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PREFACE 

One of the most comple x and trying problems faced by the 

Church throughout the ages has been that of structural change. Living 

as she has in a world that is constantly changing and committe d as s he 

is to an eschatological goal, this problem always remains with her. 

Howe ve r, at certain times a nd in certain places, this problem becomes 

de cisive . Today seems to be one of these times and the whole world 

the place . Restlessness and controversy plague he r membe rs as she 

tri~ s to adapt herself to the modern world, and the wor ld itse lf looks 

a t her with skepticism. Can she survive, and if so, what must she do; 

what c ha nges must she m ake? 

The se are the questions that prompted the choice of the 

topic of this thes is. It is not the purpose to an swe r these questions in 

thi s thesis, but rathe r, to undertake a study of s tructural change in the 

Churc h in a different age a nd at a differe nt p lace . In particula r, the 

structural c hanges that occurred in the early Christian community 

imme diately following its founding will be s tudied . In making 

this ge neral study, a further attempt will be made to show how St . P a ul 

was influential in both hringing about this change and determining its 

outcome . From this cffdrt it is hope d s ome insights mig ht be gaine d 
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that wi ll s he d some light on the c urrent proble m thcrcby making it more 

readily unders t andable. 

In o r der to accomplis h this purpose, some of t he findings 

of m odern s ociology concerning the dynamics of structrual c ha nge 

w ill be used. These w ill provide a framework for identifying a nd 

e valuating the changes in curre nt terms so tha t insights rele vant to 

c urrent problems might be obtained. 

In us ing this approach, there i s a risk tha t mus t be t ake n. 

The history of the early Christian community can eas ily be distorted 

by attempting to fit it into a nother framework. However, such an 

exe,rcise i s legitimat e a nd can a l so b e profitable . There fore , to 

minimize the risk and strengthen the c onclusions r eac he d, sc hola r s 

using different approaches wi ll be freque ntly cited for s upport. 

The sources that wi ll be us e d in this study w ill be Paul's 

Epistles, the Book of Acts and the interpretations of thes e works 

by m o de rn scholars . (For purposes of continuity, the Revised 

Stand a rd V e rsion of these works will be used whenever c ite d outs ide 

of direct quotes from other scholars . ) 
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INTRODUCTION 

In the following pages an a ttempt will be made to summa r i ze 

the manner in which two sc hola rs, Thomas F. 0 IDea a nd Joac him Wach, 

de scribe the general processes by which r e ligious institutions evol ve 

from original religious experi ences. An attempt will be made to 

identify certain universal e l ements common to such expe riences a nd 

the ir ins titutiona l evolve m e nts . 

This summary will then be used as a framework for 

a naryzing Paull s religious expe rience and for noting the effects this 

experie nce ha d upon him. 

The n, within the same framework, the e m ergence of the 

beliefs, practices a nd organizations of the early christian community 

will b e surveyed with special emphasis placed on the influence exerted 

by Paul. 

Lastly, a gene r a l s ummary will be made and specific 

conclus ions drawn with r egard to the influence that Paul exerte d on the 

development of these s truc tures in the early christian community. 
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CHAPTER I 

THE ROOTS AND EVOLUTION OF RELIGIONS 

Methodo~ . 

Be fore pres e nting a summa r y of the r e lig ious ana lyses of 

O'Dca a nd Wach it might be advantageous to describe a nd criticize 

b rie fly the methodology us e d by each of the s e men in thei r studie s . 

O'Dea, a s a sociologist~ employs what he calls the 

"functionalist approach' 'and studies religion as "one of the importa nt 
1 

ins'titutional structures making up the total social system." In this 

approach~ religion is isola ted within a framework of a theoretical 

society composed of va rious social institutions in a c ondition of on-

going e quilibrium. Its function in relation to the maintenance of the 
2 

e quilibrium of the whole is examined. "Functional theory sees the 

role of religion as assisting men to adjust to the three brute facts of 

c ontinge ncy, powerlessne ss~ and scarcity (and cons equently~ frus tr'a -
3 

tion and deprivation). " 

Once the functional significance of r e ligion within the 

social system is determine d, according to 0 'Dea~ the problems of the 

origin and the proce s se s by which religions e volve can be broache d 
• 

with some indications of whe r e to look for the a nswe rs. Brie fly his 

r easoning i s a s follows: "Func tional the ory s ee s r e lig ion concerne d 
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with the aspects of expe rience which transcend the mundane event s of 

e ve r yday life - that i s , as involving be lief in and a r es ponse to some kind 
4 

of beyond. " It emphasizes the importance of "breaking points II where 

e veryday thought and aetion collapse and it "thus dire c ts our attention 

to tha t experience (the relig ious expe rience ) which is the source of t he 
5 

human response we call religion. II Thus , "The question arises in the 

c ontext of functional theory: What i s the r e ligio us expe rience~ and how 
6 

are rites and be liefs and social institutions engendered out of it?" 

Wac h in his study of r e ligion uses a n e mpirical and 

comparative approach. He attempts to determine~ using a phenom-

e nological a nalys is .. "if anything like a s tructure can be discove r ed in 

a ll forms of (re ligious) expres sion. to what kind of e xpe rie nce this 

variegated expre ssion can be trace d, and finally~ what kind of r eality 
7 

or r e alities may correspond to the experie nc es in question. " 

Wac h explains how each re ligious g roup, with its own 

intention and s e lf-interpretation of its religious expe rienc e. deve lops 

its own unique form of expression. By citing many examples and 

comparing them without making value j udgments , he attempts to 

demonstrate that tIthe form s of this expression, though conditione d by 

the environment within which (they) originated, show simila rities in 
8 

structure. " 

Base d upon these s imilarities in structure he attempts 

"to develop and a rtic ulate a ge ne r a l framework in which sc holars of 

differe nt dis ciplines inte r es te d in relig ions , as we ll as adherents of 
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9 
diverse r e lig ious faiths, c ould unde r s tand eac h othe r. II 

The limitations of both the s e approac hes are roote d in the 

limita tions of the forms of express ion a nd function s whic h a r e studied . 

On the one hand, if the e xpres sive fo rms or functions a r e a bsolutized, 

the tr ans cende nt and unique c harac ter of the religious experie nc e 

itse lf is lost and relig ion is divorced from it s origins . On the other 

hand, if the t r ansce nde nt c ha rac t e r of the origina l re l igious experience 

i s overe mphas i ze d, the n the value of the express ive forms and functions 

is ignored and religion is divorced from history. Both O'Dea and Wac h 

a ppear to be aware of thes e dange r s . They both emphas i ze the 

transcende nt character of r e ligious expe rie n ce as we ll as the historic a l 
10 

roo~s of its expre s s i ve forms and functions . 

Pres e ntation of A n a lys is 

O'Dea and W ac h , in their different analyses of the relig ious 

expe r i e n ce, both arrive at the conclusion tha t the r e are four ba sic 
11 

universal e le m e nts in s uch expe rie nces . A summary of the ir 

conclus ion i s as fo llows : 

1. A religious experie nce is an experie nce of ultima t e 

reality . W ac h describes thi s as "a r es ponse to w ha t is expe rie n ced as 

ultima te r eality; that is, in religious experiences we r eact not to a ny 

sing le or finite phe nome non, material or otherw is e, but to what we 

realize as undergirding and conditioning all tha t con s titutes our world 
12 

of expe rie n ce . II O'Dea, on the other hand, describes it as " m an' s 
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respons e to breaking points at which he experie nc es ultimate and sacred 
13 

" power. 

2. A religious experie nce i s one of relationship. W ac h 

de scribes it as "a total r esponse of the total being to what i s appre -
14 

hende d as ultimate reality." O'Dea points out that in r esponding to 

this e xpe rience~ men "tend to model the ir relation to God~ ••• on the 

exis ting s ocial r e lations of their society. expressing attitudes a nd 
15 

fee lings a lre ady present in normal everyday r e lationships . " Thus he 

s ays; "re ligion sacralizes the norms and values of established societYJ" 

it doe s this while providing it with tlstandards of value in t e rms of which 

instit utionalized norms may be crit ically examined and found seriously 
17 

t · II wap lng. 

3. A religious experience i s one of faith and inte nse 

personal presence . Wach describes it as "the most intens e e xperience 
18 

of which man is capable." 0 'Dea als o e mphasizes this point. and he 

5 
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points out further that it "involves man's attempt to respond to and enter 

into a relationship with what lies behind appearances. It is a human 

response at the 'limit-situation ' - where man bre aks through to some 
19 

kind of beyond." Then. man's identity and selfhood. which are threat-

ene d by the impact of contingency and powerle ssness J are r eaffirmed 

in the identifica tion with the power tha t lies be hind a nd beyond experie nce 

itse lf, This . howe ve r. he notes ~ raises the possibility of do ubt a nd 

• indicates the '·'rJ.ith"dimension of this experience . The experience of 



rres e nce cannot be objectively verified. Only man's response to this 
20 

experience can. 

4. A religious expe rience has a "call" c haracteristic to it 

which involves the obligation of response or metanoia . For Wac h, it 
21 

"involves a n impe r ative, a commitment which impels man to ac t. " 

O'De a describes this characteristic more deeply when he says that 

"In the r e lig ious expe rience m e n respond to the unus ua l, to power, t o 

s pontane ity, to creativity. The ir respons e is characterized by intense 
22 

respect a nd great attraction. " He continues : "Charisma is sues a 

call, a nd those who for whatever re as ons can he a r this call respond 

with c onviction. These fonowe rs fe e l that it is the duty of thos e who 

ha ve been called to a charismatic mission to recognize its quality a nd 
23 

a ct accordingly. " 

After ide ntifying the unive rsal e lements of religious 

experience, 0 iDea and Vvach both describe the processes by which 

religious ideas. practices and groups evolve out of the responses to 

these experiences . 

According to 0 'Dea. these processes involve three things: 

the evolvement of patterns of worship - cult; patterns of ideas and 

definitions - belie fs; and patterns of association - organizations. The 

manne r in which these in turn evolve he de scribes as follows : 

In the preac hing we ha ve the statement of what is 
be lieved, its first assertion in discourse . In the c ultic • 
activity. we see the express ion of basic attitudes in 
r e l a tions hip to sacr ed things , ••• In the brotherhood of 
be lieve r s we ha ve the fir s t form of organization. From 
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the preaching developed c r eeds a nd the ology; from 
the c ult, e laborate symbolic liturgies; from t h~ 
brotherhood, the ecclesias tica l organizations. 4 

Wac h describes similarily these processe s: 

The re are three traditional ways in which r e ligious 
experience has found expres sion: in thought, in action, 
and in fe llowship. All three forms are constitutive, yet 
only in the context of communion can the intellectual and 
the pra ctical attain their true meaning. Myth and doctrine 
comprise the articulation in thOl,lght of what has be e n 
experi e nced in the confrontation of Ultimate Reality . 
Cultus is the acting out of this confrontation in worship 
and service. Both give direction to and 'center' the 
community formed by those who are united in a particular 
religious experience, while the community cultivates, 
shapes, and de velops in thought and action the expression 
of its religious experience. 25 

Cult is defined as that complex of gesture, word and 

symbolic vehicle by which the responses, i. e., feelings, attit udes, 
26 

and relationships, of an original experience are acted out. The 

patterning of these spontaneous responses of word, gestures, and 

procedure, the objectification of the original attit udes of the 
27 

believers, res ults in the establishment of ritual. Ritual in turn, 

elicits attitudes in its performers, bringing them to confrontation with 

the ir contingency, thereby opening them to the religious experience. 

It is the n, in approaching the ultimate that the ultimate comes to man. 

Wach says of this function that: 

In his religious experience the humbling awareness 
comes to man that it is not he who e stablishes a rela­
tionship or communion but rather that he is established by 
and through perfoqna nce of the religious act •••• Man 
becomes man only by the se acts which restore him to his 
true n ature a nd destiny . 23 
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In t he attitudc~ a nd relationships expressed in cuItic 

action o.r e fo und the seeds for the crnerge nce of oclie f patk rns a nd 

o r g ani zations. These attitudes a nd re l ations hips are g iven intc llecLual 

expressi on in two major modes and manners : mythic a l an d rational-

lllyth a nd doctrine . Both of these represent a n attempt to m a ke explic it 

and consiste nt, the inte llec tua l an d exi stential implication s of the 

or ig inal expe rie nce a nd its tra dition. They de fine the "existence a n d 
29 

e thics of 'what is' and 'what ought to be done '. " As such, these 

pattern s of belief "e nte r into men ' s de finition of the s ituations in 

whi ch they act. the ir conce ption of prope r goals and the means to 

achie ve them and thus become bound up with practical attitudes towards 
30 

the most v a ried aspects of daily life ." 

The interplay of c ult and belief gives rise to religious 

orga nizations. In the cultic act which is social by nature. "the group 

re - e nacts its relationship to sacred objects, a nd throug h them. to 

the beyond. and in so doing r e inforces its own solidarity and reaffirms 
31 

its own value s. " 

The stable patterns of association c r eate d by cuItic action 

give rise to more formal definitions of r e lations hips. The se defin i t i ons 

creat e roles and functions which differentiate members . Thus, groups 

based upon a specific purpose come into exi s t e nce a nd perform specific 

functions. giving rise to r e lig ious organizations. 0 'Dea states that 

"Specifically religious organizations tend to a rise as part of this 
32 

general t e nde ncy toward functiona l specificity . " 
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Once s table associations are organi zed. they "feed back" 

and affect c ult and ideas . This produces a dynamic s itua tion of 

interaction a nd the process of evolvement continues . 

Summary . 

The roots a nd evolution of r e ligion as seen by 0 'Dea a nd 

Wach can be outlined in the following manner. 

A r elig ious expe rience is a n experience that involves 

1. an experi e nce of ultimate reality~ 2. a n expe rie nc e of relationship~ 

3. an experi e n ce of faith and intense personal presence ~ and 4. an 

experie nce of conversion. 

Relig ious experi e nces tend toward e xpression in three 

different modes; thought~ action and fellowship and are conditioned by 

the environment in which they originate . The first statement of what 

is believed i s found in preaching~ the first expression of basic 

attitudes in cultic activity a nd the first forms of organization in the 

brotherhood of believers. Then~ from preaching~ creeds and theology 

develop; from c ult. liturg i es ; and from brothe rhood. ecclesiastical 

organizations. 

This general outline will b e used as a the ore tical framework 

for systematic organization throughout this study. 
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CHAPTER II 

PAUL'S RELIGIOUS EXPERIENCE 

Throughout his writings, Paul refers to an event to which 

he attributes his conversion and consequent call to be an ApostlEO . 

(Phil. 3:4-12; Gal. 1:12-24; I Cor. 9:1; 15:8f; I Tim. 1:13). In the Book 

of Acts, there are also three accounts of this same event (Acts 9 :1-19; 

22:5-16; 26:12-20)' Though the accounts in Acts are highly inte rpretive 

and Paul's references short on detail, scholars agree that the event 

waS a genuine religious experience for Paul; that it involved an 

e ncounter between Paul and the risen Christ, and that it resulte d in his 

convers ion and consequent commitment to be an apostle of Jesus Christ. 

However, not all scholars agree as to how this event took place. Many 

theories have been proposed, but none of them appears to be completely 
2 

satisfactory. 

For the purposes of the analysis that will follow, the inte r-

pretations of W. Davies, G. Montague, J. McKenzie and D. Stanley will 

be used. These men all agree on at least the following points: The 

1 

religious experience undergone by Paul at his conversion was essentially 

an experience of the living Christ, who he understood to be the Lord 

risen from de ath, who he perceived as being somehow pre sent and a c tive 

in the world of men through his disciples, and from whom he rece ive d 



:3 
the call to be an Apos tle . 

These will be use d as s tarting points for analyzing P a ul' s 

r e ligious experie nc e within the framework es tablis hed in the prccee ding 

c hapter, that is, as an experience of ultima te r e ality, relationship, 

faith a nd personal pre sence and conversion. Howeve r, for organizationa l 

purposes , the order will be reversed and the conversion aspect of hi s 

expe rie n ce will be dis cussed first. Then his conversion will be r e l a ted 

to his pe r s onal encounter with the risen Christ. This in turn will be 

fo llowed by a discussion of how he conceive d of the risen Christ and 

hi s new r e lationship to God in and through him. 

An Experience of Conve rsion 

To show that Paul's religious experience was an experience 

of c onve rsion, it will be necessary to describe what Paul was like 

before his encounter with the risen Christ and, what he was like afte r 

this encounter. 

Before His Encounter 

Before his encounter with the risen Chris t, Paul described 

himse lf as a Pharisee , so de dicated to the law that he persecuted the 

early Christians in its name. 

For you have heard of my former life in Judaism, 
how I persecuted the Church of God violently and tried to 
destroy it, and I advanced in Judaism beyond many of my 
own age among my. people, so extremely zealous was I 
for the traditions of m y fathers {Gal. 1:13-14}. 
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Paul apparently thought that since Je s us of Nazareth had 

been p ut to death, condemned by the l aw , he was doing God' s will in 

persecuting the Christians for still believing in him. Thes e Christians 

implied by their belief that Jesus of Nazareth was the Mess iah, that i s , 

that the "way of the law "as God's way of dealing with man had been 

repl aced by him. Paul, as a Pharisee, could not accept this. To more 

fully understand this point and consequently what Paul's convers ion 

e nta iled, it will be necessary to trace briefly the development of the 

concept of the " way of the l aw " as it was he ld in Pharisaic Judaism at 

Paul's time . 

The history of Israe l as it is r ecorded in the books of the 

Old T es tame nt is a record of Yahweh's intervention. Yahweh e ntered 

into man's history according to man's way of being, in and through 

particular historical e vents which occurred at specific time s , in 
4 

specific places and in which specific m e n were involved. His inter -

vention may best be characteri zed as that of a call, an invitation: I, 

Yahweh will be your God, you will be my people. (E x. 6:7). 

Historically, the men of Israel r es ponded to the God who 

delivered them from bondage in Egypt by entering into a covenant 

relationship with him. The terms of this agreemert were s pecified in 

the law promulgated through Moses. Henceforth, the I sraelites became 

the chosen people of Yahweh, elected not to privilege but to se rvice as 
5 

age nts of his will. Correlative with the idea of election was that of 

obedience . The c ovenant re l ationship implicd ipso facto , thc acceptance 
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of the obligation to obey the demands made by Yahweh. The cove nant 
6 

was conditione d by obedience. "Now there fore , if yo u w ill obey my 

vo ice and kee p my cove nant , you s ha ll be to m e a kingdom of pries ts 

and a ho ly nation ll (Ex. 19: 5) . 

The will of Yahwe h was ide ntifie d with the l aw. It 

dire cte d t he human actions of the Israe lites and dic t a t e d the ir 
7 

be h a vioral or ientations., thereby c ons tituting them a pe ople , 

peop le Israel becam e the vehicle where by men of s uccee ding 

As a 

ge nel'ations encounte r e d Yahwe h , The l aw bec ame the structure in 

which the de s cendant s c ame to the e x perience of Yahwe h's wi ll. In 

living this will, they cam e re fle c tive ly to a dee pe ned aware ness of the 

n a t bre of Yahwe h as a pe r sonal being and what it meant to be hi s 

people . The l aw in turn was r e vis e d to inc orporate the new unde r­
S 

stan ding and Israe l thus grew and mature d as a pe ople . 

In this process, as the I srae lites se ttle d in the land of 

Canaan, a te nde n cy was ever present to C a naanize the s pirit of the 
9 

c ove n a nt. The l aw was ofte n use d a s an instrume nt fo r national 

purposes rat he r than religio us, This t e nde n cy became especially 

s trong during the pe riod of the kings. It r es ulte d in a genera l break-

down o f the c ove n a nt a nd oue die n ce to the will of Yahweh . In r eaction 

t o thi s t e nde nc y, the prophe tic moveme nt arose . The prophe t s 

were m e n ra ise d up by Yahwe h. The ir tas k was to inte rpl'ct tile 

cove n ct nt a nd p roc la im the Hleaning of I s rae li s bi s tol'i cal exper ie n ce . 
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G. Von Rad summarizes the results of He prophetic 

movement as follows: 

The net results of the prophetic message, in so 
far as it is possible to formulate such a thing, was a 
terrifying interpretation of the will of J a hweh for 
Israel and an equally t e rrifying prediction of new action 
in history on his part . . But the prophe ts did not make 
this the basis for a command to Israel to grapple with 
her fate through doing her utmost to save herself by 
once more obeying J a hweh. To imagine that they made 
the r e newal of the broken covenant relationship dependent 
upon a more m eticulous fulfillment of the cOYQmandments 
would be to misunderstand them complete ly. 

Howe ve r, though the prophets did not make the renewal of 

the covenant de pendent upon a more meticulous fulfillment of the 

law, this is precise ly what did happen in Israe l. The exi le , which 

oc~urred when the monarchy failed, caused a cris is in the faith of the 

people. The destruction of J e rusalem was interpreted as the judgment 

of Ya hweh upon Israel for breaking the covenant. As a consequence of 

this, a movement of repentance began in the communities in exile . 

This movement was based upon the belief that the covenant could be 

renewed by returning to the traditions as they were recorded in the 
11 

book of the law of Moses. This movement under Ezra, became the 

dominant movement in the post-exilic community. 

McKenzie points out that in the post-exilic community, "the 

writte n word of the law replaced the spoken word of the prophet as the 

vehicle of the revelation of Ya hwe h; prophecy yielded to the scribe as 
12 

t 

the guide of the faith of I srael. II 
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A further indication of this as Weber points out, was the 

practice which arose in Juda ism of applying J eremiah's criterion for 

de termining false prophets (J e r. 23:9fO as an authoritative criterion 

for de t e rmining false interpre tation. Webe r summarizes J e remiah's 

crite rion as follows: 

Not only is the prophet se lf-evide ntly false if 
he t eac hes false gods or whose prophecy remains 
unfulfilled, but e ve ry prophet is bound by the l aw and 
its commandments and whoever seeks to es trange men 
from them is a fals e prophet. Hence only cr:3e who converts 
men from the ir s ins c an be truly god-sent. 

This c riterion was applied to the interpreters of Israel's faith. They 

too were bound by the law and its commandments. Thus the religion 

of Israel tended toward legalism. 

With this milieu in post-e xilic Judaism, a group called 

the Pharisees arose which taught observance of the law in its 

strictest sense. To protect this obs ervance, they built a fence around 

the law itself. This consisted of legal opinion, the "oral law", which 

"advance d the obligations of the law beyond the sense of the words, 
14 

and thus m a de it more difficult to violate. " 

Anderson sums up this whole deve lopme nt by saying that 

"According to Pha risaic Judaism, Israe l's pilg rimage leads throug h 
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15 
the Old T estame nt to the T a lmud and to a continued life of e xpectancy. " 

D a vies a lso note s that in the Judaism of Pale stine in Paul' s 
16 

day, the identification of the law w ith wisdo m was cOHlmonplace. 

In the Old Testament Wisdom lite r a ture, wisdom was 



portraye d as be ing pre - existe nt and operating both in the cosmos in 

c r e ation and in the world of m en in r e de mption. Thus when the law 

became ide ntifie d with wisdom, it was given the same c haracte ristics; 

pre - exi s t e n ce , pa rticipation in the cre a tion of the unive rs e a nd 

ins tr um e nta lity in the r e demption of m e n. 

Again s t the preceeding b ackground, it i s eas ie r to under ­

s tand w hy Paul, as a Pha risee , could not acce pt t he the Christian clai m 

tha t Jes us of Nazare th was the Me ssia h . He could not grasp how he 

w ho was c onde mne d and put to death under the law could be Yahweh's 

ins trument of salvation to Israe l. This was scandalous and blas phemous 

for P a ul. He pe rsecuted the Christian s in the name of the law. 

Iro'nically , it w as he re tha t he en c ounte r e d the risen J es us of Nazare th . 

After H is Encounte r 

A good source describing what P a ul was like afte r his 

e ncoun te r is hi s own Epis tle to the G a l a tians . The r e he sets forth his 

own de fe nse ag a inst a c harge of ignoring the way of the law w hi c h was 

brought against him by his fellow J ewis h Christia ns . 

P a ul, in preac hing to the Gentiles, did not require observ ­

ance of the law as a pre - condition for b e coming a followe r of Christ. 

T he mo r e extre m e J ewi s h Chris tians could not ac cept his r eadine ss to 

w a ive the demands of the law, so they sent e nvoy s to follow him and to 

dis credit him in the eyes. of hi s converts. (G a l. 1:6-10). They a r g ue d 
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that P a ul had no r eal authority since he was not one of Je s us I S original 

followers. They attempted to pe rsuade Paul IS converts to adopt thei.r 

vers ion of the gospel which included obs e rvance of the Jewish l aw . It 

i s no t surprising that in vie w of this hostile attitude, P a ul refer s to 

17 
these m e n as preac hers of a II diffe r e nt gospel l ~ (Gal. 1:6). 

Paul answered the questioning of his authority by r efe rring 

to his con ve rsion expe rie n ce in whic h Christ was not only reve ale d to 

him by the Fathe r, but in which he was also directly commissioned to 

pre ach the gospel. 

But when he who ha d se t m e a part before I was born, 
and had calle d me throug h his grace, was ple ased to r eveal 
his Son to m e , in orde r that I might preac h him among the 
Ge ntiles , I did not confer with fles h and blood, mr did I go 
up to J e rus alem to those who were apostles before me ... . 
(G a l. 1:15-16). 

Howe ve r, the charge tha t he had no authority was in a 
18 

sens e pe ripheral. B eneath lay something more s e rious. The r e ason 

the " j uda ize rs " w e r e s o ups e t with P a ul, was that he did not r e quire 

his conve rts to obey the law. Thus, they c onclude d, the gospel Paul 

preac hed was false . 

P a ul re s ponde d to this more serious c harge by first 

a ppe a ling to two passages from the Old T estame nt, Ge n. 15:6 a nd 

Hab. 2 :14. From these he argued that even in the tradition of Judaism, 
19 

faith rather than obe die n ce to the law w as the bas i s for salvation. 

How little Paul inte nde d that faith s ho uld be opposed to obedience, 

howe ve r, i s clear from the res t of his a rgume nt. 
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Paul introduce d the notioll of Sons hip tu s how how we an; 

he irs through faith to the promis es of Abraham whic h, according t o the 

juda i zers, could only be gaine d by circumc i s ion and obs ervan ce of the 
20 

law. 

But now that faith has come, we a r e no longer under 
a custodian; for in Chris t Jesus you are a ll sons of God, 
through faith . For a s many of you as we r e ba ptized into 
Christ have put on Christ .... And if you are Christ ' s , , 
then you are A braham ' s offspring, heirs according to 
promise (G al. 3 :2 5- 29) . 

By faith and baptism men are united to the risen Christ . 

This identification makes us s ons of God and because we are sons, 

heirs to the promise made to A braham by God. Paul then elaborate d 

<;>11 his argument, showing how Christ, by exercising his Sonship in 

obe dience to the Father, replaced the old law. Moreover, the Chris tia n, 

motivated by the Spirit within him, lives the same life of obedience , no 

longer to the law but directly to the Father. 

But when the time had fully come, God sent forth 
his Son, born of woman, born under the law, to redeem 
those who were under the law, so that we might receive 
adoption as sons. And because you are sons, God has 
sent the Spirit of his Son into our hearts, crying, I "A bba! 
Father!" . (G a l. 4:4-6). 

As can be seen, Paul's answer to the judaizers' charges 

is not found in his attack on the old Torah. But rather, he shows that 

with the coming of Christ, a whole new stage in the history of salvation 

began. He and all Christians were no longer bound by the old law but, 

all who accept Jesus Christ stand under the judgment and mercy of a 
21 

ne w la w, Chris t within the m. 
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This a ppa r e n t identification of Cbrist wit h the new law 

will be take n up again l ater in this chapter. For present purposes , 

what i s of importance i s that a fter his e n counte r with the ri se n Chri s t , 

P a ul became convinced that the law as God' s way with m a n had bee n 

r e place d by Christ. Thus P a ul converted, live d and preac he d the way V 

of the c ross rather than the way of the law. 

The question which s till remains to be an swered, however, 

i s what caused this radical c hange in Paul? This lead s t o the second 

point of the analysis, namely, that his religious experience was an 

experie nce of personal prese nce from which his conversion r es ulted. 

Experience of Faith and Persona l Presence 

Paul, as well as the author of Acts, indicates that his 

convers ion was a direct result of his encounter with the risen J es us 

of Nazareth. 

But whe n he who had se t me apart before I was born, 
and had called m e through his grace, was pleased to 
to r e veal his Son to me, in order that I might preac h him 
among the Gentiles, I did not confer with fles h and blood, 
nor did I go up to Jerusale m to those who we re a postles 
before me, but I went away into Arabia; and again I 
r eturned to Damascus .... Then I we nt into the r egions 
of Syria a nd Cilicia. And I was still not known by 
s ight to the c hurc he s of Christ in Judea ; they only heard 
it said, "He who once persecuted us is now preaching 
the faith he once tried to des troy"(Gal. 1: 5-23). 

P aul's reference here to his encounter with the Father's 

revelation to him of the Son and to the fac t that he consulted with no 

one before preac hing to the Gentiles, 'unde rscores the personal, 

., 



interior nature of the experience " .. and the f;:td that he did not need to 
22 

c ons ult with others to accept it. This i s furthe r indicated by the 

details of the second conversion account in Acts. There P a ul i s 

de sc ribed as the only one that is affected by the light clothing the rise n 

24 

Christ even though others are present and seeing the light (Acts 22:5-16). 

That P a ul is blinded by this light, says Stanley, is a physical s ign of 
23 

the inte rior change that occurred in Paul, namely, hi s conversion. 

These details also illustrate the faith dime nsion of the 

experience . Paul himself did nothing on his own that would account for 

the "grace" of his conversion but rather, this experience was an 

unearned gift to him from the Father . When he refers to this experience 

in ,.Philippians, the same theme is present. 

If any other man thinks he has reason for confidence 
in the flesh, I have more; circumcised on the eighth day, 
of the people of Israe l, of the tribe of Benjamin, a Hebrew 
born of Hebrews; as to the law a Pharisee, as to zeal a 
persecutor of the church, as to righteousness under the 
law blameless. But whatever gain I had, I counted as 
los s for the sake of Christ. Indeed I count everything as 
loss because of the surpassing worth of knowing Christ 
Jesus my Lord. For his sake I have suffered the loss 
of all things, and count them as refuse, in order that I 
may gain Christ, and be found in him, not having a 
righteousness of my own, based on law, but that which 
is through faith in Christ, the righteousness from God 
that depends on faith (Phil 3:4-9). 

Perhaps it was this awareness of the utter gratuity of his faith, derived 

from his experience of the risen Christ, that led Paul to stress so 

often the fact that salvation depe nds on faith . 
• 

From the above, it may now be concluded that P a ul's 



religious experience was one of faith and pCI'f30nal pre s ence a nd that 

his conve rsion r es ulted from this experience . However, to more 

fully show this, it will now be necessary to look a bit further and 

see how Paul conceived of the person he encountered . This will lead 

to point number three of the analysis, Paulls religious experie nce as 

an e xpe rience of the ultimate. 

Experience of the Ultimate 

The person Paul e ncountered on the road to Damascus he 

understood to be Jesus of Nazare th raised from the dead; Jesus as the 

Messiah - lithe ultimate, final figure of history, II who continued to live 
24 

on ,in the world of men through his followers. This i s s trikingly 

brought out in the accounts in Acts. A 11 three accounts emphasize that 

in persec uting the Christians, Paul was really persecuting Jesus 

himself. "Saul, Saul, why do you persecute me? ..• I am Je s us of 

Nazareth whom you are persecuting" (Acts 9:4-6; 22:8; 26:14-16). How 

could this be? Paul came to realize that God had indeed raised the 
\ 

crucified Jesus of Nazareth from the dead and in so doing had reveale d 

him as Mess iah and Lord. 

Stanley points out that the details in the first two accounts 

of Paulls conversion in Acts reflect this awareness. 

First, the intervention of Ananias in the first account 

~ , 

(Acts 9 :1-19) unde r scor es the fact that Chris t is living on in his dis ciples . 

It is not the risen Christ but Ananias who admits Paul into the 
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community by baptizing him a nd c uring him of hi s blindne ss . 

Secondly, the prominent u s e of the image of light in the 

second account to desc r ibe the phys ic a l e ffect of P a ul' s blindness 

s tresses that "it i s the risen Christ exalted in div ine glory who m anifes t s 
26 

himself to Paul. " 

In his own des c ription of his encounter, P a ul characterizes 

his aware ness as the F ather's disclos'ure of Sonship of Jesus to him. 

But when he who had set me apart before I was born, 
and had called me through his grace, w as pleased to 
r e veal his Son to me, in order that I might preach him 
among the Gentiles, I did not confer with flesh and blood, 
... but I went away to Arabia ... (Gal. 1:15-17). 

What this meant to Paul can be shown further b y looking at 

hi ~ summary in Romans of the gospel he has been called to preach: 

... the gospel concerning his Son, who was descended 
from David according to the flesh and des ignated Son of God 
in power according to the Spirit of holiness by his re s urrec­
tion from the dead, Jesus Christ our Lord ... (Rom. 1:3 -4). 

From the above it may be concluded that Paul understood 

the person he encountered to be God's own Son who became a man, die d. 

was raised from the dead, and thereby was r eve aled as Messiah and 

Lord b y hi s continued action in the world of men through his disciples . 

This is to say that his e ncounter with the risen Christ was an encounter 

with the ultimate. This leads to still another question. If the risen 

Christ was for Paul the ultimate , how did this affect his relationship to 

God? This question will be confronted by considering the final point of , 

this ana lysis: P a ul's r e lig ious experience as one of relationship. 



1\n E x perie n ce of Relations hip 

To demons trate this point it will be he lpful to r ec all how 

Paul, as a Pharisee , conceived his re l ationship to God . For a 

Phm' i see, man' s re lationship to God was conceived of in t e rms of the 

law . Rig hte ousne ss, c Olnple t e and total obe die nce to the l aw , was 

pres c r ibe d as t he nece ssary condition, for inc lus ion in the b le ssings of 

the covenant. 

C ons e que nt upon hi s encounte r with the ri s en C hrist, P a ul 

became aware t hat a ne w s t age in the history of salvation had beg un in 

w hic h the old l aw had be en r e p l a c ed . He a lso be came aware that a ll 

who a cce pted Jes us Chriflt n ow stood unde r the judg m e nt a nd m e r cy of 

a new law, Chris t within the m, a nd that by faith in him, they we r e 

made r i ghte ous . W hat thi s a pparent ide n tification of Chris t and the 

ne w law m e ant fo r P a ul will nee d s ome further e l aboration. 

Chris t the New L a w 

It i s true that a t no point in his e pistles doe s Paul make 

e x plic it in s o m a n y words hi s r ec ognition of J es us as the new law . W hy 

he di d not d o so is not of c oncern he re . The point t ha t is importa n t i s 

that Paul did transfer to Christ the notion s which Judaism cherishe d 

about the old l aw , the attributes ascribed to it, and the function s it had 

bee n a ssigne d in the hi s tory of s alva tion . 

Dav ie s s ugge sts the ilnportanc e of thi s trans fe r ha s not: 

been s uffi c i e ntly e mpbas ize cl for the proper unde r s tanding of Paul' s 
27 

t ho ug ht . 
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The r efore, it will be neces s a ry to de ve lop these points in c ons ide r a ble 

de t a il to unde rstand P a ul' s n e w r e lationship to God in Chris t. 

Firs t, by the l aw, Juda ism m eant " a ll tha t God ha s m a de 

knowll of hi s n a tu r e, c haracte r and pur pose and of wha t he wo uld have 
28 

m a n bc and do. " It i s clear the n, if our thes i s be correct, tha t P a.ul 

would think of J esu s as the l aw, not only in the sen se tha t hi s words 

were a l aw, b ut t hat he himse lf in toto was a full r eve lat ion of G oel 

a n d of Hi s will for m an. Tha t P a ul did so think of Chris t i s imme di a t e ly 

a ppa r e nt whe n the following pass age from hi s Epis tle to the Ephe sians 

is r ead: 

B lesse d be the Go d a nd F a ther of ou r Lord J es us 
Chris t, who has blesse d us in Christ w ith e ve ry s piritual 
b lessing in the he ave nly places , e ven a s he c hose us in 
him be fore the foundation of the world , that we should be 
holy a nd b l a m e les s before him. He des tine d us in love to 
be hi s sons throug h J es us Chris t , a ccording to the 
purpose of his will, t o the praise of hi s g lorious g race 
w hic h he f ree ly be stowe d on u s in the Be love d. In him we 
have r e de mption thro ug h hi s blood, the forg i ven ess of o ur 
t r es passes, a ccording to the ric he s of hi s g r a ce whic h he 
lavi s he d upon us . F or he ha s made known to us in all 
w i s dom a nd ins ig ht the m ys t e r y of hi s will, a ccording to 
hi s purpose w hic h he se t fo r th in Chris t as a pla n for the 
fullness of time , to un ite aU things in him, t hing s in 
heave n a n d t hings on e a rth. 

In h im, according to the purpose of him w ho 
accomplishe s a ll things a ccording to the counse l of hi s will, 
we w ho fi rs t hope d in C hris t have becn des tine d a nd a ppo inted 
t o live for the praise of his glory . In him y ou a ls o, w ho have 
heard the word of truth, the g os pc l of salva tion, a nd have 
be lieved in him, we r e se a le d w ith the promise d Holy Spirit, 
w hi c h i s the gua r a ntee of our inhe ritance until we ac quire 
pos ses sion of it , to the pra i se of his g lory , (E ph. 1:3-14). 

P a ul he r e expresses in onc c ontinuous burst of tha nks -

g i vin g , his c once ption of the Chri s tian salva tion-hi. s tory as a unifie d 
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who le . He dwe lls upon "the mystery ," divine r e ve lation; the 

harmonious unified order of salvation in the ris en Christ, who, by 

his presence in the Church, provides that wisdom and true knowledge 

whic h is the blue print for a ll Christian life; and the Spirit whose 

pre sence make s what was promised be for e hand an alre ady e xisting 

r e a li t y . Stanley comme nting on this pass ag e note s that "the 

no ve lt y of this c once ption li(~ s in P a ul's r e alization that the 'keys tone' 

(E p h . 2 :20) in the whole divinely ordaine d orde r of salvation is to be 
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found in the p e rson of J e sus Christ. " 

Anothe r the me that is unique in P a ul' s thoug ht and which 

ha s come to be know a s the problem of the "Wis dom Christology" in 

th:e P a uline Epis tle s, can be us e d to s upport the the sis furthe r. This 
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the m e is most clearly pres ented in the following passage from Colossians: 

He i s the image of the invisible God, the first-born 
of all cre ation; for in him a ll things we r e cre ated, in 
heave n and on e arth, visible and inviSible , whethe r thrones 
or dominions or princ ipalitie s or authoritie s - -all things 
were c r eated throug h him and for him. He is before a ll 
things, and in him all things hold togethe r. He is the head 
of the body, the churc h ; he is the beginning, the first-born 
from the dead, that in e verything he mig ht be pre - emiment . 
F or in him all the fullne ss of God was ple a se d to d we ll, and 
throug h him to r econcile to hims elf all thing s, whe the r on 
e arth or in he ave n, m ak.ing peace by the blood of his cross . 
(Col. 1:15-20). 

The significanc e of this passage , according to Da vie s, i s 

that in Old T e sta m e nt Wisdom Lite r a ture, the function of wisdom was 

t wofold: it ope r a t e d both, in the c osmos in c r eation and in the world of 
30 

men in r e de mption. This twofold function i s he r e trans ferr e d to 
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Christ by Paul. He is presente d not only as the age nt in c r eation in a 

phys ic al sense but a l so a s the agent of the moral recreation of mankind . 

As was pre vious ly indicate d, in rabbinic Judai s m, the l aw had bec ome 

ide ntified with t he wi sdom of God an d had been g i ven the same c ha r ac -

te ris t ics : pre - exi s t e nce, pa rticipation in the c r eation of the unive rs e, 

and ins trume nta l ity in the moral discipline or redemption of mankind . 

Thus, for P a ul, t he i dentification of C hrist with wi sdom al s o m eant 

ide ntification w ith the l aw. 

A fina l s imilar ity to cons ide r i s the obedience comma nded 

by the l aw in Pha risaic Juda ism. A ccording to P a ul, this now i s owed 

to Christ . In hi s inte rpre t a tion of the Christia n dispensation, P a ul 

caTrie d ove r many of the cove nant conce pts of Judaism. The P a uline 

account of the last s uppe r i s but one example of thi s (I Cor. 11:17-34). 

There he prese nts the de ath of Jesus as the ina ug ura tion of a new 

cove nant . He exhorts the Corinthians to become more aware of the 

unity that should e xist among them since it i s by his death tha t Christ 

gave b irth to the ir community . 

The occasion w hic h triggere d thi s inte rpre t a tion and 

exhor tation was the "disobedient" manne r in whic h som e at Corinth we re 

eating the bread and drinking the cup of the Lord. P a ul' s inclus ion of 

the phrase, lido thi s ... in r e membrance of m e 11 might also s e rve as a 

reminde r to the m tha t it was by his obed ie n ce in death tha t Chris t 

• 
ina ug urated the n ew covena nt. Those w ho are n ot obed ie nt to thi s continuing 

death, are e ating and drinking the judgment of the L ord upon themse lves . 



In othe r passages where Paul t a lks of the death of Christ, 

this theme is often repeated. P e rhaps the most c e lebrate d of the se 

text s is the following: 

If, because of one man's trespas s , death reigned 
through that one man, much more will those who receive 
the abundance of grace and the free gift of righteousness 
reign in life through the one man J esus Christ. 

Then as one man's trespass led to condemnation for 
a ll men, so one man's act of rig-hteousness leads to 
acquittal and life for a ll men. For by one man' s disobedience , 
many were made sinners, so by one man's obedience many 
will be made righteous (Rom 5:17-19). 

The universality of redemption is attributed to Jesus' obe d-

ience. To illustrate this P a ul uses categories rooted in the Jewish 
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notion of solidarity. 

In summary, P a ul saw obedience to the death-resurrection 

(person) of Christ as the key to the continuing life of the community and 

to the universality of redempti.on just as Pharisaic Judaism saw obed-

ience to the law as the way of life in Israe l and of righteousness. Thus, 

he saw his new relationship to God as being "in Christ." The reason he 

did not explicitly call Christ the new law remains a question to be 

explored further, but, for present purposes, it would not be doing any 

injustice to Paul to infer that for him, Christ was the new law. 

Conclusion 

Paul's religious experience was an experience of encounter 

:n 

with the risen Jesus of Nazareth. It occurred against the background of 

Pharisaic Judaism in which the law was of ce ntral importance 

influenc ing belief, cult and organizatiJn. It impresse d upon him the 



fact tha t in Chris t, the Father ha d initia ted a ne w s t age in the history 

of salvation . In reacting to this en c ounter, P a ul conve rted and li ved 

a n ew life in which Christ re place d the l aw . In formula ting hi s under­

s t a nding of this new relationship to God, he transfe rre d to Chri s t the 

notions by whi c h the l aw had been conce ive d, its purpose in c r eation 

a nd hi s tory, its m e diating role in man's r e l a tionship to God, its 

function of s tructurizing the c ommunit y, and the obe die nce it 

commanded . In so doing, he a lso gave express ion to hi s unde r s t anding 

of the unive rsality of this n ew dispensation in man's history . 
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as Servant of Yahweh." D a vid M . Stanley, Christ's RC'surrec tion 
in P au line Soteriology (Rome: PontifiGal Biblical Ins titute, 
1961) , pp . 49 - 50 . W. D avies: "T wo things', the r e fore , conve r ge . -
in P a ul' s convers ion. The awareness of thc.~ L ord as Jes us - tl1 :1t 
is, of the ultima te as cruc ified - and th e awareness of the people 
of God as despised Christia ns . The r ec ognition of J es us a s Lord 



is extricable from the recognition of his follower s a s Lhe: people 
of God. W. D. Davies, Invi tation to the New Te s tame nt (New York: 
Doubleday, 1966 ), p. 263 . G. Montag ue : "Tltc impact of the 
Damascus vi s ion es tablishe d in Paul's consciousne ss two t ruths , . 
. . Jesus is Lord; the Church is Jesus." George T . Montague, The 
Living Thought of Saint P a ul (Milwaukee: Bruce, 1966) , p.4. 

,j LJ: 

J. McK e nzie: "All the accounts make clear the dec isive importance 
of the Damascus experie n ce not only in the convers ion of Paul, but 
also in dete rmining the person a l qualities of his faith and his 
gospel: its focus on J es us as the glorified Lord who has risen from 
His saving death and lives in His Church; P a ul's own commission 
to preach Christ to the Gentiles, with implications for the uni ve rsal 
scope of the gospel which even Raul did not see immediat e ly; the 
c once pt of election; the total salvation which Jesus brings; the: 
importance of the resurrection." John L. Mc Kenzie, Dictionary 
of the Bible article on"Paul"(Milwaukee: Bruce , 1965), pp. 648 -649. 

4 . Walther Eichrodt, Theology of the Old T es tame nt tran. by J. A. 
Baker (Philade lphia: The Wes tminste r Press, 1961), Vol. 1, p. 37. 
He refers to the fact that the basic element in the whole I s raelite 
experience of God is "the factual nature of the divine revelation." 
God's r eve lation is not g rasped speculatively, not expounded in 
the form of a lesson; it is as he breaks in on the life of his people 
in his dealings with them and moulds the m according to his will 
that he grants them knowledge of his being. 

5. Ibid., pp. 36-45. 

6. W.D. D a vies, Paul and Rabbinic Judais m (London: S.P.C.K., 
1965), p. 260. 

7. Bernard Cooke , "Christ in Scripture "Studies in Salvation History 
e d. by Luke Salm (Engle wood Cliffs, New Jersey : Prentice -Hall, 
Inc., 1964L pp. 116-117. Cf. Eichrodt, Theology of the Old T estament, 
Vol.l, p. 39:"That which unites the tribes to one another and makes 
them a unified people with a strong sense of solidarity is the will of 
God. " 

8. Eichrodt, Theology of Old Testament, pp. 70-177. In two chapters 
dealing with the Covenant Statutes , "The Secular Law" and "The Cultus '; 
Eichrodt deals with the formation, transformation and transmission 
of the law. In his treatment he goes to great lengths to show that 
when one is dealing with the Israelite legal tradition, one is not 
dealing with a sacred law which is a rigid entity, fixed once for all, 
but with the "forma.tion a nd development of social and cultic 
ordinances which corres pond to actual historical situation and in 
which diffe ring trends are striving to prevail." In the closing of 
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CHAPTER III 

PA ULINE INFLUENCE IN EARLY CHRISTIANITY 

In the first chapter it was postulate d that r e lig ious expe rie nc e s 

uni ve rsally te nd toward expression in three differe nt modes - thoug ht, 

action, and fe llowship; that in the pre aching is found the first state m e nt 

of w h a t is belie ve d, in cultic activity, the first e xpression of basic 

attitudes and in the brotherhood of b e lievers, the first forms of 

organization; that from the pre aching , creeds , and theology de ve lop, 

frd m cult - liturgies; and from brothe rhood - ecclesiastical 

org anizations; and that the beliefs, practices and organiz a tions that 

evolve are conditioned by the environment in which they originate. 

In this chapter, an attempt will be made to de t e rmine 

according to thi s framework how the preaching, cult and brothe rhood 

of the early church e volved, and in particular how Paul, as a m e mber 

of t he community, conditione d by hi s Pharisaic b ackground, influe nc e d 

the de ve lopme nt of the s e . 

The specific questions that will be considered are: How d id 

the "gentile problem" aris e within Judaism? ; How did it become the 

focal point of the preaching c ult a n d hrotherhood of the early community? 

F ina lly how d id P a ul in re ac ting to this proble m, become the spokesman 

fo r the gentiles and exert his influe n ce to establish the princ iple of 



the ge ntile m.i s s ion . 

The G entile P roble m :::n R abbi nic J ud aism 

In c ha pte r two, it was shown that in the Old T e stame nt the law 

b e came the ins trume nt w hic h formed Israe l into the ve hicle w here by 

m e n of succeeding ge nerations could e ncounte r Yahweh, know hi s will, 

and through obedience achieve the ir promised destiny. What can aiso 

be shown i s that the law not only constituted I s rael, but it also 

differentiated the Israe lites from other peoples . Von R a d notes, "the 

saving e vent whe reby Israel became Jahwe h' s is indissoluby bound up 

with the obligation to obey certain norms which clearly mark out the 

chose n people s s phere , partic ularly at its circumference .... the 

co'tnmunity sole mnly and ritually separates its e lf from those with whom 
1 

oJoJ 

the Lord c hos e that it should have no fe llowship." Early in her tradition, 

when he r destiny was associated with the posses sion of a land, the 

practice arose of r ecognizing only those who pe rmanently r e sided in 

the land and kept the law as be long ing to the "people of Yahweh." Only 

the se were heirs to the c ovenant promises. 

Without going into a detailed discussion of the process 

whereby Israel's s e lf-understanding developed and found expression in 

her law, let it suffice to point out that two poles of thought s ee m to 
2 

have emerged in the process: particularism and universalism. The s e 

two poles were deve loped in the prophets and are/ r e flected in varying 

views on proselytism in rabbinic Judaism. 
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Particularism sets the hostile genti le nations against 

Israel and regards them as godless and doome d to damnation. In 

Ezel.;: ie l , Israel is saved exclusively. The most extreme expression of 

this position is found inIVEzraWith the gentile s in mind, the a uthor 

write s : "Thou hast said tha t they are nothing and that the y are like 

unto s pittle and Thou hast likened the abundance of them to a drop in 

a buc ket" (IV Ezra. 5:23 -2 7). 

Unive rsalism, on the other hand, tended to think that 

throug h the instrume ntality of I s rael, all nations were to be converted 

and included in the Messianic kingdom. According to the great prophe t 

of the E xile, Deutero -Isaiah, Israel was given, not merely "to rais e up 

tQe tribes of Jacob and to r e store the pre serve d of Israel, " but also 

"to give lig ht to the Gentiles, to make God's salvation known to the e nds 

of the earth" (Isa. 49 :6). 

Unfortunate ly, in rabbinic Judaism, the missionary challe nge 

of De utro-Isaiah was not taken up. In the centuries after Exile, 

circumstances favore d the g rowth of a narrow nationalism in line w ith 

the tho ught of Ezekie l. The post-exilic history of Judaism became the 

history of a "fenced" community, the fence being the law. The only 

hope for the Gentile was to become a Jew, i. e . to be naturaliz ed into 
3 

the J e wish people. 

The development of this attitude s eeme d to act as a spur 

• rather than as a hinde r a n ce to the practice of pros e ly ti zing even 

thoug h the rabbis seemed to have oscillated between a des ire to ke e p 



off p r o se lytes with one arm and the de s ire to draw the m in with the 
4 

othe r. The comple te and total damnation of the Gentiles w a s a bitte r 

pill to swallow. To soften this doctrine, various the orie s were 

formulated within rabbinic Judaism to prove that the Gentiles had been 

gi ven the same chance as Israel. One theory claimed that the Ge ntiles 

had been given the opportunity of accepting the law but had refused it, 

and anothe r held that prophets had been sent to them just as Moses had 
5 

been sent to Israel. 

Concerning the actual practice of proselytism, three steps 
6 

of affiliation were distinguished. First of all, there was the "friend" 

who accepted the monotheist belief in God and the Jewish ethic but who 

did not accept the Jewish ritual and had no formal relation to the 

congregation. Secondly, there was the "proselyte of the gate" who 

vowed before three members of the community to honor no idols. The 

seven Noachidic commandments, the Sabbath, the taboo against pigs, 

4 1 

and the ritualistic fasts were binding on him, but circumcision was not. 

He was a passive member of the community with limited rights of 

participation in festivals and celebrations in the synagogue. Thirdly, 

there was the "proselyte of righteousness" who, after being circumcised V 

and assuming ritual duties, was received into full community member-

ship. The "proselytes", inasmuch as they were circumcised and 

Israelites in religion, were held to the observance of the whole law 

just as those who had been born Jews. 

The official reception of a "proselyte" consiste d of 
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circ ums ion, baptis m and an offering of a sac r ific e in the T e mple . 

During the baptism, w hich was symbolic of the Exodus, two m e n skille d 

in the law stood beside the one being immersed a nd r e c it e d some of t he 
7 

princ ipa l prece pts of the l aw . 

The Gentile Problem In the E arly Church 

F r om the pre ce eding dis cu,ssion it i s not ha rd to s e e why 

the "ge nti le proble m"was in the ai r at the time of the e arly church. 

Moreove r this proble m became fo cal within the Christian community 

quite early . 

According to acc ount in Acts, the earlie s t he adquarters 

qf the Christian c ommunity was J e rusale m. The re, following the 

P entecost experie nce , the Apostles began to proclaim to all I s rael that 

by his resurrection and exaltation Jesus had become Lord and Messiah 

(A cts 2:33 ff). They also a nnounce d that with this event, a new, long 

awaited, era had begun. The proof of this lay in the coming of the 

Spirit. The victory over death accomplishe d in Jesus was de scribe d 

as the beginning of the re-establishment of God's reign over the world. 

The fir s t " advent" , tha t is, the historical life of Jesus of Naz a reth, was 

the preliminary s tep. The consummation of this act of God in Christ's 

re s urrection and e xaltation gave rise to expectation of his second 

coming in which his full powers as Messiah and Lord would be 
8 

manifested. Thus, the ap,ostles ' announced the "good news" and preache d 
, 

"re pentance" while awaiting what they thought to be an imm~ne nt "second 



. " COJ1Ullg . 

However, s ince the early Cllristian s conce ived of Je sus I 

me ssianic act ion as some thing tha t would only be fu lly con s ummate d 

some time in the future, they c ontinued to observe the law, visit the 

synagogues a nd worship in the temple (Acts 2:42-27). T hey r e m 8.ined 

with the m a instre am of Judai s m as a m es sianic movement . T he 

, 
Jewi s h a L1 lho r ities , as it i s r e corded in Acts, made a tte m pts to sile nce 

the le aders of thi s move m e nt (A c t s 4:1-5:42) , but, when they we r e not 

s uccess ful, they adopte d a policy of tole rance , hoping that in time . the 
9 

new moveme nt would we ar its e lf out (A c ts 5:34 -42). Thus, tolerate d 

by the Jewish authorities, the messianic movement began to g row and 

com'.munities of Jewish Chris tians s oon were founded not only in 
10 

J e rusalem but a l so in Judea, Galilee , Samaria and the s e a coast. 

As these communities g rew a nd flouri s hed, they were 

joined by a numbe r of Greek prose lytes and Greek speaking J e ws from 

diaspora. According to Johannes Weiss, these converts were treate d 

in the same manne r as the so-called "God-fearing" gentiles in the 

Jewish communities of the dias pora . They were admitte d to the 

re ligious services without be ing circumcised and observed only part 

of the ceremonial l aw. In addition, they were baptized, which was t o 

some extent regarded as a substitute for circumsion and which 

corresponded in some w ays to the J e wish baptism of proselytes. 

F urthe rmore , there was no feeling of doubt tha t salvation would come to 

them in fullness . The Spirit had manife sted himse lf in the m as we ll as 
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11 
in t he J e wish Chris tians g iving proof that God had ac c e pte d them. 

Howe ve r, the Greek Christians be gan to complain to 

J e rusalem that they were not r e ce iving proper treatme nt from the ir 

Aramaic speaking brethren. To meet the situation, the Apos tle s 

appointe d s even of them to act a s c harity commissioners in J e rus ale m 

(A c ts 6 :1-6). 

The peace did not last. Stephen, one of the Greek 

commissioners, precipitated a c risis . (Acts 6:8 -7 :60). Being a Greek 

Christian he did not consider temple worship as a necessary part 'of 
12 

his new-found faith and public ally attacked the Jewish cultus. Adolph 

Harnack, commenting on Stephen's position as recorded in Acts, states 

that" "Stephen did not urge any changes - these were to be effected by 

J e sus, when he returned as Messiah. All he did was to announce them 

by way of prophecy, thus implying that the existing arrangements 
13 

(cultus) were valueless. " 
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The apostles apparently were willing to minimize the claims 

of Stephen, for in the ensuing disturbance they were unmolested. But, 

Stephen was put to death and the Greek Christians were driven from 

Jerusalem (Acts 7:58-8:2). One of these Greeks, Philip, who also had 

been a commissioner went to Samaria where he succeeded in making a 

number of gentile converts (Acts 8:4 -8). In effect, this was the 

beginning of the Christian mission to the gentiles. Thus, Harnack says 

of Stephen, "He did not urge the gentile mission, but by his words and 
14 

de ath he helped to set it up. " 



The cris i s brought about by Stephen ' s pro phec y and 

death soon became an internal c ris is within the Christian community 

itse lf. The more conservative Jewish Christians were de te rmine d to 

preserve their orthodoxy. Though they we r e not opposed to the 

admission of the gentiles, they were emphatic that the latter be 

circumcised and obey the law. They maintaine d that to remain within 

the Judaism of Judea, loyalty to the Whole law had to be preserve d. If 

the demands of the law were modified and the doors ope ned to the 

ge ntiles, the whole m e ssianic movement would be exposed to the 

suspicion of the Jewish authorities and the chances of winning Israel 

would be severely damage d. Thus, in e ffect, the Jewish Christians, 

, for the sake of Israel, were willing to erect "a high wall in front of 

God's grace, in that they r e quired first the fulfillment of the law and 
15 

then - God's grace. " 

These in general were the conditions within the Christian 

community when Paul began to preach. As will now be shown, in 

confronting these conditions, Paul became the spokesman for the 

gentile mission, and as such made his major contribution to the 
16 

growth a nd de velopment of the early church. 

The Influence Of Paul 

Paul's career as an apostle apparently began when he was 

a uthorized by the church at Antioch to go with Barnabas on a preaching 
17 

tour to the gentile s . On this tour, Paul adopted the practice s of the 

Greek miSSionaries , preac hing fir s t in the synagogues and the n to the 
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ge ntiles , not requiring c irc umc is ion and full observance of the l aw . 

Following the completion of this tour, the problem of the 'genti le 

Christian' came up again. 

Ne ws of the s uc cess of Paul and Barnabas r e a c hed J udea 

and ce rtain J ewi s h Christians the re, trave lle d to Antioch to ins ist on 
18 

the need to circumcise all converts (Acts 15:1). The 'gentile ' crisis 

came to a head . 

The Christians a t Antioch were very upset with this 

de mand. They saw it a s a check on their work. The ir possibility of 
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winning gentiles would be seriously hampe r e d if they had to preach the 

law and practice circumcision. As a consequence of the dissension 

that arose, Paul and Barnaba s we re sent to J e rusalem to confer with 

the Apos tles on the matter (Acts 15:2). 

The exact details of the conference that took place the r e 

are not recorded, but from Gal. 2:1-2 and Acts 15:6-21 it is possible 
19 

to discover its highlights. A summary of Paul's argument, according 

to Davies, where by he asserted his right not only to preach to the 

gentiles but to accept them into the c hurch without r e quiring the ir 

adherence to the Jewish law goes as follows: 

It was Paul's contention that the Church was the 
true Is rae l and that the Jews, who had failed to understand 
that they had been c hosen by God not primarily for the 
e njoyment of a privilege but for the pe rformance of a 
service, had been r e place d by the 'righteous remnant', the 
New Israe l. So thE1 Christian community, composed of 
Jew and Gentile alike, c01,lld appropriate the Jewish hope, 
and its members we re 'Abraham's seed, heirs according 
to promise.' Thus the divine purpose which ran through 



~ll the his tory of l sraci, from the c ~ll of /I. braham 
onwar ds, hali e ntere d upon the fina l s tages of its 
fulfillme nt, w hic h included the gathering in of the 
Ge ntile s . A s r egards the law, Paul, whil e not 

" denying that it was ho ly , de clare d that it was not a n 
e nd in itse lf. It was a n inte rim dispens ation to 
r eveal the true n a ture of s in and convinc e man of 
his he lplessness, thus acting as a 'tutor to bring us 
unto Christ.' It was the refore no longer authoritative, 
and loyalty to it, which might not unreasonably b e 
expecte d of Jewish converts, was not to be demanded 
of tho s e Ge~tf1es responding to the proclamation of 
t he gos pel. 

Acts r ecords that Peter, James and John were impresse d 

by Paul's presentation and gave their approva l to his practice s (A c t s 

15:13-30)' They chose, however to confine themselves to the Jewis h 

mission. The conference ended with the giving of 'the right hand of 

' feL\.owship' which meant that they all bound themselves to partnership 
, 21 

in the work before them. 

"Thus it was", as Harnack says, "that Paul preached the 

crucified Christ to the Gentiles and not only established the principle 
22 

of the gentile mission but made it a reality. " 

It is. necessary at this point to look closer at Paul 's 

a rgument to see exactly what the "principle of the gentile mission" was, 

and the n, how he made this prindple a reality. 

Paul realized that it was no longer observance of the law 
23 

which brought one into the covenant of. blessings but, faith in Christ. 

The religion of the law was essentially a national religion. To accept 

it meant not only initiatio'n lntt a religion but incorporation into a 

nation; r'naturalization into the Jewish people was the only way by 
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24 
wllic h an a lien co uld hope to s hare in its glorious future . II 

Christ, howeve r, was a r eve l a tion of God apar t from the 

law and this meant that one could be a Christian without being a J ew 

and the doors were open to the gentiles. In Judaism, there could be 

no Greek or Scythian. In Christ, there would be both Gree k and J ew, 

slave and freeman, male and female (Gal 3 :28). The national principle 
25 

had be en t ran scended. 

In the words of C. H. Dodd, "for Paul to accept Christ 

m eant that he was outside the law and therefore on common ground 

with ge ntiles, and hence the true church of Christ must rest upon the 

principle, 'there is no distinction', in Christ there is neithe r Jew nor 
26 

, Greek. It 

Thus, it can be concluded that the principle of the gentile 

mission was that "there is no distinction." 

Now, the question remains, how did Paul make this 

principle a reality? . This question will be answered by considering 

three points: first, Paul's concept of the new community of Christians 

as manifested in his preaching, secondly, the cultic principles he 

adopted for admitting new members, thirdly, the principles he 

established for conduct within the brotherhood of believers. 

Before beginning, however, it might be well to point out 

that in making the gentile principle a reality, Paul did not start a 

• new religion. The fact that Paul is himself very much a product of 

early Christianity has often bee n obscured by an over-emphasis on the 



"mirac ulous " nature of his conversion . Thus , as Davie s points out, "It 

has often been as se rte d that P a ul was s harply divided from othe r 
27 

Chris tians . II 

More recent scholars, as was indicated in c hapter two, 
I 
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thought recognizing the unique ness of Paul' s expe rience , also r ecogni ze 

the influe nce of other Chris tians and his pharisaic background. D a vies 

pe rhaps bes t summarizes this new approac h when he says: lilt was the 

encounter with the Churc h, behind and in which stood J es us of 

Nazareth as Mess iah, that turned Saul of T a rsus into Paul the Apostle . 

. . . Paul was converted, not only through the Church, but into the 
28 

Church. II 

The New Community 

The Mess ianic age which Paul believed had arrived, was 

regarded in rabbinic thought as the age of the Spirit and the age in 
29 

which the law would c ome unto its own. Ezekiel looked forward to 

the age to come as the time whe n the Spirit would reunite I s rael and 

r enew its life (Ezek. 27). J e r e miah, on the other hand, looked forward 

to that age as the period when a n ew covenant would be es tablished 

between Israel and Yahwe h. 

Behold, the days are coming, says the Lord, when 
I will make a new c ovenant with the house of Israel and 
the house of Judah, not like the covenant which I made with 
their fathers whe n I took them by the hand to bring them 
out of the land of E gypt, my c ovenant which they broke , 
though I was the ir riusband, says the Lord. 

But this i s the covenant whic h I will make with the 
house of Israe l after those days, says the Lord: I will 

/ 



:write it upon the ir hearts; a nd I will be the ir God, anu 

t hey s hall De m y pe ople . And no longe r s ha ll eac h m a n 
teach his ne ighbor a nd e a ch his brothe r, saying, 'Know 
the Lord' , for they shall a ll know m e , f r om the least 
of them toihe greate st, s a ys the Lord ; for I will forgi ve 
the ir iniquity, a nd I will remember their sin no more 
(Je r. 31:31-34). 

It would be stretching Jeremiah' s thoug ht to a s s ume t hat 

whe n he spe aks of a ne w c ove nant he also implie d a n e w law. Howeve r, 

the r a bbis gene rally interpreted this passage in refere nce to the l aw 

cla iming that at present one could only know the law impe rfec tly since 
30 

one learns it from fallible teachers or one learns it and forgets it. 

In the Me ssianic world, however, all would know the law 

pe rfectly, learning it from God himself and never forgetting it. 

Whether Jeremiah's words be understood in terms of a new law or 

merely a time of perfect conformity to the old law, the age to come 

would mark the . triumph of obedience to the law and it would be a time 

when the rebelliousness of the people of Israel would cease. This i s, 

however, in no way incompatible with Ezekiel's vision. For where the 

Spirit is poured forth, there is fulfilled the hope of Jeremiah. In the 

same chapte r where Ezekiel looks forward to the coming of the life -

giving spirit, he speaks, like Jeremiah, of a covenant. "I will make 

a covenant of peace with them, it shall be an everlasting covenant 

with them; and I will bless them and multiply them and will set my 

sanctuary in the midst of them forever" (Ezek. 37:26). 

Paul was convince d· that he was living in the age of the 

Spirit. He de s c ribe s this age a s be ing marke d by the new covenant, 

50 
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whose rninister he hims elf had bee n commissioned to become . (I Cor. 10) 

To be a Chris tian meant to die and ris e with Chris t, to unde r go a ne w 

e xodus .. to s tand at the foot of a new Sinai, and the r e by to enter into a 

new cove nant. What, though, was the nature of this new covenant? 

J e remiah had envisioned and yearned for a ne w covenant which would 

ha ve the essential c haracteristic of "inwardness '; one that would be 

, 
written "1n the hearts of men". In a passage in II Cor. , Paul contras t s 

the Chris tian dis pensation of the new covenant with that of the old. He 

claims that he himself has written Christ into the hearts of his conve rts. 

Are we beginning to commend ourselves again? Or 
do we need, as some do, letters of recommendation to you, 
or from you? You yourselves are our letter of recommendation, 
written on your hearts, to be known and read by all men; and 
you show that you are a letter from Christ delivered by us, 
written not with ink but with the Spirit of the living God, not 
on tablets of stone but on tablets of human hearts. 

Such is the confidence that we have through Christ 
toward God. Not that we are sufficient of ourselves to claim 
anything as coming from us; ouf sufficiency is from God, who 
had qualified us to be ministers of a new covenant, not in a 
written code but in the Spirit; for the written code kills, but 
the Spirit gives life (I Cor. 3:1-3). 

In the following verses, Paul further contrasts the work of 

Moses with his own work as a minister of Christ. He claims that he 

had been the instrument . for planting a new law in the hearts of 

Christians. Paul can speak this way because for him the law has 

become "Christified." This also meant that it was of the Spirit because 

in his thought Christ and the Spirit are very closely related. Thus, 

though we cannot say that C hrist is Spirit and the Spirit is law, at 

least we can say that by the Spirit, Christ the new law dwe lls in the 
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hC:.ll' ts of Christians. T his req uires more elaboratio n . 

For Paul the Christian i s one who has died and risc n with 

Christ and who is therefore "in Christ. I, But, through the resurrection, 

Christ had become the life-giving Spirit (I Cor. 15:45), and so one who 

is in Christ can also be described in parallel fashion a s be ing in the 

Spirit (Rom. 8:9 ff). Paul speaks of Christ and the Spirit being in the 

Chris tian (Gal. 2:20; I Cor. 3:16; 6:W). Just as dying and rising w ith 

Christ involved dying to sin and rising to righteousness, (Rom. 6:1 ff; 

8-10) so too, to be in the Spirit or to walk in the Spirit is to bear good 

fruit: joy, love, peace, long-suffering, graciousness, goodness, 

faithfulness, meekness and self-restraint (Gal. 5:22 fO. Furthermore, 

, Papl is convinced that he personally has been delivered from "the law 

of sin and death" by the Spirit (Rom. 8 :2), that his preaching is by the 

power of the Spirit (I Cor. 2:4), and that he himself has the Spirit of 

God (I Cor. 7:40). His epistles also make it clear that it is the Spirit 

who leads individual Christians to accept the gospel and calls them to 

personal holiness (I Thess. 5:13 ff). It is also by the Spirit that the 

individual Christian is personally joined to Christ as is a wife to her 

husband (I Cor. 6 :17). The body of the Christian is considered the 

dwelling place of the Spirit (I Cor. 12:20 fO, and by the differing "gifts" 

conferred by the Spirit, Christians are differentiated from one another 

(I Cor. 12 :-14). Furthermore, the whole of Christian life, in its ethical 

as well as in its "ecstatrc" dimensions, is the expression of the 
32 

activity of the Spirit. Love, joy, peace, righteousness and "every 



vi ctory won" in the mora l sphere a r e a ll regarde d by P a ul a s the 

fruits of the Spirit (G a l 5:22 ff). In s umma r y, both Chri s t a nd the 

Spirit may be said to be the life of the individual Christian (Rom. 8 :2; 

10 ; G a l. 6: 8; Col. 3:4). 

Howe ver, to i s olate this individual as pe ct of the Spirit' s 

activity i s to distort P aul's whole conception of the Spirit. Just a s to 

I 

be "in C hris t" implies an almost corporeal r e lations hip with Chris t 

and other Christians, so too , to be "in the Spirit" means fellowship 
33 

a nd unity. For .P a ul , the Spirit is not only the life of the new man 

but of the new Israel, the Church, as we ll. The Church is the body of 

Christ/ animate d by the Spirit. The solidarity of all Christians with 

one another and with Christ through the one Spirit is s uch that 

Christians as a community as well as individually c onstitute a temple 

of the Spirit (I Cor. 3:16). The gifts bestowed upon the individual 

Christians by the Spirit are not for their own self-gratification but 

for the upbuilding of the whole Christian community (I Cor. 12:14 ff). 

And, the supreme e xpre ssion of the Spirit, agape (I Cor. 13), is by its 

very nature constitutive not only of a community of like but unlike as 

5') 
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well. The fe llows hip created by the Spirit knows n e ither Jew nor Gree}<., 

(Gal. 3:28), bond nor free, male or female, and involves a sharing 

of mate rial as well as spiritual benefits (2 Cor. 8:7 ff); (Rom 12:13). 

The inwardnes s of the new covenant of Jeremiah's hope 

is achie ved for Paul through the indwe lling Christ, the new law, 

'written in the heart." The obe die nce of the Christian man i s to the 



promptings of the Spir it. But s ince this S pi. r it der iv~s His charadeI' 

froIn a pers on, and is r oote d in the words, life , death and r es urn.: di on 
34 

of Christ, it i s also for Paul a new kind of la w. The conditions of the 

me ss ianic age have be en met, a new covenant has been made , a new 

law given, a new Is rael formed: the community of the Spirit. 

Membership Requirements 
, 

If, for Paul, the community of Christians was a new 

I s rael, then it would not be surprising to find some analogy between 

entry into it and entry into the old Israel. A s was pointed out in 

previous discussion, entry into the old Israel was primarily based upon 

observance of the law. As was pointed out also, at least in theory, 

the 'law was to create a structure in which the Israelites could have 

the necessary experience and come reflectively to an awareness of God 

as a personal being. Davies, commenting on the observance of the law 

as part of the process through which membership in the Jewish com-

munity was achieved, says: 

It was not only one generation that was to stand at the 
foot of Sinai to receive the Law but all subsequent generations. 
The person who fails to read the national experie nce into his 
own experience thereby excludes himself from the community. 
The external facts of history have to become living, present 
realities; the realization of one's own personal participation, 
as it were, in these external acts of history ipso facto makes 
one a member of the nation. The individual must himself 
make the appropriation, he can choose to regard himself as 
a slave brought out of Egypt or he can refuse to do so, but 
his very app:r::.opriation or refusal involves him in community 

° 1 t o ;)5 or ISO a Ion. 
t 

What has been said here of the observance of the law and 

J "l 
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t he effect it was inte nde d t o produce may be said e qua lly of the! liturgy 

and ritual of the I s r ae lites, pa rti c ularly of the i r P assover ce lebration. 

When Paul speaks of fa ith, he s peaks of the acceptance of 

the gospe l which he had bee n c ommissioned to preach, a gospel whic h 

Dodd points out is a proclamation of certa in e vents charged with 
36 

s ignificanc e . Thus, Paul's doctrine of be coming one in Christ through 

fa ith a nd baptism means making one ~s own in and throug h the ritua l 

action of baptism, the death and resurrection of Christ. 

W. L. Knox's comment on Rom. 6, which is a key te xt 

on baptism in Paul, confirms this. 

In Romans 6 ... the death and r es urrection of Jesus 
replaces the Exodus from Egypt. The proselytes through 
circumcision and the proselyte's bath, was enabled to 
come out of Egypt and pass through the Red Sea into the 
promised land of Israe l. This original salvation of the 
people was r e -enacted in every Gentile who was prepared 
to come out of Egypt, the natural type of evil in a religion 
whose literature was dominated by the utterances of the 
prolthe ts who had counselled submission to Babylon. 
Paul transfers the argument to the death and resurrection 
of J e sus. Those who s hare in it through faith pass through 
the waters of B a ptism, are delivered from the old Egyptian 
bondage to sin and pas s instead into a new s lavery to 
righteousness, which results in sanc tification. Here the 
union of the Christian with Jesus is stated in terms of an 
exc ha nge from one slavery to another on the strength of 
the Christian conception of the passion and r e surrection 
as the new Passove r. 37 

Thus, it may be concluded that the cultic practice for 

admission into the c ommunity was baptism, the ritual re - enactment of 

the death-resurrection of Christ. This is parallel to the requireme nt 

in JudaisrJ. 
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In this regard, Paul s e ems to hold a privileged pos ition 

with respect to the communities he founded. It is always the imitation 

of himself which he proposes to his converts. Rarely in his lette rs 

does he propose Jesus's earthly career as a model for Christian 

behavior . This would seem to raise a rather interesting problem. 

Did Paul then simply make up his own ethic? 

I 

Stanley answers this question as follows: 

The Christian being called to liberty (Gal . 5:13, 18), 
all extrinsic norms of conduct have been ~ se abolished. 
The Christian, ideally speaking, is g uide d interiorly by 
the 'law of the Spirit' (Rom. 8:2). Thus in Paul's eyes 
the 'law of Christ '(G al. 6:2, I Cor. 9:21) exce l s the 
Mosaic l aw, not as a loftier moral code excels a more 
primitive one, but as the living Spirit exce ls the 'letter ' 
which 'kills' (II Cor. 3:6; Rom. 7:6). Pauline realism, 
of course, recognizes that this is the ideal, rarely attained. 
Because the majority of Christians are sinners (I Tim. 1:9) 
and because even the holiest of them are in danger of 
falling from grace (G a l. 5:17), some external rules of 
Christian conduct are normally a practical necessity. 
Such laws , however, always remain secondary to the 'law 
of the Spirit'; moreover, they have a reason for existing 
only insofar as they are somehow the expr,fssion of 
Christian love (Gal. 5: 13-44; Rom 13:8-9). 1 . 

It is this last point here, "laws ... have a reason for existing 

only insofar as they are somehow the expression of Christian love," 

that is of special significance. Paul's concept of the Christian life is 

that of a life "in Christ"which is gradually assimilated, beginning with 

baptism and reaching consummation with the resurrection of the just. 

The extent of assimilation, on the other ha nd, is measured by the 

• 
positive effects produced by the indwelling Spirit. Oscar Cullmann 

points out that the dynamic of Christian conduct for Paul springs from 



this indwelling of the Spirit which confers on the C hri s t ian the power 

dokimaze in, "the capacity of taking, in each given s ituation, the moral 
42 

dec i s ion c onformed to the gos pel. " Thus, Paul holds himse lf up as 

an example to be imitated, recognizing the need in those he has fathere d 

in the faith for an objective, concrete norm against which the y can "test" 
43 

(dokimazein) the influence of the Spirit upon themselves. 

Though it is not particularly necessary to go into a de t ail e d 

analysis of the development of Paul's moral exhortations, it is 

s ignificant that, as Davies demonstrates, Paul' s didactic material is 

derived from the words of Jesus and the rabbinic tradition and, as was 

customary within that tradition, it is closely related to baptismal 
44 

cat~ chesis . A quote from Davies in which he summarizes his findings 

will further clarify this point. 

In view of what we have written it will have become 
clear that Paul, like other writers of the New Testament, 
was indebted to baptismal catechetical material and that 
he used this material in his role as teacher. There was 
a common storehouse of baptismal hortatory material, 
probably oral, on which he could draw. Moreover, it 
is equally clear that in his catechizing of baptized 
Christians he was following the custom of Jewish Rabbis 
when they baptized proselytes. To Paul, as to the 
Rabbis, the convert was a new creation, to be instructed 
and warned. We may probably rightly surmise that much 
of Paul's activity in his dealings with converts must have 
been indistinguishable to outsiders from that of Jewish 
Rabbis in their proselytizing. 45 

In summary, Paul conceived of the Christian community as 

the "New Israel", c onstituted by the risen Christ, the new covenant and 

law, who was present within them, individually and corporately, by the 
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power of the Spirit. With this und e r s tanding, he adopte d the culti c 

ac t of baptis m, the faith re-e nactm e nt of C hri s t' s death -res urre ction, 

a s the m e ans of incorporat ing ne w membe r s a nd obe die n ce t o t he i.nne r 

promptings of the Spirit as the norm for conduct in hi s c ommunities . 

Conclus ion 

In this chapter, the following two points were establishe d. 
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First, Paul, in confronting the "gentil!e problem'; became the spokes man 

for the gentiles and won a theoretical position of equality within the 

Christian community for them. Second, Paul implemented this equality 

in the communities he founded by universalizing the preaching, practices 

and organization of Judaism. 

From these two points, it may now be concluded that the 

immediate effect of Paul's influence was the securing of theoretical 

equality for the gentiles and the establishment of this equality in his 

communities. 
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Footnote s - Cha pte r III 

L · Von Rad, Old T es tament The ology, p. 391. 

2. Davies, Rabbinic Judais m, p. 59ff. 

3. Davie s , Rabbinic Judaism, pp. 6~-62. Cf. also, Joseph Bonsirven, 
Pales tinian Judaism in the Time of Christ, tran. by William Wolf 
(Ne w York: McGraw-Hill Book Company, 1965) , p. 142 : 

"The J ewish religion is basically national. The God in 
whom it trusts is the God of the Fathers and the God of Israel, and 
the favors aske d for are mainly those which have to do with the 
nation's glory and future. Many rituals and sacrifices are 
performed in the name of the community of Israel. The main goal 
of the observances is to maintain the pe ople of God in holiness and 
in the proper state of separation. This explains the .Jewish attitude 
toward observances; we must not make the mistake of believing 
that the Jews suffocate under a tight net of regulations. They 
g ladly accept their laws and their restrictions because they are 
accustomed to them, more importantly, because they are happily 
and proudly determined to preserve the chosen race in all its 

. t " pun y. 

4. Dodd, The Meaning of P a ul for Today, p. 44: 
"The Pharisaic party which cherished these views with the 

deepest convictions (that the rest of mankind was there for Israe l's 
sake) was by no means indifferent to the fate of the non-Jewish 
world. It is even probable that this sect was prominent in the 
vigorous Jewish propaganda which was going forward throughout 
the Mediterranean area at the time when Christianity appeare d. 
But in the nature of things suc h propaganda could only be a kind of 
spiritua l imperialism. It rested on the assumption of the inherent 
and eternal superiority of one nation and one form of culture over 
all others. Individuals of other nations could be incorporated in 
the chosen people, but it was only as naturalized aliens that they 
could take their place. They were he ld at arm's le ngth, admitted 
only grudgingly and by degrees to the spiritual privileges of 
Israel. .. ". 

5 . C. J. Montefiore and H. M. Loewe, Rabbinic Anthology, (London: 
1938), p. 576. 

"The particularist doc trine of the Rabbis was that the 



heathe n nations could noL be 'saved'. They were doome d to he ll. 
Yet sometimes the heart of the Rabbis smotc them for this cr ue l 
doctrinc, eve n as t he heart of s ome Christi an theologians s moLe 
them for a similar teac hing. For if the heathe n knew n o better 
and had never heard of the one true God how could their doom be 
justifie d? ... He n ce the theory of the 'seve n prophets ' who 
'warned' the m. But these prophets had ceased long ago. What 
then? Well, then came the Law whic h arranged for the rece ption 
of proselytes . Ever since, the nations could become J e ws if they 
chose. The proselytes of each generation are a warning to all 
their conte mporaries. The warning is unheeded; therefore the 
doom of hell is justifie d. " 

6. Weber, Ancient Judaism, p. 419. Cf. also Adolf Harnack, The 
Mission and E xpansion of Christianity, tran. by James Moffatt 
(New York: Harper and Brothers, 1961), p. 10: 

61 

"In othe r religions, variations of this kind (different degrees 
and phas es of proselytism) usually procee d from an endeavor to 
render the moral precepts imposed by the r e ligion somewhat 
eas ier for the proselyte. In Judaism this tendency never prevail­
ed, at least never outright. On the contrary, the moral demand 
remained unlowered. As the recognition of God was considered 

" the cardinal point, Judaism was in a position to depreciate the 
claims of the c ultus and of ceremonies, and the different kinds 
of Jewish proselytism were almost entirely due to the different 
degrees in which the ceremonial precepts of the Law were 
observed. " 

7. Davies, Rabbinic Judaism, p. 66. 

8. J. McKenzie, The Power and Wisdom (Milwaukee: Bruce 
Publishing Company, 1965), p. 196. Cf. Also Johannes Weiss, 
Early Christianity, ed. by Frederick Grant, (New York: Harper 
and Row, 1959), Vol. 1, p. 36: 

"For Jewish expectation, the Messiah was nothing more 
than an abstract idea. No matter how brilliantly the fancy might 
clothe him with power and glory, he still remaine d a vague, 
impalpable figure. For the disciples, on the contrary, the 
heavenly Messiah possessed the perfectly definite, personal 
characteristics of Jesus. Thus he was removed out of the realm 
of imagination into tha t of concrete actuality. Viewe d as an 
eschatological hope, it was an immense step forward that these 
men no longer looked into the future for the appearance of some 
kind of Messiah or other, but already knew whom he should be. 'I , 

9. Harnack, Mission and Expans ion, p. 46: 
"By the ir strict obse rvance of the law and their devoted 
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a ttac hment to the temple, the y fulfille d a Jew ' s pri n c ipa l dULY, and 
s ince it was in the future tha t they expected J e!.:i us a s th ei r Mes ::o i a h 
his fir s t adve nt having be e n no more tha n prciiminary s te p - thi ::o 
feature might be ove rlooke d, as an idios yncrasy, by thos e who we r e 
inc lined to think well of the m for their s trict obse r vance of the laIN . " 

10. Ibid. 

11. Ibid. _. p. 264. Harnack a l so commenting on practices of the 
Gentile c hurches at this time says : 
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validity. Besides, it is equally certain that in many a Jewish 
circle, for external and internal reasons, the outward observance 
of the law was not considered of any great value; it was more or 
les s eclipsed by the moral law. 11 

14. Harnac k, Mission and ExpanSion, p. 50; Harnack further points 
out: 

"So long as it was a question of proselytes, even of 
proselytes in the widest sense of the term, there was always one 
standpoint from which the strictest Jewish Christian himself could 
reconcile his mind to their admission: he could regard the 
proselytes thus admitted as adherents of the Christian community 
in the wider sense of J;he te rm, i.e., as proselytes still." (p. 52.) 
Cf. also WeiSS, Early Christianity, p. 171: 

"This scattering of the Hellenists or at least their leade rs 



w a s an important event for the primitive c hurc h. With it cam e a 
first seve rance from the m a in body, a kind of s ifting whi c h was to 
be not without influe nce on the furthe r deve lopme nt of the 
Jerusalem churc h. The de ath of Ste phe n was a warning t o be 
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the church. Perhaps the distrust of the primitive c hurc h for the 
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becomes prominent in the story of Paul, and also that stiffening 
in its attitude of loyalty to the Law which we notice more and more 
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15. Weiss, Early Christianity, p. 265. He furthe r comme nts 
concerning their demand for circumcision as follows: 
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the Gospel would be denationalized through the Gentile mission and 
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16. McKe nzie , Power and Wisdom, p. 202: 
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21. Weis s, Early Chri s tiani ty, p . 268. 
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Wisdom, p. 202. Cf. als o Stanley, Pauline Sote riology, pp. 71-72. 

23. Davies, R abbinic Judaism, p. 67. 

24. ! Moore, J udaism, Vol. 1, p. 233. 

25. Davies , Rabbinic Judaism, p. 68. 
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removed from what other Christians believed. Like other 
Chris tians, he dre w upon the words of Jesus for moral guidance . 
Like other Christians, he us e d the hymns and the c r ee dal formulae 
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s tanding of J es us and of his death, of the Spirit and of the Churc h 
itse lf, Paul shares with other Christia ns a common treasury of 
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he was not a pec uliarity in the life of the Church but a profundity. 
He set a bout expounding the Christian fa ith, which was his through 
his conversion, not from outside the Church but from within it . 
. . . Christianity for P a ul was not m ere ly individua l possess ion but 
a common tradition. " 
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"Preaching may be defined, after Dodd, as 'the public proclamation 
of Christianity to the non-Christian world'. It is centered upon the 
redemptive death and exaltation of Jesus as the inauguration of 
the messianic era; ... The preaching ends with a call to metanoia, 
which is specified as Christian by the act of faith in Jesus' divinity 
and messiahship, and concretized in the aggregation to the Christian 
community by the reception of Baptism. " 

37. Knox, St. Paul and the Church of the Ge ntiles, pp. 87 f. 

38. Davies, Rabbinic Judaism, p. 112. 

39. Ibid., p. 112. 

40. Ibid., p. 112. Cf. also Stanley, Pauline Soteriology, p. 27. 
Stanley gives the following description of teaching : 
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to the preaching by an act of faith, a deeper theological insight 
into the meaning of the ke rygmatic proclamation. It bears a close 
relation to the full Christian understanding of 'the Scriptures ' . It 
explains the nature of the Kingdom which has come in the messianic 
community and instructs the disciple in the salvific meaning of the 
events of Jesus' life which brought it about. The Pauline epistles 
furnish one of the best examples of this teaching, inasmuch as 
they contain abundant instances of a more profound explanation of 
the truths of the Christian faith, which results in the living of 
these dogmas in a fully fruitful manner. " 



41. Stanle y, The A postolic Churc h in the New Te s tament (W es tmin s te r, 
M aryland: The Newman P re ss , 1065), pp. 372 -37 :": . 

42 . O scar Cullmann, 'Christ e t le t emps ', p. 164, q uoted by St anley, 
The Apostolic Churc h, p. 372. 

43. Stanley, The A pos tolic Church, pp. 388-389. Stanley in the chapter 
e ntitled "Be come Imitators of Me ": Aposto lic Tradit ion in P a ul , 
conclude s his inve stigation of the m eaning of Paul's"imitation of 
himself" advi se to hi s converts as follows: 

"Our inquiry has yielded the following data. 1. Paul urges 
this "imitation" of hims e lf only to thos e communities which he 
ha s founded. 2. It is the ne cessary r es ult of having ac ce pted 'his' 
gos pe l which c r eat es a s pecial r e lationship be twee n himse lf and 
the c hurches he founded personally. While Paul ins ists that hi s 
ke rygma is essentially the same as that preac hed by othe r apostle s, 
he is also aware that, a s his personal testimony to Christ, his · 
preaching and way of life have the ir own c haracteristic modalities, 
de te rmined chiefly by his conviction that he carries on the role of 
Chris t as the Suffering Servant of God. 3. Thus,. the 'imitatio 
Chris ti' which P a ul proposes to his communities is a m e diated 
imitation. It springs both from Paul's apostolic authority as a n 
authentic representative of Christian tradition, and from the 
recognized nee d of those he has fathered in faith to have an 
objective , c onc r ete norm against whic h they can "test" (dokimaze in) 
the influence of the Spirit upon the mselves. W. Mic hae lis is 
surely right inasmuc h as obedience i s ce rtainly one e lement in 
this 'imitation' of P a ul by othe r Chris tians. It involves in addition, 
howe ver, the help provided by a c oncre te, 'Vorbild', the specific 
examples and less ons contained in P a ul's own version of the gospe l 
as preached and live d by him. 

Consequently, this "se lf-imita tion" proposed by the 
Apostle, so necessary in his eyes as a vehicle for the transmission 
of apostolic tradition, must not be ove rlooked in any systematic 
presentation of P a uline moral theology . " 

44 . Davies, R abbinic Judaism, p. 144. In concluding his analysis of 
the r e lationship between Paul's ethical teaching and the words of 
J es us, Davies refe rs to the following quote from Dodd: 

"That Christ love d us and died to save us is the most 
moving fact in P aul's unive rse. And he so died 'that those who 
live should no longer live for themselves '. His love puts a moral 
constraint upon us . Accordingly the stamp of Christ will be upon 
the whole of the Chri9tian' s daily activity . The 'law of Christ' i s 
binding upon him in all things . That law is appre hende d inwardly 
by the activity of the indwelling Spirit of Christ, for it i s the 
Spirit tha t gives us 'the mind of Chris t'. But it would b e a 
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mis take to divorce this thoug ht from a dire ct rc fcr~ n ce to the 
his toric teaching of J es us Chris t. P aul , in fa c t , not only a llo ws 
that t e aching to mould and colour hi s own thought to a great e r 
extent than is commonly r e alized, but he als o de finitely c ites 
the words of Christ as morally authoritative . If 

45 . Ibid. , p. 129. 
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FINAL CONC LUSION 

It w as postulate d in the first chapte r that religious belie fs , 

I 

practices and organizations evolve from orig ina l religious experie n ces 

and are conditione d by the environment in w hich the y origin a t e . With 

t his as a framework the r e ligious expe rie n ce of P a ul was dis c uss ed and 

the fo llowing establishe d . 

P a ul' s r e l ig ious experience occ urre d within an e nvironment 

in whic h P harisaic Judaism was one c leme nt. In thi s form of Juda is m , 

the .l aw was of c e ntral importance, influencing be lief, cult a nd 

organization . A s P aul's m anne r of thinking , acting, and associating 

de velope d follow ing his relig ious expe rience of the risen Christ, the 

influence of the l aw was disce rnable . The importance and centrality 

ass igne d to the l aw P aul tr ansfe rred to Christ . The notions by which 

it was conce ived, the fun ction it was ass igned in creation and his tory, 

the m e diator ial rol e it se rve d in man 's r e l a tionship to God, its function 

of s t ructuri zing the c ommunity, the obe die nce it commande d, a ll of 

these Paul t ransfe rred to Chris t. 

In tur n, P a ul, conditione d by his background and as a 

me mbe r of the early Chr istia n community, exerted an influence on the 

way the be lids , practices ' and organization of the Church e volved. In 

pa rticu lar , his continued ins i s te n ce that the l aw ha d bee n replace d by 
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Chris t a nd waS no longe r a uthorita ti ve, ::oc c urcd for the Gentiles a 

pos ition of e qua l r ecognition within early Chris tianity . A bo, in the 

preac hing, practices and organization he adopte d for hi s communities , 

he established e quality for the Gentiles . These efforts further earne d 

him the title of Apostle to the Gentiles . 

The further exploration of the consequences of Paul's e fforts 

are not within the immediate scope o~ this thesis. However, within 

the framework he r e establishe d, it would be possible to do so . It is 

a historical fact that e ventually Christianity itself broke from Judais m 

and became the relig ion of the Ge ntiles. Furthermore, the Book of 

Acts itself literally reflects the e mergence of G entile Christianity and 

,the repre SSion of J ewish Christianity in portraying the victorious march 
i, 

of the gospel from Jerusalem to Rome . The fact that Paul is prominent 

in this portrayal would seem to indicate that this victory is anothe r 

consequence of his efforts. To demonstrate this would entail a further 

analysis of the deve lopment of the preaching, practices and organization 

within Christianity as it is re c orded in the Synoptic and Johannine 

gospels. 
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