination because
of his method and his spirit, Some men seeing

a state of things around them vwhich needs re-
form, allow themselves to fret and fume, to be
irritated snd sngry, at sll that they find
threatening or baffling in the facts and condi-
tions of their life, They are impatient....
There is another way. 1t was the way of Francis.
He had boundless patience, boundless self-
command, inflexible purpose. He loved God as
revealed in Christ Jesus, with a tender deep
end passionate emotion, fn consequence, he
loved his fellow creatures.... 3y his gentle-
ness, courage, thomoughness of example, still
more than by his genius, he alleviated the hard
lot of the oppressed, and exercised = vast in-
fluence in undermining the evil prineciples
vhich made that lot unbearable. He was & great
social reformer.... And no less was he a re-
ligious revivalist.," 40

40,

Little, W.J.Enox, op. cit., pp. 8-2.

In A History of Socizal Thought the social

influence of £t, Francis is well recognized, but of
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his method the author spesks in rather uncertain

T2 200
terme, He evidently did not understand ﬂ%@ﬁgﬁ% UNIVERSITY

sequently could not appreciate the social valuld8RARY
of the ways of 8%, Francis, He says very briefly:

"Because of the abuses which sprsng up in
connection with the monasteries, certain posi-
tive reattions sgainst the monasteries arose,
St. Francis of Assisi (1181-1283) turned from
the monastery to actual 1life. He inaugurated
a method for the regneration of soclety. H~e
and his followers lived and spent themselves
among the actual poor, subjecting themselves
to the economic conditions of the poor. They
helped the poor, not by giving alms as expla-
tion for sin snd to secure self-salvation, but
by the first-hand giving of their lives. §5t.
Francis ignored the regular ececlesiastical con-
ception of charity and gave 1t all the reality
of a new and genuine social force. &5y renoune-
ing the possession of property and living as
the poor live, he obtained what he could se-
cure in no otﬁer way - the poor man's point of
view, In this way, also' he secured an en-
trance into the poor man's mind snd heart that
eould not be had so well by =ny other method.
By renounéing wealth and accepting literal
poverty he resched the core of the problem of
poverty. 8t. Francis was motivated by 2 de-
sire to live a life of love. He spent not
wealth but his 1life for the poor." 4],

41, DBogardus, Bmory S., A History of Social Thought,
pr. 147-148,

In summary, on reasonableness anéd social
velue of poverty =28 tsught by 8t. Frsncis the words
of Father Edwin Dorzweiler, 0.¥.Cap., are very

fitting. The suthor also refers to our present day
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attitude towerds poverty by quoting Williem James,
Father Bdwin says:

"Francis taught men the hidden charms of
poverty. He showed them that poverty was not
at all the hateful thing that it was commeonly
regarded to be. Much of its 111 repute came
from the false constructions that were put
upon the values of life, Happiness waes not to
be looked upon as the privilege of the rich;
it dwelled also in the hovels of the poor. 1In
the frantic endesvor to amass meterlal things
and to forefend the possibility of poverty,
men lose that juiet of mind which is so essen-
tial to humsn enjoyment. Willism James scored
the unreasonable dread of poverty when he ssid:
tAmong ue English-spesking peoples especially
do the praises of poverty ne=d once more to be
boldly sung. %e have grown literally afrsid
to be poor, ¥We despise any one who elects to
be poor to simplify and save his inner 1life,

If he does not join in the generazl scramble =and
pant with the money-msking street, we deem hinm
spiritless and lacking in ambition, 1t is

time for thinking men to protest against so un-
manly and irreligious a state of affairs. The
pravalent fear of soverty among the eduented
classes is the worst moral disease from which
our civilization suffers.' The praises of
poverty were never more boldly sung than by the
Poverello of Assisi. And his love for Lady
Poverty became contagious., People flocked to
him end imitated him and learned to enrich their
lives with the contentment and happiness of
Franciscan poverty." 42

4?2, Dorzweiler, Edwin, C.M,Cap., Discussion of Paper:
"St. Francis of Assisl as an Educator," Reuvort

. E]"“Em Annual A F
%.c%m%mm Lonferencs, Hovmﬁe?;slueag,

PPs 26-27.
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Poverty And Laber

The love for poverty and his respset for
begging A4id not diminish in Francis his high regsrd
for labor. Francis had 2 dread of lagziness, In
work he found 2n antidote against vices that de-
grade man, His primary aim in work was not wages

or remuneration, FHis Testament reads: "I worked

~with my hands and I still desire to work, and most
‘sarnestly do I desire that all my brethren should

employ themselves in honest work. Let those who
do not know how to work learn, not from axlety to
receive wages, but for good exazmple and to avoid
idlenes=." In the fifth chapter of the Rule
Francis wrote: "These frisrs whom the Lord has
fitted for werk shall work faithfully and devotedly,
in such wise that avoiding i1dleness, the enemy of
the soul, they yet do not extinguish the spirit of
hely prayer snd devotion to which all temporsl
things ought to be subervient." Francis advises
as strongly against work for its own sske as
against laziness, Many quotatioﬁs snd historical
instances could be given to show the zeal of St,

Francis for positive labor 2né dread of idleness,

Cf. Dobbins DunstanE O.M.Cap., "Fganciscan Educa-

tional id.als » f Y ARnua.
November, 1929), p. 49.
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One historieal instance that shows in Francis!
own words his dread of idleness is related by Father
Hilarin who refers the account to = contamporary
writer of the 1life of S5t, Fran&is: He says:

"Fhen the Friars were at Rivo Tortec, thus re-
lates Thomas of Celeno, there was smong their
number one who counted as nought vhen begging
alms, but for seversl when eating. As soon as
the saint heard of his conduct and saw that this
Friar was living on the labor of others, but
would not work himself, he said to him: 'Brother
Fly, go thy way, since thou consumest the labor
of others and art slothful in the work of the

.. Lord. Thou art like the:bsrren and idle drone,

vho earns nothing snd doeés not work, bhut con-
sumes the honey of the working boe.f At these
words the carnal-minded man returned to the
world, which he had not simcerely left." 43

a4z, Fﬂdl‘r’ Hilarin, OQH.CBPQ, ORe m«. Pe 180.

Few people rightly understand the attitude of
St. Francis towards begging and its relation to
labor and to poverty. Begging in his mind was not
intended as & substitute for labor or to be res-
sorted to only when there was need of provisions.
Neither was it an encoursgement to idleness. But
Frencis 41d heave a high regard for begging, as in
it he saw the exercise of the virtue of charity on
the part of his neighbor and the Divine Goodness of
the Providence of God. In this Francis rejoiced.
He spoke of begging and the provisions obtained
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through begging as the "Table of the Lord." To
receive provisions from the "Table of the Lord"
Francls considered to be 2 greéeater privilege than to

receive them for services rendered. Father Cuthbert

"¥hen we are told that labor and not mendi-
cancy iz the bssis of the economical life of the
Friars Hinor, the inference 1s apt to run
counter to tﬁe explicit words and conduect of
8t. Francis and his first following. The whole
story of the first Franeisecan days proves that
mendicancy was not regarded merely &s an occa-
sionel expedient in times of distress 'when the
wages of our work 2re not given us': mendicancy
va8 to Frencis the nobler poverty.

"ind yet at the same time 1t is true that
he insisted on the moral obligaztion to labour
and surve others.... :

"At first sight it might seem as though
there were here a contradiction to the exalta-
tion of mendicancy as the more worthy poverty.
But the contradietion is partly in our own
hsbit of thought which instinctively regards
'the honest workman' as morally superior to
the begger; partly to the failure to grasp the
idea itself as it existed in Frencis' mind,
Francls did not, 2s 1s the common fashion, re-
gard l=bour end alms 28 an sntimony in the life
of the poor., The beggar and the labourer
symbolized to him two naspects of a sacred truth
vhich he in speeial manner connected with the
idea of Christiasn poverty: thet truth was the
truth of Divine Providence,

"Out of this falth in Divine Providence
srose the speclal form of the Franeisean's
relationship both with God and crestures, God
to hinm was before all else, the Great Father,
the Infinite Love Yho encompasses crestion
with watchful eare; and men and 21l living
things were the family of God, who fulfil their
life in trustful dependence upon fis loving
care. ¥ith the realization of this faith as the
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supreme form of all his religious 1life, Francis
came to regard the beggar's dependence upon the
good will of men, as the symbol of every men's
proper dependence upon God:t and straightway
the beggsar became sacred to him." 44

44, Cuthbert, Father, C.8,F.C,, Romanticism of St.
Francis, pp. 11-14,

That Francis did not intend begging to replace labor
or to encourage idleness is also stated by 4bbe L.
Lellonnier:

"0f idleness he said that for 211 men it is a
source of vice, because it quickly opens the
heart to all unhealthy thoughts, and loosens
the tongue for vain or witked words, He added
that for Minors it is an injustice and an im-
pudence: an injustice, because in begging for
everything they wrong the poor, and are a bur-
den on the rich; and impudence, because for =a
man who most probably could not have lived at
home without labour, it is impudent to live in
a convent on the laﬁour of his brethren who
are as poor as he.," 45

45, LeMonnier, Abbe L., op. git., p. 411,

Surely, no one will f2il to recognize that the
spirit of poverty and the appreciation of the dignity
of labor are powerful agencies of social reform. To
gpend one's life in pursuit of earthly goods or in
accumulation of wealth for its own sske 1s wasting
one's life in trifles, Earthly goods and wealth
have a nobler purpose when used rightly. Earthly
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comforts and luxuries do not constitute = source of
true happiness. Though labor 1s the lot of fallen

man and will always be = source for pensnce, it ig

2 blessing to man and a2 mesns whersby he e¢2n attain
his true purpose in life, Only in-so-far =zs man is
working towards his ultimete goal ce=n he mecure hap-
ﬁinsas. S8t. Francis showed by word and example the

hobler purpose of labor, He regarded 1t as an obli-

Lﬁﬁtion but 2lsc as an expreslxgh of love, He con-

secrated it to a higher purpose than 2 mesns of mak-
one's living. He imitated Christ. He recognized

" that "the law of labor is the fundamentsl las for

gsoclal happiness, social order and economic progress,
Christ recognized and perfected it by word =nd ex-

mpl'o " 46.

48, Ries, Hyscinth, 0.M.C,, 8.T. D., "The Sociclogy

of the New Testnment" the Sixteenth
énanal__sféinz The Fi ﬂ _nnsasisnal Con-
ference, (November, 1934), p. 45,

Authority And Social Feace

Francis was not in sympathy with agitators and
radicals in thelr methods of soclial reform, Yet his
influence resulted in 2 regeneration of society that
is recognized in the history of social thoughf.
Authority and obedience to authority was very sacred
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to him, Living at a time of outstanding soecial

&nd evil unrest - of petty wars and eivil strife,

he was not an enthusiast of liberty through war,
Francls was s great sdvocate of peace through pesce-
ful means, There are perhaps fewer periods in his-
tory in which people were more tired of war and more

gager for pence than in the thirteenth century. £o

constant were the petty wars that they had slmost
ifppgotten the blessings of peace. The world longed

for peace and did not know ha;{to restore 1t, but
society was exhausted with =211 types of conflicts.
The reader is referred back to Chapter I in which
the historical conditions were related. For all
types of strife Francis had a message of peace and
a means to restore it. Francis did not advocate a
change of social and pblitical institutiona. Leo
L. Dubois saye of Francis: "lost conservative in
his prineiples, censuring none of the existing in-
stitutions, whether in the religious, political, or
economic domain, his reform was essentially a re-

form of society through individual virtue." 47

47, Dubols, Leo L., op. git., pp. 147-175.

Dr, Little says: "Like Christ he 'came not to des-
troy the law, but to fulfill.' He knew and accepted
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_the divine mission snd suthority of the Church, but

he threw life snd reality into what were fast be-

coming empty forms." 48

48,

Little, ¥.J. Knox, op. git., pp. 27-28.

Paul

R, Martin says:

"Francis wes not »n originstor in the matter of
reform, but he d4id adopt a methodology which
was best fitted to cope with the situation ss
he found it., 1t was the power of example that
would serve best to awaken the people of all
classes to a realization of their faults....
Yhat is most important is that the whole of
Francis' teaching was strictly in =ccord with
the mind of the Church, for, .... the soul of
the Church remsined pure even when wicked men
hed corrupted her body." 49

48,

Hartin, Pﬁu:l., Ol m.. DP« H8-57.

That one of the chief aims of Francis was to

restore pesce 1g also noted in his own words. Vhen

his Aisciples were sbout to go on their mission of

charity and preaching, Francis gave them the follow-

ing instructions:

"1Go two and two together,' he said, 'announce
peace to all men and preach pensnce for the re-
mission of sins,.... Keep these words in your
hearts., Be patient in tribulations, fervent in
prayer, industrious in work., Be modest in
speech, serious in manner, grateful to those
vho do good to you. Answer 21] who asgk you
questions, and give thenks to those who per-
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secute you,'" 50

g0 Lelonnier, Abbe L., op. cit., pp. 93-94,

The message of "Pesce be with you" and the ab-
sence of sll condemnation in the teaching of St.
Freancis had an appealing and effective influence

upor: the people, Penace through pesceful means seems

to have been practiczlly unthought of, but the

people responded, Dr, Msndell Creighton of London
says of St. Francis:

"He opposed nobody, he rebuked nobody, he was
in no sense entsgonistic to anything, He did
not denounce sin, he spoke only of joy and
rizghteousness; the teaching of Francis was in
every wey sbsolutely positive, the embodiment
in his words and actions of the joy =snd peace
of the believing soul that is =2t one with Geod.
On that ground only did his appeal come home
to the hearts of men. He svan kindled their
imegination. A man of the people, speaking
their own tongue by the wayside and wherever
he found them he appealed to the popular
faney 28 = representative of the life of
Christ." 51

Bl, Creighton, liandell, op. cit., p. 91.

In a book entitled Makers of Freedom the co-authors
consider £t. Francis one of the world's eight men

and women deserving of the title, By them S5t,
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Franeis is revealed 28 the liberstor from materinl-

ism,

But in regard to his influence towerds pezce

they say:

"Concerning war and pesce Francis was not
so much 2 teacher as an active maker of peace.
His only weapons were love and humility., A
citizen of Bologna tells us as an sye-witness
of his preaching of peace there, 'I, Thomas,
citizen of Spalato, and archdeacon of the
cathedral church of the same city, studying at
Bologna in the year 1220, saw 5t. Francls preach
in the saguare before the little palsce, where
nearly the whole town was sssembled.... Hls dis-
course resembled one of those harangues that
are made by popular orators, At the conclusion,
he spoke only of the extinetion of hatred, and
the urgency of concluding treatlies of peace and
compacts of union..,. He converted sven men of
rank vhose unrestrained fury and cruelty hsad
bathed the country in blood., Nany who were
enemieos were reconciled,” 592

52.

Eddy, Sherwood and Fage, Kirby, Makers of Free-
dom, pr. 8l-8%,

4 reference to a2 conclusion of a treaty of peace is

recorded by Father Cuthbert as follows:

"Sut ir all his sermons Francis never
failed to urge upon the citizens the blessing
of peace 2nd mutual love nor to denounce with
pleading earnestness the spirit of hatred and
envy which kept the commune in perpetual fer-
ment, and the ambition for power which made
the higher clasces, vhether nobles or burghers,
hitterly hated by the lower class of citizens.
++se2nd wvhen he presched the Christisn glory of
service and mutusl subjection, the citizens

knew thet his mind's eye was upon the civie
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feud.... On November 9, the citizens met in
council and signed a treaty of concord smongst
themsalves,” 53

53.

Cuthbel't, Father, OOS.FOCl’ 22. m., pp. 118"
119,

Of the absence of all hatred, agitation, and denounce-

ment in the preaching of 8t. Francis, Father Cuthbert

also says:

"After this first day of his mission he went
frequently into the city on the same errand.

He preached no set discourse; he merely stopped
the citizens 28 he met them, with his greet-
ing of peace and his soulfui pleas: =and soon
men begen to expect him and wait upon his words
eses But Prencis was different from most lay-
evangelists, He neither denounced the magis-
trates nor the clergy; he did not pour out
viala of wreth on the sinner's head, nor did
he show any contempt for the weaknesses of men.,
He spoke as one looking intently upon =2 vision
of beauty, and asserting its claim upon men's
lives, and sorrowing for the blindness which
made 2 men unseeing; or &8s one who wishes to
share with another the treasure he himself has
found, And he was so manifestly happy in him-
self and in his message; and in this toc he was
unlike most other reformers. But with his
change of garment he seemed to have put on that
indefinable gquality which marks 2 man for moral
leadership, which belongs to men who are pos-
seased by faith =2nd who besides have a certain
imperative need to share their faith with
others." 54

54,

m.’ Ppa 80-61-

The fact that Francis did not denounce rulers,
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heretics, the clergy does not mean that he toler-
ated their abuses. He also opposed the misuse of
wealth and material goods. His teaching and method
of reform were however mostly positive, He taught
socliety to appreciate the temporal and eternsal
values of the practice of virtue and its consejuenctss
- peace, Justice, and charity. He denounced only
sin 2nd vice, not persons or objects., This method
"was very acceptable to the pabﬁie and possessed a
great force for socizl reform. Mr., Martin says:
"But it cannot be found that &t, Francis ever
agitated the common people against the wealthy
end governing classes, nor did he ever preasch
the over-throw of the existing socisal order....
This did not, however, restrain him from con-
demning the overvaluation of wealth, or from
castigating greed and avarice in all who by

their own arrogance and selfishness wronged or
dishonored the poor." 55

55. Martin, Paul R., op. git., p. 163.

In speaking to those in authority Francis em-
phasized the duties and obligations of their office
rather than the dignity 2nd honor connected with it.
But by word and example to 2ll, but especially to the
common people, he preached respect and obedience to
authority. Father Cuthbert says: "Francis!' idea of
authority was that of leadership in the harder paths '

of the vocation and of service and solicitude for the
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needs of those who depended upon him: =2nd this was

the idea he impressed upon the brethren." 58,

58. Cuthbﬂrt, Father, OOE’.F.C.’ S m-’ Fe 1290

Again he quotes St. Francis, explaining obedience and
authority:

"*We must hold in hatred our bodies with
their vices and sins, because our Lord says in
the gospel: All vices angd sins zo forth from
the heart, Ye must love our enemies and do
good to those who hate us. Ve must observe the
precepts and counsels of our Lord Jesus Christ.
Ve must also deny ourselves and put our bodies
under the yoke of servitude and holy obedience
as each one has promised to the Lord. And no
man shall be bound by obedience to obey any one
in that where a sin or fault is committed'",

"' But he to vhom authority is entrusted
and vho 1s held to be the greater, let him be
as the lesser and ss the gervant of the other
brothers, and to each of his brothers let him
show =2nd hove mercy which he would wish to be
shown to himself were he in 2 like case. For
let him be angry with the brother becsuse of
the brother's faults, but with 211 patience and
humility let him kindly teath- ?nﬁr.ncaurﬂge
him'" 57

57. ;b;d" ;.5. 3‘“9.

Francls had such great respect for suthority
and social order that he d1d not use his ~bsolute
right to preach in respect for the suthority of
Bishops and priests, Francis and his friars had

obtained the permission from the Pope to presch
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anyvhere., DBut Francis insisted snd mede it r rule
never to preach in any church or parish without tpe
congent of the bishop or the priest in whose locality
they were to preach. If their consent was not ob-
tained, the friars were not to preach, Abbe Le -
Monnier juotes B¢, Francis in his directions to his
brethren:

"iMske yourselves small and humble to everyone,!
Francis used to say to them, 'but zbove all
make yourselves small and humble to priests.
The care of souls has been entrusted to them,
Ve are only asuxilisries vhose mission it 1s to
supply what they cannot do. Therefore we must
maintaln the respectful and submissive atti-
tude that befits suxiliaries; this is the price
wve must pay for concord between them and us,
and concord auongst clerics is the great means
of gaining souls to the Lord.' 'This, then, was
thelir line of conduct. They would never enter
upon any fileld of labour without the invita-
tion or at lesst the consent, of him to whom it
had been entrusted; and when they had been ad-
mitted to work there, they never toock the
liberty of acting as though they were masters..
e+ Bishope znd priests had no misgivipge in
seeking their assistsnce;... 58

58, Lelionnier, Abbe L., op. git., p. 179,

By his word and example Froncis thus re-
stored fhe respect for priests and bishops which was
80 sadly lacking in his time, IHe preserved many
people from heresy and from siding with the Emperors '
in their conflict against the Pope, A Protestant
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writer says:

"The work of Francis was providential in help-
ing to preserve the papular devotion to the
Roman Church., The secular clergy were not to

be greatly relied onj or, to be more exact, they
themselves were reasponsible for wmaking 4iffi-
culties for the Church, either by their way of
1ife, which provoked murmurs end reprobation
among the faithful, or becasuse they were at thet
time toc prone to » spirit of independence and
nlliance with the civil power, to the detriment
of the obedlience due to the curia.,..., ¥hat was
wanted was 2 positive propa2ganda which should
encourage snd intensify the sscramental piety of
the people by leading them in crowds to the

feet of the priests, snd make them realize for
themselves that the Chureh was still the guard-
ien of the s=craments a2nd the refuge of the
apostolic virtues. The plous activity and
apostolic poverty of the Francisean Order were

a triumphant reply to the widely spread scendal
of clerical worldliness, the prevalent sar-
casms om the wealth and pomp of the clergy, =nd
the contemptuous comparisons of their lives with
those of Christ =nd the apostles." 56

59,

Salvatorelli, Luigi, op. cit., ppr. 220-271.

Te may well conclude this trestment of restore-

" tion of pemce to society by 8t, Francis with hie

greastest and most unprejudiced of Protestant ad-

mirers, Dr, Little, who says:

"What we need to remember, then is this, that
St. Francis under the providence of God, was

one of these greatest of 'forces of restoration;!
I am not at 211 sure that Jjustice has been fully
done to the extent of the force that he exer-
cised, morally, socially, spiritually; and 1

am quite sure that we ¢an never, even approxi-
mately, reslize how great that force was,
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unless we, in some umessure, understand the
ruins with which it had to deal." 80.

80, Little, %W.J. Knox, gop. git., p. 88.

Social Democracy

The spirit of poverty, the practices of charity,
especlally to the poor, the restoration of respect
for authority were all powerful forces that led to
idens of social democracy. Thiy acted s “golden
threads of union" =nd levelers of the various classes
of society. They aroused in the clergy and rulers, |
as well as in the people, thelr sense of responeibi-
lities and bridged over the chasm of differences,

How the influence of 8t. Francis led to social demo-
cracy is well stated by Father Cuthbert as follows:

"80 far the Franciscan socisl ideal 1is
that of # perfect democracy.... But where the
Franciscan democracy differs from the ordinary
demoeracy 1s, in the first plasce, that with the
Franclscon, equality is generated in voluntary
agsumption of common duties and responsibilities
and not in the assertion of individual rights,
The Frenciscan begins at the other end from
that generally taken by the political democrat.
He starts practically from the idea that he
owes a duty to his neighbor rather than that his
neighbor owes 2 duty to him; he is more concerned
to curb his own srrogance and selfishnes: than
to curb that of others; he is more willing to
submit to the will of another than to claim
another's submisszion to his will." 61

81, Cuthbert, Father, C.8.F.C., Homenticism of £t.
Erancis, p. 65,
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The Third Order of St, Francis wes the strong-
est force through which 8t, Francis brought about
democracy. This was especially true in Italy where
the Third Order wes most wide-spread and where
feudalism received its death blow. All members of
the Third Order were forbidden to take osths or to
carry arms, This will be more fully trested in
later chapters. But the decline of feudalism and

f#hi impetus given to works otﬁgharity did a2 great

deal to bring sbout 2 social democracy. Father
Francis Dorgia Steck, O.F,il., says:

"211 historians, for instsnce, admit that the
beginnings of democracy in ltaly must be
traced to St., Francis., Sinmilarly in England,
it was the Franciscans who openly espoused the
rizhts of the lower classes, and who were the
first to formulate in clear, definite, and
correct terms those principles of civil 1ib-
erty which in time led to the constitutional
monarchy of England, The many infirmaries

and foundling-hospitals which they had found-
ed and maintained during the liddle Ages
testify to their zezl for the relief of suffer-
ing humsnity." 62

62, ©OSteck, Francis Borgia, O.F.U., Glories of the
Franciscan Order, p. 23.

That the three Orders of £t. Francis were in-
slrumental in creating a social democracy is also
stated by Paul R, Hartin:

"The 1life and works of Ct, Francisees.

reveal that this medieval reformer constantly
cherished the ideals of justice, charity, and
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peace., By adopting poverty ss his ideal - =
litersl and rigid poverty, in the case of the
First and Second Orders, a spiritusl poverty in
the case of the Third - he set forth a prin-
ciple of social democracy which the world, in
its ambitions for exalted position =nd 1its
struggle for wealth, has all but forgotten," 83

8%, Q_n. m-, Pe 183,

His Concept Of Education

There has been a grest doai of controversy in
the past centuries regarding 5t, Francis' concept
of learning. Francis has been considered by some as
an enemy to all forms of learning; by others, to
only certain types of learning; and by others, as
one not at all opposed to learning. There is no
question of a great misunderstanding in the attitude
of 8t. Francis. There is no doubt that 8t. Francis
wvas more emphatic and more outspoken in his views
against learning than he was in statements in favor
of it, His statements of opposition to learning
must, however, be interpreted in the sense and mesn-
ing of the word learning in the times of 5t, Francis.
Learning for learning's sske, or for the sake of
satisfying one's curiosity, was as repulsive to
Francis as eating for the sgke of eating., It was an
indication of selfishness which Francis detested.
But Francis had high regasrd for truth, for the written
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word that related of truth, of any form of learning
that made one a better Christisn and of greater ser-
vice to others. The many expralsiona'of 8t. Francis
in opposition to learning were most probably made
because he knew the evil results of education for the
sake of learning would far outweigh the possibilities
for good. 1t would br%ng upon the individusl and
upon his Order in general a great deal of harm, His
words of condemnation were, thdrofore, words of warn-
ing that have preserved for the Franciscans the
proper objective of education and made them fesarless
in the search of truth., They have kept the idesl
purpose of study before their minds that has made of
them leaders in every field of learning, It is very
evident from history that many close followers of

St. Francis understood that he was not opposed to
learping. Among the followers of lesrning we have
Alexander of Hales, 8t. Bonaventure, £t. Anthony of
Padua, Roger DBacon, Duns Scotus, and many others,
Their judgment is worthy of consideration. 3ut it

is 21so evident that many only saw evil in the pur-
sult of studies and condemned it. The two opposite
ideas have not entirely disappeared in our day. The
following quotations will illustrate the two trends

of thought. Father Robert Hammer, 0,F.M,, says:
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"Under the present hesding we cannot avoid
mentioning Francis' opposition to lesrning. He
had a suspicion of learning and would have none
of it. The reason is not far to seek. The
merest glance at conditions existing in the be-
ginning of the thirteenth century suffices. To
pursue 2 course of studies was an impossibility
for the son of a pessant or simple citizen un-
less such 2 one studied for the Church, in which
case = bright future from 2 material point of
view was open to him. He might become a prelate
or bishop =and thus become lord over others who
would then serve him almost a8 slaves, IHence
learning threatened holy humility, =nd simplicity,
and these formed the bulwark of the great
Franciscan idezl - most high poverty. Francis
held with 8t., Paul that '"secience puffeth up.!
Practically all authors, with the exception of
Fedler , agree that nothing ceused Francis great-
er doubt or misgiving regarding the future of
the Order than to see it enter upon the way of
learning. The sources are full of instances
which will bear no other interpretation. The
unflinching idealism of Francis is never more
evident than in his use of preventive measures
to protect his ideal - Poverty." 84

84, Hammer, Robert, O.F.M,, "S8t, Francis of Assisi
as 2n Educator," ep. cit., p. 22,

Father Cuthbert takes the other view, Referring
to the Testament, he says:

"¥e know from St., Francis's own words how
greatly he reverenced 'theologians and those
who minister to us the divine word.,'

"In other words, he was maintaining the
principle that knowledge must be subservient
to moral and spiritual living., This prin-
ciple is of the very essence of personality
spirituslly conceived. Once you admit that a
man's supreme achievement is to be the realiza-
tion of his spiritual self, it follows that the
acquisition of any knowledge which does not
stimulate his spiritual life or tend to
strengthen him in the loyalties which belong to
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his proper calling, is so much wasted effort;
and not merely wasted effort but 2 positive
distraction from the things which vitally con-
cern him," 85

85,

Cuthbert, Father, 0.8.F.C,, Romsnticism of St.
Francis, pp. 75-78.

In the Life of St. Francis of Assisi, Father

Cuthbert goes into greater detaill in defending the

favorable attitude of S8t. Francls toward learning.

He says:

"To state the truth of the matter at once,
Franecis did not anathemize: academitc: study and
book~learning as an evil in itsell, OLut he
valued as a supreme treasure of his vocation
that hesrt-knowledge wvhich 1s gained in the
battle of life when men are wholly intent upon
the achievement of the cause to which they are
consecrated,

"Now he was convinced that the demand for
books and schools which had arisen amongst the
brethren had no relationship with the voca-
tion to which they were dedicated but to pur-
poses apart: in great measure this was but too
true, Had it been otherwise the bitter con-
troversies which now arose, would never have
arisen; for Francis, far from being indifferent
to mental culture, had a native feeling for 1it.
He gave peculiar reverence to men whose judg-
ments were weighted with solid learning, and
especially to theologians of the right sort who
spoke of religion with understanding and wisdom:
these he declared were lords amongst men and de-
serving of homage. It is to be noted, that he
was accustomed to fill the more responsible
offices in the fraternity with learned brethren.
Thus he appointed Peter Cathani, 2 doctor of
law, to be his first Vicar-General; he sent
Pacifico, the poet-laureate, as minister to
Francejeese
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"But where Francis fell foul of many of
the schoolmen vho entered the fraternity, was in
his plain disregard for what we call the theory
of 'learning for learning's s=ke.,' He held
that knowledge is to be valued only in relation
to character and action, He would say: 'As
much knowledge has a2 man, as he does deeds: and
a religious prays well only inasmuch as he works
wall: for the doer is known by his fruits.!
And sgain he would say that 'they who rely upon
book-learning in the day of sorrow and battle,
will find their hands empty3' since it iz not
learning but the fulflilment of one's duty
which makes 2 man spirituslly strong." 68

66,

C‘uthbsrt, rath.r, O.S.F.C., ODe ml’ PPe FLT -
z49,

Referring to the contemporary biographer of

St. Francis, Thomas Celsno (II p. 112), Father

Cuthbert shows the method St, Francis himself pur-

sued in his study. That he did not only read but

studied what he read and that he had great respect

for nall written material is shown by what Father

Cuthbert says:

"This intense reverence for the written
word showed itself a2lso in his method of
reading; for vhenever he came upon 2 passage
vhich stimulated his thought, he would read
no further, but closed the book and pondered
upon what he had read that he might not lose
ought of a good thing. And that was how he
would have the brethren read, One good book
read thus, he sald was better than 2 thousand
treatises hurriedly skimmed over." 87

87,

Ibid., pe 350,
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Pather Perard in his psper on "The Urigin and
Development of the Francisean School" states that
Francis spyroved of the creation of houses of
study. He says:

"Boon, hovever, as the numbers and acti-
vities of the Friars expanded, i1t became ap-
parent that a more thorough educational equip-
ment was rejuired to meet the problems of the
day. Trained preachers, well-versed in the
science of theology, were needed to meet the
attacks of the heretics then threatehing the
Festern Church, and to enlighten the faith-
ful concerning the true Christisn doctrine.
Houses of study in which this thorough training
might be acquired, were therefore founded, 5t,
Francis himself appointing 8t. Anthony of
Padua as first Lector of Theology =2t Sologns." 88

68, Vogt, Serard, O0.F.M., op. cit., p+ 5.

In the Discussion of Father Hobert's statement
iuoted above, several very enlightening thoughts
were brouzht out that clarify the concept of St,
Francis on education. The discussion 2lso leads to
an understanding of the cause of the conflict of
ideas and to the interpretation most Franciscens
hold today, Father Anscar Zawart, V.K.Cap., says in
criticism of Father fobert's statements:

"The influence of £t, Francis on education
has been well described by Father Hobert. Vhat
must, however, strike one as strange is, how

Francis' pedagogical method may at all be
appraised by divoreing him from, or placing him
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in opposition to, learning., It should not be
so difficult on the basis of the 'sources' to
conceive Francis nas in perfect sympathy with
science and with men of learning without doing
violence elther to his idealism or to history.
Hilarin Fedler is not =2lone in his defense of
Frencis in that position., Ve find the same
attitude taken by Ehrle, Holzapfel; in the
splendid lives of 8t. Francis by Christen,
Joergensen, Schnuerer, Cuthbert; by such schol-
ars as Goerres, Robinson, Hilsire de Barenton
and P, Gratien.," 69

89. Zawart, Anscar, 0.M.Cap., Discussion of Psaper:
"St. Frencis of Assisi as an Bducator," by
Father Robert Hsmmer, O.F.M., op. cit., vp. 28-
29.

Father Anscsr then concludes in the same discussion:

"Francis' attitude, then, resolves itself into
thie: whatever learning, vhether it went under
the name of theology or worldly science, was
conducive to turning the rind of Goé or increass-
ing the love of God, Francis advocated; what-
ever distracted souis and turned them away from
the spirit of holy prayer and devotion ke
stamped as 'modus studendi vsnus et curiosus.!
Hence not science =2s such was the object of
Francis'! solicitude or alarm, but the good or
bad use that was made of learning, Of this the
'sources' give unmistakeble evidence," 70

70. Ibid., p. 30.

In his Discussion of the ssme report Father
Theodosius Foley, 0.i.Cap., explains the source of

the misunderstanding about this attitude snd concludeé
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the interpretation of 8t. Francis' concept of learn-
ing as most Franciscans hold today. Father Theodosius
says:

"l am very glad that the question as to
the attitude of 8t. Francis touwards learning
has been touched upon. There seems to be
quite some misunderstanding about this atti-
tude, The writings of St, Franeis, if read
without their historicsl bsckground or with-
out attention to facgs in the life of the
Saint himself or ignoring his passionate at-
tachment to, and obedience towards, Holy
Church, seems to convey the impression that
their author is opposed to learning as a
field of activity in his Order.

"Any ordinary student of history, how-
ever, will be able to grasp what, in the light
of contemporary conditions, kind of learning
8t. Froncis was adverse to, He did not favor
empty dialecties, or bombastic rhetorie, or
idle hair-splitting of the schools. He forbade
learning as such for the lay-brothers. For
the clerics, however, he himself appointed Et.
Anthony as first lector of the Order, resli:z-
ing that the priesthood demands study as a
duty of its state in life, just as the brother-
hood requires manusl labor, 8 cum eccle-
sia was the keynote of St, Francis' character
and as such we can easily picture St. Francis
today, if he were alive, vying with the first
in obedience to Holy Church in the matter of
learning for his clerics. The history of the
Order from 8t, Bonaventure down to the present
day wvouches for the fact that sacred learning
in the service of the Church is ss legitimate
a field of labor for the Friars as preaching
or missionary work."71

71. Foloy‘ Theodosius, O,M.Cap., Discussion of Pa-
per: "St. Francis of Assisi as an Educator" by
Fr, Robert Hammer,0.F.M., gp. cit. p. 27.
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It 1s safe to conclude, therefore, that 8t,

Francis dié not oppose learning that would be an

eid to man in living 2 more purposeful life and

make him more fit to be of service to man. Father

Anscar summarigzes the contributions of 8t. Francis

to science or to sound Christisn education as fol-

lows:

Hl.

e

Ze

4.

Francis loved sclence snd greatly hon-
ored learned men,

Francis did not love lcience to the ex-
tent of idolizing it, for he clearly de-
tected the danger inﬁsrent in a felse and
frivolous science.

Francis loved and sdvocated science vhen
used as 2 means to lead both teacherg and
students to God.

The pedagogy taught by 8t. Francis was
put into practice during the thirteenth
century by his foremost sons, and produced
marvelous fruits.® 72

72, Zawart, Anscar, O..Cap., op. cit. p. 34,




CHAPTER V 3 128
THE MENDICANT ORDER IN SBOCIAL REPORM
Origin And Purpose Of ‘The Order

St. Franeilis was not long to remain alone in his
unijue work of preaching the lessons of truth to 211
and in serving the poor. Never had Assisl seen such
a complete change in any individuasl, UNever had they
hesrd of anyone leading a life so in conformity with
ﬁ&é Gospel of Christ, Vas hnt;“mnd—man, or did he
have 2 message to give te his pzople? GSome ridi-
culed him; others trested him as 2 fool, Ilis
former friends did not know what to meke of him, It

was uot’' long, however, before many were won over

" by his teaching. As a social leader, St. Francis

was very unique. Unlike most reformers he wss very

"happy in himself and in his work of charity., He

had no bitter words against the rich, the magils-
trates or the clergy. Hies message was 2 message of
pe=2ce to all - peace through Justice, charity, and
pensnce, Francis had no intention of establishing
a religious order when he first began to preach.
Neither did he aim to orgsnize a program of sociel
reform, But God chose him for both., %Yhen he saw
in God's plan that é¢thers were eager to imitate his

example and desired to aid him in his work, he



127

accepted their offer with great jJjoy. "Thus," says
Father Cuthbert, "within a few months from the day
he changed his habit, did Francis find himself the
leader of 2 small group of disciples. They had

. come to him without his seeking, drawn by 2 kin-
ship of spirit. But as each came it was to him a
new jJoyj; for he saw in thelr coming the beginning of
a world regained to the Lord Christ and the Lady

Poverty." 1

1, Cuthbert, Father, 0.8.F.C., op. cit., p. 71.

The first disciples of St. Francis were not
men of fanatiesl enthusiasm nor the poor vho were
without a mesns of livelihood. They were men of
all classes and were all expected to do the work
of Francis, Dr. Little ssyst "ilen of all rankse
entered the Franciscan Order . In the First Order,
there were especially men of culture, of consider-
able mesns vhen in the world, and of noble birth;
no matter who they were, he (8t, Francis) in-
sisted on their dwelling in the leper hospitals,

and attending upon the suffers.," 2

2, Little, ¥.J. Knox, op. ¢it., 102,
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Paul R, Martin more explicitly says:

"The Franciscans came from every class of
soclety and went to every class of soclety.
The first companion of Francis was Bernardo,
one of the rich men of Assisi; his second com-
panion (Peter) was a cenon of the Church;
another, Brother Pacificus, was a professional
poet and lesureate troubador of Frederick II;
Brother Angelo Tancredil was = knight; Brother
Giovanni, a farmer, ete, Thelr fileld of action
also included all socilety -~ they visited not
only farmers and townspeople, but slso clersv
and the lords., Liks the gznnhﬂdor g, ' they went
to the cestles, into the very halls vhere the
Lords and his guests wers rejolicing »midst
all the bright 1lights, rich ornaments, sump-
tuous furniture.," Z

Martin, Paul, op. git., p. 61l.

When Francis perceived that many desired to
follow him, he decided to draw up a rule of life for
his 1little community. The first Rule has been lost,
but historians say that it was short snd very simple.
It was a collection of counsels of our Lord taken
from the Cospel., The Gospel was the underlying
basis of the rule, The counsels were those that
dealt with the renuncistion of the world and its
goods, obedience to legitimate authority, end
chastity. Hls emphasis, however, was on poverty.

It was to be the specisal characteristic of the
Order, for all the older Orders possessed property -

if not as individusl members than &s an order, It
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was the weslth of the Monastic Orders that brought
about their decline, Francis reslized that absclute
poverty would enable them to work with grester free-
dom at their own sanctification and by it they would
free the hearts that were chained to the desires of
the things of this world. By the simplicity and
brevity of the Rule, Francis aaéured a liberty of
spirit for his brethren., He avolded entangling them
in detalled obligations but limited himself to what
was necessary for uniformity in achieving the main

objectives of their existence,
Cf. Lellonnier, Abbe L., op. cit., pp. 98-100,

The simplicity and brevity of the Rule 2s well ss the
work of the early Friasrs is well brought out by the

two authors of Mskers of Freedom. They say:

"Three simple passsges became the gulde of the
early disciples: 'Sell that thou hastf' ' take
nothing for your journey;' 'follow me;' but the
,true rpule was Francis himself.... In poverty,
in joy, in song; working with the pessants in
the fields, sleeping in hay-lofts or leper
asylums or porches, these men went forth to the
people until out o% the sodden materialism of
the time all Italy begen to turn to them....
Men began to hear again the good news that had
sounded alcng the shores of Grlilee, as these
little brothers of the poor came preaching peni-
tence snd peace,” 4

4, Eddy, Sherwood and Page Kirby, op. git., p. 70.
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When the Rule was ready, Francis, with his

twelve companions, went tc Rome for the Pope's ap-

proval of their work, Dr. Little says of the Rule:

"His rule, even though in a sketchy condition,
was well ﬁefore his mind, and, in view of the
difficulties which he clearly foresaw, he deter-
mined to gain all the strength for it in his
power, He desired, therefore, to have the
direct ap;robation of the Holy See, This was
not necessary. (Tres Soeii and St, Bonaventure)
Earlier Orders had not sought it or received it,
but in the then state of Christendom in which
the Pope, and especislly a great Pope like
Innocent 11I, played so important a part, it

was of the highest moment that an Order so
young, so peculiar, so unknown, should, if
possible, have his approbation.," 5

5e

Littlﬁ, Wedo Kn“‘ Obe m.’ p. 124, Also
LeMonnier, Abbe L., op. cit., p. 100.

Thus in the words of Father Francis Borgia, O0.F.K.

was the humble origin of the First Order:

"The birthday of the Order is April 16. On
that day, in 1209, Francis Bernardone, the son
of a wealthy and worldly-minded werchant of
Assisi, in Italy knelt with his twelve com-
panions at the feet of Pope Innocent III and
received from him s verbal approbation of the
Order that was destined for the next seven
centuries to extend its wholesome influence

to every part of the globe and to achieve won-
derful things for the Church of God and for the
welfare of humenity." 6

B.

Steck, Francis Borgia, O.F.M., Glories of the
Franciscan Pe S
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The secret of success of the work the Order
achieved was because of ite splilt of charity and de-
tachment from the things of this world. ©85t., Francis
reguired of each member of the Order that he dispose
of 211 his goods to the poor. Thus the Friasrs were
to preach by example more so than by word., "To
gsave soclety Francies came in direct collision with
soclety, as his Master had done before," says Dr,
Little, 7

Ts Little, W,J. Knox, op. git., p. 29,

Francis and his brethren lived the life of the poor
in the service of the rich and the poor - not in
isolated monnsteries but in the newly risen towns
and cities, 8t, Frencis sand his brethren put into
practice the great principle of socizl work as
formilated by Frederic Ozanam: "The knowledge of
socizl well-being snd of reform is to be learned
not from bhooks, nor from the public platform, but
in climbing the stairs of the poor man's garret,
sitting by his bed side, feeling the same cold that
pierces him, sharing the secrets of his lonely
heart and troubled mind." 8

8. Oswald, Father, 0,8.F.C., op. git., p. 73,
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For an Uprder to possess no property was the

original ide= of Ot, Francis. WVhy &t, Francis chose

poverty has been considered in the preceding chapter.

Thatever the Order had was for use only snd no

property or money was to be considered its own.

Lulgil Ealvatorelll says:

"The Father laid down, with suthority =nd pre-
cision, the way of l1life for the new communities.
If some kindly soul could be found, in whatever
city it might be, to give the necessary land
for thelir dwelling-plece for the Fathers, then
before proceeding further, they were to go be-
fore the bishop, the father and master of souls,
and ask for his blessing and spproval....

Yhen the bishop's permission was obtalned, the
land was accepted for use alone, it need

hardly be seid, and not in ownership.... The
church must be small snd plain, and adapted
solely to the use of the Brothers, not for the
accommodation of the surrounding populationy

It was desirable thst the Brothers should use
other churches in which to preach.... The
virtue of example, the act rather than the word,
was one of Francis' fundamental principles;

and the more the Order increased, the more he
himself thought to govern 1t by the example of
his 1ife rather than by words snd commsnds," ©

a,

Salvatorelli, Luigi, op. cit., pp. 186-187,

Uf the use of money and property Father

Euthhert =ays:

"They were, however, on no account to

receive money, even if it were freely offered

to them.... Only in rare cases when the sick
were in sore need, and in no other way could be
relieved, did he 2llow the brethren to accept
nongy at all; and even that exception he made
reluctantly. For to his mind money was the sym-
bol of that world from which poverty had set the
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brethren frec¢,... It was not that he had any
theories against the right of private property:
in fact he accpeted that right so far as it
concerned others who were not of his fraternity:
eess But he grieved over the abuse of the right;
and in his dealings with men of the world who
sought his counsel, he always insisted that
their property was a trust put into their hands
by the providence of Uod, not for their own bene-
fit alone but for the benefit of 2l. who were in
need, But for himself and the brethren he held
that Cod has set them free from this trust in
order that they might more convincingly by word
and example warn the world sgainst the dangers
and lust of wealth. \

".seehis protest was against the greed and
avarice which he saw festering in the whole
body politic of his day: sand of that greed and
avarice, money, in his pyes, was the token. In
those times money was not the general mesns of
barter for common daily needs, as it has become
since. In the simpler arrsngement of soclety

a lsbourer's wages were more general 'y paid in
food and the ordinary necessaries of life:

money represented not so much his present need
a8 his future store; in 2 large measure it was
the expression of a superfluity." 10

10. Cuthbert, Father, 0.8.F.C., op. gite., pp. 134~
178,

The effect this example of poverty of the Francis-
can Order had upon the people is well stated by
Father Victor ¥ills, O.F.M, He says:

_ "Certainly it was the Friar's voluntary
poverty which made the deepest impression on
the great masses of the people. They had
become iinores by cholce and could, therefore,
be expected to have a proper understanding of
the problems besetting that class, Little
wonder, then, that a bond of fellow-feéling
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existed between the poorer inhabitants of grow-

ing cities and the Friars -« a bond which the

Friars strengthened by thelir disinterested soli-

citude." 11

11, Mills, Viector, U.F.k.‘ "Social Activities in

the Franciscan Urder, Enm of Sixteenth
Annusl, The Frencisecan 2l Conference,
* Pe 4,

MMW

Considerable discussion has been given in 2
preceding chapter on the decline of monasticism in
the twelfth and early thirteenth centuries, By
sccepting absolute poverty St. Francis removed the
one great danger of decline from his Urder, There
were several other outstanding characteristics in
which The Mendicant Orders differed from the mo-
nastic orders. Ot. Francis desired that religion
be brought to the people, Hany had drifted far
away from the influence of monasticism, The monks
had nobly served the people when the people lived
around their monasteries, But in this period of
transition and of religious decline there was 2
great need of a new type of social, and of reli-
glous influence. A Franciscan writers says of the
work of his order:

"Living isolated within the monastery -
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walls is foreign to our calling., A Franelscan

is not intended to lead e 1life of solitude and
prayer only; the Holy Rule prescribes =z life
contemplative and active, neither should take

up 211 hies time. The sctive spostolate come-
bined with contemplation is the mark distinguish-
ing the Rule of 8%, Francis from the rules of

the earlier monasticism. Activity, then, is en
essential part of everyday 1life of 2 true follow-
er of St. Francis, Of course, it should not ex-
tinguish the spirit of prayer, which must conme
before all things." 12

12,

Sutherlsnd, Anaclete, 0.F.M., Discussion of
Paper: "The Friars in Print snd on the Radio",
by Father Boniface ﬂcConville, O.,F,M,, Report of

Edfestiast Confaranca; tloverver, T08FT . o
cational Conferen ovember, 183%), p. 145,

A contrast between the apostolic work of the

Franciscans =and the esrlier religious orders is made

by Father Cyprisn, O0,F.M, e 2lso states why monks

had not undertaken the apostolic work, He saysi

"Fe of the present day, perhaps, find little
extraordinary in this distinetion. But for the
contemporaries of Francis it was unprecedented
that the founder of 2 religious order should
dedicate himself and his followers to the
apostolate, The ancient monks, no doubt, also
regarded their vocation as an apostolic one,
They, however, merely wished to express thereby
that the monk, as 2 follower of the Apostles,
was bound, not only to the observance of the
commandments, but also to the observance of the
evangelicel counsels, That he was bound, like
the Apostles, to labor at large and to exercise
the apostolate in the proper sense of the tern,
never occurred to them., MNore than this, Canon
Law of former centuries flatly denied the monks
the right to presch, and as Iate sas the second
half of the eleventh century Alexander 11
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(1081-1073) decreed: 'In conformity with the
regulation of S5t. Penedict, we command that the
monks remain within their monastery; we forbid
them to journey through villages, hamlets, and
tovns, and demand that they in no wise preach
to the people,'" 13

13, BEmanuel, Cyprian, O.F.k., "Bt. Francis and Social

Lction", The mgus Charities feview, (May
1auv), Ppe 1781 g

Father lilarin Fedler says of ﬁ@; Frencis: "Indeed
it moy Dbe sald without exaggeration, that since the
days of the apostles he was the first hersld of
faith to emblszon on his banner the conversion of
the whole world in literasl observsance of the words
of Christ: 'Go ye into the whole w?rld and presach

the Gospel to every creature.'" 14

14, Fedler, Hilarin, O.F.M., op. c¢it., pp. 188-127,

Father Agostino Gemelli states how St, Francis
made use of the good charsacteristics of the old mo-
nastic Orders and added to them the needs of society
in his own day =s follows:

"The religious movement started by St.
Francis snd guided by him into the channels of
hies three different Orders snswered the two
great needs of his age: & return to Gospel
standards of 1ife and a Christian revaluation
of sction.
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"In his owmm 1life 8t. Francis experienced
all the different conflicting influencesof his
age, blending together in his own personality
different types of plety. 8o, too, in his
great achievement did he unite and mould to-
gather the various characteristics of the earlier
religious Orders. To these he added, though, =
contribution entirely his own: the sanctifica-
tion of action." 15

15, Gemelli, Agostino, O.F.M,, op. git., p. 43.

The Franciscan attitude tdltrd labor is con-
trasted with the Benedictine attitude by Paul #,
artin, He sayst

"The Benedictines, insisted that labor should
form an important part of the religious l1life.
There was, however, a difference between this
labor and that performed by the Francisecans,

The monks labored on their own land and for

the sake of income, while the friars, owning

no temporal goods of any kind, whether land
buildings, or personal effects were forced to
seek work outside their own humble friaries." 18

18, ﬂartin, Paul Rc’ SDe m-’ Pe 42,

One of the great difference between the Mendi-
cant Order and the Konastic Orders wés the scope of
and variety of the work. & Benedictine monk ful-
filled his obligations as a monk by prsyer, work,
and study; This he performed in a peaceful soli-

tude 2t his monastery. The Franciscan had no
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permanent sbode, His primesry 2im was 2lso perfection
of self in penance, prayer, and meditation, but he
wag obliged to leave hls szolitude the grester part of
the day in order to preach and to bring peace and com-
fort to distressed souls., The Franciscan field of
activity was the entire world,- their program of
social welfare unlimited. Father Victor Mills says:

"The Order hag never enunciated a special
programme of social welfapre or vork, but has
everywhere left it to the 1ndividuai Friar to
carry out to the best of his ability =nd ac-
cording to the social needs he encounters the
Gospel precept, '"Whatsoever ye do to the least
of my brethren, ye do to Me,' This accounts
for the leper cclonies, hospltals, crphanages,
homes for the aged, scﬁoola snd institutions
of varicus kinde in every corner of the globe
established and mainteined by Francisean Friars
of 211 branches, "17

17. Nills, Viector, O.F.¥., "Social Activities of the
Franciscean Order", op. cit., p. 8.

But Francis did not consider his Order a
superior order. Indeed hg was solicitous that world-
liness should not creep into his Order. He did not
condemn any Order in its purpose., He was convinced
that his work was different from theirs and therefore
he complled 2 rule fitting thelr purpose of his
institute. £t. Francis once said to his brethren:

"1The Lord has called me by the way of simplicity
and humility, and this way hath He pointed out
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to me in truth for myself and for them who are
willing to believe me and to imitste me., Vhere-
fore I will not that you name to me any other
Rule, neither of 8t. Denedict, nor of 8t. Augus-
tine, nor of St. Bernard, nor sny other way or
manner of living besides that which the Lord in
His mercy hath shown and given to me.'"™ 18

18,

Cuthbert, Father, 0.8.F.C., op. e¢it., p. 270,

Francis, thereforas, did not stop to snalyze other

Orders but followed his goal, Father Cuthbert says:

"Francis had no condemnation for other
religious men: the prudence of the world is
good in its own placej; and these other religious
men were the keepers of their own conscience:
God did not lead all men in the same way. DBut
the way of the Friars Minor was to live and work
as Jesus Christ Himself lived and workeéed on
earth, in humility and meekness and poverty,
using only spiritual mesns =nd not relying upon
any secular influence, If the brethren would
convert men they must be willing to suffer snd
not shield themselves with letters of protectim
esssthey must preach the Gospel in its simpli-
city ané not with a proud assumption of secular
learning." 19

19.

m‘l., pp- 264‘265.

Another Franciscen writer says:

"It would not be easy to express so msny things
more succinctly; natural and supernstural mo-
tives for work, respect for every individual
taste and bent, the way to work, the mingling

of the sctive and the contemplative life, the
identification of work with poverty. These two
last points constitute the most original con-
tribution of Franciscan thought on work since
the days of 8t., Benedict.... 8t. Franeis brought

e =
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this mixed 1life outside the cloister into the
midet of the World,....” 20

20.

Gﬁmﬁlli, Agoatino, GnFoMo’ ObDs Qiso’ pe &5,

Franeiscan Preaching

In the manner of preaching the Friars were =zlso

quite different from the monks and clergy of their

day.

Francie, like the Good Bhepherd, sought out

the poor, the depressed, the forsaken. To them he

must speak their language in 21l simplicity. Father

Agostino Gemellil says:

"With sure instinet and 2 true understand-
ing of the practical needs of men he introduced
a reforn into the preaching of Mediseval days.
Vhereas the parish priests were sccustomed
then to explain the Gospel.... in a Latinised
form of speech, and professiocnal preachers
were in the habit of taking the subjects of
their sermons from the homilies of the Fathers
of the Church, whilst the more learned drew
fine distinctions on points of dogma. ©Ot.
Francis brought the Gospel into close contact
with real 1life by striving to bring Christ
nearer to the hearts of his hearers....

"The substance of his sermons was always
very simple.... He did not use subtle or learned
arguments....his words sank deep into the hearts
of even those who....were least inclined to pay
attention to an unlettered laymsn.," ©1

Father Victor Mills, describes the Franciscan way
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of preaching and its value to a social reform as

follows:

"But there is also evidence that the sermon
etyle of the day had deteriorated so that in
spite of much preaching, hearts remained un-
touched., 8t., Francis saw the crying need of
bringing home to the people in a2 simple, direct
manner the fundamental truths of the Gospel,
His admonition to the preachers of his Order
cannot be read in the light of what history has
to say of the socisl consejuences of the Francis-
can movement without recognizing that admoni-
tion as one of Francis'! most important contribu-
ticns to social reform: 'I admonish and exhort
my Frisrs that in the preaching they do, their
discourse be chaste and examined for the uti-
lity and edification of the people, announcing
to them vices and virtues, punishment and
glory, with brevity of speech.' By reason of
the peculiar organization given to the Order,
the Friars, unlike the members of then sxist-
ing monastic bodies, were not bound to one
monastery or city, but could wander about from
place to place as the apostolic spirit moved
them, Furthermore, by reason of speciesl

pepal privileges they were permitted to preach
not only in churches, ns the general law pre-
scribed, but in the street, in open fields, in
market places or wherever they could get a
hearing, Thus they had access to 21l classes
of persons and 2t prsctically =211 times," 22

22,

Mills, Victor,0.F.M., one eit., p. 2. Father
Victor quotes St. Francis in his Rule, Chapter
IX,

The subject matter of the sermons of the esarly

Franciscans dealt almost exclusively with practical

topics on morsl obligstions or virtues. lystiecism

or dogms was seldom preached unless before heretics

or students of theology and philosophy. In their
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preaching of the virtues of a good Christisn life the

Friars were to be the living examples., Abbe L,.Le

Monnier says of Francis:

"He desired that masters and preachers should
be something more then sounding brass or a tink-
ling cymbal. His extreme sense of Jjustice revolt-
ed at the idea of a man'sg recommending the truth
and not following it, 'l wish,' he said, ' that
my brethren should be true sons of the Gospel,
and should asdvance in perfect simplicity while
they are growing in the knowledie of the truth,!
These words reveal to us the hidden principle of
his mind; a contradictioan between a2 man's words
and his life seemed to hiam » disloynl and hor-
rible thing; he had the sentiment of Christiasn
honor in the highest degree." 23

23

LeMonnier, Abbe L., op. g¢it., p. 320,

Of this method of popular preaching so much needed in

that period of history, a Franciscan writer says:

"St. Francis and his faithful followers were

also in thie work the chosen instruments in

the handes of God, It was through them that the
Lord recalled the faithful to =2 more Christian
understanding of the Cospel and a more serious
and practical acceptance of the Gospel ss a

norm of deily life., And who could sesrve better
than thay to propose the Gospel to the people

in words as they had slresdy done by example."™ 24

4,

Hoffman, Father Victorine, C.F.M., "Franciscan
Preaching in the Past," op. cit., p. 137.

This method and its social effects are 2lso stated

by Pope Leo XIII in his Encyclicsl, The Pope says

of the early Franciscan preachers:
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At crossroeds and in pudblic places, without any
reliance on splendid surroundings or rhatofical
display, they set about encouraging the people

to desplse worldly interests and to think

seriously of the future life. It i1z wonderful

what grent results were achieved by workmen
seamingly so unfit. The eager public flocked

in crowds to hesr them, forthwith repsnting of
their misdeeds, forgetting injuries, composing
their juarrels, and resuming peaceful pursuits.” 25

2%

Leo XI11I, Pope, Lusuicato.

A Protestant lecturer states the social and politiecal

effects of the popular presching in the following words:

"Thus through Francis there came s grest
popular reform, That reform consisted first in

- populsr presching, nnd that brought about a plain

intelligidble Christisnity, Further it wrought
exactly the political work which the times re-
quired. The problem of the time was whet to do
vith the middle classes, Francis gave the answer,
The middle classes had seemed to be growing up
without Christisanity, but the frisrs carried it
directly home to them again, The burgher class
was recognized by Church and State alike, for
Frencis influenced the State through the Church,
and brought much greater harmony between them
than had seemed possible, His idesl was an idesl
of peace and morality." 28

8.

Creighton, Mandell, gp. git., p. 114,

The influence of the Xendieant Uprder is well ex-

pressed by s historisn of the Kiddle Ages, le says
beiefly:
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"By their example and thelr mortified lives,
their poverty, both individual and corporate,
their zesl in popular preaching, their uncom-
promising defence of the Catholic faith and
support of the Holy See, their world-wide
organization, their comﬁination of the cloistered
and the setive life, thelr mission work in

Lsia and Africa, the profound learning of their
members and their controlling position of the
universities of Europe, the Mendicant Orders
exerecised 2 far-reaching influence on every class
of soclety., Through these Orders the Middle Ages
attained theilr loftlest and purest ideals." 27

7.

Guggenberger, A., S.J., 9 cit., p. 401,

By preaching and more by their example the

Friars achieved grest success in soclial and reli-

gious reform. The primaery aim of this First Order,

it must be remembered, was reform of self., That the

Friars became soclal reformers was = naturzsl con-

sequence of their voeation, not a primary motive,

Father Cuthbert says:

"His sa2lvation did not depend upon his reform-
ing the world but upon his reforming himself.
If the Franciscane eventusl'y become social
reformers, it was ns 2 consequence of their
vocation, not as 2 primery motive.... But

with the Franciscans the Gospel was an inner
light revealing new value in sll the world
about them, It was one of the notable traits
of the Franciscans that, wherever their influ-
ence was felt, the common things of 1life
received = sort of religious consecration,

They preached the sanctity of marriage and of
human relationships, they brought the Christian
idezl to bear upon polities and the socia2l order;.
they gave n dignity to the poor and instilled
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a sense of responsibility into the rich msn's
use of wealth, They did much to humanize reli-
gious art; and entered into the spirit of popu-
lar song...s They were apostlss of Christian
humanity. But this was because in the Francis-
can ideal of life they had found a real harmony
between the Gospel and men's nature." 28

28,

Cuthbert, Father, 0,8.F.C., "The Story of the
Friars", Homanticism of 8t. Frameis, p. 137,

A powerful supplement as a means of reform of

gociety was the orgenization of the Third Urder of

St. Francis of which the Frisrs were directors. By

this Third Order the teaching and the example of the

Friars were adopted and put into practice by the

l2ity. The organization and the social influence of

this Third Order of 8t. Francis will be the subject

considered 'in the next chapter,
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CHAPTER VI
THE THIRD ORDER OF ST, FRANCIS AND BOCIAL REFORM
OF THE THIRTEENTH CENTORY

Origin Of The Third Order

The most practieal sgency that served for St,
Francis 28 s mesns to carry out his social reform was
his Third Order. In it the leity obliged themselves
to put into practice the preéiﬁfs of the Cospel
vhich the Friare t2ught them by word and example.
This type of =2n orgenizetion seems not to have been
entirely sn original idees of 8t. Francis or his
Friars, Its development ss a Third Order was very
gradusl and was, when once organized, quite differ-
ent from other orders that were affilisted with reli-
gious orders., Paul dartin says:

"We have seen that in sll of his aims Bt,
Francis never attempted to invent anything not
already contained in the mind of the Church,
and much less, snything contrary to it., The
Third Order was no exception, uch orgsnizsa-
tions, as fostered by other religious orders,
had been in existence long before St, FPrancis
bagan his mission, That the founder of the
iinors hand one of these in mind, when, in con-
Junction with Caspdinal Hugolino, he gave con-
erete form to his own Third Order is beyond
all juestion. ' _

"Although both the Ublates of St, Denedict
and the“@onfraternity of the White Scapular
(the nse then given to the liorbertine secu-
lars) were in existence during the life of St,
Francis of Assisi, it is less likely that his
ideas of » Third érdar, which should form a
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lay branch of the Friars Minor, were derived
from elther of these, They seem rather to have
had their origin in his observations of the
Humiliati, who had come into nxistence some
time prior to the twelfth century." 1

l, lartin, Peul R., gp. git., pp. 68-71,

Professor Little gives 85t, Francis more credit as
an originator of a new type of an orgrnigzation. He
says: "The idea of this Order wss an original ides.

Nothing of the kind had ever bsen created before," 2

2. Little, W.J. Knox, op. cit., p. 215.

fle ssys of it in very enthusiastic terms that it
was "the most striking development...., the mest
remarkable evidence of the genius and wisdom of 8¢,
Francis, and the most effective instrument for
working out & grest chenge for the good of his

contemporaries," 2

Se Ibido, Pe 212,

Father Cuthbert considers the Humiliati as the
pre-Franciscen penitential movement but not a Third

Order in the same sense as the Tertiaries. The
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Bumiliati were not affiliated with any other reli-
H

gious order. They were Lombaprd penltents who
"ereated a religious communism, They were not reli-

gious in the ordinary use of the word." 4

4, Cuthbert, Father, 0.8,F.C., opn. cit., pp. 332-
3383, '

He contrasts the Tertiaries of 8t., Prancis with the
Humiliati as follows:

"But the Humiliati, although sanctioned
by the Church, were not always above suspicion
with the ecclesiastiesl authorities; some of
them indeed went over to the heretics, And
like 211 the earlier penitential movements, they
were tainted with a gloomy puritanism, GSome-
how they failed to grasp the beauty and liberty
of the Gospel: there was no Joyous song in
their religion; and for that reason they could
never have captured the new spirit of the age
with its thirst for life and freedom. To the
end they would remain a2 mere provincial frater-
nity, or a religious sect.," 5

5. Ib;d.’ p. 5:&6.

The exact time and place of the official es-
tablishment of the Third Order of Penace is still a
subject of dispute. Father Cuthbert, who has made
a thorough study of original documents, holds that
many people who listened to the teachings of &t,

Francis accepted his principles and desired to
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put into practice his example of pensnce and the
spirit of poverty. As closely as possible they tried
to imitate in thelr own homes the lives and virtues
of the Franciscsns of the First snd Second Orders,
The first Tertiasries were consequently without sny
definite rule or constitution, They did, however,
have 2 written document called the "Letter to All
Christians" which Ot. Franeis wrote before the year

1220, Fathor Cuthbert says:

"But 1f we would find the more detailed
rule by which their lives were ordered, we shall
undoubtedly discover it in the 'Letter to All
Christians,' which Francis wrote in the early
years of his apostolate. This letter was not
indeed written with the intention of msking a
special following for the fraternity, still
less was it designed 2s a rule of life for any
particular association.... If it became in some
sort the speclal charter of spiritusl perfec-
tion for those who now gathered more closely to-
the fraternity, it was probably becsuse these
took it as the expression of Francis' mind and
made it thelr rule of life." 6

6. Ibid., pn 7*98.

Thie precious document is gtil]l in existence
end i1s very characteristic of 8t., Francis himself,
It seems to have been written at n time when ¥rancis
was prevented from active work because of illness,
The letter containg msny juotations from the Gospel.

In the course of the letter St, Francis emphasized
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the necessity of worthy confessions =nd communions,
exhorts the faithful to practice of the virtuss of

a Christian 1ife, especially humility, pensnce,
charity snd forbe=wSBLE towards fellow-men, slms-
giving, reverence for the priests, detachment from
earthly venities, snd assi®Mty in prayer. Though
this letter was not = Hule in the proper sense, it
was A program of life that Francis desired should be
adopted by =211, It neaded on1§h§ legal form to become
a Rule,

Cf, Father Oswald, 0.8,F.C., ops cit., ppe 18-17,

The official orgsnization of the Third Order,
most historisns agree, occurred in 1221, It was in
this year that Cardinal Ugolino, later fope Gregory
I1X, advised and sssisted St. Franeis to compile =
definite rule., This first rule has been lost, but
the Papal bull that approved of the Fule of 1221

still exists, It wes in this yesr also that St, Francis

officislly enrclled the first members into the Third
Urder. The first official nembers were Luchesius and
his wife Bonadonna, ©5t, Francis clothed them with a
distinct habit of the Third Order. Father Sorzia
Steck, O.F,i, says:

"That same year 1271, £t, Francis csme to

‘Poggibonsi, a town near Florence., Here he met
Luchesius, a friend  of his boyhood days and
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now & prosperous merchant. He was a man of
singular virtue, =nd, having heard how the
E£aint had founded an Order for seeculars at
Florence, he asked to be enrolled, 8St, Francis
gladly complled, nnd vested him and his wifs,
Bonadonna, with the habit of the Third Order,
These two, therefors, are commonly regarded ss
the firast Tertiaries, About the same time, a

. certain lawyer of the Koman Curia, by the name

- of Bartholomew, was clothad with the Tertiary

habit =nd granted faculties to vest others,
thareby becoming the first Third Order Dirsctor." 7

T«  Steck, Francis Borgia, O.F. M., op. cit., pp. 54-
o 5w 5.

A revised Rule of 1228 1s still in existence, Writers
disagree in their estimation as to how much of the
Rule wae the work of Francls himself and how much
Cardin=l Ugolino compliei, Father Cuthbert says that
the Rule was mostly the work of the Cardinsl 2s8 it
bears the impress of his statesmanship. But he ssys:
"Behind the Cardinal was Francis, and his word was

the fuller Eule by which they orﬂeredlyhair lives:

and to this law the Cardinal himself bowed in
affectionate reverence if not with entire convie-

tion." 8

8. Cuthbart, Father, O.S.F.Ca, Ol m., Pe 239,
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Bule Of The Third Order

The primazy =im of the Third Order was, and
still is, ths ssnctification of its members. The
first chapters of the RBule prescribed s life of
simplicity and mortification on all its members.,

They were to wear humble germents, The price snd
juality of the materizl were stated in the rule, but
dispensations were granted acc?;ding to circun-
;ééﬁces of individual women an&fiocal customs., All
finery was to be laid aside and.luxurleas banjusets,
stage nlaye and dences were to be shunned, Nodera-
tion in eating and drinking were prescribed and thay
ware to abstain from flesh-meat on certein dsys.
Grace before and after mesls was to be said in every
home and certain prayers were prescribed for each
day, All were to go to confession three times s year
and receive Holy Communion at Christmas, Easter snd
Fentecost., This rule, however, was the minimum, but
frejuent communion was urged by St, Francis, The
sixth chapter rejuired the members to pay their debts
and their taxes or tithes, 1t forbsde the carrying
of arms and the taking of solemn onths except with
the approval of the Church. Each member was to en-
courags the members of his own family %o live a
Christiesn 1ife, ¥onthly meetings were held at which,

through community preyer and exhortations, the
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members were encouraged in thelr good work. At this
meeting 2lme were offered 2nd the money thus collect-
ed was used for the poor snd the most nesdy members
of the Order, especially the sick, GSometimes it was
used to defray burial expenses of deceased members
who needed assistance, All the members were re-
quired to make their lest will within three months
after their profession. The sim of this was to pre-
Went dispute which so often s#lle in families after
the death of one who hes not made = will, Other
chapters of the Rule dealt with conditions regard-
ing admission of ¢sandidates, their novitiate and pro-
fession, I yesr's probstion was rejuired before a
novice was admitted to profession. Ulo married woman
could be received without the consent of her husband.
Theose who gave scandsl were to be expelled from the

order.
Cf. Father OsWsld, 0.8.,F.C., op. cit., ppr. 13-30,

Though the original Rule had many points that
would not be adaptable in our day, it was a very
practical rule of life for the time in which it was
written. To be appreciated 1t must be read with an
historical point of wview., With the historical beck-
ground of soclety in mind, one must indeed conclude
that sueh 2 Ruyle widely accepted possessed 2 power-

! 5 tated in the
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ful means of social reform, Priefly stated in the
words of Father Victor ills: "This unique insti-
tution, which brought the cloister to the world, united
magter and servant, rich and poor, priest and people,
prince and bishop, king ~nd pope into one organiza-

tion to battle against greed, pride end lust," 9

8y Mills, Victor, U,F,.ik., "SBoeial Activitiss in the
‘ Franciscan Order," op. g¢ifs, p. 9.

Hature Of The Third Order

If the Rule itself was dry and formal, the
spirit of 8¢t. Francis animated all Tertisries to an
- enthusiasm that extended beyond the Rule, It is im-
portant to remember that his enthusiasm was directed
primarily at reform of self, 8t. Francis never tired
of emphasizing this point. The Third Order was 2
meane by which 8t, Franeis carried out his theory of
individual reform alrea’y discussed in chapter four,
It aimed for esch member to keep a proper balsnce in
his or her needs for soul and body. This self-reform
was to be achieved by observing the Rule in the prac-
tice of love of God and man according to Gospel pre-
cepts. The Rule and especially the "Letter to All
Christians®™ prescribed definitely how this aim was
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to be achieved, It was precise, yet general enough
to allow liberty of spirit that provided for each one
to advance in perfection in accordance with the dic-
tates of his own conscience., "What, indeed, is the
profession and 1ife of a good Franeiscan Tertiary?"
asks Pope Pius XI. "It is not the rigor of the vows,
not a 1life in comwmon, not the religious life accord-
ing to the letter. But it is the religious 1ife
according to the spirit. It i® the spirit of that
1ife and perfection carried into the family, into
everyday life, the ordinary life of the world." 10

10. Pius XI, Fope, 5;;9933;9% of g%gg Xl1: To the
Tertiaries of Aracoeli, Home, (February ©8,

1823), On the Purpose and Mission of the Third
Order.

In greater detail the Pope explains the mesning of
the spirit of that 1ife as follows:

"Thus, in the 1life of the Tertiary, to the
vow of chastity, thst loftier nobility of the
Christisn 1life which consists in purity phys-
ically aspired to and more faithfully observed,
corresponds the spirit of pensance through morti-
fication in his entire manner of living., To
the vow of cbedience corresponds the spirit of
cbedience which enters all his devoted and
generous sacrifices in cobeying the commandments
of God and the laws of the Church, as well as
the masnifestations of authority and the exi-
gences of his dailly duty. To the vow of poverty
corresponds the detachment of his heart from the
goods of the world and his liberal and generous
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charity toward the unfortunate and suffering.

Thus the spirit of the Francisean Tertiary is

the apostolate of Christisn 1lifs, Christian faith,
and Christisn peace earried about everywhere,

to every hearth, every walk of 1lifes, every one

of the various social relations," 1l

11, 1bid.

The Third Order is therefore not a mere society
or a confraternity. 1t 1s a ;pligious order of the
Church "because it has been declared to be a true
order by the Sovereign Pontiffs; and because members
thereof, devoting their lives to the Evangelical
Counsels according to sn approved rule and under the
authority of ecclesiastical superiors, lead z life
not unlike that of members of religious orders pro-

perly so-called," 12

12, OCOruen, Ferdinand, O.F.K,, Catechism of the Third
Order, pp. 14-15,

Socisl Influence Of The Third Order

Svery social reform has its foundation in the
religious reform of the individual, Peace, justice,
and charity are meaningless to sny one who worships

himself and his own selfish interests., There is no
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earthly motive, purely material or social, that will
supply a2 motive lofty enocugh to draw any human being
to gself-forgetfulness and consideration of others.
Tithout 2 religious motive man seeks his own tempo-
ral welfare in material comforts and ease in which
he neglects his better self and departs from the at-
teinment of his true purpose in life, Neither will
he have the consideration of his neighbor that he
would have as a good Christisn, Thus the religious
and social influence of any program of social re-
form cannot be sepesrated. The social evils of the
thirteenth century were remedied in proportion as
individuals reformed. This aim of St, Francis is
expressed by Paul R.Martin, Mr, Martin says:

"From the beginning, luxury and avarice and
greed had been the targets at which St.Fran-
cis aimed his shafts of reform, and all this
was in complete accord with the sociazl idesl
of the Church, as 1s evidenced by the fact
that the same luxury is the first thing which
the members of the Order of Penance are admon-

ished to avoid by the lHugoline-Franciscan
Rule of 1221.," 13

12, Martin, Paul R., op. g¢lt., p. 8Bl.

Again he says of the "Letter to All Christians™: "In

it, religion and the social ideal go hand in hand,

fully in accord with the social mind of the Church,

as that social mindedness was reflected by Et.Francis?18&



158

14,

Ibid., e 89,

The social influence of the Tertisries is well

stated by a Protestant writer vwho in his writings

falle to fully appreciate the religious motives and
Catholic ideals. But in his treatises on The Vorld's

Epoch-Makers he recognizes the social effects of the

Tertisry Orgenizations. The author ssys:

"The rise of the middle classes helped
to remove the gulf between the rich and the
poor, but to the Francisecsn movement, and,
as part of it, to the establishment of the
Tertisries, is to be attributed the more hu-
mane feeling which existed hetween 211 ranks
of society. The poor felt that they were not
outcast from society, when there were men to
heed them, aiding and pitying them; the rich
felt that they were brothers of the poor,
vhen they resagnized az duty to them, and dig
1t, They plebeian crowd of the city, spurned
by the nobles, despised by the artizans,
poorer =2nd meaner than the feudal serfs,
learned through Francis that Christianity
could bring the fortunate to the unfortunate,
could consecrate the strong to the service of
the weak, Francis especially, but Dominic too,
was o savior of society in bringing the clases
together through sympathy and uniténg them
through duty. Civilization progressed as men
ceased to strive for domination one over an-
other, and learned that the one blood of which
God made them was the symbol of their unity."15

15,

Herkless John Francls and Dominie¢ and
the i é;gg;g ﬁp. 50-51.

Pope Leo X1II says of the socisl influence of the

Tertiaries on EBuropean Civilization as follows:

"Keeping in view the virtues and precepts of
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their Founder, the members did their utmost to
resuscitate in society the glorious fruits of
Christian morality. The fact is, by their influ-
ence and example, they often either laild or
modified feuds; they snatched wespons from the
hands of infuriated partisans; thay removed the
sources of strife =and contention; they brought
relief to the needy and desolatn; they chss-
tised luxury, that ravener of fortunes and
pander to vices. Domestic peace and public
tranquility, integrity of life =and kindliness,
the right use and masnagement of property, -

the best foundations of civilization and secu-
rity, - spring from the Third Order of &5t.
Francis as from thelr root, and it is to
Francis that Europe is largely indebted for the
preservation of these blessings." 18

18.

Leo X111, Pope, Auspiceto.

Our present Pontiff, Fius XI, 2lso spesks very

enthusiastically of the glorious revival of society

in the thirteenth century., He also smphasizes the

fact that persons of socizl and political influence

living in the days of 8t. Francis were active mem-

bers of the Third Order, ¥ho could speak with

greater enthusiasm? He ssys:

"Thus a most wholesome change in society
began to teke shape, the new order founded by
Francis spreading far and wide among the peoples
of Christendom and gaining in numbers, while
moral purity followed in the wake of the prac-
tice of pensance. Not only popes, cardinasls and
bishops, but also kings and royai personages,
some of whom flourished in the glory of sanc-
tity, enthusiastically donned the hsbit of the
Third Order and drank in the wisdom of the
Gosppl with the spirit of 5t. Francis, There
was a besutifully glorious revival of the
cholcest virtues in elvil life. In fine, the
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face of the earth was renewed., " 17

17.

Pius XI, Pope, Rite Expistis.

Other writers spe=zk of its social influence in

no less prziseworthy terms, Dr, Little says:

"This Order went far to revive and support the

1life of godliness among the mass of the people,

and to give them that strength and encouragement

in serving God, which depend so much on sym-

pathy and united effort..ss 1t was an effort |
towards unworldliness and plety, which might U
in some respects be compared to the effort of
the Puritans in England or the Plagnoni in
Florence centuries after, with this important
difference, that there was in it nothing of
the hard spirit of these, but it was warmed
and \illumined by the loving and tender spirit
of 8t. Francis. To a people, like the poorer
clseses in Italy, ground by feudalism snd neg-
lected by a worldly hierarchy =nd careless
priests, it must have been indeed as refresh-
ing dew 'on the thirsty ground,'! reviving in
them the hope and joy of a better world." 18

18,

Little’ Wedo Knox’ Oile m-’. Phe 216-217.

Father J. Elliot Ross says:

"The effect was stupendous, Nany who
never realized the crime of luxury were brought
to see the tremendous injustice of their ways;
many more who had previously wished to oppose
the prevailing styles, but were too wenk, were
now bouyed up by numbers and orgenizetion to
make 2 stand. VThet they were ashamed to do
through resl economy and individual judgment,
they could now do because it was part of the
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rule of the society they had joined." 19

19, Ross, J. Blliot, C.S.P., Sanctity and Social
Service, p. B8.

Third Order And Socisl York

The Third Order gave rise to extensive social
work, This the reader will have renlized from pre-
ceding quotations., The revival of the Christian
gocial ideal of the Fath@rhood of God and the brother-
hood of man wae its natural consequence, The mem-
bers of the Order were called Brothers and Bisters of
Penzce, The words Brother and Sieter were to remind
them of fraternal charity, and Penance was to be the
antidote to selfishness, Hen and women of 2ll classes
of society united in works of charity. Though the
Order had no special social welfare program, it gave
rise to various kinde of institutions, such as leper
colonies, hospitals, orphsnsges, and homes for the
aged, Hy, Martin says:

"Thus, exemple after example could be cited
of the charitable works undertaken by those sons
and dsughters of 8t. Francis who heave worn the
livery of the Third Order Becular é carried
out in keeping with the idesl of founder,
1t all tends to prove that while the principle
aim of the Third Order is the ssnctification of
its members, the realization of this =im leads

to the performance of the corpornl works of
mercy."” 20

20. ﬂartin, Paul R., 0D« m.’ Pe 1185,
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provision in the rule of a common fund to which

all members contributed, esch according to his means

or generosity, was used for those in need, Father

Oswald, 0,8.F.C,, says of the Third Order and social

work:

"It never has been, and never can be, a
school of social science, sny more than the
Gospel itself, or the Catholie Church is such,
or ean be such.... levertheless Jjust as the
Gospel, though not =2 socisl system, contains
the germ of every true socisl reform, so also
the rule and 1ife proposed to Tertiaries, which
purports te revive prom@fiom of social work" 21

OSWEld, Fﬂm‘r, 0.8.?-0.’ OD. m‘, PDe 70-71.

That the Third Order is not a sociological in-

stitute but that social work should always be a

natural consejuence of the Tertiaries snd not its

primary aim is also expressed by Yope Pius X,

"eesee88 the proof of loéve is showing the
fruit of good deeds, their prule binds them to
exercise the spirit of charity toward members
and non-members from a common fund, in a word
to practice 21l these &0=@alled works of mercy.
I R R R R R R R R R R R R L R R R R R R R R R A R R R
"But care must be taken that the Third Order
itself do not invade the field of such societies
and make its omn the aim peculiar to them" 22

Pius X, Pope, Tertium F , Letter on
the Corporate Activity of the Third Order,
September 8, 191°%,
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The Third Order And Family Life

The Hule does not prescribe any speecial obli-
gations for married people except that =2 married wo-
man must have the consent of her husband before ehe

can be actepted as 2 member of the OUrder.
Cf. Chepter 1, Rule 2, - See Appendix.

But the sanctification of the\hcme, which ie primary
the obligsation of'parants, is-;:pressod in severnl
rules and in ths'spirit of the entire rule in general,
Chapter 1I, section eight, reads: "In their daily
1ife let them strive to lesd others by good exsmple
and to promote preactices of pilety =nd good works.

Let them not allow books or publicetions which sre

a menace to the virtue to be brought into their homes
or to be rezd by those under their care," The same
Chapter, rule thres, prescribes devout grace before
snd after meals, The social influence on happiness
in » home derived frdm prayers said in common can
hardly be estimated, The spirit of moderation or
penance rejuired of 21)l members ie 2lso 2 great =2s-
set towards pesce in the family, In like menner the
generel epirit of the rule is most conducive for =
hapry and perceful home, A faithful Tertiary will
alwaye be a worthy member of home 1ife, In An Ex-

planstion of the Rule of the Third Order the suthor
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says how the Tertiary values the home, He says:

"In the work of sanctifying the home the
Tertiary should do rsther than speak. Exzmple
is like preeching a sermon without saying =
word., This wordlesc sermon should consist in
exactness in all household duties and religious
practices and customs of the family; in pa-
tience in bearing up with the trials, disappoint-
ments, lack of sppreeciation, petty jealousies,
misunderstandings, that are part of cne's deily
1ife; in gentleness snd meeknes< thest will show
itself in restreaining the angry word and the
cutting remarki in kindnesg sné cherity that
will cover feults rather than disclose them,
while constantly striving for peace =nd harmeony
in the family." 28 _

MCGee, J. Forest, O.F.M., Bt.
World, An Explsnation 67 e st Al 208

Order of 8t. Frencis, pp. 32-3Z,

Father Cuthbert seys of the influence of the Iriars

upon family life:

"The influence of the friars upon the pop-
ular conception of marriage =and family life
also deserves attention.... But it was not only
the heretical sgectaries who took 2 low view of
marrisge, The romantic literature of the twelfth
snd thirteenth centuries had feequently tended
to exalt free love over conjugal love, DBut the
Franciscon took the seoner Catholic view, His
Eeaching concerning the dignity of marrisge was
closely aliied with his devotion to the Blessed
Virgin which was so notably =2 feature in his
life and prenching....the friars came to be re-
garded as the advocates and friends to true
lovers. In this light Chaucer represents them
in his satirical description of the friar in the

Canrerbury Tsles; Sgggggggg§g in Homeo snd Juliet;
kanxori in I Promessi Sposi

24,

Cuthbert, Father 0.8.F,8., "The Story of the
Friars," *he Romanticism of €t. Franecis, pp. 179-
180,
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foliticel Influence Of The Third Order

The world was in political turmoil ih the
thirteenth century. There were constant wars =nd
feuds, One of the outstanding conflicts was the
struggle betwean the Church and the Ceculsr rowers.,
Against this as well as sgningt the social evils
that resulted from the decline of religion £t.
Francis was indeed the pillar that supported the
isﬁtering Church. One of the outstanding teachings
of 8t. Francis by word and example was respect for
clergy. (8ee Chapter IV) In the "Letter to All
Christians" Francis wrote: "We must too visit
churches freguently and reverence the clergy, not so
much because of themselves if they =are sinners but
because of their ministering of the most holy body
and blood of our Lord Jesus Christ, which they
sacrifice on the altar snd receive and administer to

others." 25

25, Cuthbert, Father, 0.8,F.C., 8aint Francis of
;‘gslu’ Ps 529,

The first provision of his Rule for Tertiariss re-
quires that only those may be received as members
who rre "above all of tried fidelity in the practice
of the Catholic Faith and in loyalty to the Roman
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Church and the Apostolic See." By the revival of a
religious spirit in the clergy and leity, especially
through the Third Order, the Emperors received less
support from them. Father Cyprian says: |

"By its establishment Francis crested a2 Chris~
tian camp in the very midst of the hostile
world, The new fraternity spread rapidly.

All, the lord and the serf, the prince and the
peagent, the rich and the poor, the mighty end
the lowiy, the ecclesiastic and the laymsan, the
huaband and the ¥ife, the married snd unmarried,
hastened with burning eagerness and with the
greatest enthusiasm to jo this branch of
Francisecans., Within a few years the penitents
had become 2 socizl force to be reckoned with -
by the secular power.," 26

28, Emanuel, Cyprian, O.F.il,, "8t., Francis and
Social Action", op. cit., p. 175.

Dr, Little says:

"It has been saild, truly enough, that had
that stmuggle come sllittle socner, the event
might have been very different. Qnd it come
when there was a2 worldly episcopate, a care-
less priesthood, =nd 2 neglected people, when
the most earnesifwere the Cathari o¥ Albigenses
and other holders of fantastic heresies, there
would have been no force suffiencient to turn
the scale snd defeat so able and inveteérate =n
enemy of Christisnity s Frederic, It was dif-
ferent now. The Christlike s;pirit of Fresncis
had permeated ltaly.... 1t was the Franciscans
and especially the Tertiarles, whom Frederic
feared and sbhorred more than any other enewy,
eses 1t was a ture insight into the future
which tesught 4nnocent III to recognise thet the
dream ofwas 2 re=l presentiment and that the
tottering Church would be upheld by Francis." 27 .

27. Little, W.J. Knox, op. git., p. 2721,
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Another historisn writer says at lengthi

"Ugolino s2w more clearly than any other
the importance, 2nd even the necessity, of
Franeiscan help for the Church., He was perfect-
ly well acaquainted with the situation both with-
in and without and he kept his eyes fixed on
future developments. He knew that the Chrulh
was threatened by three dsngers: the ferment
of heresy, the spirit of independence and sbso-
lutism among the communes, which expressed itself
in 2 tax on Church property and privileges; and
the rivelry of the empire.,... The struggle was
ineviatable, A born fighter, tligolino in no way
shrank from it, sand the anti-imperiasl party had
found in him i1ts leader at the court of Honorius.
But he intended to prepare for it with the
grentest care. The struggle would be won by the
Church on one condition: that its prestige
among the masses of the people remained intact.
Heretics, communes, and empire might fight as
they wouid g0 long =s they fought separatelys
but 1f they were united in = popular revolt
ageinst Rome, that would mean ruin, the abomi-
nation of desolation, the reign of Antichrist."28

28,

Selvatorelil, Luigi, op. eit., pp. 218-R20.

Paul R, Hartin says: "The civil authorities did not

accept with any good grace the position which the

Tertiaries had come to occupy. They rebelled at the

idea of a vast army of laymen drawing themselves

part from those activities which were the outgrowth

of their own lust for power." 20

29.

Hartin, Faul R., ops cit., p. 88.
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Pope Benediet XV, who reigned during the ¥World Var,
also styled St. Franeis as the plllar of the Church
in the Third Order, He says of 1t: "The Third
Order came as 2 climex to the illustrious snd im-
mortal services which Francls rendered Christisnity
and for which he was justly styled 2 pillar of
strength given the Church by God at a critical mo-

ment." 30
20, Benedict X¥, Pope, Sacra ﬁ;gngﬂzgﬁ, Encyelieal
on the Seventh eﬁtenary of the Third Order,

(Jenuary 8, 1821).

Ihe Third Order And Feudsalsim

That the Third Order was the weapon that gave
the deathblow to feudszlism is the common opinben of
many writers, 8t. Francls most probably did not
intend 1t to be so, but the provisions in the Rule
which forbade its members to carry arms and taske
oaths brought this about., Feudslism was on the de-
cline for some time. As an institution it was not
adsaptable to the new socisl and political =nd eco-
nomiec conditions that were developing in soclety.
The meladjustment crsatep in ednaaquence gave

rise to injustice and strife, Against these evils



i acEE

166

£t. Pranclis organized the Third Order. That many

joined the Third Urder for protection sgainst these

injustices and the trizle of war 1= most prbably true

and neither surprising nor disedifiying. Abbe Le

¥onnier expleine this situation very fittingly in

the following words:

"#e doubt whether the sole desire of lesding
a2 higher 1life would have been sufficiently .
powerful to atract a whole country into new path
+ess But the holy Founder kmew that these inter-
ects (of the world) sre intimately connected
with the moral 1ife, snd'he did not negled them.
The Third Order may be said to be one of the
grentest efforts wever attempted for introduc~
ing more justice =smongst men., This point of
view recuires some explanst on.

"In the RKule there are three articles ex-
presged 28 follows: - Chapter Vii, The brethren
muct carry no offensive weapons, except in de-
fence of the Chruch and the f=ith of Jesus
Christ, or in defence of their country, or with
the ermission of the superiors, Chapter XII,
The brethren must abstain from solem oaths, un-
less they are constrained by necessity and keep
within the limit of the cases excepted by the
Holy $ee. Chapter XIII, Each brother wil give
a farthing of current money to the reasurer, who
will colleect this money and distribute it suite-
ably, acording to the a dvice of the ministers,
to the brethren and sister who are destitute,!
eese In the Midi'le Ages they were a stroke of
genius They contained the germ of s benefi-
cknt revolution of a kind that has pot often been
brought about in the history of the world,

"They changed the then existing socilal order,
in favour of the we2k and humble., As was to be
expected, they could not be put into practice
without difficutly...The struggle broke out at
Feenza, less than three moths after the founda-
tion of the Third Order., The inhabitants of
Faenga were passionate Uuelphs,.,.. In 1221 they
soon saw the adventages they could gain from the
new institution, They enrolled themselves in it
in great numbers, and, setting up the BRule =zgaimt
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feud=atories, who, probably, were mostly
Ghiberlines, they declared that they were for-
bidden to follow them in war.... So new and
singular s deelaration mast have astonished and
even frightened the nobles....therefore they em-
rloyed every mesans....to stifle it in the bud.
The Tertisries,...appealed to the Hishop of
Rimini....2nd he referred the juestion to the
Court of Rome. The opinion of lHonorius was
formed in s conversstion with Cardinsl Ugo-
1lino, and he was not long in giving his answer.
On the 18th of December he wrote, that the lords
and authorities must be the enemies of all virtue
if they constrained to military service men who,
having renounced all glory in thies world, aspired
tc nothing but to lead a Christisn 1ife, and to

" practice works of penance. He ordered the Bishop
tc gran’ the rejuest of those who had 2ddressed
him, and to employ 2ll the power of the Holy See,
even 1f need were by =zn excommunication, to des-
troy the pretensions of their adversaries." Z1

%1, Lelonnier, Abbe L., op. git., pp. 284-2980,

The Third Order did not dispense its members of
any Just obl;gation they owed their féudal lords, 1if
any dues and tolls had to be paild. The same author
says:

"No more military service from the multi-
tude, no more onths of fealty. Feudalism felt
itself struck in its most wit=l part., HNothing
remained to it except the dues a2nd tolls, and
these were mostly redeemable; and, in fact
the Tertiaries had begun to redeem thenm, &hey
possessed considerable sums of mON€y.... The
ministers did not hesitate to draw upon this
treasury for the enfranchisement of those vho
were still in the hands of the feudal lords" 32

v}
3w}

=2 ] IDLQ¢’ p. 9.91-

-
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The Popes have always been the defenders of the
oppressed., Bach successive Pope toock up the cause of
the Tertiasries against the abuses of the feudal lords,
Yhen they realized that the Rule of the Third Order
was in need of adjustments, regulations were made
accordingly. A recent writer says:

"The Church felt it her duty to defend them,
(the Tertiaires)....declaring them free - as did
Honorius III - from military service, dispens-
ing them as did Gregory IX - from the duty of
holding public office,.... Soon, however, the
historieal evolution of society began to re-
drees the bslance, Gregory IX declared that
Tertiaries might take oaths =28 pesce-makers, or
for the maintenance of the Faith, or in self-
defense, or as witnesses in courts of law,
Kicholas IV added that 1t was permissible for
tham to carry arms in defense of the Church, or
thelr own country, or for any other reason

wiiich their Ministers spproved of. Notwithstande
ing these modifications the Third Order retained
a very definitely religious character, which
placed it on a higher plane than other lay con-
fraternities," 23

38, GCemelll, Agostino, O.F.M., op. cit., p. 74.

Another provision in the Rule that weakened
feudal power and promoted social peace and justice
was the re‘ulrement of every member of the Order to
make his will, Father Cyprian, 0.F.M,, suys:

"Another right that was often used and
abused by the feudal lord was that of seizing
the goods of the serfs who died intestate,
Hence, i1t happenad that the lords became such
extensive landowners., 8t, Francis commanded
the members of the Third Order to make thelr
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wills within three months after their admission
into the order. Thus was broken the domination
of the lords, =and the serf and poor gradually
acquired ths socisal and political rights of
citizenship." 24

34. E:m.anuel’ Cyprian, U.F.N., OD. 911_:.’ He 175.

It may be of interest to kmow Dr, Little's
Attitude regarding St. Francis and the Third Order,
Le says very respectfully:

"But, 1n some respects, the most interest-
ing point in relation to the Third Order was
this: it gave the death-blow to the feudsl
system in Italy. ot. Francis, is sometimes
spoken of as a simple man who hnd no: plans, no
wide-reaching undertakings, In this there 1is
truth 2nd there is not.,... But his very simpli-
city and unworldliness, -with so rich =an in-
heritsnce of 'wisdom which cometh from sbove,!
gave him 2 marvellous insight into the needs
of the time, snd the methods most effective
for meeting them.... Had it been otherwise, he
never could hasve carried out the religious and
social revolution which, as a matter of fact,
was effected by him." 25

35. Little’ "{ .J. Kllox’ QE. m.’ i_l. .?17-

Influence Of The Third Order On
Succeeding Centurjes To Modern Times

The socizl regneration begun by £t. Francils
continued after his death., A few outstsnding achieve-
ments are worthy of brief consideration, The First

Urder grew and spresd to almost all nations. The
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Third Order was as widespread as the First for the
Priars Minor were the directors of the Tertiarises.
Professor Hartin says:

"Citing the official r:cords of the Upder
of Friars Minor, Oderie - Harie Jouve, 0,F.M.,
points ocut that by the end of ths thirteenth
.centuries there was not a2 country in Europe
into vwhich the Third VUrder had not been introduced,
"In Ameriecs Zuring the period of the 'great dis-
coveries, ' the Franciscan missionaries had en-
rolled 120,000 Tartiaries from among their con-
verts by 18380, At that time, in fact, the total
meribers of Tertiaries under the direction of the
First Order was 1,521,400 in all parts of the
world." 26

38, Martin, Paul, R., g. gike«, p. 117,

The authors of Hakers of Frgaedom s=2y that at the time
of the death of £¢, Francis some 5,000 had joined the

First Order.
Cf. Eddy, Bherwood and Page Kirby, gp. git., p. 2l.

Members of the Third Order have been of every
class 1in soclety. Kot only peasants and serfs who
were protected from abuse but many of royal families
and nobles, men and women of every station in 1life,

& distinctive trait of the Third Order is the variety
of zood works undertoken by the Tertiaries and of the
humerous types of interests its members represented,
Each in his vocation or calling in 1life was the
better for being 2 Tertiary., This also shows the
wonderful adsptability of the Rule, Examples of a
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few outstanding Tertiaries whoee nemes history will
ever recsll are Roger SBacon - the scientis®,
Christopher Columbus the explorer, Uante - the poet,
Giotto - the artist, St. Ignatius Loyol= - the founder
of the Jesuit Order, Louls of France - =2 king,
Gregory IX - a Pope, Frederick Ozanam - the social
worker, 8t, Joan of Arc - the liberater of France,

De Palestrina Giovanni sierluigl - the wmusician,

8ir Thomas More - . chancellor and writer, 5t, John
Baptist de 12 Salle - father of’modern pedagogy,

St. BElizeheth of Fungary - the queen, 8t, kargaret

of Cortona = n penitent, St., lves of Kumartin - a
lawyer, 8t., Senedict Joseph Labre - a beggsr, BSleesed
John Baptist Visnney - a priest, 5t, Margar t lMary

Alocoque - 2 reliious, John Henry dewman - a Cardinal,

William B. Ketteler - Bishop and Sociologist.

cf. g;eck, Francis Borgia, O0,F.¥., op. git., pp. 682~
Meny others could be listed who are not on the pages'
of secular history., BEach one simed at his own indi-
vidual reform and secondly at service to mankind,

If they could have achieved this sim without having
neen enrolled in the Third Order, they achieved a
hicgher go2l for being in it. But the chief point

of importeonce ie that the Third Urder is all-embrac-

ing 2nd does not hinder =nyone from achieving in the
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most perfect manner one's purpose in life,

The Third Order Hegulsp

The Third Order Regular is a product of the
1ate fourteenth century and orlginanted from the
Third Order Secular or Tertiaries., It comprises the
various Francisecan Brotherhoods and Sisterhoods who
lived in communities and adopted the Third Order
Rhle. Bl. Angelina of Marsciano is conéiderad the
foundress of the 8isterhood of the Third Urder
Regular. In 1521 Pope Leo X‘drew up 2 uniform Rule
for the Third Order Regulsr which provided for reli-
gious vows, In the nineteenth century more than
one-hundred new Franciscan Sisterhoods were founded.
Their work is for the welfare of humanity in schools,

hospitals, opphanages, and forelgn missions,
Cf. mi.’ pp. 69-7‘?.

Peul R, sartin says of these religious communities
that the "social work which these congregations have
done may be attributed, indirectly at least, to the
Third Order of St, Francis," 37

&7, uartin, Paul R., gp. ¢cit., p. 118,
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The Third Order And Peace

The Third Order members continued to promote

world peace. History records of the formation of a

Crusade of Pence started shovtly after the death of

8t, Francias, Father SDede Jarret gays:

"The feeling against war blazed out at
times into Crusades of Peace, such a2s that
started by Giovanni de Vicenza in the summer of
1283, strenge medley of ideslism and wildness
that ended in disaster..,.. To these thus gather-
ed together, Glovamni, a preaching friar, held
forth on the evils of wary dts un-Christian
character when waged between Christisn men and
the blessings of peace, Gregory IX sent a spe-
clal letter.to the assembly, and this too was
read, snd the ceremony ended in the formetion
of a League of Peace to which =211 these Lombard
cities subseribed." 28

—

Socinl Theories of ihe ¥iddle Ages, pp. 188-187,

In regerd to the confllict between the Emperor

Frederick II and the Pope, Father Guggenberger says

of 8t. Louls IX, patron of the Third Order:

. "In the struggle between the Church and
Frederick 1I the policy of St., Louls was ex-
pectant and concilistory rather than asggres-
sive, but when Frederick msde preparations to
attack Innocent IV at Lyons, 8t. Louis stood
ready to defend the Holy Father with all the
resources of the kingdom and Frederick gave up
the design. The king showed extraordinary
favor to the Mendicant Orders," 39

9.

Guggenberger, 4., 5.J., op. cit., p. 388,
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The Third Order And Credit Unions

Under the guidsnce of the Friars the Tertiaries
organized the first financial reiief system to
check the injustices of usury of monsey-lenders,
These new losn institutions were called Montes
Pletatis. The funds for their operation were made
up partly of sums contributed by the municipality,
partly by parishes and mostly by voluntary contribu-
tions of wealthy persons, The ides originated with
Friar Barnabas of Terni snd was enthusiastically
promoted in ltaly by Blessed Sernardine of lionte
Feltco. Loesl conditions everywhere were takenh into
consideration and individusl Yontes were suited to
the needs of the community. The result of the lontes
was the failure of many bsnks, During the socisl
upheavals of Reformation thelr spread declined.
"Modern writers see in the lontes of the liddle Ages
a distinet socisl sccomplishment not only because
they were a godsend to the poor but also because they
enabled impoverished members of the middle class to

maintain their status during a ecrisis," says Father
Vietor Mil1s,

Cfc uill" victor, OOFCHO’ 8% m.’ p?- '7—3.
Steck, Francis Borgia, U, F.M,, op. git., p. 28.
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The Third Order And The Popes

One of the best assurance of the power for good
in the Third Order of St. Francis is the fact that
s0 many Popes have sponsored it in iimost every cen-
tury. Fsther Francis Borgia saysi

"On no lay organization in the Church have
ecclesiastical dignitaries of past and present
times lavished such unstinted praise as on the
Third Order of S8t. Francis.... By word and ex-
ample they have urged the faithful to embrace
the Third Order Rule, to become followers of
the Seraphic Saint both for their own santifica-
tion and for the social betterment of the world
around them, Uore than thirty different Popes
are known to have written special letters de-
fending the Order against cslumny =nd oppres-
sion =nd commending it ags 2 valuable means of
salvation.” 40

40, B8teck, Francis Borgla, U,F.M., op. git., pp. 80~
81,

Paul Martin relates of Pope Nicholas IV, who was =
member of the Friars Hinor that he solemnly spproved
of the Third Order in 1288 and advised that 1ts
visitors be members of the First Order. Fope Clement
v (1211) stood in their defense and cleared them of
all charges brought against them., In 1319 Pope John
XXII by a similar bull declared the Third Order to
be throroughly Catholic, Two Ecuminical Councils,
one in 1311 and the other in 1512, both approved and
highly recommended the Order. In a bull, Pope
Benedict XII resffirmed the position of the Third
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Order as 2 true religious order of the Church,

grented 1t precedence over 211 lay associstions and
declared: "The Third Order of Pensnce....at 2ll times
bestowed and still bestows the richest fruits of zesal
and wisdom upon the Church.," Pope Yius IX in =

letter to the compilers of The Francisean Annals
struck the first social keynoﬁo by saying thet "for
all the eyils which harass society, the Third Order
will prove a fit remedy ."

Cf. Martin, Paul R,, op. cit,, pp. 128-20,

The influence of the Tertiaries seems to have
declined by the later half of the seventéenth and
in the eighteenth centuries, This was no doubt the
result of the Protestant Revolt, the Kulture Kamp,
and the French Revolution. Then a new era of Francis-
can influence started a2gz2in., During the frotestmnt
Revolution, says Father Agostino Gemelli, "Luther
honored the Franciscans with his personal hatred,”
He wrote blssphemous books about them which were pub-
lished widely =nd from which Protestants, Rationalists,
Encyélopediest and the entire anti-Catholié world,
from Rabelais to Voltsire, derived the most unfavour-

able notions concerning the Franciscans,

Cf, Gemelli, #gostino, O.F.M., op. ¢it., p. 120,
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0f the eighteenth century Father Agostino Gemelli
says: "Of 211 the centuries the eighteenth has
been the one which hes understood and loved St,
Francls lesst of 211.," Then he asks: "What then
remained of the Franciscsen movement at the end of
the eighteenth century? He answers: "There still
remained the Franciscans, They were few indeed in
number, but more deeply imbued with the Franciscan
spirit than before.... Free -'imjoying the only true
freedom that is, which is the privilege of the poor
in spirit, they set forth to meet the 'new era'" 41

41. Ml » PP 186-197,

—

In the succeeding chapters the Third Urder will
be considered in relation to modern socizl problems,
Are our modern socisl problems unsurmountable? 1Is
our age very much different from the age of 8t,
Francis? Human nature hese not changed. The funda-
mental principles do not change either., What was
wrong and anti?ocial in the Middle Ages is still as
wrong as today. Avarice, oppression of the poor (or
of labor), selfishness, class hatred are as anti-
social today as they ever were, <eace, justice, and
charity are as much loved snd desired by all people as
they were enjoyed by the early Christisns, ¥ith Pope

Pius XI the conclusion is the need of a return to the
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fundamental renédy. FHe saysi “Lé in 211 the stormy
periods of the history of the Church, the fundamental
© . remedy todsy lies in 2 sincere renewal of privafe
and public life according to the principles of the

Gospel." 42

42, Divini ﬁggg%gggzigi Encyclical on Athsistic
Communism, (March 19, 1837).

The Third Order is = salutary-iﬁtns for this "re-
newal of private and public 1ife of today."
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CHAPTER VII

DISTURBED SOCIETY OF THE TWENTIETH CENTURY

Was there ever 2 time in the history of the
world when people enjoyed such a variety of things -
essentials, conveniences, comforts, luxuries - =zs
they do today? Yet there have been periods in world
history when civilized people were less weary, less
Iﬁrricd, more satisfied and more at pesce with self
and with others than they are in this twentieth cen-
tury. After 211, should not progress in material
civilization n=2turally bring about a greater con-
tentment and more happiness? At least these should
not deecresse or remaim stationary. Father Joseph
Husslein, 8.J. sayst

"Machinery, indeed has done many and wonderful
things, but to say it has increased the neasure
of true humsn happiness in the world over that
possessed in the Gild Age, when wachinery was
as yet unknown, would be indted a hazardous
assertion,

"It is in no sense my wish to stay the
onward march of progress,.... or to reesll the
economic conditions of the past., 5Sut I would
profoundly warn against a wrong evaluation of
mere material progress and the delusive hopes
based upon it., HNaterially we have gained much
in meny ways, and shall have much more to gain.
Ve have incresed human comforts, augmented
scientific knowledge, and through medical in-
vestigation and discoveries have lengthened the
very span of the average life of man in com-
parison with that of a generation ago., Zfet
nothing in all this progress has substantislly
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altered man's condition here below," 1

1, Husslein, Joseph, S.J. The Christiasn Soecisl
kanifesto, pp. 12--128.

Materisl goods, the secrets of nature, the in-
ventions of msn are god-ziven for man to uwee. As
man needs them or can make good use of them, the
 Author and Creator of =all things unfolds Hle secrets
to the needs of His craﬂtures.i Han is often obliged
to use them if they promote his purpose in life of
that of his neighbor., And to the extent thet man
promotes his final purpose in life and that of his
fellowmen, only to that extent will he enjoy peace
and contentment, Uan must first recognize his pur-
pose in life and then aim a2t 1ts attainment, This
he achieves by moking s rightful use of all the means
at his disposal that lead him to his gesl. The under-
lying cnuse of all soecizl, political and economie
disturbance is that many are seeking hzappiness
vhere it cannot be found--the result of which is a
maladjustment in the social order becsuse nan's life
had become unbalanced. As ﬁan fails to recognize
his purpose in life, he falls to maske a proper
evaluation of the goods of this world., Their value
must be measured only on the basis of promoting his

purpose in life, If 2 meterisl good does not pro-
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mote hig finsl end he must deny himself the use of
it. This is not 2lways easily done for man's nature
often craves for things not to his adventage. There-
fore, not realizing one's purpose in life, seeking
for thinge that do not promote hisg finsl end man be-

comes unhappy. He lacks adjustment,

Han's Purpose In Life And Noral Law

How is man to recognize his purpose in 1life?
He must first admit that there is & God who is the
First Cause of creation, The world and its crea-
tures could not begin of themselves. Then he must
recognize that the Creatureis the Author of all
laws of nature and that He has made laws according
to which man must live. He must recognize Cod as
the Father of all mankind - Who desires that man
live as his Creastor ordained. To each person God
makes Himaelf knoén and He gives to each a conscience
- the use of reason by which he can know God, know
his purpose in 1life, and know how to attain it. This
truth is well expressed by The Kost Reverend Joseph

F. Busch in The Art of Living With God as follows:

"But, over and above man's physical, men-
tal, morui, and soclal culture, is the devel-
opment of the religious element of his nature;
for, by the light of his reason and the voice
of his conscience, man knows there is a God

who rewards the good and punishes the evll, and
this is sufficient to form the basis of a nat-
ural religion."” ©
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2, Busch, Joseph, F., D.D., The Art of Living With
God, p. 152,

God hes given man s free will whereby he can conduct
his life so as to fulfill the purpose for which.he
was created; or, he can follow a self-formed purpose
which is opposed to his welfare. God created man
without his consent, but men must cooperate in a-
chieving his end., Man is therefore obliged to know
God, to love Him, and to serve Him in order to be
eternally happy. This law stated in other words is
to love God above all creatures and his neighbor as
himself, This is the law of God, the Creator, and
in 1t lies man's purpose of life. In Christ man has
seen this law fulfilled. In the Gospel man is told
in detail how to carry it out. The Christian Social
Theory, which proceeds from the Gospel precepts has
the solution to all social problems, All social and
economic problems are the result of violation of
moral laws - of thoughts, words, and deed# @pposed
to the love of God and of one's neighbor. Pope Pius
XI has said: "No leader in public economy, no power
of organization will ever be able to bring social
conditions to 2 peaceful solution, unless first, in
the very field of economics, there triumphs moral

law based on God and conscience.," 3
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Ze

doted by Pr, Sylvester Brielmaier, O0.U.Cap,,
f!oral Theology and Bociclogy"i Report of the

nee, !Novonb%gf 1934;, Ps 59, 4

Father Bylvester continues:

"The conviction that a solution of the
present chaotic situation is largely ethiesl
is not restricted to Catholic Authorities. In
one of a series of articles published in
ner's lia a few years ago, Charles A.Desrd
makes the Tollowing pointed statement: 'What
is the root of our trouble? It lies in our phi
philosophy of life or rather the absence of 1it,
if that is not 2 paradox..sss The supreme cause
of our confusion is our contemptuous dismissal
of ethies., Disgusted with the frauds commited
in its name, our best thinkers have tunned their
backs upon it. Economics and science openly
boast that they have nothing to do with it,
They are busy with money gettingand compound
analysis, %"hat ought to be, given our situa-
tion, what is just, fair, right, supremely
gratifying, and baautirui is thrust asside, The
grand conceptions which have inspired millions
are swept into the doscard by econimists as
futile if not foolish snd, by the communists,
as bourgeois prejudices,'" 4

4o

ibid.,

It is evident that man has a nobler purpose in

life than to satisfy his bodily appetities, Hiches,

pleasures, 1uxurias, bodily comforts are not going

to satisfy him, He will find himself still restless

- geeking for something he often does not know what,

Vhy? Becsuse msn is more thsn s mere snimsl, He
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is 2 rational snimal., He has & reasson - spiritusl
faculties of the soul that aim at higher things than
his anim=l nature craves. His spiritual appetities
nead to be satisfied. There must be a proper bal-
ance between his bodily needs and his spiritusl
needs, Man's animal nature often ssserts itself
over his rational nature and the latter suffers,

Han must be master of his animal nature., DBut one
may ask - has not man made great advancement in the
satisfaction of the spiritual faculties of the soul?
In the various fields of study man's resson and in-
tellect have been enjoying great satisfaction in un-
folding the secrets of nature, Vhen some scientists
first made great discoveries, they felt so elated
that they almost forgot the Author of nature or
tried to dispose of Him to formulate their own pur-
pose of life., WHow that scientists are leanring still
more and making greater discoveries, they are coming
closer to fhe Creator; and the theory that science
and religion are oppos=d to each other has nearly
been discarded., Great scientists are ready to ac-
knowledge God and the more they learn to know Him,
to love Him and to serve Him,the grester scientists
they become. DBut advancement in the intellectual
field combined with the material satisfrctions will

still not satisfy man, Man was made for happiness
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atid happiness does not consist in intellectual and
material advancement, Man's heart is sorely fieglecfed
in our twentieth century. Man's spiritual nature

craves for love - the love of God and of his neighbor.

Evaluation Of Material Goods

In religion man really finds his pooper re-
lationship with God and his fellowman, Ee must love
God above all things - sbove all material goods -
and his neighbor as himself, This law is in man's
heart and conscience. Only when he abides by 1t,
is he fulfiliing his purpose in life., In conformity
with this law man must make his evaluation of all
the material and spiritual goods of this world.
Reverend Theodore Yary Hemelt says of the import-
ance of rightly determining the value of earthly
goods and of human actions:

"Values are essential because of the intrinsie
nature of the thing or object itself, and
secondly, because that object, as far as finite
objects are concerned, may have 2 utility for
something else, It follows that morality is
necessarily connected with the idea of v=lue,
because morality is an appreciation of conduct
ag advancing or hindering man in the attain-
ment of his last end--poscession of God by the
use or abuse of the thing or object that has
value, Woreover, soclological writers them-
selves seem to see some essential relationship
between socisl asctivities and their influence
upon man, _
"Sociology cannot helP being moral, even
though the'newer scientific' sprit disclaims
any such concern. This proposition is based
upon the fact that the wellsprings of man's
conduct are at the same time the matter of
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sociological investigation, because all activ-
ity of man resulting in social realities flows
from these sources." 5

Be Hemelt, Theodore K., Final Moral Values in
Soclology, pp. 23-24,

If man can serve God better by the use of material
goods, he must make use of them. If he can promote
his own welfare and that of his neighbor, he must
also use them and praise God for them., When individ-
uel8: in society will msintain a proper balance in
meeting the needs of their spiritusl nature as well
as thelr animal naturg social unrest will cesse,
In maintaining the balemaethey will have evaluated
material and spirituasl goods of this world in the
light of the advancement of their purpose in life.
There are two general principles by which
individuals can guide their lives in the proper
evaluation and use of earthly snd intellectual goods:
Fitst; it is lawful to acquire earthly goods by
honest means and to use them in promoting God's
honor, the welfare of one's neighbor and one's own
good, According to this principle man may acquire
a certain amount of influence in the world. Those
exert the greater influence who are people of
culture and means and who occupy prominent positions,

For this reason it is lawful to acquire in a
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legitimate manner such things that will enable one

to be influential and thereby promote God's honor

and be of grezter service to others. The second
principle is that earthly goods must not be loved for
their own sake. To love earthly goods for their own
sake leads to an over-evaluation of them to the deter-
ment of man's bobler purpose. Man becomes too eager
for them and uses all effort to acquire more., He
becomes over-anxious, is so gﬁg@tly concerned how he
is going to satsify himeelf that he loses sicht of
God and of his neighbor. A proper evaluation of
earthly goods leads him to a pesceful confidence in

divine providence.

Cf. Jnegen, Hieronymus, Catholic Life and Actionm,
pp. 304-308,

To acquire the proper attitude towards material and
intellectual goods man must in other words, acecept
the spirit of poverty taught by Christ, written for
man in the Gospels, and exemplified 2gain in the
1ife of St, Francis of Assisi,

Man must learn to sacrifice material wants if
they hinder his spiritusal progress. £t. Francis,
like his Maste, taught the nations of the twelfth
and thirteenth centuries the social value of de-

tachment from the goods of this world to promote
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the higher nature of man. He found 211 his theories
and principles of sociel reform in the Gospel of
Christ, He insisted on individual reform through the
spirit of poverty and penance. By these alone man
would be led to love God sbove all things and his
neighbor 2as himself, This same thought 1s expressed
by Archbishop Francis J. Beckman in his recent Lenten
Letter:

"To reform the world, reform yourself, Reform
of self is conformity to Christ, Vho 1s the Way,
the Truth, and the Life, Conformity to Christ
is the reform and salvation of the world., Not
in =ny economic formula, but in Christ consists
the salvation of the country and the world. UNo-
thing is clesrer than that the depression is
altogether moral and not monetary nor material
at all, Every keen and capable analysist what-
ever his religion or lack of its says as much.
The dreadful disorder of the world is but the
- result of the dreadful disorder in the heart
of man." 8

8. Beckman, Francis J., The Tribune,
Dubuque, lowa, Editorial, ebruary 12, 1937).

Social Maladjustment

The stupendous progress of civilization from the
material and intellectual point of view has fsiled to
satisfy the socliety of the twentieth century. lsn's
physical and intellectual needs have been marvelously
well satisfied, but the heart of men has been for-
gotten. The result is a social maladjustment,

laterial and intellectual advanecements have failed
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Material and intellectual advancements have failed

to satisfy the needs of men' heart, They have not
promoted love of God and his neighbor because man has
abused material and intellectual goods. He has used
them selfishly to promote his own bodily comforts,
but the spiritual needs of his soul he has forgotten.
No amount of wealth, of bodily comfort, of honor or
of politieal power, of peasure - no degree of pure
intellectual progress is ever gbing to satisfy man's
heart., WMan was created for a nobler purpose.
Representative William ¥, Citron struck this note
when he wrote to His Eminence George Csrdinal
Hudelein very recently on the socinl and political
situation in Germany., He saidi it is a sad commen-
tary on our twentieth century civilization to observe
such a condition of affairs in a cultured nation

like Germany. WVhile it only goes to prove that edu-
cation, learning and science do not always enoble the

heart of man 2nd make him kinder to his neighbor."?

7. Citron, William, M,, Batho Dailty Iribune,
Dubuue, lowa, (May 27, 1937).

The result is that society is maladjusted, restless,
disstaifeid and on 2 verge of =2 revolution., For

several decades public education has not $saucht its
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people of the spiritual needs of man, It has over-
emphasized material and intellectual progress snd
deceived society with the idea that in these happi-
ness will be found. FPublic education has failed to
teach the true purpose of man's life on earth., It
has created for them a false gosl in which they
realize only too late that it reacheg to disgsatis~
faction., It hsas created a nat;gn of selfish indiv-
iduals with no love of CGod in fheir hearts and 2
total disregard 6f the dignity of their fellowman.
It 1s but natural that man be over=joyed and in-
fatuated with the things that satisfy his sensual
appetities., His fallen nature has blinded him to
spiritual values and has made his life = struggle.
But men has a reason and 2 will power whereby he
can know, govern, and control his animal nature

and make 1t subject to his spiritual nature - his
better self, The great progress in material c¢ivili-
zation and in intellectual achievements make this
struggle more difficult. In this progress indivi-
dulas eansily become too infatuated with materialism.
Society needs to meke an equally grent advancement
in the morsl and religious aspects or properly so-
called cultural advancement, There must be 2 bal-

ance between man's material civilizstion and
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cultural civilization. The lack of this balance
creates a social maladjustment which results in
political, economic and socilal disturbances of

every kind,

Government And Social Adjustment

Bach individual can mske this adjustment by
governing his life according to Christian prineciples.
He, however, needs the aid of B%her agencies in
order to make this adjustment permanent and stable.
The purpose of State Government is to promote the
welfare of soclety. Its function is to guide =nd
protect the rights of individuals in the attainment
of their purpose in 1ife, In its duty of promoting
the welfare of society, Covernment has legislative,
Judiecial and executive powers of rights which it
must exercise. Its rights, however, asre limited to
actions that promote socisl welfare., It must be
vigilant in this duty. Then through economic or
naterial progreses new legislation or protection is
necessary, Government must supply such in accordance
with Christien principles of social justice. The
laissez faire i1dea has done 2 grest dezl of harm to
soclety in that the Government did not funetion in
its duty. MKateriasl civilizstion progresgsed while
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legislation and protection stayed for behind., In-
tellectual progress has made great progress but only
in knowledge concerning man's physical welfare,
Society has not been taught the proper attitude to-
wards life 2nd earthly goods, Thus agnin cultural
civilization is lagging behind material civilization"
evee80 that we are not so much going through =a
revolution now, as trying to qntch up with the revo-

iution that has slresdy happened," 8

8. Tschippert, Claronce Q. H.Cﬁp., "The lecessity

of a New Orientation §:£§§§
Fﬂ
&gfzgégggg iﬁovemher, 1924), p. 18,

The manner in which government fulfills its

obligation to promote the welfare of socliety must be
a constant concern of individuals that make up
society. Father Marion Habig, statee the Christisn
principles that should guide society. He says:

"It has been repeatedly pointed out that
certain conditions, such as those vhich pre-
vall today) 'demnrid thet the government's regu-
lating power be incrensed., Now, is not the
danger at hand, that the government will
arrogate to itself more power than the need
calls for? The thought th&% comes to my mind
is this: while 211 thinking »nd sincere men
admit that present conditions are such that
the government must interfere and make regu-
lations for the business world, still we must
keep a watchful eye on legislation, lest it
go beyond the need. Poper Pius XI in Suad
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0 Anno: 'We feel bound to add that to
Our knowledge there are some who fesr that the
state.s.. is substituting 1tself in the place
of private initiative, instead of limiting it-
self to the necessary and suffieient help and
ascistance.' The need of increased government
control in the economic world is apparent; but
the need of watching the work of our legis-
lators remains., '"Eternal vigilance on the part
of eitizens will a2lways be the price of good
government,'" @

R

Habig, Marion, O.F.M,, Discussion of Paper:
"Industrial Cooporation“ hg Father Peter

Duffee, O. r.M., gﬁ _an%m Annual
rmm z:?num Conference,
November, 1984), p. 1Z3,

Chenge Of Attitude Essentisl

To remedy this social maladjustment 2 change of

attitude is reguired of society in general mnd of

each individual in particular. Politiciens, Eco-

nomists, Bociologists will not find = solution to

social problems of today except in so far as they

remove the fundamentsl casuse of the social unrast,

Each individusl in society must be given the op-

portunity to promote his ﬁurpoua in 1ife, He must

be =ble to exercise the fundamental law laid down by

his Creator - to love GCod sbove all creatures and

his neighbor as himself. The exercise of this

obligation will require a proper sttitude towards

God, his neighbor, snd the materisl goods this world
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has to offer him, It will require of him the ability
to evaluate everything in the light of his purpose.
Christian socizl thought will guide him in this pur-
pose which Christ has shown by His example, snd still
tesches in the Gespel precepts and which 8t. Franecis
has demonstrated to the world, With Father Clarence
this same idea can be stated as follows: |

: "We do need a new orientation, a change of
objective, 2 change ofleeonomic phiiosophy, a wider
soclal outlook, 2 change of laws to meet the new
facts, a changed legal attitude, - we need a2ll
this, but what we need still more is a change of
heart. Ve need an injection of spirituslity in-
to our materialistic-minded age. Ve need to go
back to the spirit of Christ: a spirit of jus-
tice and charity among all men, a spirit of
brotherliness, that recognizes as a moral duty

the respect for the rights of our fellows. Ve
must learn all over again and apply ®0o our eco-
nomiec and social life the doctrine of the
Fatherhood of God and the brotherliness of all

men in Him," 10

10, Tschippert, Clarence, O.X,Cep., op. git., p. 22,

Dr, Little expressed the same thought with 8t, Francis
in his mind:

"We have learned to feel, as men more and more
have felt in our days, that there are two im-
portant orders of God's working for his crea-
tures here - civilization end religion. They
have been sogetimes opposed. They ought to be
at ones. They have interlaced, and then again
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parted as the one from the other, BDoth are
great and velusble =25 coming from God, but not
indeed of equal value," 1l

11, Little’ Wedo Knox, S0 m., Ps El.

Modern Heresies In Social Thought

Practically all the "isms" of modern times are
28 detrimental to soclety as were the heresies of the
twelfth and thirteenth centuries. From the laisgez
faire individualism to our present day communism,
false principles have been influencial in gulding
gocial thought. Volumes of books have been compiled
by Bociologists and Economists on various social
theories since the Christian Socisl Thought has been
shelved by them, What has been the result? NKothing
but a conflict in social thought to the detriment of
real social progress along principles that take into
consideration man's spiritusl as well as his physical
needs, MHost writers of the modern social theories
disregard religion and moral law, They deny the
Christisn socizl order =2nd create =2 pure materiasl
social order., Some of them may perhaps recognize
certain Christian prineiples and disregard others,

But all advocate wrong idess and false principles
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that creste rather than adjust social unrest, Father

Mark Stier, O,M.Cap., explains the situstion very

aptly.

He says:

"It was precisely because the application
of moral prineciples did not keep pace with the
growth of industry that a clash between Capital
end Labor wes inevitable. A general morsl
deterioration ensued, the most serious of all
the obstacles to social peace., Ethies and Soclo-
togy were separated from religion and lay-
morality resulted. Without God and His law no
true social order can be set up. Christ and His
principles must be racogniind. It is a case of
'Christ - or Chaos,!

"lf society is to rasain its vitelity, it
must once more turn toward religion, and realize
that religion is not 2 matter of individusl,
personal feeling, but the very marrow of our
social 1life, Disregard of the moral law, of the
distinction between right and wrong is one of
the causes of social evils, It is the Church's
rizht snd Guty to speak authoritatively on
economic problems--ingofar as they refer to moral
%ﬁgngg. If a man is denied his natural rights,

e Church must condemn it as an injustice.

"The sociologist has also to deal with
political evils - in government affaifs, »nd
economic evils in ths production snd consumption
of wealth, Of course, simply enforcing moral
principles will not cure all ills., Political
and economic evils must be cured by thelr partic-
ular remedies, - but always in accord with
sound moral principles, This will remove the
danger of neglecting men'sz ultimate end," 12

12,

Stier, Mark, O.,M.Cap., Discussion of Paper:
"dorel Thoelogy esnd Sociology", by Father
Sylvester Prielmeier, U, K, Cap., op. cit.,
pPe 65,

The purpose of this thesis will not necessitate .

a full discussion of contemporary theories of socieal
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thought, most of them are outgrowths of materialism

advocated by Karl Marx, Father Joseph Husslein, 8.J,

saysi

"Modern scientific Socislism was given full-
fledged to the world in the Communist Manifesto.
This document of the revolutionary year 1848
owed its origin to the Jjoint asuthorship of Karl
Marx and Frederick Engels. But it was the
former, in reality, who alone must be held ult=-
imately responsible for the philosophy of
Soclalism embodied in 1t, and variously known
as Historic laterialism, the Materislistic
Conception of History, or Economic Determinism.
411 these nsmes, it will be noticed, stress

the fundamental materialism which from the very
first underlay this entire system of thought.

It was = materialism which sprang from the philo-
sophy of Liberalism, or godless Capitalism,

that had preceded it." 13

Husslein, Joseph, 5.J., op. ¢it., p. 57.

Of 211 it can be sald what Pope Pius XI saild of

atheistic communism which he states is the outgrowth

of the uaterizlism of larx, According to their

dcctrine, says Pius XI,

".essthere 18 in the world only one reality,
matter, the blind forces of which evolve into
plant, =naimal snd man, Even human society is
nothing but a phenomenon and form of matter,
evolving in the same way., By a law of inexor-
able necessity and through 2 perpetual conflict
of forces, matter moves toward the final sny-
thesis of a classless society. In such 2
doctrine, as is evident, thee is no room for the
idea of God; theee is no difference between

natter and spirit, between soul and body; there
is neither survival of the soul after death nor

any hope in a future life," 14
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14, Plus X1., Pepe, Divinl Redemptoris.

Thus modern hereties in social thought have lost

sight of Christian principles, Father YUswald, 0.8,

F.C., a#ys of them:

"The majority of dechristisnized social re-
formers, we know, are in hopes of effecting 2
radical change for the better soldy by dint of
progressive legislation, whilst the extreme
sections see no other remedy for the existing
11ls of society but force, uphesvel, revolution.,
But none of the measures proposed by these would
be reformers goes to the root of the evil or
holds out the promise of a radical cure., The
only kind of reform which will be able to bring
about a lasting amelioration in social condi-
tions must be one that takes into account the
bedrock facts of human nature and the organilce
structure of human society. It must begin the
remedial process at the roots both of humsn
nature and of human society." 15

Oswald, Father, 0.8.F.C., op. git., p. 68,

Agein he says of the fallacy of their doctrines:

"..esnn0 socliety c=n be reformed unless its
individual members are reformed, so that every
genuine reformation must start with reformation
of individuals., The doctrinairies of advanced
Socialism invert the relative positions of the
individual and of soclety, They refuse to look
upon 2 humen being 2s a person; but regerd him
as a cog-wheel in the mighty machine ecalled
society. They declare that = men's life =nd
activity is wholly determined by his environ-
ment. The Gospel, on the contrary, initiates
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the work of social regeneration by reforming

the individual, and thus begins 2t the right
end. Our Lord recognizes the worth and dignity
of hum=n personslity. iHe seeks to awaken the
sense of personal responsibility in his hearers,
and enjoins on each the perfeet fulfilment of
his obligations towards Uod, his neighbour and
himself," 18

18. Ibid.

The heresies of evolutionary materialism destroy
B San the idea of his respensfBility and cbligatien
to attain his purpese of life by observence of the
moral law - the law of love of God and one's neigh-
bor. Father Sebastian Erbacher, O.F.M., explsins
its TallepyhbrieTly:

"In saturated or diluted form of various de-
grees this philosgophy has been poured into the
textbooks of psychology. 1t colors modern
literature and it 1s the stock-in-trade of the.
popularizer of science, Behaviorism is con-
cerned with the prediction and the control of
human behavior, which is said to be at the
mercy of inheritance =2nd environment, &s a
philosorhy, it is deterministic. It makes
physiologieal conditions of the hum=n orgenism
the complete cuuse of human acts, takes no -
account of liberty of will, destroys the notion
or responsibility, morel obligation, merit, sin,
reward and punishment in the Christisn sense,
The menner in which a scientific method of
approach has become 2 philosophy in the theory
and practice of those metaphysieslly disinclined,
would be amusing if it were not sc tragic." 17

L7. Erbacher, Sebastian, O,F.M,, Discussion of
Paper: Modern Philosophy and Social Life," by
Father Conrad O'Leary, O.F.H., Report of

Fifteenth Ess&%n&. Thr Ex&an}ﬂsan éﬁﬁr
cational C , (November 1932), p. 1ll.
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Neither is capitalism free from heresy and in-

Justice. It is permeated with doctrines of historiec
materislism that heve multiplied abuses, Capitalists

have sought only their own temporal and material ad-

vantages. They do not use their wealth in promoting

their purpose in 1life, If capitalism were permeated

with Christian prineiples, socisl justice and charity

would remedy the disturbances between labor snd

eapital. Agsin the fundamentsl cause of all disturb-

ances is violation of moral lai; Father Emil Brum,

0., F, M., says:

"The causes which men agsign =or conditions
existing in the world todsay are always economic,
financlal, politic=l or industrial; the fact is,
that the ns2ture of the cause is moral. The
remedies offedered hy statemen nre ususlly cer-
tain changes in the system of production, dis-
tribution, and consumption of material goods.
The Chruch insists that the moral remedies must
be used to cure morsl evils, Hence she pro-
poses Christ's word and example, the traditional
teachings of Christianity as the one and only
source of remedy." 18

18,

Erum, Emil, O.F.¥,, "The Chruch and Capitalism“

Pt wwb

» Lo 88.

All these modern soclal theories with their

fallacies will not remedy social 11ls. The remedy

is in the old Christian Social Thoery, as Father

Victor Green, 0.M.,Cap., says:
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"eeeelt 15 not so much a question of elaborat-
ing = new social philosophy es of giving vogue
and application to one which has been in exist-
ence for =2 long time.... What we are witness-
ing today is its culmination, the crisis upon
which depends to 2 grent extent the direction
which will be teken by the gradually sroused
forces of dissstisfaction with what has gone
before. The new philosophy was formulsted
essential’y by Pope Leo XIII in his Rerum

lova over forty years ago, and it was re-
statag and brought up to date by our present
Pontiff, Pius XI, in his Juadrsgesimo Anuno." 19

18, Green, Victor, O.i.Cap., Dilcusaion of Paper:
"The ﬁeotsaity of a New Ordientation", by Father

Clarence Tschippert, O.k.Cap., 9. cit., pp.
‘?)j“'gs -

A Berfect Boclal Order

The principles of Christian socisl thought
will not create a perfect social order. Soctéty
will never be perfect because it is made up of the
fallen nature of man for whom this world will never
be a paradise., DBut the socizl order can be improved
by the application of truly scientific principlps
and methods of social reform, It is natural for
msn to seek advancam‘nt and happiness. But man must
know how to find 1it, In this, hum=n nature hses not
changed since the time of St. Francis. Socizl un-
rest has its roots in the same source., Dr, Brad-
ford sayst

"Hodern society, a2ll human soclety, is com-
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posed of 2 few people who have & gre=t deal, and
who incidentally =always want more than they have,
and a vast number who violently, passion-tely
want what belongs to, or, at any rate, is in

the possession of the others, If you could
once thovoughly ceradicate the fatal wanting

2ll the economic problems would be settled.* 20

20.

Bradford, Gamalied, op. eit., p. 43.

Father Emil Srum, O.F.M., reporting on the Encycli-

eals of Pope Leo XIII and Piug XI on the modern ece-

nomic world and social reconstruction ssys of the

teschings of the two Popes:

"Having reviewed the state of the modern
economic world Pius declares that he has '"found
it suffering from the grestest evils.,'! Ie says
that ' a profound renewal of the Christian spirit!
is necessary for the longed for socisl recon-
struction, The following words of Leo are
quoted: 'And if society is to be healed now, in
no way c¢an it be healed save by a return to
Christian 1ife snd Christien inetitutions.!
Christianity alone, the Popes assure us, can draw
men from worldly affairs to the celestial., Ever
most deeply concerned for the salvation of souls
he asks: '"For vhat will i1t profit men that =
more prudent distribution and use of riches make
it possible for them to gain even the whole
world, if thereby they suffer the loss of their
own souls? What will it profit to teach them
sound principles in economics, if they permit
themselves to be swept away by selfishness, by
unbridled and sordid greed, that hearing the
Commandments of the Lord, they do £ll things
contrary?'" °1

22.

Brum, Emil, O,F,i,, "The Church and Capitalism", .
op. cit., p. 101,
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A fitting conclusion to this consideration of
disturbed society of the twentieth century masy well
be stated in the words of Horace Grimley: "..,..where-
ever within or on the outskirts of modern civilize-
tion the wolf of poverty and squalor amd fierce dis-
content and grim disease is raging, there is need
for a new 8aint Frsncis to come with his soothing

healing, and transforming ministrations." 22

22, Orimley, Horace, op. git. , p. 268.

The poor and diseased are, however, not the only
ones who need a new 8t, Francis., The rich and the
discontented middle classes need him as well, They
need to be reminded of where happiness is to be
found as 8t, Francis reminded the people of the
thirteenth century. Father Antony says:

"He reminded the rich man of the funda-
mental fact that the Invisible Creator is the
one and only infinite and satisfying possesion:
and that His visible gifts are blessings
fraught with real danger. The rich msn saw
no God above him, He saw only himself, and
in created things, only the means of soif—
gratification. The poor man, likewise, falled
to see the Creator. He, too, saw only himself;
and in poverty the one obstacle to happiness."23

23. Linneweber, Antony, O,F.4,, "The Asceticism
and Hysticism of 8t., Francis of Assisi",
OD. m. s Do 47,
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This is indeed the plcture of social unrest today.
How the social theories, ﬂrindiples and methods of
S8t. Francis could alleviate these disturbances will
be considered in the succeeding chapters, Christian
principles alone can renew ci¥ilization today,
Christianity still possesses the dynamic social force
which it exercised in the time of Christ and of Bt.
rrancis. Its principles must pcrmeate every socisal,
-eunonic, and political institutions in order to
raiso society to 2 highsr plane than it occupies to-
day. Seciety needs to be renewed in the spirit of

8t. Francis.
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CHAPTER VIII
THE THIRD ORDER AND CATHOLIC ACTION OF TODAY

St. Francis The Patron Of Catholie Action

Pope Pius XI has called all Christisns to Cath-
olic Aetion in order to save the world from self-
destruction in materislism and class hatred, By
Catholic Action the Holy Father does not mean that
Catholles should denounce the world, its rulers, its
politicians, its capitalists, its communists, and
1ts program of socisl reform, He does not ask Chris-
tians to dencunce the world for its progress in me-
terial and intellectusl civilization., By Catholiec
Action the Pope asks each Christian to first reform
himself by living a Catholic life - 2 life in ee-
cordonce with the teachinge of the CGospel, He asks
each Christisn to apply the principles of Christ to
every phase of his d=ily life. Archbishop Francis
Beckman defines Catholic Action very briefly as
follows:

"Catholic Action means to live truly Csath-
olic lives ourselves, according to the gospel,
to apply the principies of Christ to our every
phase of life in our homes, in public, in busi-
ness, in politics, socially. To know these we
must realize them, practice them, we must make
them the msin spring of our conduct. Ve must
regulate our personal life accordingly, ever

having before us the admonition: TFor what doth
it profit a man, if he gain the whole world,
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and suffer the loss of his own soul?" 1

1. Beckmen, Archbishop Francils, an??ng ggj,lx Iﬁ,
buneg, Dﬁbuque, Iowa, Editorial, une 18, 192

Christian social principles will solve our social

problems only to the extent that they are put inteo
practice in the daily lives of individuals, If all
Catholics would accept them theii influence would
goon permente the whole social order, Archbishop
Samuel A, Stritch of ¥ilwsukee ex;lained the mean-
ing of Catholiec Action too when he sald:

"The primary resson for our failure to
impress our times is that we do not lesl cone
vinecing Christian lives, Our da2ily lives are
too similar to the lives of those smong whom
we live, Instead of changing our social
environuent by raising the general spiritusal
tone of 1life around us, we succumb too readily
to 1ts worldliness and end by sacrifiecing our
Christian principles, Ve will never succeed in
convineing our generation of the need of Chris-
tianity =2s the solvent of our many social prob-
Plems until we become better, more practicel
Christians than we are at present, Christisns
in more than nmme and profession," 2

% Stritch, Archbishop, Samuel A, Vally
Tribune, Bditoriasl, (June 10, 1927) .

Is not the Catholic Action program precisely
the program of reform that 8¢, Francis lsunched in
the twelfth and thirteenth centuries? It was salso
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a program of Catholic Action--a reform of the indi-
vidual in his daily 1ife, Pope Benedict XV reslized
this when he appointed 6t. Francis the patron of Cath-
olic Action., His successor Pope Pius XI, the Pope of
Catholic Action, also reaslized this when he confirmed
the appolntment of 8t. Francis saying:

"As he has been appointed by Our predecessor
ag heavenly patron of the so-cnalled Catholie
Action, being a man destined by God for the re-
formation not only of his own turbulent age but
of Christian society in all times, it is only
proper that those of Cur children who are lsbor-
ing in this field sccording to Our instructions
should maoke common csuse with the numerous pro-
geny of Francis in reecalling =and setting off
his 1ife, his virtues, and his spirit,...." &

3. Pius XI, Pope, Rite Expiatis.

After re-appointing 8¢, Francis 2s Patron of Cath-
olic Action Pope Plus appeals to the Tertiaries to
teach Christian people by their exemplary lives 19
the ways of 8t. Francis. Pope Pius XI says:

"We appeal to the Tertiaries, both regulsr or
secular, to hasten also by the efforts of their
spostolate the spiritual progress of our Chris-
tian people. If in the day of their origin
their apostolate won for them from Gregory IX
the title of 'Soldiers of Christ' and 'the

new Machabees', it has today the opportunity to
be just as valuable for the general welfare, if
only they distinguish themselves by virtuous and
blameless lives, putting on the likeness of
Frangls »s they have increased in numbers all
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over the world." 4

4, 11_3_1," -

6t. Francis has shown by word and by example =
in his theories =and prineiples - how the Gospel pre-
cepts can be applied to every dsy 1life., The Third
Order is hls efficacious mesns through vhich society
i8 to study these principles and apply them. 8St,
Francis, therafore, is most deﬁerving of the title

and honor as patron of Catholic Action,

Catholic Action And Sogial ILLs

In the programe of Catholic Action we find an
intensive study of Christian soclal thought. Lead-
ers in the field of Catholic Action are everywhere
engaged in affecting an understanding of soeisl
problems for every Christiasn, To overcome evils
of society there must first be an understanding of
them, Through the press, radio talks, lectures,
study clubs, conferences, debates, and various other
means Cetholics are being enlightened of dangers
that are threatening society. With courage and wis-
dom the Popes have definitely guided the Christisns
in the knowledge and spplication of Christisns prin- -
ciples whenever any danger threstened any fundamen-

tal institution of society. No Christian needs to
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be ignorant of or in doubt about what is right or
wrong in regard to social problems pertaining to

the family, to education, to the struggle between
labor and capital, and to the evils of communism.
Christian Sociology has sn answer to all., Thus says
Archbishop Francis Beckman: |

"We are going through & great crisis in
history, a crisis that presents a2 great oppor-
tunity to the Church to save and regenerate
society as it has done so in the past. Ve must
no longer hide behind that inferiority complex.
As 2 minority we must stand up for Christian
principles whenever and wherever they are at-
tacked, scorned, ridiculed, cast aside,

"Give the good example and equip your-
selves mentally and spiritually to give the
Catholic answer on all occasions, GStudy the
great encyclicals of Pope Plus XI. Oppose
modern atheistic and materialistic doctrines
by Christian doctrines. You find a2ll the weap-
ons you need in the great encyclicals of Pope
Pius XI, Study them, individually and in
groups, in your homes and in your clubs." 5

5., DBeckman, Archbishop Franeis, C ¢ Daily Trib-
une, Editoriasl, (June 20, 1937).

Having a knowledge of social problems, of the
principles of = Christian life, and applying those
prineiples in daily 1life, Catholics will possess 2
great power of social reform through their example
and leadership. Society still wants truth and jus-
tice but has lost gight of them.

The papal encyelicals déaling with the Third
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Order of 8t., Francis and its power for social reform
also possess excellent information for study to all
interested in Catholic Action., The three outstand-
ing eneyclicals sre Auspicato by Pope Leo XIII, Sac-
ra Propendiem by Pope Benedict XV and Rite Expiatis
by Pope Pius XI., Father Cyprian, O0.F.¥., spys brief-
ly of these and other papal encyclicals and letters
pertaining to the Third Order that they

", ...have 2 message for all who are interested
in social action., They tell us that the ulti-
mate goal of social effort can be attained only
by returning tec the Gospel teachings, that St.
Francis is the living exsmple of the applica-
bility of the Gospel to actusl needs, and that
the Third Order of S5t. Francis is the school
wherein men are to learn the spirit of Bt.
Francis." 6

8. Emanuel, Cyprisn, O.F.H.6 "8t. Francis and Recent

Papal Encyclicals", The Catholic Charities Review,
(December, 1928), p. 376,

Meterislistic Sociology And Catholic Action

In the preceding chapter considerable thought
was devoted to materialism with all the other "isms"
as the fundamental cause of most of the disturbences
in the society of the twentieth century, What so-
lution does materialistic sociology offer? What so-
lution doaa Christian sociology offer? lMaterialists
and behaviorists, stripping society of 211 moral re-
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sponsibilities, must resort to plain material and
intellectual methods of solution. Discarding =
men's conscience with a will power to choose the
right and avoid the wrong, what has society left
with which to defend 1tself against the uncontrol-
led animal nature in man? Materialism diagnoses
causes of social disturbances in such terms as over-
production, overpopulation, unegqueal distribution,
underconsumption, and technological developments.
For solution it proposes legislation, decreasing of
production, birthcontrol, government ownershipg, and
class struggle that terminates in the survival of
the non-existing fittest., There may be something
salutary or palliative in one or the other of its
proposals, but not any will restore social order;
most of them will add evil to evil because they are
based on false principles. Christian prineciples
must permezte any program of social regeneration and
these principles must be lived in the every dzy l1life
of individuals who make up society. UNr. Martin says:
"The Church does not criticize even the modern-
istic or materialistic schools of soeiology
merely because they are attempting to confer a
temporary boon on society. In fact, she'?3dopt-
ed certain of their methods to her own use,
"But the Catholic Church does declare that
socisl work must not stop with relief, with al-
leviation, with mere temporalities; that it is

fulfilling its Christ-like mission only when it
gims at cure, The mesns of this cure is set
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forth among the first prineiples of Catholic
Soclal Action. The individual must be reform-
ed 1f society is to be reformed,... This was
the very keystone of that tremendous reform
effected by St., Francis of Assisi in the thir-
teenth century. It is the primary, the sole
purpose of that Third Order Secular which the
patriarch of Assisi founded for the laity, in
order that his influence and the potency of his
teaching might be snhanced." 7

7« Martin, Paul R., op. eit., pp. 175-178,

& Christian sociology utiliges the God-given qual-
ities of msn in his animsl and rational nature, It
admits of the fact that man has an unescapable con-
science that bothers him when he does not avoid evil
and commends him when he does right. Christisn so-
c¢lal thought 1s convinced that man can choose the
right or avoid the wrong. It recognigzes man's pur-
pose in life snd consequently formulates its pro-
gram to promote the welfare of each individusl in
particular and of soclety in genersl, Father Syl-
vester defines Christian sociology saying: "Briefly
one might ssy that Christian sociology is nothing
less than 'the science of charity and social jus-~

tice!' ," 8

8. Brielmsier, Bylvester, 0.4,Cap., "Morsl Theology
and Sociology", op. cit., pe 8l, Father Sylves-
ter quotes this definitdon of Father Joseph Hus-
lein, 84J+, in his "The Catholic's Vork in the
world” » p. 280 .
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This definition includes all that can be saild of

man's relation to his Creator, to his fellowmsn, and
to his environment in general, Christian sociology
recognizes all the temporal relsations =nd needs of
man vhich the materislistic and atheistic sociologists
overemphasigze, but it evaluates all these in the

light of man's nobler purpose in life than the needs
of his present physical existence. Katerialists

dﬁd atheists have gone back té“pagan ideas whether
they admit it or not. The consejuence of their philo-
sophy is the same as of old pagsnism, Vhsat Father
Emil Brum, O.F.N., said of old psganism csn be applied
exactly to them:

"The pagans of old, not guided by Christisn
teachings, regarded temporal advantages and
material prosperiiy =28 the highest good teo
which they could =2spire. The belief in the
continued existence after 1life was either .
lacking =ltogether or the future life presented
nothing certain, QJuite logically, then, they
sought the goods of this 1life and bodily grati-
fication as the final end of =ll their efforts.

"Dacking belief in the immortality of the
soul, the pagans did not understand the true
dignity of man and the purpose of the things of
this earth. In the Rerum Novarum Leo says:
tExclude the idea of futurity, sand the very
notion of what is good and richt would perish;
nay, the vhole system of the universe would be-
come a dsrk and unfathomsble mystery.! By her
doctrine on the life to come, the Church unites
capital and lebor. Unlike the o0ld pagan think-
ers, the Chupeh does not teach that men are
essentially uneoual, namely, that some are born
to be free snd some to be slaves. Labor was the
lot of the latter, and hence the free consldered
it disgraceful to work with one's hands,....
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These psgen ideas on the philosophy of society
govern the actions of men to a grest extent in
our own day. Ve find signs of paganism in life,
in literature, the theatre, the press, art,
education, snd the so-called refinement of the
age." 9

B

Brum, Emil, O.,F.¥,., "The Church and Capitaliem"
9-2. g;t.’ pp‘. 88“‘86;

In the Catholic Action program intensive studies

are made of this ;science of Chpistian sociology. In

it
their daily lives Christisns must =im to carry:out

if charity =2nd sociazl justice are to be restored,

This 1s not 2 simple or eagy task, Ecclesiastical

authorities are at constant work snalyzing, develop-

ing, and defining principles that are to guide the

conduct of Christisns in dealing with the complicated

problems of this precent age., Father Sylvester says:

"Frogress has been slow but continuous, snd we
now have many problems worked out systemsti-
cally and in detail, so that Catholics now
have » rule of conduct which is more definite
and better ascertained than the world possessed
at any previous period. However, the work is
fsr from complete, The interpretation of the
natural law and its spplication to the intri-
cacies of modern complicated socisl economics
is a task which will regquire the best efforts
of the humsn intellect to attain a proper
solution.” 10

10.

Brielmeier, Bglvastar, O.¥.Cap., Mioral
Theology =2nd Sociology", op. cit., p. 82,




Society can look with greatest confidence to
the power for peasce and justice in the Christian
principles that guide it through the present dis-
turbances, The Cstholic Church that teaches and
formulates its principles 1s the wisest of social
agencies in existence. With twenty centuries of ex-
perience, she has lived through and guided society
through meny disturbances. Those of todasy are in
egs-ence the same as those of ﬁﬂst centuries., Un-
hampered by materialism, the Church is truly
philosophic and seientific. UNot only does she ex-
pose the underlying cause of 81l socisl 1lls but with
greatest wisdom advises concerning the most effi-
cacious remedies thet will bring sbout the recon-
struction of the social order of today. These prin-
ciples guide the thought and action of Christiasns in
their daily 1ife, Very Reverend Robert I. Gannon,
SeJs, president of Fordham, says that Christisns cen
live Iin = "ssne optimism." In addressing the grad-
uates of Georgetewn University he sald that Catholies

".eee know as much sbout real trouble as
the moderns do - much more + in fact we can see
through trouble to something beyond - we can
hopessse Catholic optimism is not any sort of
delusion that 'all's right with the world,!
evsesslt 18 clear that Catholic optimism never
hag to deceive 1tstld; never has to blink the
facts....the Catholic optimist loocks sgquarely

at 1ife snd ssys: 'Life is bitter - of course
it is: 1ife is s warfesre - but what of it -
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whoever believed that this silly round of weeks
snd months and years, with its monotony, its
meanness and its heartbreaks - whoever belived
that that was the vhole story?" 11

11. Gannon, Robert I., "Commencement Thought-Provokers

at a Glance," Ca Daily Tribune, Dubugue,
Iowa, (June’ 19, 1937 .

Through Catholic Action carried out in the spirit
arfst. Francis, under whose patronsge its program has
been placed, society cen look with gre=t hope for an

effective solution of its socisl problems.

Catholic Eoclal Action And Franciscan Sociolozy

As Catholic Action embraces 211 of Christian
sociology, so does Franciscan sociology. ©£t. Froncis,
as has been considered in a previous chapter, was not
an originator of new social theories, but he had a
unique way of appliying the Gospel precepts to daily
life., Thus Franciscsn sociology, if 1t may be so
cslled, is also & science of charity end socisl jus~
tice in which the technijue of application of Chris-
tian principles is in accordance with the spirit of
St; Francis., Iliis siﬁplicity, his joy, his liberty
through poverty - in a word his whole life - lesd 2
Christian civilization to a new concept of 1ife, The
spirit of poverty gives grester possibility to the
charity end social justice of Christisn sociology.
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As Pather Agostino Gemelll says:

"Too much cannot be said in preaise of this
spirit of poverty, which frees 2 man from all
melsncholy which comes of having money, from
Jealousy as regards his own possessions and
envy as regerds those of others, from softness
and laziness; which sharpens the mind, builds
up character, slectrifies humﬂn energy and
simplifies 1ife," 12

12, Gemelli, Agostino, O0.F.H,, op. cit., p. 296,

The Franciscan epirit of poverty indeed possesses
a8 great power for socisl reform. In the exercise of
Christian charity the spirit of £t. Francis has a2
social significance. By becoming poor, working for
the poor and with the poor, St, Francis and his
followers could understand and appreciate the lot of
the unfortunate, A Franciscan spirit, therefore,
has 2 wide roange of sympathetic understonding that
is on esgentiel asset to true chsrity in socinl
work, Of Franciscan sympathy and sction, united
with the spirit of poverty, Father Bemelll says:
"Franciscan sction is permested by an innate
sense of sympethy with other human beings. It
starts not merely with an act of intuition, but
by understanding the personality snd grasping
the exact psychologieal condltion at thzt mo-
ment of other people. This sense of sympathy
with others is in re=lity simply the highest
expression of the Francisesn sense of reality,
to which has been united a poverty of the spirit

which 1s ready to shed its own individual per-
sonality, to sacrifice its most cherished feel-
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ings, so as to understand fully the feelings
of others before leading them to the peace of
Christ." 13

m- » Pe 318.

Another aspect of Franciscen social thought

thet 1= worthy of considoration i1s happiness, By the

spirit of poverty snd fraternal charity, selfishness

1s eliminated to the extent t&at material goods regeive

their evaluation in the licht of one's purpose in life

and in consideration of one's neighbor., WYith 8t.

Franeis in perfect liberty of spirit, in free detach-

ment to earthly goods, materisl civilization is

given a new concept Of life, "Happiness," says

Father Gemelli, "is the outward expression of the

Prancisean concept of life’as follows:

"Franciscan happiness derives its strength
from drawing on all the diffsrent springs of
human and Christisn contentment; one of the most
outstanding amongst human sources is a sense of
beauty,.sss Another 1s artistic taste and partic-
ularly a love for music,....4s he grows consclous
of this sense of harmony he forgets himself,....
es his soul soars upward from admiration of the
creatures of this earth to a feeling of grati-
tude towards their creator.

".eseTherefore, wherever he notices besasuty,
whether in a flower or in a human face,.... the
Franciscan aceppts it as a gift from God., For
beauty is in very truth a2 treasure reserved for
those who know how to enjoy i1t.... Another source
of happiness is precisely the sense of little-
ness in comparison with the vastness of the
universe.... It give him happiness to realise
that he us under no illusion, that he really
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knows himself, and he feels grateful to every
person or circumstance which reminds him of his
own littleness., Yet, however smsll he may fesl
himself to be, the Franciscan never undervslues
task which it is his duty to perform, or loses
the sense of his own responsibility. And so

the Franciscan is able to smile st his own un-
importance and at that of others. It is a2 smile
of intelligent humility and of humble intelli-
gence, Hence there is in his smile 2 touch of
trony - of benevolent irony - involving frequent-
ly = keen sense of humour," 14

140 Ihid.’ p.-. 321."'595.

One of the outstsnding needs of today ie true
happiness., ©Society needs a change of attitude. It
is so enslaved with material cares and wants that 1t
fails to sppreciate the higher aspects of life, It
seeks ccntentment and happiness where it cannot be
found., Christian soclology carrisd out in the spirit
of 8t. Francis constitutes the solution to social

order. In the words of rope Leo XIII can be saild:

"It is plain, therefore, that untold bene-
fits accrue to Church and State from this one
man. Sut because his spirit, theroughly =nd
eminently Christian as 1t 1s, meets the require-
ments of all times and climes, it cannot be
doubted that the Franciscan movement will be of
great benefit in our own age, the more so as the

clre:mstances of our time in so many ways re-
semble those of his day." 15

15, Leo XI1I, Pope, Auspicato.




Franciscan soclology, we may thus conclude, 1s
Christian sociology with the Gospel precepts as its
"nucleus of social reform," applied to everyday life
in the spirit of 8t, Francia; That it would possess
a power of social reform has been the thought of many
outstanding sociologists. Father Agostino Uemelli
says:

"Other Catholic sociologists, retracing the
gteps of mankind throughout the avenue of past
centuries in an attempt to discover if the
precepts of the Gospel had ever been put into
practice in the economic field, had encountered
the figure of 8t, Francis. HMgr, Ketteler, for
instance, the great Archbishop of “ayence, the
champion of the Chumch against the new despot-
ism' of the Protestant German Lmpire, against
the Xultur Kempf, Socislism and Freemasonry, the
defender of the rights of working-class people,
had dra'n inspiration from the example of St,
Frencis, 'IIfeel most intensely,' he sald, 'the
attraction of the. social doctrines preached by
g8t, Francie during the Middle Ages.,' Of the
gsame opinion, ‘wo, were the other Catholic
sociologists of tﬁat generation - Ozanam, Donoso,
Cortes, Kopling, ¥indhorst, Manning, Xermillod,
LaTour du Pin, ﬁorin and Toniolo. Sut the man of
genius who best defined and, owing to his high
position, was able to give official sanction to
the social thought of 8t, Francis, was Leo
XIII." 18

18, Gemelli, Agostino, O.F.M., op. cit., p. 215..

Franciscan sociology places emphasis on indi-

viduel reform. This is, agein, in perfect conformity

with the program of Catholic Action., Franciscans

of all three Orders should be in the front line of
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Catholic Action., They have the message of peace snd
happiness the world needs, Thé result of individusl
reformation insisted upon by St. Francis would bring
about 2 religious revolution that would greatly sc-
celerate the cultural civilizastion that is lagging
behind the meterial civilization. Sociéty has gone
through an industrial revolution snd still needs to
go through n religious revolution in order to remove
i1tg malsdjustment, Presidentlnbosevelt recognized
the need of 2 relizious revolution when he said:

"We of the United Etates are slow to learn
from the experiences of other countries where
religious indifferentism refused to remain
steatic but developed first into irreligion 2nd
then into radiczlism of the most destructive
type. They who know of none but materisl
values alwsys drift to the extreme; they either
try to seize all powser or weslth, or to wrest
from others both their property and their rights
esse In the 1light of history nothing is more to
be deplored than indifferentism. %e are going
through that period now, and for its cure there
is only one remedy, nsmely, 2 country-wide re-
emphasis of the fundamentais of Christian
faith.“ 1?

17, Juoted by Fr, Emil Brum, O,F.M.,, "The Church and

Capitalism", op._cit.

e
:uotation)tnkan from igg Denver Hesiste -, (April
cR, 19024,

In his greetings to Archbishop Beckman, on the

Centenninl of the establishment of the Liocese of

Dubujue, Fresident Roosevelt wrote!
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"A democratic form of government rests
largely upon the informed conscience and spirit-
ual ideslism of the clitizenry. One of the first
obligations of s decmocratic zovernment is to
insure freedom of worship and freedom of educa-
tion without which there can be no real fresdom
eees Democracy will be safe wherever men in
free relizious worship turn their hearts and
minde to God." 18

18. Roosevelt, Franklin Y., Qg;hg}ig Daily Iribune,
Dubugue, fowa, (July =5, 1937), p. 1

i

Paul R, Martin says: "A vital prineciple of Catholie
focial Action holds that if socliety is to be reformed,
then that roform must be effected through the reforma-

tion of the individual," 18

19, Martin, Paul 8, op. cit., p. 161.

This is also the primary purpose of each of the
Franciscan Orders. No organization would be more
suited to bring sbout n socisl regener=tion than the
Third Order of 8t. Francis. It is truly Cetholie
Action carried out more perfectly, more effectively,
more whole-heartedly with a joyous and generous
spirit of self sscrifice and love, A gost complete
summary of the fitness of the Third Order for social
reform 1s stated by the Most Heverned Joseph R,
Crimont, 5.J,, Eishop of Alasks who s=id with great
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enthusizsm:

"The Third Order! How grend its mission
and its power, precisely because so open and
accessible sre the ways of its tasks and the
tenor of its 1life, They lie in the very heart
of common everyday life, among the multitu-
dinous vocations and stations of lay Tolks
esss in the shops, in the business offices, in
the streets and market places,

"Fill all these with men and women im-
bued with the spirit of Francis, not raising a
material barrier between themselves snd the
earth, but viewing the earth and all it holds
out as transformed by the light of the Cruci-
fied; not renouncing all enjoyment, but sanc-
tifying it; not putting aside the obligations
of domestic 1life or the biurdens of soclal ser-
vice, but consecrating them with prayer and the
exercise of Christian virtue; shunning needless
comforts and luxurious habits of zoods snd dress
and the pleasures savoring of sin; devoutly
discharging the ordinary duties of religion;
serving, as Kaights of the Savior, the cause of
Justice and charity; secking pence and content-.
edness in restraining immoderate desires; and
finding in love the inspiration of their 1life,
its fruitfulness and sweetness.... Through the
admission of the poor and rich, of high and low
into the famlily of 8t. Francis, the socisl

clagses will be brought together in the bond of

benevolent understanding snd of mutuzl love; and
therefore be ushered into our modern world, as

a blessed, practical scheme of 1life, the era of
the world-wide fraternity, which is the unrezsliz-
able Utopia of the Socialist reformers.” 20

20.

lm.’ p. 18?-

Another recent writer and enthusisstic advocate of

the Third Oréer of 8t. Froncis in its relation to

Cetholic Action is Cenfield H2ll, kr. Hall says:

"I am convinced that there will be little
genuine Catholic Action or arrival of a new
social order until the Third Order smerges from
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obscurity and openly and ostentatiously applies
Franciscan principles of living; beecause these
principles are no Franciscan monopoly, but are
basic to genuine Christiasn reform." 2

21,

Hall, Canfield, "The Third Order And The New
Socisl Order," The Cowl, Vol. I, o, 7, (July,
1927), p. 148,

Dr, James J. Yalsh considers the Third Order of

8t. Francis a powerful means of social reform in this

cehtury. He says of the influence of £t, Franeis

today:

"He is just coming into a further precious
heritage of uplift for the men of ocur time, that
is surprising for those who are so buried in the
merely material that they fa2il to realize how
much the ideal still rules the minds of thinking
men, but that seems only natural and inevitable
to those who a2ppreciate all the attractiveness
there is in 2 simple 1life lived without the
bootless hurry, the unattaining bustle snd the
over~strained excitement of the strenuous
existence," 22

Walsh, James J., op. cit., p. 266,

Ecclesiastical Advocates Of The
Ihird Order And Social Reform

Throughout the preceding chapters many note-

worthy personages have been juoted who recognize the

potentiality of socizl reform in the Third Order of

St. Francis. Among them are leading socliologists,
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statesman, professors snd other noteworthy authorities
on social reform. Frederick Ozanam, Bishop Ketteler,
Pope Leo XI1I, Pope Pius XI among othere are indeed
most out-standing. Their recommendations are worthy
of consideration. For this reszson this separate
section is devofad to a greater consideration of their
words than that oqbthers not already juoted. That

the lest five popes have not oply written letters and
ihéyclicals advocating the Thifa Urder of 8t. Francis
as a mmeAns of sccisl roform but have also themszelves
been Tertisaries is ve y significant. Ho authority

can speak on social problems with a greater under-
standing than the Chruch thst has twenty centuries

of experience in dealing with them. Pope Leo XIII,
the Pope of the laboring class, saw our modern

social problems take root in 1880, the century of
laissez faire supremacy, of Marxism, snd of mater-
ialism, In 1882 he wrote Auspicato, the "Encycli-

cal Concerning St. Frsncis and the Third Vrier,"

The Pope says of the Third Urder:

"imid distressful conditions so manifold
and so serious, you Venerable Prethren, will
readily understsand that no sm2ll hope of re-
lief could be placed in the rule of Et, Francis,
wvere 1t but restored to its former importmunce.
Tith it would flourish faith and piety and all

that is glorious in Christisnity; the lawless
craving for earth's perishable goods would be

broken snd - what is frejuently regsrded as the
greatest and most hateful of burdems - people
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would no longer dread to put the bridle of

virtue on their passions., Bound together by the
ties of genuine brotherhood, people would love

one another and manifest toward the needy and
afflicted the reverence due them as representa-
tives of Christ, Further more, once men arse
thoroughly imbued with the Christian religion,

they feel the conwviction that it is a matter of
conscience to obey lawfully constituted authority,
and that no one may be molested in eny of his
rights, Now, nothing will serve better than this
conviction to root out the evils of that order,
such as violence, disregard of rights, sedition,
clase hatred, all of which evils are at once the
mainsprings and the weapons &f socialism, Finally,
- a point over which economists are at such pains,
the relation between rich and poor will be succegs -
fully regulated, The conviction ®ill gain ground
that poverty is not without a dignity of its ownj
thet, while the rizh man 1s bound %o be com-
passionate and bountiful, the poor man must be
content with his lot and with the fruits of his
labor; that, as nelither of them is born to live
for the passing goods of this world, the one

must find his way to heaven by the road of patience
enee, the other by the path of liberality." 23

2%, Leo XIII, Pope, Auspleato.

Speeking of the nedd of the Third Urder to a
delegation of Tertiaries in 1879, Fope Leo XIII said:
¥e are fully convinced that in our zge there is no
more efficecious remedy for checking the prevailing
evils, no better way and means of saving the world
end leading it back to a2 true observance of the
Gospel, than the Third Order." These and similar
pagsages of the Pontiff on social reform have been

coined by writers into & sort of z papel slogan,
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"My socizl reform is this Third Order of 8t. Francis."
It is doubtful whether Pope Leo XIII expressed him-
self in those few words, But there is no juestion
that he d4id intend to use the Third Order as the
means of soclal reform, for in the year 188Z he re-
vised the Tertiary Rule of 1282 to adapt it to mo-
dern times and customs. The modification of the Rule,
however, did not change its nature. Pope Lec XIII
states this definitely: "Let it not be thought,
{oWever, that thersby the nat¥fé of the ofder has been
altered; for we wish it to remain altogether unchanged

and intsect." 24

24, Leo XIII, Pope, Misericors Dei Filius, Revising
the Rule of the Third Order Secular, tﬁay 20,
188%), ©See the 2prendix for a copy of the
Revised Rule.

Of Pope Pius X, Paul Kartin saysi

"He struck the social note in a letter sent
to the Tertlary Congress at Vicenza on March 1%,
1810, when he wrote: '"What more can we “esire
than to witness the growth and prosperity of =an
institute which possesses the latent power to
instill into modern soclety = spirit of wisdom
and Christian discipline? ....The Third Order in
these days is wonderfully sdapted to modern needs;
hence, whenever efforts sre made to promote its
growth one can certainly expect fruits of
sanctification,'" 25

25, Martin, Paul R., op. git., p. 138.
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Speaking of another quotation of Pope Pius 4, ir,
Martin says:

"At another time Pope Pius X aimed a shaft
at materialism, citing as its esntidote, the
Third Order Seeculsr. 'Enroll yourselves in the
Third Order,' he declared, 'and at the very time
that materialism inundates us with an invasion
of barbarism, the imitation of Christ will de-
liver us from its slavery, while the blasphemies
of men all but threaten us with the snger of
heaven, the prayers of the humble and penitent
will avert the storm. Vhile families are des-
troyed and society 1s being poisoned by corrupt
morals, the purity of Tertiaries will contribute
largely to save them in an admirsble manner'" 28

2‘6. m_(l-, De 129.

On September 8, 1912 Pius X wrote Tertium Francis-
Calium, a2 "Letter on the Corporate Activity of the
Third Order." He urged its members to cleave to its
true purpose of "fraternal harmony smong themselves
and the practice of penance." [e therefore renewed
his"approval of this union of forces." ke reminded
the Tertiaries of the primsry purpose of the Order
as self-sanctification and the secondary purpose -
the apostolate, He warns them against making of
the Third Order a purely sociological institution.
Pope Pius X says:

"eesslt is clear from what has been said
that the Third Order is an institution wherein
the members shall learn to put into everyday
practice the principles of Gospel perfection
and serve as models of Christian life for the

imitation of others. Consequently, Tertiaries
as such must in no way meddle with political or
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merely economic gquestions." 27

7. Pius X, Pope, Tertium Franciscaelium.

Pope Benedict XV, the war-time Pope who anx-
iously pleaded for peace, appointed 8t, Francis
patron of Catholie Action and refers to his Third

Order as "the greatest boon to humsn society." He

says in his encyclical, Sacra Propediem:

".seenbove all things Francis wished
Tertiaries to be distinguished, 2s by =2
special badge, by brotherly love, such as is
keenly solicitous of peace and harmony. Know-
ing this to be the particular precept of Jesus
Christ, containing itself the fulfilment of
the Christian law, he was most anxious to con-
form to it the minds of his followers, By that
very fact he succeeded in rendering the Third
Order the grestest boon to human society." 28

28, DBenedict XV, Pope, Sacrs Propediem.

In speaking of the need of the Third Order today for
the preservation of world peace the Pope writes
enthusiastically:

"It is desirable, therefore, that every town and
village and hamlet should have many members of
the order - not indeed slack members, content
with the mere name of Tertiaries, but active

and eager for their own and their neighbor's
salvation. Why should not the numerous snd
various assocliations of young people, of work-
men, of women, existing everywhere tﬁroughout
the Catholic world, join the Third Order, and
inspired with S8t. franeil' zeal for pesce and
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charity devote themselves persistently to the
glory of Christ and the prosperity of the Church?
Mankind needs not the sort of peace that is built
up on the laborious deliberations of worldly
prudence, but that pesce which was brought to us
by Christ when he deglsred, 'ly peasce I give unto
you; not as the world gives, do I give unto you.'
A man-made treaty, whether of states or of classes
among themselves, can neither endure nor have at
all the value of real peace, unless it rests upon
a peaceful disposition; but the latter can exist
only where duty, 2s it were, puts the bridle on
the passions, for it is they that give rise to
discord of whatever kind., 'From whence,' he asks
the Apostle, 'are wars and contentionsjmong you?
Are they not hence from your concupiscences

which war in your members?' Now, it is Christ
who avails to harmonize all that is in men, mak-
ing him, not serve, but command his desires,
obedient and submissive always to the will of
God; and this harmony is the foundation of all
peace," 29

29,

ibid.

Like a prophecy his words have come true in regard

to the peace treaties drawn up between nations and

of peace in general,

Our present Pontiff is most devoted to the Third

Order. In February 1923, speaking to a2 group of

Tertiaries of Aracoeli, Rome he said: "....among

the religious orders we Tertiaries (We say we be-

cause we recall that we are one of the oldest

Franciscan Tertiaries) hold the Franciscan order

especially dear." 20

0.

Pius XI, Pope, Allocution.




In his Encyclical, Rite Expistis, he says of

8t. Francis:

"Fe must not be surprised....to find that,
in the lapse of the past seven hundred years,
the memory of the great blessings derived from
Francis was never at any time or place forgotten
or obliterated. Yes, his life and work, which,
as Dante wrote, is worthier of heavenly than
human song, seems to have won admiring =and rever-
ent notice and plaudits of age upon age;" Z1

21, Pius XI, Pope, Rite Explatls.

Referring to the socizl conditions of today the
Pontiff says:

"You may hear it ssid that Christianity today
is in need of another Francis to reform it.
But granted that in the wake of this revived
enthusiasm mankind will a2llow Francis to teach
it the ways of plety and sanctity; granted that
all men will follow and turn to account in
their own lives the example which he, 'the
mirror of virtue, the path of righteousness,
and the rule of conduct,' has left us, would
that not avail to heal and exorcise the cor-
ruption of the times?" 32

32, Ibid.

Of the Encyclical, Rite Expiatis, Mr, Martin says:

"It is true that this encyclical was not intend-
ed by the Pope as social document or as =
specific treatment of the Third Order Secular,

It dealt in 2 broader way with 8t, Frencis him-
self - as a man, as suint, as reformer. But so
thoroughlyy has the spirit of 8t. Francis been .
infused into the Third Order, and so outstanding
is this order among the rosuits effected by the
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Franciscan reform, that 1t 1s impossible to sep-
arate the one from the other," 3%

3%,

Martin, Paul R., op. git., p. 143,

A very fitting deseription of the spirit of B¢t.

Francis and the need of it in modern times 1s stated

by the late Archbishop Sebastian Messmer, as follows:

",seethe spirit of St, Francis, =and there-
fore the spirit of the Franciscan Order, is the
spirit of the Gospel.... It is preeminently =
spirit of loyalty and reverence to divine author-
ity, a spirit of prayer and self-denial, of
poverty and humility, of simplicity =2nd cheerful-
ness, of active charity and seraphic love of
God., Evidently, the more this spirit ie dif-
fused among the faithful, the more fruits of
golid plety and true Christian charity will asp-
pear," 34

24,

Juoted by Pesul Msrtin, op. git., p. 179.

Referring to its power of social reform the Arch-

bishop saidi

"The conditions of society todsy are in many
ways like those existing at the time of St,
Francis. I hope that the seventh centenary of
the establishment of the Third Order....will
strinkingly call sttention of the world to his
special organization....Such a truly smritusl
movement will be more powerful to bring a2bout
social betterment and lasting reform than all
the laws 2nd regulations made by the would-be
social reformers of today." 25

35,

Ibid., pe 180.
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A Benedletine advocate of the Third Order of

8t. Francis is the lost Reverend Vincent Wehrle,
Bishop of Bismarck, lorth Dakota. He deeply regrets
that the appeals of the Fopes for the spread of the
Third Order are not carried out with greater enthusi-
asm by laity and clergy. The reason of this failure
to spread as inferred from his quotation is the worldly
spirit that permeates society. Bishop Vehrle says:

"In these days when Christian faith has
almost dissppeared among thousands of non-
Catholics, and has been weakened and grown cold
among very many Catholicsjy in these days of un-
bounded desire for worldly pleasure, of self-
ishness and greed....it is of the highest import-
ance that 2 large number of our Catholic people
embrace the teachings 2nd prasctice of the Third
Order of 8t. Froncis and thereby imitate in a
more perfect way the hidden life of Jesus Christ
in the humble house of Nagareth, The lifelong
training of large numbers of the faithful in the
humble, simple, God-fearing, truly supernatural
life which the rule of the Third Order of St.
Francis demands, 1s a very effective remedy
ageinst the mad race for money and pleasure and
other selfish purposes which bring such disorder
and suffering to the human race.," 38

28. Ibid., p. 192.

Cardinal Vaughan, who was most concerned about
the needs of Catholics in England, wrote: "Vhen a
knowledge of the 1life of 8t, Franeis, a love for him,
and a2 constant study of his spirit are united with
the observance of the Rule, the Third Order will be

indeed 2 living =2nd active salt to save us from the
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corruption of modern society." &7

37. Quoted by Father Stanislaua, 0.8.F.C., The Third
Order of 5t. Franecis, A Modern Need. p. 9.

" In his letter to Fr. Hughes who translated Father
Agostino Uemelli's "I1 Francescanesimo”, The lost
Reverend Amleto Giovanni Cicognani, the Apostolic
Delegate to the United States writes:

"It is indeed most true that for an age
like the present, in which indications of
mortification of the spirit and simplicity of
heart are becoming increasingly rare, the per-
sonality of £t., Francis possesses a magnetic
fascination.... £nd yet how many admirers of
8t. Francls never really learn to know him be-
cause they lock at him through colored glasses!
Dr, Gemelli's pages....bring out into bold re-
lief the fact that Franciscanism is synonymous
with the happiness which comes of peace and
grace, with the generous practice of Christian
virtues, even amidst the difficulties derived
from suffering, that inevitéble heritage of
the race of man," 38

28, Gemelli, Agostino, O.F.M., gp. git., (Preface),
P, V1,
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CHAPTER IX

THE THIRD ORDER AND SOCIAL REFORM
OF THE TVENTIETH CERTURY

In the preceding chapters consideration was
given to the potentialities of the Third Order of St.
Francis in social reform. Its Rule is as applicable
to modern civilization as is Christisnity itself.
Atheistic materialism says Chriatianity is out of
date, but materialism has not succeeded in proving
it. No social theory or philosophy outside of the
Christian social theory has succeeded in making so-
ciety better. One theory after another has been
proposed and discarded bedause only to the extent
that each theory has adhered to Christian philos-
ophy has each been acceptable and effectively appli-
cable to society. Indeed new application of Chris-
tisn principles are always necessary wherever mate-
fial progress is made; but Christianity 1s adaptable
to every advancement soclety can possibly make. 8o
is also the Third Order of 8%, Francis whose pre-
cepts of the Gospel are as applicable to the every-
day life of today as they were in the days of £t,
Francis., 8t. Francis was not opposed to the mate-
rial progress made at any time. He insisted on

moderation and rightful use of all earthly goods.



Indeed, he never ceased to preise God's goodness

and liberslity to men., It grieved him to see man
unhappy, discdtented end ungrateful in spite of all
the materisl and spiritual advantages he hsd., In
the spirit of poverty he saw s mesns of leading man
to happiness in the mederste and legitimate use of
material goods., 8o through his Third Order he still
teaches the laity the spirit of poverty and of pen-
ance which means moderation in the use of the earth-
ly goods. The spirit of poverty and self-denial are

as essential to social welfare today as they were in

the thirteenth century. Human nature has not changed.

It is still ineclined to selfishness and must be con-
trolled in every-day life. No one can deny the ne-
cessity for man to practice self-control in order
that his rational nature keep under control his sen-
sual animal appetites, This, however, is impossible
without the spirit of poverty and self-denial., It
is true that this spirit is more difficult to prac-
tice in the twentieth century in which society, like
a little child, is so infatuated with the glittering
toys that material nature has to offer. But it can
be done., Canfield Hall says:
"1t is not going to be easy, to go against
the spirit of the world, deliberately against

the ideals of those around us. To live in mod-
erate poverty, deliberately,will seem more than
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queer to those - and among them, Catholics -
who worship riches. DBut, after all, Jesus
Christ, the Lord, was poor in the same delib-
erate way, and poor to the point of destitu-
tion.,m 1

1. Hell, Canfield, "The Third Order and the New
Soecial Order®™, op. cit., p. 149,

Through the Third Order of 8t., Francis it cen be
done more easily, more effectively, and more per-
fectly than without it., To what extent it is done,
how 1t is done, and the effects that follow will

be considered next,

Extent OFf The Ihird Order

The recent growth of the Third Order of £t,
Francis is due to the interest the Popes have had in
it as a means of social reform. The greatest of the
promotors was Pope Leo XIII who revised its Rule in
1883 and adapted it to modern needs., Since his day
each succeeding Pope has sought the spresd of the
Third Order Seculars as has been noted in the pre-
ceding chapters, Etatistics of the growth of the
Crder are indefinite and scattereed, Father Frosncis
Borgia, O.,F.M., writing in 1819, states that there
were then ,000,000 Tertiaries the world over. He
cites figures of its growth by saying thst in 1208
there were 2,500,00. This total number increased {
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by 12192 to 3,000,000, In the U.S5,, says the same
writer, the recent growth is more striking. In 191°
there were in the U.8. 20,840 Franciscan Tertiaries.

By 1919 the number increased to "not less than 75,000."
Cf. Steck, Father Francis Borgia, op. cit., pp. 58-59.

The Frenciscan Herald of March, 1930 reports that the
total number of Tertisries in the rorld is estimated
conservatively at 3,500,000, The latest statistics
show that in 19235 there were in the U.8, 275 Third
Order Fraternities with & membership of 93,981. The
growth in the U.8, is indeed, most remarkable.

Cf, Relan, Mark, 0,M.C, "Statibsticsl Survey of the
1I and III 6rd¢rs of St. Francis in North America."

%ﬁm &£ m'&egembor 1928),

PP 355-356.

Etatistics of the Capuchin fraternities of the
Third Order also show the high rate of increase in
the past year. The Sersphic Chronicle of May 1938
reports a total of 10,218 fraternities with 1,199,753
Tertiaries. This is a gain of 237 fraternities snd
11,5095 tertiaries over the previous year in the

Capuchin provinces of the world.,

Cf. Sersphic Chronicle, (May, 190328).



The Tertiaries In Every-Day Life

S8ince social reform can come only through the
reform of the individual it may be best to consider
the influence of the Third Order on the individual
member in his daily life, Too much emphasis cannot
be placed on the primary aim of the Order--indivi-
dual reform. That the realization of this aim in an
individusl is affected more surely by being enrolled
in the Order is evident, The.psyohology of group
action and itz effects upon the individusl as 2 mem-
ber of a group organization are as applicable in the
Third Order as in any other organization either for
good or for evil. The difference is that the influ-
ence for good is more powerful with a religious or-
ganizetion than the influence for good snd evil in
any purely material or secular group org-onization,
An individusl's religion--inflwencing his conscience—
constitutes 2 stronger force of socisl control thsn
is usually admitted by materlalistic psychologlsts
and sociologists, OSociety would be in 2 much great-
er turmoil today were this not true., If then in
his Christian religion an individual accepts zn ideal
end pledges himself with others to perfect himself--
to live in accordance with this ideal by means of a

definite rule of life--favorable results are certain
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to follow. No one can deny that Christian prinei-
ples, wherever and whenever they have been applied
to human conduct or institutions, in every phase

of life, have always enobled and divinized them.
The Third Order, with its very simple but adaptable
rule of 1ife in sccordance with the precepts of the
Gospel, scts as a most salutary stimulant to man in
perfecting himself in his daily 1ife., The Rule pro-
vides for a wide range of liberty of spirit, Some
members will become better than others, each is at
liberty to advance himself; yet no one will be the
worse for Dbeing a member. In fact, one must be a
good Christian, a loyal Catholic, before he is ac-
cepted as a member of the Third Order. Then, as a
Tertiary, one is free to advance himself even to
perfection., He is not free to retrogradg in his
moral conduct., Chapter III section four of the Rule
ssys, "Disobedient and harmful members shall be ad-
monished of their duty a second and third time; if
they do not submit, let them be dismissed from the
Order," (See the Rule in the Appendix)

What are the dsily duties of Tertiaries? They
are constantly reminded of the duties they have
pledged themselves to perform by the obligation to
wear a small scapular and & cord as prescribed by

the Rule (Chap.l section 3.)., After one complete
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year of probation or novitiate the Tertiaries make

a public profession whereby they pledge themselwes

to observe the Commandments of God and the Church,
and to render satisfaction for faillures against this
profession. (Chap.I, section 4). Chapter II contains
sensible guldes of conduct whereby each member is
better able to fulfill the obligation to which he
has pledged himself, Whether the Tertiary is a dsy-
laborer or a millionaire, a soclety lady or a scrub-
women, each must "avoid extremes of cost and style,

observing the golden mean suited to each one's sta-

tion in life." In AN Explanation of the Eule of the
Third Order, Father J.Forest McGee says:

"Tertiaries should be neatly clad and mey
safely adopt the good and becoming features of
the prevailing styles. CUnusual apparel, or an-
cient dresses or hats, will have them appear
singular and old-feshioned and will be & posi-
tive hindrance to the efforts of the Third Or-
der to enroll the youth of both sexes in its
ranks. The gossip or preaching of ill-informed
Tertiaries or less-informed outsiders must not
supplant the Rule of the Crder, nor should thsy
be considered an official interpretation of the
Rule. Americens must not be made to believe
that foreign dress or style is the acme of per-
fect 2ttire for Tertiaries, Vhen in America
live as Americens do; and dress 28 they do, a-
volding all excesses.... A little common sense,
guided by a love for modesty and propriety,
will always tell the Tertiaries what becomes
their holy profession or not," 2

2, UcGee, J.Forest, 0.F.M, E;p%gggﬁign of the
Rule s’zi the mf:d Qzﬂ:z’pfﬁi- franels, pp.17-18.
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The Tertiaries "must keep away from dances and
shows which savor of license, as well as from all
forms of dissipation”, This does not forbid whole-
some recreation and lawful pleasures. In eating
and drinking they must be temperate, thereby remem-
bering that they eat in order to live and do not
live in order to eat. To remind themselves of God's
providence they must "devoutly say grace before and
after each meal". The world would be much better if
people would more gratefully acknowledge the good
things provided for them by God's providence. At
least once & month Tertiaries must go to confession
and receive Holy Communion. Every lay member must
Bay daily twelve Our Fathers, Lsil larys and Glorys,
unless he is prevented by ill health.," Amongst them-
selves and towards others the Tertiaries must "earn-
estly maintain the spirit of charity"™ and "strive to
heal discord vherever they can." In all these Rules
of conduect there is nothing extraordinary, nothing
unreasonable, They do lead one on & narrow path
of righteocusness and penance but the penance is on-
ly reasonable moderation that enobles and streng-
thens the character of the individual and makes of
him a better citizen of Church and Btate. Penance

means the practice in daily 1life the spirit of pov-
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erty that liberates an individual from an inordi-
nate attachment to materiel goods and raises his
aspirations to nobler things of life. Leo L., Du-~
bois says: "A true and solid social reform, now as
well as in Franeis' time, must begin by the refornm
of the individual., The social problem is caused
largely by lack of honesty and loyalty, by cupidity,

passion, personal degradation," 3

2, Dubois, Leo L., gn. git., pp.213-214,

The reform of the Tertisry 1s always sccompanied
by the reform of others through his good example., £t.
Francies repeatedly emphasized the importance of
preaching by exemple., His Rule for Tertisries pre-
scribes that "in their daily life" they "strive to
lead others by good example to promote practices of
plety and good works"™, Good example is the duty of
every Christian in order to safeguard himself and to
influence others to good. In Catholic Action all
Catholics have been reminded of this duty as the
Most Reverend Joseph F, Busch says: "The fact that
the Church invites her children to participate in
this lay apostolate or Catholic Action should im-

press the Christian with his duty toward the social
world, for if he doesinot affect society for the good,
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the world may exert upon him snd upon others an
influence that is harmful® 4

4, Busch, Joseph, F,, D.D., op. eit. p. 193,

Thus the tertiaries become socinl reformers, first
by self-sanctification and second by the force of
their example--all in the spirit of poverty and
charity.

The Tertisries In Class Struggle

Bociety todsy 1s greatly in need of thie spirit
of poverty and charity to bring sbout a socinsl re-
form. I1f #2ll who profess Christianity would =dopt
this Rule of Life the result would be a marvelous
renewal of the social, economic snd politiecal order,
Class struggle would cease or at least be mitigated.
The laborers would be more patient in their demsnds,
employers more Just in thelr wages, capltalists more
fair in their prices, landlords more reasonable in
their rents, and pcliticians more honest in promot-
ing the welfare of the people in their office of
trust., The spirit of poverty sand charity in each
Tertiary would remove the poverty that degrades
society today. Professor Maptin says of it:

"If we examine the poverty of our present
day, that squalid poverty which it is agreed
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is the crause of so many soeial ills, we can
readily understand that it does not measure up
to the Franciscan ideal in any way. Aside from
the problems of unemployment, it has its origin
in two sources; either in the individusal him-
self who sinks below the poverty level because
he sauanders his own resources; or else in the
fact that he is not given & living wage. In
both of these cases poverty is degraded; in the
first place by the individual himself; in the
gecond place, by what we have celled commercial
selfishnes=....

"1f the commercially selfish employer is,

' by the payment of 2n unjust wage, responsible

for so much of the poverty that is rampart to-
day, he is esually respongible for those social
evils which naturally spring from poverty....

If commercisl selfighness has its origin
in contempt for religion, so may all of the
radical causes of the world's social problems
be traced to the same root." 5

Se

Martin, Paul R., op. eit., pp. 171-175,

Truly the spirit of poverty and of charity in every

Christisn are necessary if liberty and justice are

to reign in soeciety. Disregard of these is the

source of the intense class struggle society is

facing today. Only in the spirit of Et. Francis

will social order agein be restored., Like 8t,

Francis soclety must regard wealth and power as a

gacrad trust and condemn the abuse of it, It

must again learn to reverence authority as coming

from God, Then it can be said of society today

as 1t was said of the days of St. Francis,
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".ssevhen he found suthority excesding its
just power, when it turned into oppression, ex-
ploiting the people in petty wars....then it
wne that the Apostlé of Aseisi brought his
Tertiary Army to the front. The ultimste result
was 2 more perfect mutusl adjustment between
wealth and poverty, betseen power snd submission,
and 2 better ejualization of master and servant,
of lord and vassal by the law of Christian
brotherhood 2nd charity." 6

6. Ibid., p. 184,

A wide-spread acceptance of the spirit of St.
Francis would be a powerful influence in regulsting
the reflations between labor and capital and between
the various classes of society today. Father Cyprian
says:

"Noble minded friends of mankind are desirous

of adjustment and reconciliation, But new
governments, new lawg, new promises, new ordi-
nances will not bring peace, will not restore
friendliness between estranged and hostile minds
and clas-es. The solution of the Social Jues-
tion will be brought sbout primarily by the
determined return of the people and their lead-
ers to the eternal laws of justice end cherity." 7

7. Emanuel, Cypriasn, O,F,K.,, "The Third Order of
8t. Francis and Modern Social R oonatruction"$)

The Ca Charities Heview, (September 192
Vol. XI, p. 256.

The spirit of St. Francis would not only reform
the capitalists who abuse their wealth or the sm-

ployers who sbuse their rights over labor or po-
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litical officials who abuse the trust placed in them
to govern rightly; it would soothe the lower classes
who are filled with hatred and envy. They also need
a change of attitude towards materisl things if so-
clety is to be saved from a revolution. Father J.
Elliot Ross deseribed their attitude when in speak-
ing of the reform of St, Franeis, he said:

"Hever was a similar reform more needed
than now. There are those vho will tell you
the dress of many women of today is immoral be-
cause 1t 1s immodest, But, indeed, it is far
more immoral because it is stained with the
life-blood of thoussnds., Vhat right, has 2
woman to put on her back in one year what would
keep twenty-five families for that time? What
right has 2 single man to spend fifty thousand
dollars on a single entertainment? Is it any
wonder thet Socialism (Communism) spreads when
our papers advertise such items of extrav-
agance as the spending of 2 hundred thousand
dol%ars worth of flowers for the greve of one
man 8

8. Ross, J. Elliot, C.8.F., op. git., p. 58.

There is no doubt that the extravagance of the
rich makes the lot of the poor harder to bear but
the spirit of poverty and charity would do 2 great
desl to alleviate the sufferings of the poor and
gtimulate the charity and liberality of the rich.
Gamanlied Bradford seys:

Meeesdt 18 difficult not to agree with him

(8t. Francis) that if you could get rid of
that desire (for wealth), most social and
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Novarum. Father Agostino Gemelli says:

"The Franciscan Encycliecal foreshadowed the
Rerum Novarum. For the aged but clear thinking
Pontliff, whose social theories were the logical
deduction from his Thomistic principles, under-
stood perfectly that these doctrines could never
be put into practice, nor his great dream of
social and economic reform ever realized, unless
the hearts of individusl men and women were
previously prepared to accept them. IHe attempted
therefore to change the hearts of men by means
of the Third Order, which he exhorted both the
laity and the clergy to join, as he found deep-
rooted in Franciscan spirituality = Just appre-
ciation of the wvalue of labor, love of poverty
and respeect for the private property of others,
a loyal and unassuming sense of brotherhood and
eagerness to promote pesce amomgst men which
all ars caluculated to create a spirit of har-
mony a cooperation between the different social
classes," 10

10,

Gemelll, Agostino, O.F,M,, op. git., p. 716.

Tertiaries In The Modern Family

To appreciate the possibility of uplifting our

modern home life through the Third Order 1t is

necessary to consider the causes that disturb the

peace in many homes today. Paul R, Martin spesaking

of the broken home says, '

"Examine any number of social problems,
ranging from childish misdemesnor to msjor crime,
and authorities will be found to wgree that the
broken home 1s 2 startling {asctor o them all,
Yet the broken home of itself is only the result
of a deeper and more fundamental cause, which 1s
but little taken into account by modern material-
ists.," 11 -

11,

Martin, Paul R., op. git., pp. 149-150.
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11, Martin, Paul R., op. git., pp. 149-150.

inalyzing the causes of social problems further the

same author saye:

"The demand of modern people for costly
raiment, for luxuries of all kinds, and their
congtant striving to be abreast of the latest
style in everything, gives impulse to many
1118.044

This seoemingly insatlable desire is the
cause of family discord, of marital infidelity,
of broksn homes.... This does not mean that the
Tertiaries must be dowdy, or that they must
dress in bad taste or that they must deny them-
selves legitimate comforts snd conveniences.
But 1t does mesn, that they must not set such
store by worldly things as to mske the acumu-~
lation of wealth their sole purpose in 1ife." 12

12, Ibid., p. 20%.

Thus the Rule of the Third Order protects the homes

of Tertiaries from this selfish spirit of worldli-
ness., The practice of moderation in 6ne's daily life,
in clothing, 1nlfood, and in wholesome recreation re-
move the causes of discontentment that so easlly creep
into home life., If the parents set a Christisn ex-
ample they need not fear losing the respect of their
children, Their example as Tertisries will remove

to 2 great extent the d=snger of =2ny evil influence

on their children, In fostering the spirit of poverty

of charity, of prayer in common---of an exemplary



Christizn life as prescribed by the Rule, parents
will remove the fundamentsl csuses that lead to
breaking up of home life, As Tertiaries they pledge
themselves to foster "The spirit of charity among
themselves and towards others," They must "strive
to heasl discord wherever they cen,™ szys their Rule
(Chapter II, section 8). This spirit of charity is
indeed 2 strong factor in promoting pesce in a2 home
1ife. _ _
The spirit of poverty and charity prescribed by
the Hule and cheerfully practiced by » true Tertiary
hes another sslutary effect on family life, It
fosters a consideration for others, With the elimi-
nation of selfishness, the wife will respect her
husband as the head of the family and the husband will
honor his wife as the heart of the home. This is

the mutual regard for each other that Fope Pius XI
states in his Encycligal on Marrisge should exist

in every Christisn home, Then sacrifices in con-
sideration for every other member in the family are
sccepted in the spirit of Et, Freancis. Bufferings

and crosses that are connected with the duties of
family life are accepted courageously snd gr=ciously
as a necessary part of life, As Tertiaries they

realize and appreciate the great dignity and purpose
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of married 1ife, Disregarding all sufferings they
gxercise the privilege that hag been granted to them
as instruments of God in the ereation of immortal
souls; Children are welcomed and respected as
ereatures of Cod intrusted to their care and the
resgponsibilities of this care are accepted. This
may sound idealistic in our day but there is a great

need of ideals in home 1life in this twentieth century.

The problem 1s how to meke soclety realize =nd ap-
preciate the ideal, Father F, Forest McGee says:

"Poets sing of the beauties of home and
sweetest melodies enshrine its sacredness. The
sentiment of "Home, sweet home," appeals to all,
it is true; but our present-day conditions in-
terfere seriously with the old love for home
and its pleasures. Too many, particularly of
the young genaration, seem to lock upon their
homes as a place of rest and meals, = sort of
a boarding house, and have hardly taken their
evening me=2l and changed their work-dsy clothes
when they leave that home, night after night

- to find enjoyment and pleasures elsewhere," iz

18, NcGee, J. Forest, O0,F.YM,, op. git., p. &2,

After stating that the parents are oftan at fault
in ereating this disregard for home 1life, the auth-
or explaines that the Tertiary parent will rofgot
his omn intdest in order to foster love of home
1ife., Father J, Forest says:

".essthe Tertiary secks by example to make

the home-1ife 2ttractive to 2ll the members of
the household and to 2ll others with whom he
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comes in contect., He does not spend 2ll his
leisure time a2t home; he is not a eclam hidden
within the four walls of his home; no, he is
enger to aid and to be of service to others,

A faithful and zeslous Tertisry will be down-
to-date, =and basing his conduct on the words
of 8t. Paul, fto be 211 thinegs to 211 men, in
order to g=2in all for Christ," he will gladly
join in every movement for the advencement of
religion; he will cheerfully =2id his pastor

in furthering the interests of the young people,
not by telling the present generation of the
glories of the past, but by using the present
movement to best advantage; he will juickly
achieve in keeping our young people together
and bringing them into closer touch with their
priests, and he will gladly sacrifice his time
and leisure in promoting gugh gatherings =and
in trying to insure their success,

"Sut the Tertiary will not forget that the
best place for young and old is within the
hallowed walls of the home, =nd he well knows
that if the home-~life is cultivated and borne
on by the spirit of religious practices, =2
guard and shleld is thrown around the young
people thet will insure their virtue and their
faith., There arée some people who need socizal
clubs; there zre others who are not satisfied
to spend their evenings in the family circle.
Mother Church fosters both institutions, but
naturs2lly gives the preference to the home.," 14

14, 1bid., pp. 82845,

The transformation of our modern family into =2
Christisn home is =bsolutely necessary if society is
to be saved from self-destruction. If the foundation
of society is not fortified with Christisn principles,
there is not much hope for social reform. If the
spirit of poverty, of penance, of charity, and of
peace would permeate society through the spread of

the Third Order there woﬁld be little need of
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further worry. Social regeneration would be a

natursl consejuence,

Ihe Tertiary And Youth

¥hat has the Third Order to offer to youth of
today? Through Catholic Action programs in many
parishes todny the young people are orgsnized into
study clubs, Catholic Youth Organizetions, Vzcation
Schools, and similar agencies. The 2im of sll these
is to learn snd to spply Christian principles to
every dey life. GEnemies of Church and State, of
liberty and of Democracy, have combined their efforts
to destroy Christisn principles by means of a god-
less education. They realize that if any new social
(or anti-social)ordor is to be created it can only
be done through the education of youth., WVhether this
new sociasl order be one of materialism and atheism
or one that will restore the Christian sociasl order,
it can be formed most effectively through the rising
generations, This is the program that has been used
in Russia, in Nexico, and is now launched in Germany. -
Every device is used to ensnare youth in materialisnm,
sensual pleasures, and religious indifference, They
aim to extingulish everything that is noble in human
nature and pamper the animal nature which can never

be satisfled, BSensuzl gratifications at the
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gsacrifice of Christian principles leads to spirituasl
and moral starvation., Thus their philosophy leads
to greater soclal unrest and to despair.

The Rule of the Third Order is adaptable for an
early training of youth in the wsys of £t. Francis.
It provides fhat 1ts members have completed their
fourteenth year. (Chapter I, Section 1). The Third
Order also has Junior Tertiary orgsnizations such =as
the Catholic Boys Brigade, the Cord-bearers of St.
Franclis, the Seraphic Youth Seetions, OCtatistics are
inadequate as to the extent of these orgsnizations
but Franciscan literature indicstes that they are
widespread and very active, ' Father Kilian J., Henn-
rich, 0./.Bap. says that "at present the largest and
more important seminaries, with but few exceptions,
have flourishing fraternities. The same holds true
with the education=l institutions conducted by sons
and daughters of 8t. Francies and to a small extent
the preparatory seminaries and diocesan high

schools." 15

15. Hennrich, Kilisn, 0.%.Cap., "The Third Order
and Youth", The Acolyte, (June 24, 1937).

Pather Kilian strongly advises that the young

should be encouraged to enter as soon as they are
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fourteen., At that age thelr “"youthful enthusiasm is
not yet édampened by passion." He says:

"It is true, that many of those who Jolned at
the age of fourteen will drift away, but there
is much grester hope of their return, because
they cezsed to be practical active Tertiaries
more or less unconsciously and the Franciscan
epirit they imbibed in esrly youth, how little
it mag have been, will do them no herm in after
1ife." 18

18, Ibid.

Describing the adsptability of the Third Order to
the young he says very emphatically:

"Youth is courageous and often heroic. 1t
desires the right if it sees it and it goes for
it if it is tolé how to reach it, All anti-
religious groups recrult mostly from among the
young., In this case, they see the wrong as
right and go for it enthusiastically. BHNow the
Third Order will maske them see the right and
give them the spirit to desire it., It will pre-
pare the young psychically and will provide
them with the Franciscan enthusiasm so neces-
sary for the realizstion of the gre=t objects
of the Franeiscan Reform and Catholic Action,
both of which are concerned sbout 211 the great
moral problems confronting society today. Ve
mist not decelve ourselves. The reform of the
world and the renascence of a more beautiful
Christisnity will not be brought about by old
wise acres but by the young still dripping with
the Chrism of Confirmation, I hsve seen and
heard what they could do, It will not lasst
long =2nd the Third Order will agein be the
greatest force in Cathollie and Eocial 1ife,
Youth will bring this sbout and the time re-
guired will depend upon the zesl that is ex-
panded in gathering and guiding them," 17

17. 1bid., pe 8.
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Father Marion Hebig, O0,F.M. saysi

".eosit is particularly during the time of youth
that we need those spiritual helps which the
Third Order offers, lembership in the Third
Order is a powerful protection sgsinst the
maxims, the dsngers, the self-indulgence, the
allurements of the world, which thresten to
ensnare the adolescent boy or girl.

"Lt that age growing boys and girls should
already take 3 more serious view of life; they
should begin to realize more truly the purpose
of their existence....2nd no matter what vocs-
tion is chosen, reception into the Third Order
is the best step that can be made a2t this
period,." 18

18, Hsbig, Harion, O.F.M., Heart O' the Rule "A
Primer for lertisry Hovices", pp., 17-18.

An exsmple of the influence of the Third Urder
on youth is éxpreosed by the Most Eev. John Mark
Gannon, Bishop of Erie as follows: "I have been a
member of the Third Order of 8t., Francis since I was
a young boy studying the classics in college and in
all my experiences since then there has been no
influence more valuable in my life than the lesson

of humility learned in those youthful days." 19

19. Gannon, Most, Rev, John, Hark6 "iessage From the

Hierarchy", Franciscan Order longress,
Louisvilln, Kentucky, (October 8, 7, 8, 1933)
Ue 170

Through individusl reform, through the revival
of the status of the Christian home, and through the
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education of youth in a true evaluation of the mate-
rial goods, with an appreciation of what ennobles hu-
man nature, social disturbances would cease, lodern
eduecators, ssys Mdr, Martin, "have taken no pains
whatever to enable the minds and hearts of the stu-
dents confided tc their care to instill into their
winds those basice Cospel prineiples which must be

the nucleus of 21l true soclzl reform.”™ 20

20, Martin, Paul R,, op. git., p. 169,

Tertiaries In Social ¥ork

The relestionship of the Third Order to Social
Vork has been considered in Chapter Eix. It is im-
portant to note agein that the Tertiaries, animated
with the spirit of 8t. Francis, are dedicated to an
active apostolate, Active charity is = natural con-
sequence of their primary aim of self-reform--a
means to an end - an expression of the love of God
apd of neighbor, Every Tertiary must be an uplifter
of himself =nd of others. Father Stanislaus, 0,8.F.C,
sayst

"Any social work, therefore, is theirs to do;

for the inner l1life they lead finds fruitful

expression through the spiritusl =snd corporal
works of mercy., Hence it is absurd to say, as

many do, that the Third Order has no value in
in the present condition of society, because it
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does not aim at any particular social and
charitable work, the truth is that any and, every
social and charitable work falls within the

range of 1lts activities," 21

21, Stanislaus, Father, 0.8.F,C., The Third Order of
Bt. Frapcis A Modern Leed, p. 19.

The important point about the social work of the
Tertiaries is not so much the variety of work that is
done as the spirit in which it is done, B8ocial work
or relief work without the trﬁdlspirit of charity
that comes from a Christian heart and which is not
pccompanied by 2 sympathetic understanding of the
problems of the needy is a torture to the poor.
Charity work or social work must not only be palli-
ative but must rehabilitate the social status of

the poor. This cannot be done effectively without
the application and acceptance of Christian principles
by the social worker in his own private 1life., His
elient must also be taught and must accept these prin-
ciples if he is to be reh2bilitated. One whose life
ie not permeated with Christisn principles cannot re.
store in an unfortunate client his status in scciety
for he cannot give hiw a Christian outlook on life,
Bitterness, hate, and envy cannot be removed from

his heart without restoring in him the love of God
and his neighbor; and this must be done in 2 Christ-

like manner, Red-tape charity work that requires an
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smbittered heart to go through an ordesl of =
humiliasting questionaire often does more harm than
good, Ecientific principles are indeed necessary to
social work but they must sometimes be sacrificed for
a time, or at least they must be tactfully and symps-
theticelly =2pplied. A soclal worker must remember
that more good, more permanent results can be obtained
by kind consideration and sympsthetic understsnding
than by overemphasizing sciunt$£ic details, In desal-
iﬁg with broken personalitiea.n;ro good csn be done
with a "spoosiful of honey than a barrel of vineger.,”
The Franciscan spirit in social work is necessary if
the status of the poor snd the oppressed is to he re-
stored., Father Agostino Uemelli sxplsined this
thought in very precise and fitting words:

"Prayer and self-denial are the foundation of
all forms of Christian aspostolic work. But to
them the Francisean adds....his sense of reality,
which is made up of sympathy, poverty, and

loyzal, quick untiring activity. Instead of his
hands he uses his heart and locks neither for

expressions of hum=sn gratitude, nor for mystical
Joy, nor for comfort, honors, nor for reposée." 22

0
w

2, Gemelli, igostino, O.F.M., op. git., p. 320,
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CHAPTER X

THE FRANCISCAN BPIRIT-OUR SOCIAL HERITAGE

St. Iranecls As Social Reformer

En estimation of the greatness of a socisl re-
former can be made by the heritage he has left to so-
ciety. &aint Francis exercised s wide influence on
soclety in his day and his infqunco has continued
as the past seven centuries hafesgone by. Paul
Martin says:

"The socizl reform of Francis of Assisi
has been acclaimed ss the outstending glory of
the thirteenth century, but it did not end when
the Umbrian Poverello died in 1286, In fact,
its results became even more =2pparent after the
death of the founder, Iis own efforts seem to
have been but the seed sowed in fertile ground,
which required 2 period of germination hefore
it could bring forth its full fruit."l

l¢ Martin, Peaul R., gp. git., p. 29.

Soclety 1s still subject to sound Christian principles,
At heart people are really not irreligiocus., Hany are
ignorant of truth but crave for it and seek it with
eagerness, Religior is as natural to the spiritusl
nature of men as food is to his animal nature, His
heart craves for truth 2nd justice =nd happiness, Of

soclety today can be said whst Father Antony Linneweber

e T o i R — i
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said of the time of Et. Francis when he accomplished
his social r=zform, Father Antony says:

"After sll, men need not so much instruction,

28 inspiration, and the world's idenl teacher is
not the brillisnt man who knows and can impart
theory only, but the one who knows from experi-
ence and is able to communicate his message with
the enthusiasm that always goes with conviction." 2

Mysticism of 8t, Francis of Assisi", op. git.,

2. Linneweber, Antony, O.F.H.f "Asceticlism and
Pe 48, S

if society could be convinced of the socisl values of
Christian prineiples by enthusiastic leaders, even if
they were few in number, 1t would discard the false
principles that today creste social disturbances.

The more that social leaders imbibe the spirit of Bt.
Francis--his sincerity, his simplicity, his joy, his
humility, his spirit of detachment from temporzl re-
munerations snd honors, =and his charity--the more -
effective their reform will be, "By becoming the
man wvho was nobody Frencis von the heart of the world
not only for Christ but zlsc for himself." ssys

Father Antony Linneweber, Q.F.1 . &

%s Linneweber, Antony, O.F.¥, "How St, Francis of
Assisl Yon the Heart of the Yorld," agp. git.,
pe 100,
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An English essayist says of his reform:

"The gestures of 8t. Frencis were too
large =nd too significant to be confined to the
narrow stage of the little Umbrian hermitage or
even of the cities and villages where he preach-
ed, In an age that was arid with effete con-
ventions, he sowed a life-seed and a2 new creative
grave, In the mirror of himself as in the me-
thod of his teaching he showed forth the image.
of 2 human S8svior in the living hues of senti-
ment and symFathy. For this great work he has
been éalled '"The Fifth Evangelist,' and the
truth of his gospel for mankind was Life," 4

‘. .’.. -

Goad, Harold, "The Dilemma of St, Frenels and the

Two Traditions” £t. F;gﬁgig of Agg;gi, eesays
in Commemoratioﬁ with a2 Preface Yrof., FPaul
Sabatier, p. 182,

Thus as an outstanding social reformer St, Francis

hag left zociety 2 heritage that possesses jualities

worthy of consideration snd of imitation--the Francis-

can spirit.

Our Social Heritage

The Franciscan spirit is interpreted by writers

in various ways, yet the meaning of all is essen-

tially the same, ' Father Anasclete bSutherlsnd, U,F.K.

explains 1t by saying:

"In reading Franciscan history, we fiad
that 5t, Francis and his best followers were
men of sctivity; they did not live in a cozy
monastery-corner. They were mesn of Catholic
Action in the highest sense. They went about
using every legitimate means a2t their disposal
to tell men of God, After working and presching

5" S T
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and mingling among men for the glory of heaven,
they retired to some lonely spot, or convent, in
order to sttune again their apiritu to the
breathings of divine grace, In fact, all the
eaints of the Urder down through the ages, have
done the seme, This is the true Franciscan
spirit." 5

5. Sutherland, Anaclete, O.F.i,, Discussion of Psper:
"The Friares in Print and on the Radio" by Fr.
Boniface MeConville, O,F.N., op. ¢it., p. 145,

Father Herbert Holzapfel, O.F.M, ssys:

"The spirit of St. Franeis, the Gospel
spirit of simplicity, sincerity, ond fidelity,
of gentleness, joy, and maegnanimity, of fervent
love for Christ and of active love for the neigh-
bor has never departed from this institute,
This spirit made it possible for the Order to un-
fold sc marvelous an activity in the Middle Ages,
end this spirlit has 2lso at the present day so
powerful =2n attraction that millions, some in
the world, others in the seclusion of the clois-
ter, gather round the banner of St, Francls and
make themselves useful in the pursuits of peace,"

8. Quoted by Framtis Jorgia Steck, 0.F.M., op. git.,

Pe 73.

Doctor Little analyzes the Spirit of St. Francis as
the spirit of common sense, Le says:

‘8¢, Francls may well be studied becsuse of an invalu-
able heritage he has testowed upon the Christisn
Church in what may be called 'Franciscen Spirit'" 7

7« Little, W,J. Knox, opl git., r. 10.
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Bxplaining this term he says:

"Like all great ssints Francis had keen in-
telligence, ready tact, large common SenS€....
Their greatest gift, perhsps--certainly that of
Francis--is common sense, B8uch a character, so
exalted, so purified and effecting so mighty a
work for his age, was sure to leave behind him
a tone =nd temper ss an invaluable heritage,

And so he did, Thie is whst I venture to call
Ythe Franeisean spirit,?

From Francis there spresd smong his fellow
men, and then among the men of his time, a
gpirit =2t once strong and tender--tender as a
loving woman, strong as an indomitable force; =
spirit stern, exact, definite, playing no tricks
with truth, nor emptying it of its meaning by
vague generalizations; and glsgo broad and gener-
ous and loving, with large consideration, and
with tender affecticnatenesgs for sll that was
humen, even though misguided and weak., A divine
spirit]l A temper, making men feel the sweetness
of Christianity and the beauty of the love of
God, and hence making them hate 1niquity as men
hate darknesg and death and her daughters....

The Franeciscan spirit di1d untold work for
the saving of souls, for the advance of religion,
for the progress of civilization, for the amel-
ioration of the sad lot of sufferers in the so-
clety of the time,

If, as centuries rolled on, some Franciscans
failed in their mission, ané were unworthy of
their calling--as all human institutions are
doomed in time to some measure of fasilure--it
wag because they lost hold of the spirit of their
founder, and where they have not failed, it is
in proportion, to the hold they have upon that
spirit, so akin to the 'mind of Christ.'™ 8

B

ibid., pp. 1B-15,

Dr, Jemes J. %nlsh writes of the Spirit of 8t, Francis

#s a2 permanent source of inspiration, He says:



"This exquisite Franciscan spirit, as it is
called, which is the very perfume of religion--
this spirit 2t once so humble, =o tender, so
devout, so akin to 'ths good odor of Christ' -
passed out into the whole world and has become
e permanent source of inspiration, A character
once so oxalted and so purified as 5t, Francis
wes sure to keep alive an ideal; and so he does,
From this one can easily understand 8t. Francis!
dominance among a small but earnest band of en-
thusiasts now pointing the world back to the
reign of the spirit." ©

'. 't“‘!lﬂh, James Ju’ Ole mgijapo 261.

Eromotion Of The Franciscan Spirit

Vill society of today, in its religious =nd moral
decadence accept the spirit of 8%, Francis? This is
nyt an age of faith as was the thirteenth century.
Evil influences are thraatening & socisl order that
is not only infatuated with materialism but is piti-
fully ignorant of religion which slone teaches men
the pfopar values of earthly good, ¥ithout religion
man cannot reslize his true purpose of life and there-
fore aims =t ends that do not and cannot satiafy him,
This is indead the condition of an alarmingly large
percentage of people. bBut there are also many wise
and noble characters in the soclety of today. 4Ap-
parently 1little notice 13 given to their livaes and
virtues. They may not be subjects for the publie
press but thsir influence for the good justifies hope

il O
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and optimism, Father Lgostino Uemelli ssys very
hopefully:

"Fhen one remembers, too, how many young men and
woemn there sre today living lives of purity con-
secrated to the serwvice of an idesl, one realizes
that even in the world today there exist trea-
sures of Faith a2nd Charity ejual to those of the
centuries of most intense Christian 1life,...that
even in the great modern cities, vhich seem out-
wardly so psgan, there sxists an sbundance of
supernatural life and fervent activity in works
of faith and charity which permeates and trans-
forms the social structure, The results are
evident te those who know the inner life of
hospitals, prisons and schools. It might be ob-
jected, it is true, thet this is only the ir-
radintion, not the central hub of Christisn 1life.
But by way of answer it is only right to =2dd4
that the Central Sun of Christendom--the Cath-
olic Apostolic, and Roman Church, with its dog-
meg and sscraments, its hierarchy and super-
natural and historical life--not only continues
the Nystiecal Life of Christ, its Divine Head,
but has never during previous centuries exer-
clsed perhaps so widespresd sn Influence as it

.does at the present time, For the worde, teach-

ing, and example of the Church, of its Earthly
Head =and of the Catholic clergy, are listened
to by men today with lees irreverence than a
short whiile ago, nor is there the same measure
of oprosition against the external activity of
the Church." 10

10.

Gemelli, Agostino, O.F.N., op. cit., p. 287-288.

The Francisean spirit is seemingly wore imprac-

tical today then it was in the thirteenth century.

fet were it promoted more enthusiastically it would

appeal Just as much to this weary soclety. Rara-

doxical as it may seem in this materislistic and

2 e

a———
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‘sceptical age, it is most appliceble to modern needs,
Enthusiastically promoted, it would be as acceptable
ag it was in the days of S8t. Francis., What Dr, James
Jo ¥alsh says of the days of Bt. Francis is just as
epplicable today:

"Congidering how thoroughly impractical
Francis seemeéd to be in his 1life, it can scarcely
help but be a source of ever incressing wonder
thet he succeeded in influencing his generation
g0 widely and so thoroughly., It is evident that
there were many men of the time tired of the
more less strenuous life, which chained thenm
either to their cares of business or tempted
them for the sake of the bubble reputation into
a military (political) career. To these 5t.
Francis'! method of 1life came with an especially
strong appeal. The example of his neglect of
worldly things snd of his s¢ thoroughly m=sin-
teained resolve not to be harassed by the ordi-
nary cares of life, and especislly not to take
too much thought of the future, penetrated into
all classes, Vhile it made the rich realize
how much of thelr lives they were living merely
for the sake of others, it helped the poor to
be satisfied, since here was s sublime and
complete recognition of the fact that an exist-
ence without csres was better than one with
msny cares, such as were sure to come to those
who wrought ever and anon increszse of the goods
of this world.," 11

11, Yalsh, James J., op. git., p. 262,

Father Victor Mills, O.F.H, briefly states the need
of the Franciscan method of socisl reform in the
words of a Cajuchin, Louis of Besse. He quotes:

"I think I know a better remedy for the evils of our

times than revolution. Ve must prove to pleasure -
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loving souls of today that privation and sufferings
are not evils, Ve must rehabilitate poverty in the

eyes of men who are pcssessed by the love of weslth,"12

12, Mills, Victor, O,F.¥, "Socisl Activities in
the Franciscen Order", op. cit., p. 10.

If the Franciscan spirit is to permeate szociety
the Third Order of St. Francis must be promoted.
Ppofessor YMartin says:

"Perhaps the most vital nesd of the present is
to make the Third Order known, to spread it as
it hes not been spread before., This method is
gstrictly in accordsnce with the wishes of the
popes, who themselves have left no stone un-
turned to make it better known among the peopls."
"It is necessary that pastors come to a2 realiza-
tion that in urging the Third Order, the Roman
Fontiffs have not been indulging in 2 personal
whim, but have realized that in this orgasnizas-
tion the Church has a powerful mesns of making
Catholic Socinl Action a resl action rather

than a theory.

"But the people must know the order, they must
be given the opportunity to join it conveniently
and the only way this can be brought sbout is
for pastors to erect its fraternities within
thelr own parishes." 13

13. Martin, Paul R,, op. gcit., pp. 188-19%,

The regeneration of society by means of the
Third Order does not necessitate that all Christians,

nor even 2l) Catholics must be Tertisries, "Hot all
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are called to be lertiaries", says Father Fulgenec

deyer, O0,F.d, He explains this as follows:

274

"Nor is this their feult., They are simply
not called, God does not give them this grace,

although He gives them plenty other graces,

per-

haps just as good, possibly better, I am men-

tioning this in the interest in fairness and
charity. We nust never be hasty in Judging
others and saying off-hand that as they are

situated, they ought to join the Third Order

and, if they do not

they are evidently trifling

ing with, or nsglecéing the grace of Cod.," 14

14, Meyer, Fulgence, O.F.K., The Seraphic Highway,

pe 97,

Yet by the widespread acceptance of the spirit of
Francis through the Third Order, society would be
led to 2 higher and nobler aspect of life, It is
true that this socizl order will never reach per-
fection in this world, But it is also true that
merely external charity and legislation will not

achieve any lasting reform. Ooclety nmust be per-

8t.

meated with a spirit of Christian Charity that will

recognize the dignity of human 1life, It must be

permeated with the spirit of poverty that will lead

. oagh individual to evaluate the material goocds of
Ilthis world in the lizht on man's purpose in 1ife,

It must be permested with the spirit of penance by

which man will come to realize that suffering and

self-sserifice nobly borne, encble and strengthen
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his character and make him master of his better self,
Only by preyerfully accapting‘and practising these
virtues - the CGospel precepts - in dasily life can
society expect a return of soclal Jjustice, of peace
and contentment. The oromotion of the Third Order
would effect this without doubt, For, as Father
Joseph Husslein, £.J. says of Tertiaries: "The
dynamic social influence of a vast body of serious
minded men and women, in everfiprofesaion and rank,

determined upon such a2 method of conduct, cannot be

overestimeted " 15

15, Husslein, Joseph, 5.J., Preface of The Gospel
in Aetion, by Paul Martin p, IX

The following Eraver of St. Fraumels of Assisi
portrays very bepiefly the whole philosophy of the

great saint and socisl reformer, 1t should be the
philosophy of his followers:

"Lord, make me an instrument of Your peace!
¥here thereis hatred - Let me sow love
"here there is injury - pardon
There there is doubt - faith
Yhere there is despair - hope
There there is darkness = light
Yhere there is sadness - joy
0 Divine Xaster, grant thet I may not so much seek
To be consoled - as to console
To be understood - as to understand
To be loved - as to love
for
It is in giving - that we receive
It 18 in pardoning - that we sre pardoned
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It 18 in dying - that we are born to eternal life."

186

18,

Egg%gig ggﬁggii Leaflet -
pr* ntﬂd by_&ol rothers, ork

e i
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APPENDIX

Rule of the Third Order Secular
of 8t. Francis

'CHAPTER 1.
Reception, lNovitiate and Profession,

l¢ Only those may be received as members who have
completed their fourteenth year, and are of good
character, peace-loving, and above 21l of tried
fidelity in the practice of the Catholic Faith and

in loyalty to the Roman Church and the Apostolic See.

Qe Married women may not be received without the
husband's knowledge and consent, unless their confes-
sor judges otherwise.

3¢« The members shall wear the small scapular and
the cord ss prescribed; if they do not, they deprive
themselves of the rights and privileges of the Order.

4, All who enter the Order must pass the first
year in probation; then they shall duly make their
profession upon the Rule of the Order, pledging
themselves to observe the Commandments of God and of
the Church, and to render satisfaction if they have
failed sgeinst their profession.

CHAPTER II.
Rule of Life,

1, In all things let the members of the Third
Order avoid extremes of cost and style, observing
the golden mensn suited to each one's station in 1life,

2, Let them with the utmost caution keep away from
dances and shows which savor of license, =s well as
. from all forms of dissipation.



Be Let them be temperate in eating and drinking,
and devoutly say grace before and after mesls,

4, They shall fast on the Vigll of the Immaculate
Conception and on that of 5t. Francis; they are to
be highly commended who, according to the originsl
Rule of the Tertiaries, also either fast on Fridays
or azbstain from fleshmeat on Wednesdays.

5. They shall approach the Sacraments of Penance
and of the Holy Eucharist every month.

Be Tertiaries among the clergy, since they recite
the Divine Office daily, shall be under no further
obligation in this regard., Lay members who recite
neither the Canonical Hours, nor the Little Office
of the Blessed Virgin Mary, shall say daily twelve
OQur Fathers, Hail Marys =and Glorys, unless they are
prevented by 1ll health,

7. Let those who are entitled to make a last will
and testament, do so in good time.

8. In their daily life let them strive to lead
others by good example and to promote practices of
plety and good works., Let them not allow bocks or
publications which sre = menace to virtue, to be
brought inte their homes, or to be read by those
under their care,

9. Let them earnestly maintain the spirit of
charity among themselves and towards others., Let
them strive to hesl discord wherever they can,

10, Let them never take an ozth except when neces-
sary. Let them never use indecent language or

vulgar jokes, Let them examine their conscience

every night whether they have offended in this regard;
if they have, let them repent and correct their fault.
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11, Let those who can do so, a2ttend Mass every deay.
Let them attend the monthly meetings called by the
Prefect.

12, Let them contribute according to their means to
a common fund, from which the poorer members may be
aided, especiz2lly in time of sickness, or provision
may be made for the dignity of Divine Worship.

12, Let the officers either personaly visit 2 sick
member, or send some one to perform the services of
charity. In case of serious illness let them remind
and urge the sick person to arrange in time the
affairs of his soul.

14, At the funerasl of a deceased member the resident
and visiting Tertiaries shall assemble and s=y in
common five decades of the Rosary for the soul of

the departed. Moreover, let the priests at the Holy
Sacrifice and the lay members, if possible, having
received Holy Communion, pray with fervent charity
for the eternal rest of the deceased,

CHAPTER III.
Offices, Visitation, and the Rule Itself,

1, The offices shall be conferred at a2 meeting of
the members, The term of these offices shall be
three years, Let no one without good reason refuse
an office tendered him, and let no one discharge
his office negligently.

?¢ The Visitor, vho is charged with the supervision
of the Order, shall diligently investigate whether the
Rule is properly observed. Therefore it shall be his
duty to visit the Fraternities every year, or oftener
if need be, and hold = meeting, to which all the
officers and members shall be summoned. ©OShould the
Visitor recall 2 member to his duty by admonition or
command, or impose a salutary penance, let such mem-
ber meekly accept the correction and not refuse to
perform the penance,
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3 The Visitors are to be chosen from the First
Franciscan Order or from the Third Order hegular, =nd
shall be appointed by the provinelal or local superiors
when requested., Laymen cannot hold the office of
Visitor.

4, Discbedient and harmful members shall be ad-
monished of their duty a second and a third time;

if they do not submit, let them be dismis=ed from the
Order,

5.  Those who offend against any provision of this
Rule, do not incur the guilt of sin unless in so
doing they =21lso transgress the Commandments of God
or of the Church.

B. Should a2 just and serlous cause prevent 2 mem-
ber from observing any provision of the HKule, such
person may be dispensed therefoom, or the regula-
tion may be prudently commuted. §or this purpose
the ordinary superiors of the First and the Third
Order Regular, as also the aforesaid Visitors, shall
have full power.
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Canticle of the Sun

"Host high, omnipotent, good Lord

Praise, glory and honor =and banedietion all, are
Thine

To Thee alone do they belong, most High,

And there is no msn fit to mention Thee.

Praise be to Thee, my Lord, with all Thy creastures,

Especially to my worshipfui brother sun,

The which lights up the day, and. through him dost
‘Thou brightness give;j

And beautiful is he and radiant with splendor great;

Of Thee, Most High, signification gives.

Praised be my Lord, for sister moon and for the stars,

In heaven Thou hast formed them clear and precious
and fair.

Pralised be my Lord for brother wind

And for the air and clouds and falr and every kind
of weather,

By the which Thou givest to Thy creatures nourishment.

Praised be my Lord for sister water,

The which It greftly helpful and humble and precious
and pure,

Praised be my Lord for brother fire,

By the which Thou lightest up the dark.

And fair is he and gay and mighty and strong.

Praised be my Lo»d for our sister, mother earth,

The which sustains and keeps us

And brings forth diverse fruits with grass and flowers
bright.

Praised be my Lord for those who for Thy love forgive

And wesknes:s bear and tribulation,

Blessed those who shall in peace endure,

For by Thee, ¥ost High, shall they be crowned.

Praised be my Lord for our sister, the bodily death,

From the which no living man can flee.

Yoe to them who die in mortal sin;

Blessed those who shall find themselves in Thy
most holy will,

For the second death shall do them no 1ll,

Praise ye and bless ye my Lord, and give Him thanks,

And be subject unto Him with great humility."

Translation of Father Paschal Robinson,0.F.k,
Juoted by James J, Walsh, Ihe Thirtéenth, Grestest
of Centuries.
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