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Preface 

In his doctoral dissertation on Koinonia in Christian Literature to 200 

A.D., stuart Dickson Curriel reviewed the occurrenoe of the word, koinonia, 

1n John and noted the obviOUS facts. He suggested "fellowship" or "company" 

as the most fitting translation and also pointed out the sin&'Ular charaoteristics 

of the Johannine occurrence a • 

To begin with, the usage Is uncommon for John. It is an abstract noun; 

and John uses it only four times, all in the first epistle. (The related verb, 

kolnonein. appears in 2 Jn 11; the adjective, koinos. in Apoc 21.27.) Secondly, 

,.1£8 grammatioal structure is unique. Whereas one might expect to find a verb, 

one finds instead a phrase consisting of the verb, echein, the noun, koinonia, 

and the preposition, ~, followed by a noun or pronoun in the genltive case. 

Finally, the sense in whioh John uses the word, kOinOnia, is decidedly different 

from that in which Paul uses 1t. 2 

Responding to a personal inquiry regarding poss1ble avenues of further 

researoh, Dr. Currie, in a letter dated March 26, 1967, sald that if he were to 

return to his own work, he would reconsider the section on John.3 It is this 

IS. D. Currie, Koinonia in Christian Literature to 200 A.D., (Emery 
University. 1962), p. 64. 

2Currie followed pretty oloeely the conclusions reached by H. Sessemann, 
Der Besriff Koinonia 1m NT, (Gle8sen, 1933), esp. pp. 92-99. 

a"I am far from settled in my own mind about the origin and algn1f1canoe 
of the usage in I John. It Is to my mind anomalous, and If I were to return to the 
study of kolnonJa in the NT, this would be one of the places where my attention 
would be keenest." This thesis is investigating the Significance of the term and 
.leaves the question of Its origin to another investigation. 

; ..... : ,., ~.~ .-: .. 
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problem to which this thesis attempts to turn more thorough attention: the pre­

oise significance of the term, koinonia. in Johann1ne usage. 

Obviously, the fundamental lexical work involved in this study will be 

rather limited. With only a four-fold ocourrence (I In 1.3 (twice), 6, 1) as a 

major foaus, even ooulderatlon of synonyms, antonyms, etc., can shed little 

extra Ugbt. Yet such an investigation must begm at thi8 point, though the oon­

clusions mdt not be cwerempbas1Zed. ODe muatbe careful to avoid the pitfall 

that Barr4 cautions against, namely, buUdtng a st:ructure from a lexical stock 

and U1eJ1 assuming that the ftshape of the struoture renects or sets forth the out­

lines of bibUoal th1nk1ng about asubjeot." In this case it wo~d be fool-hardy to 

oonclude the study of Joba.Dn1ne usage with the 81mply lexioal study. 

It is neoeseary to proceed beyond this point to a further Une of researcb. 

'The word. ko1p.onia, occurs in John's first epistle in a secUon whicb gives evl-

dence of be1p.g divisible 1p.to two very dist1nct Uteraryunits. Thls faot might 

have some bearing 011 the way In which the &arm is used. It might add or sub­

tract a nuance that could never be gleaned from a simple oonsideration of the 

word in itself. Sound exegetical procedure, therefore, demands that eaoh unit 

be examined carefully and independently in order to disoover the preoise mean­

lngthe term, koinonia, takes on 10. each passage. 

At this point one might reasonably ratse the quesUoa of authorship. Was 

the entire epistle written by one person? If eo. why are tbere so many disparate 

sections? If {uore than one hand entered 1J1to the oomposltion of the letter, why . 

4J • Barr. Biblical Words tor Time. (NapervlUe, 1962). p. 12. Cf. also 
his earlier work, The Semantics of Bibl1ca1 Language ., (London, 19(1), where he 
lays down the principles or h1s critiolsms. Barr 118 especially concerned with 
works of the nature of IQttel'" Worterbucb and the possible unfortunate con­
clusiOns to whioh they can lead. 
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didn't the Ctnal redaotor do something about s moothing out the dUferenoes in 

the disparate seotiono 'l Why did he ohoose to leave these seotions Juxtaposed 

In our canonical text? These and other questions, interesting and important 

as they may be will not be considered In this investigation. WhUe they o&n 

oertainly prove enllghtentng. espeoially with regard to llterary history or the 

traditions involved in the passages under oonaideraUon. it 18 sufficient for this 

a;tudy to accept the canonical text as found in the soriptures and work exegeti-

cally front that starting point. 

For this reason. a gU.iding principle of this investigation will be to let 

the epistle com.ment on the epistle. WUder5 appropriately comments: 

But we shall probably do the most justice to the epistle in all ita 
aspects if we recognize its Independent character. Th18 carries 
with it also the rejection of the idea that the epistle was a oover­
ing letter or addendum to the Gospel. 

\Vb1le tbla statement could have definite implications regarding one's oplnlon 

about the authorship of the gospel and first epistle, it Is not necessary for the 

success of tbis present study to examine those l rnpllcations sinee the major 

oonoern is not the origin. but the m.eaning and usage of the word, kOinonia. in 

the first epistle alone. 

References rnade to other wr1ttDgs in the Jobannine corpus a8 well as 

to other NT authors are made only from the literary point of view. Hobbs6 

5 A. M. WUdel' in his lntroducUon to "'rho First, Second, and Third 
Epistles of John," In The Imemreterts Bible, XU (1957). p. 215. 

6E • C. Hobbs. "Recognition of Conoeptuality as It. Hermeneutical Tool. It 
8tqdJa Evangelica. m (1961).411. Hobbs explains how language channels thought 
and. in a certain sense. limits a thiJlker. H18 understanding can be far greater 
than language allows him to express. Thus one must seek to get beyond.tbe word 
or phrase to the tU'lderstanding of the author. It is this understanding that Is 
shared by many, in the op1nlon of Hobbs. more 80 than language. Of. also the 
interesting work of L. Alonso-Schakel. The Inspired Word. tr. by F. Martin. 
(New York, 1965). 



offers a olear statement of the reason for this position: 

••• conceptual struotures are utillzed by perhaps every man 
who th10ks and talks. A given conoeptuaUty may be shared 
by people who use several different languages; whUe people 
of one laaguage may have diverse conceptwUlttes. Nonethe­
less it Is generally the case that people of a given time and 
plaoe tend to share the SAme conceptual structure, even more 
80 than the same !anguage--I.e •• a conceptuality tends to be 
more wide-spread tbaa a language. 

Thus. on this basis. finding a Ui:erary parallel would indicate that what may 

seem tenuous on the level of language alone 1& probably stronger on the basis 

of underlying conceptual structures. 

Iv 

This same principle could guide the research of this topic stU! one step 

further. For if people of a given &true and place ahare the same conceptual 

structures even more than they do language. then It would be tnterestlng to tn .... 

:vestlgate the many suggested Qumran parallels to John. 7 It could be pOSSible 

that both John and the metnbera of the Qumnn community shared conceptual 

struotures. and thus John would not be all that uaique tn his usage. But soholars 

have only been able to arrive at bJ.gb degrees of probability and Uttle more, and 

thus even though these possible relationships would be interesting to 1n.vest1gate. 

this thesis will Umtt itself to the canonical script.ural evidence. 

In summary. then. th1& inVestigation intends to study the occurrence of 

1 A number of scholars have noted that although John' 8 usage of koinOnia 
does not bave an OT background (for the contnry position of S. Tahnon. "The 
Seotarian , n ' - A B1I>11oal Noun, "Vetus Teftamentuxll. m (1953). 133-140) 1\ 

there does 8eem to be a parallel usage in the occurrenoes of p})ad. in the Qumran 
d.ocuments. Cf. M. -E. Bolsmard. "La Utterature de QumrL. it CUltura. 
811>110&. xn (1955). 261. F. -I'd. Braun. tlL'arrieN-fond du quatrlime ivanglle 
et la communaute de l'A1l1ance. "Revue Blbliqu.e. LII (1955),32: O. BOoher. 
Der lobannelsohe Dualtsmus 1m Zusammenhang des naobb1l>1lscben Juc:ientums. 
(Guterslob, 1965), p. 139; R. E. Murphy. ttThe Dead sea Scrolls and New 
TestamentCompar1BOtlS ." Cat1:\ol1c Blbllcal QuarterlY, xvm (1956). 271. 
It. E. Brown, II second Tboughts X. Tbe Dead Sea Scrolls and the New Testa­
ment." F.xposltol'Y Times, LXXVDI (1967). 21. 
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of the term lc:oinonia ill the JohaDDiQe corpus. It wlll pursue two basic lines of 

researcb. A prelbn1Da.ry lexical study of tbe word and the phrue in wblcb it 

occurs will be undertaken in order to determine 1n so,me fashion the meaning 

John assigns to the term. and to understand the peoullar grammatical structure 

he uses to express his ideas. 

Then. a more detaUed study of the two distinot llterary units in whioh 

the phrase occun wUl follow. in order to determine whether the meaning of 

the word suffers any change or not. 

I wlab to express sincere gratitude to all who have contributed to my 

suooessful completion of the MA program. I am indebted to my community for 

providing this opportunity. but especially to Very Reverend Daclan Bluma. O. F • M •• 

for granting the requ1aite permission, and to Reverend Edgar Smigiel. O. F .M •• 

'with whom I learned about and lived in true fellowshlp. To the theology commu-

tty (faculty and student body) at Marquette Univer8ity with whom I spent many 

pleasant and stimulating hours belongs a very special token of gratitude t but 

most especially to Father. Noel Lazure. O.M.I •• and Quentin Quesnell. S.J •• 

without whose patient but prodding guidance this study could never have materi­

alized. 
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Chapin ODe 

Wfo have fellowship wilh ••• It 

The word. ,koinonia, appears in the entire Jobanntne oorpl!S only four 

times. aU in the first epistle. Thougb 'this faot limUs the extent of the inves­

tigation to a oertain degree. it also olters the possibility of being somewhat 

exbauetive. The lexical study of the word in itself as well as the phrase in 

which it appears will holp determine its meaning with a oonsiderable amount 

of aoouracy_ Furthermore, it wUl also be possible as a result of this phase 

of the study to determine whether the grammatical construction used by John 

in thts instanoe is really as unique as Currie (cf. Preface, p. 1) suggests. 

The phrase. echein koinon1an meta ••• occurs in I, 1.3 (twice), 6. 7.1 

\. - \. \. 

In I. 1.3. koinonia is had meth'hemon, who in tum have It ~!2!:! patroa ~ 

\,.." ftw- tv "" ...... AI :.!!!!1! taU huiou autau!!.!2!! Christou. Later 111 v. 6 1& is had met'autou(God, 

of. v. 5); and in v. 7 it Ie had met'alloXon. (A textual varJaUon ooours In thls 

laUer instance; it wUl be taken up In Chapter Three, p. 27.) 

Kolponta is an abstract noun (this is UDusual usage for John; he seems 

to preteI' verba to abstract nouns)! Whioh could mean assooiation, comtnun!on, 

olose relationship (like marriage), partlcipation.3 As a working conoept, 

lTbe 8ystenl of Citation from the Jobanntne corpus adopted in tb1s study 
was suggested to me by N. Lazure. ~ho followed a slmllar system 111 h1& own 
study, Lea Valeurs morales de 1& theologle Johannlque. (Parls, 1965), p. 9. 
note 3. In 3.16, for example, refers to Joul e gospel, ohapter 3. verse 16. 
I. 1.6. 18 a reference to John's first epistle (the Boman numeral. I), ohapter I, 
verse 6. 

2cr. Seesemann, Ope olt., p. 96. note 5; andp. 98 . note 1: "Abstrakte 
Substantiva sind bel Joh ubel'haupt selten; piaU. lehlt in Ev. und begegnet im 
Brief nul' einma!; plBteuein dagegen findet eloh in Ev. 98 :rnal und 1m Brief 
10 (nat. Usw ." 

3w• Bauer. A Greek-English lexioon of the New Testp.ment and other 



"fellowskip" will be adopted unless oontext or our investigations indicate a. 

better choioe . Fellowship in our texts 1s with no less than God the Father! 

This usage 1s indeed singular in the New Testament. Paul never uses the 

word in this way. (He comes close in 1 Cor 10.18, where it has been sug­

gested that altar iB an lndirect reference to God the Father, but &t111 he does 

not make explicit mention of God as John does .)4 

2 

. The LXX similarly does not use the word, kOinOnia, to describe the re­

lationship between God and men.5 In face, koinonia makes only three appear­

ances (Lev 6.2 (5.21); Wis 8.18. 3 Maoe 4.6). Though they appear more often, 

cognates of koinonia are almost exclusively found in the wisdom literature and 

are used in senses other tban that chosen by John. 

Further. of all the Hebrew words we can tb1nk of, the 1)br group beat 

approximates koinonia in sense, but it too is never used in the Old Testament 

to describe the relationship between God and men. Curiously, tbe idea seems 

to 00 present (e.g., Ex 24.9ff; Ex 6.6ff, where one might expect to find the 

word but doesn't) but the word appears to be sedulously avoided. And wherever 

early Christian literature, 4th rev. and augm. ed. by W. F. Arndt and F. W. 
Gingrioh, (Chicago, 1952), pp. 439-440: J. H. Moulton and G. Milligan, .I!!! 
Vocabulary of the Greek Testament, (Gnnd Rapids, 1949). p. 351. F. Hauck. 
"koinoe, etc." In A Theological DIotionary of the New Testament, (cited hence­
forth as TDNT). 198. 

"Hauck, art. oit •• 804. 

SH. Hause, "echo," in TDNT. D, 811 has Buggested that the verb ecbeln 
fnUms this role in the LXX, but he oites no texts to bear this out. It would be 
an interesting point to ver1fyin detail. There are two citations In John which 
would seem to confirm this statement: I, 2.23: "He who confesses the Son 
has the Father also" -- a clear reference to speoial relationship with God; and 
D. 9b: "He wbo abides in the doctrine of Chrlst has both the Father and the 
Son" -- and prior to that the verse claims that he who does not abide in the 
doctrine of Christ does Dot have God. and even more expl1cU. use of the word 
"to have" with the noun, God. Yet if su.oh usage Is frequent tn LXX, It appears 
to be rare in John: Just these two oitations. 
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the lJ.br words do appear in the Ot. the LXX seems to favor ept to auto and hama 

to translate them. 

The only parallel to John's Greek usage Is found in the Hellenistic Jew. 

Philo.6 In Spec. Leg .• I. 221, he uses the word to describe the close fellow-

shIp between righteous men and God in the cultus. especially in the saorificial 

meal (something one would expect in the situation desoribed in Ex 24.9 I) and 

again in Speo. Leg .• I, 131, he describes God as the inheritance of the priests 

and gives as one reason for this the fact that they share with God in the thank-

offering rendered to Him. There is one other pertinent loous, Vita Mos .• 1.158. 

where Philo refers to the joy of partnership with the Father and Maker of all on 

the part of man. Other passages in Philo aren't nearly as pointed as these. 7 

but even these few make it olear that Philo's usage is in the same sense as 

'John's. Thus while John is unique in New Testament literature. he loses this 

uniqueness in the New Testament world. 8 

His grammatical structure is alo different. Koinonia is commonly used 

with pros. though eis and meta are also found. 9 John consistently uses it only 

6 Hauck. art. cit.. S03. 

7 A complete listing oan be found in Philonis Opera quae supersunt, ed. 
L. Cohn et P. Wendland, (Berolini. 1896-1930). the Index. v. 2. pp. 460-461. 

8 Cf. Introduction, pp. ill -iv. especially note #7 . 

9Hauck. art. cit •• 796, cites this as a fact and refers to Seesemann. 
op. cit •• p. 16, for further examples. Yet. cf. J. Y. Campbell. tI KO I NoNIA 
and ita cognates in the NT." Journal of Biblical Literature. LI (1932). 372, 
who claims that the usage of meta with koinonia is unusual; it is more 
commonly used with pros. And R. Bultmann, Die Johannesbriefe. 
(Gottingen. 1967). p. lS, n. 4, says koinonia meta Is "nicht grieschisoh," 
though he himself cites Job 34.S (LXX) and Cor. Herm. xm. 9. for 
examples of similar usage. Perhaps what he means is that it is not "expected" 
Greek usage. but it can be found. 
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with the latter prepoalUon. The preposlUon, meta, when used with the gen1ttve 

denotes the company wUbin which 60metbing took place. Tbls bit of tnformaUon 

alone doesn't add much to our noilon of kolnonia. but an examination of other 

texts In which meta ocours in JobaDD1ne literature does prove enl1ghten1ng. 

In 13.8 reads: !!!!.m! nlpao,!!, ouk echeis m.e!'98 met' !!!:!2!!. Here 

Is a text clearly analogous to ours: there 18 the verb. echeln. a substantive, 

the prepo81tion meta, and a reference (in oontext) to Jesus. The context is that 

of the washtng of the feet at the last supper and the statement is attributed to 

Jesus as he addresses a hesitant Peter. The underlying noUon appears to be 

that a certain purity (or pur1f1caUon--from 8in? ?) Is an unoondttioD&l pre­

suppoe1t1on for fellowship with Jesus .10 Somell have attempted to draw out 

bapttsmallmpltcaUons from this passage. while others12 have found this difficult 

'to accept. Perhaps closer investigation might reveal aspeots of the argument 

this Writer has not understood. but it appears rather difficult to read a baptismal 

significance in the given text. Ii i& even more difficult to see a baptismal motif 

In the koinonia passages which form the subject of this thesis. In fact, attha 

present time such references 8eem forced and are better left aside until the 

evidence uncovers greater strength for the argument. 

10J • Schneider, "meroa." in TDNT. IV,597. 

11M• -E. Bolsmard, 111 "Le lavement des pleds (In 13.1-17)," Revue 
Blbllgue. LXXI (1964), 5-24, llsts aome authors in favor of and some 
against seeing baptism in this passage. Among those 111 favor he Uats: 
C. H. Dodd, The InterpretaUon of the Fourth Gospel, (Cambridge, 1953), 
pp.401-402; C. K. Barrett, The GOSpel Aocordtpg to John, (London, 1962). 
pp. 367 -8. In addltion ODe might also consult with profit J. Schneider. 12!! 
Taufe 1m Neuen Testament, (Stuttgart. 1962). p.59. 

12 Bolamarci, Ope cit •• p. 6. llats a8 opposed: W. Bauer. Da8 
Johanneaevangel1wn. (T'itb1Dgen, 1925), p. 172; and others who beside. 
denying the baptismal theme. give other interpretations to the action. 
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SUll. the usage of ~ In In 13.8 under the circumstances described 

above does strengthen the tentative translation of koinonia as fellowship. espe­

cially in the sense of sharing. Boismard13 himself comes to a similar conclu­

sion. when he identifies the phrase in this text as an aramaism signifying very 

close relatiolUlhip. one in fact that has eschatological overtones. Jewiah under­

standing. he explains. would see here an invitation not only to Join himself with 

Jesus now. but to be assured of being with Him in the future time. 

Of even greater signifioance is the Jobaun1ne usage of echeln. 14 It 

ocours some 80x in the gospel and 28x in the first epistle. A number of these 

latter are especIally instructive as viewed in context: echein appears with 

kOinonia. 1.3(twice). 6. 7; parakleton (Jesus). 2.1; entolen. 2.1; 4.21; 

hulon (ChrIst). 2.23; 5 .12(twIce); patera. 2.23; ~ (aionion). 3.15; 

' 5.12(twice); parresian, 2.28; 3.21; 4.17; 5.14, andelpida, 3.3. Allthese 

passages speak of having or possessing a variety of iteme. But each item 

(apart from Christ or God himself) is possessed in dependence (direot or 

indirect, of one kind or another) upon a relationship to Christ, or to God the 

Father (through or because of Christ). Further. when used with a spectfic 

"good" of salvation, the word appears to carry the notion of full possession 

(though notice that the parre81a which is posses8ed in 2.28 and 5.14 seems 

to come again later--in greater £UUnes.? 1 .. -1n S.21 and 4.17). 

13Qp. cit •• p. Sff. T. W. Manson. "Entry into Membership of the 
Earl,. Church." Journal of TheolOgical Studies. XLVIU (1947). 29-80. comments 
that in the early Church. the proper sequence went something like this: re­
oeption of the Spirit, confession of faith. baptiam. Where texts invert this 
sequenoe. he suggests that we have adjustment on the part of later Christ1an8. 
The interesting observation confirms our hesitancy to see baptismal overtones 
in th1& passage (In 13.8) as it stands. and even more so in the passages of 1 In 
under conalderation. 

l"uanse. art. ctt.. 818U. asp. 825. 
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It Is Interesting to note that in seoular usage15 the theologically s1gn1f­

lcant appearances of echein appear to be predominantly with abstract nouns • 

Thus John. In using koinonia. appears to select the proper verb. echam. from 

two potms of view: grammatically. it fits beiter; theologloally. it says some­

thing that he l1kes to repeatedly emphaslze"'-prescnt possession of blessing of 

salvation In Christ. It 1s also interesting to note as some have suggested that 

the LXX often uses the word. echein. to describe fellowship with persons. and 

In later sectiOD& of the LXX even fellowship with God. IS U this last observation 

is correct. then John has definitely ueed a word that very aptly emphasizes his 

viewpoint. 

In summary. then. this brief investigation appears to justify the tentative 

use of "fellowship" as translating John' a understanding of kOinonia. The unuaual 

'usage (fellowship with the Father) might be tndioatlve of a new understanding 

that was galning ground and finding inoreased expression at the time 'this epistle 

was being composed. (Further investigation of PhUo and Qumran parallels 

could add strength to the plausibUlty of this suggestion.) Still. John's use of 

koinonta Is indeed a powerful expression in New Testament literature. 

Further. whereas the grammatical oonstruotion is also singular. it Is 

most aptly suited to expressing with due clarity and emphasis the intimate re­

laUonship obtaining between God and His Son and men. The combination eohein 

kolnonian ~ does this admirably well. 

A glance at the oontext of the ocourrences of koinonia. however. reveals 

notioeable dIfferenoes. Whereas the first two occurrences (v. 3) seem to be 

15Jb1d ., 817. 

161b1d •• but cf. footnote '5 above for this author's reservations about 
the statement. 
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situated in & promise of fellowship with the Father and the Son, the next two 

occurrences (vv. 6 and 1) are situated in a moral context: a criterion for 

determining whether or not ODe truly has the fellowship he claims to bave. 

Literary &nalY618 in fact does confirm the Judgment that we are actually deal­

ing With two dtsUnct literary units here. It is to this question that we now turn 

more diligent attention. 



Cbapter Two 

The Proem: I .lou 1.1-4 

The Promise of Fellowship 

A prelbninary elCamtDation of the proem reveals a number of cbarac­

terUsttcs that oonfirm the oplnlon that this secUon forms a literary untt by it­

self. 1 At least three thematio words appear wUh UDUsal repetition in this brief 

passage: akekoamen (vv. 1. 3); heorakamen (vv. 1. 2. 3); and apagellomen 

(n. 2, 3). Verses 1 and 3 oontain the repeated "ho" construotions which sign 

them as intimately related. 

At the same time. however. verse 2 appears to be an extraneous tn-

sertlon. It laoks the repeated "ho" construotion of vv. 1 and S; It develops in 

parent.hettoai faaMon a theme that is merely mentioned in v. 1; and the proem 

" would read reasouably well by omJtting this verse. Yet upon oloser investigation 

lin the introduotion to his own very reoent oommentary on the .lobann1ne 
epistles. R. Bultmann. Die drel .lobannesbr1efe. (oOWDgen. 1967). pp. 9-11. 
h1gb.lights the key articles which have contributed to the recognition by present 
day soholars that the first four verses form a unity, independent of the next 
section which ls delineated dWereutly by various soholars. 

The literary analysis of the text attempted in this thesis bas been aided 
by E. Malatesta, The Epistle. of St. John: Structured Greek Text, (Fano. 1966), 
whose work makes it relatively easy to recopSze elements such as hook-worda, 
inclusions. etc. Problema of lower oriticism were 1ntwest1gated and solved with 
aid of K. Aland et al. The Greek New Testament. (stuttgart, 1966), and A. Merk, 
Novum Testamentum Graeoe et Lat1ne. (Rome 1964). Eugl1sh ver.loM are 
drawn from the Revised-Standard translation. Two other indispensable works 
greatly faotlttated grammatloal oonslderations: M. Zerwlck's Analysis 
PhUologloa Nov! Testamenti Graeot. (Romae, 196(3) and the same author's 
oOlnpanloll volume. Biblical Greek. ir. by J. Smith. (Rome. 19(3). 

Flnally. the key thai unlocked the treasures oontained in each of these 
avenues of research was F. Fisher's How To Interpret the New Teatament. 
(Philadelphia. 19(7). Other general guidelinea were drawn from H. M. 
Teeple. "Methodology in Souroe Analysis of the Fourth Gospel t n Journal 
of Biblical Llteratul'e LXXXl(1962). 219-286. and from,YJ. Nauok. 12!!. 
Tradition und Charakter des eraten Johanneabr1efes. (TUblngen, 1951). 

8 



it does fit into the Uterary tmit of the passage. In addition to containing the 

thematic words already mentioned above. v • 2 also seems to be linked with 

v. 1 by the word. zoe. Thus the second verse i5 not all that extraneous. as 

will be shown briefly. and the proem as a whole does exhibit characteristics 

of simple Uterary unity. 

The invitational character of this passage seems highlighted by the 

word. apangellomen (we proclaim). especially as it is related to the other 

verbs (what we have heard. seen. felt. etc.). Apart from these occurrences 

in vv. 2. 3. the verb apangellomen appears only once again in all Jobannine 

literature: In 16.25. Perhaps it is in view of this that Schniewind2 calls the 

instances in I In a "highly specialized use." In classical Greek this word 

carrted an offioial overtone. aMen moreso &:ban anangello. the kolne SynODym 

for apangello. It also slgnl1ied the aotivity of an envoy (presbys) in classical 

Greek. (Cf. Eph. 6.20; 2 Cor 5.20) 

9 

The LXX UDks our word with God's message. or culttc proclamations. 3 

Its occurrenoe here in I In definltely carries the notion of a message being 

proclaimed. (ct. I. 1.5 where John gives one definition of his gella.4) 

2J. So~wind. "apaugeUo. It TDNT. I. 66 traD8lates the German 
original "sehr pragnant" as tla highly specialized use." At first it seems as 
U this translation makes the German more signUlcant than was intended. but 
after careful consideration of the context. the translator Is probably correot 
in his choice of words • 

IIbid. 

4 J. Sohniewtnd. "angeUa." TDNT. I. 59-GO reporta an interesting 
observation. The word. agella. which appears in v. 5 of the first epistle. in 
its literary history carries with It the notion of announcement or proclamation 
AND oommand or order. Some commentators (e.g •• Schlatter. Sprache unde 

Helmat des vierten Evapgel1sten. p. 145) see a parallel to the Hebrew mag1d 
a technical term used in the MakUta to indicate that "God or Sacred Scripture 
proolaim •• " If this relatioDSblp Is valid. it oould mean that John has chosen 
a key Judaio term to become a master ooncept for his proclamation of the 
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'£he!2- as opposed to anansello bears this suspioion out, for the former verb 

stresses the role of the speaker. Practically speaking, however, the difference 

18 not really that significant. 

Martp'OUIll!n5 appears in our text together with apangellomen, but does 

not appear anywhere else in tbe NT In this conJunction. Of its six instances in 

the first epistle, only two (1.2; 4.14) bear reference to human-witness. In 

4.14 it is through the Spirit that certain knowledge of fellowship With the Father 

113 gained (he abides in us, etc.). It is then that testimony can be given to the 

fact that the Father has sent his Son aa Saviour of the world. 

This reference to the Spirit In the latter text (which reference Is laCking 

in I, 1.2) seems to be accepted as a necessary part of witnessing in the Joban­

n1De corpus. In In 15.26f it la the Splrtt of truth who bears witness and the 

, disoiples too are witness eo • One of these disciples bears wltnest to the cruci­

f1x1on and death of Jesus, that we might beHeve (19.30-3'1). Another witness, 

the Baptist, bas seen the f:)pirit descending on Christ and he bears witness that 

this is the Bon of God. (1.34) 

True, In 15.21 cites Jesus as describing his disciples as witnesses, 

because of their being With Him from the beginning and this reference is ob­

viously to eye-witnessing. Further, the various verbs 01 the BeMeS used In 

message. (Cf. W. Bacher. Die Exegetlsohe Terminologle doer Judischen 
tradltlonsl1teratur, Darmstadt, 1965; Leipzig, 1899, 1905), p. 33 for dis­
cussion of the term hagpdah; but note also that Bacher does not see the 
parallelism that Schlatter suggesta; cf. W. Bacher, "Haggada: The Origin. 
of the word Haggada." In JeWish Quarterly Review. Old Series, IV (1892~ . 
406-429. 

5 
H. Strathmann, "martys," TDNT, IV, 498. claims that the word has 

has speotal usage In John, referring to the figure of Jesus as such, H18 person 
and significance. It 18 this lnslibl that persuaded me of the posslbUlty of seeing 
in the proem a thrust toward faUh-witnessing. The message of the proem seems 
to want to impress the hearers not so much With the faoUclty of the Incanate 
Christ, but rather with !Us signUlcance. It Is thls which demands faith. 
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our passage also might seem to favor eye-witnessing (we have seen. heard. eto.). 

Still the purpose of tbls announcement is to bring about fellowship with the 

preacher (or writer) and Uws the real thrust of the passage is to Win additional 

faith-witnesses. Those who (perhaps) have eye-witnessed and beUeved (the 

more important consideration t) now invite others to join the group of believers 

by accepUng the testimony mentioned in v. 2.6 

The next question of 1nterest is precisely what is be1ng announced or 

borne witness to. One hiDt might be BOUght In the four-fold ocourrence of a 

neuter singular pronoun • .!!!!. 1n v. 1 and a single appearance 1n v. 3. In v. 1. 

the first ocourrence i& nominative. the other three. accusative. But one 

wonders why the neuter form ooours when its ouly point of reference in oontext 

can be eUber logos (m) or !2! (f). 

There are a number 01 possible explanations. For one. John frequently 

uses a neuter to represent a masculine subject (of. I. 5.4 and 5. Jn 8.6 and 5. 

4.22 and 23; 6.37aand b; 6.39 and 40. 11.2; 17.10 and 9). Thuain our case. 

he oould be referring to logos. And then one must deoide whether he limply in-

tends ttwordlt or THE Logos. 

Another explanation7 suggests that John's neuter ho translates an inde­

clinable Aramaean ~ and could well be replaced with the Greek hon (masoulIne) 

and read as a olear reference to logos. 

6Cf • H. A. Grey. "I John 1. 1-3. "Elg?Osltory TImes. LX1I (1957),285. 
ct. also H. Alford. The Greek Testament. v. Iv. rev. by E. F. Harrison, 
(Chicago. 1958), pp. 424-5, for a good listing of various opinions on this po1nt. 

7 J. Hering, tty a-t-11 des Aramaismea dans la Premiere Epltre. Johan­
nique?" ~vue d'H18to1re et de PhUosophle ReUsieus&s, XXXV1 (1956), 115. 
Cf. also J. DeZwaan, "John wrote in Aramaic," Journal of Biblical Liwrature, 
Lvn (1938), 155-171. On the other hand, regarding Semitic lnfluenoe8 in gen­
eral, cf., O. A. Piper. Itl John and the Dldache of the Primitive Church," 
JourDlll of Biblical Liwrature. LXVI (1941), 44off. 
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Whatever the merit of these explanations. the final redactor saw fit to 

leave the neuters even though a parallel phrase in 1. 2.13 contains a masculine 

form that clearly refers to the Logos. Thus. there does seem to be an aware­

MIS of a person in our passage, but this apparently deliberate ambiguity makes 

one wonder whether the redactor was more intent at this POini upon the 81gn1fl~ 

cance of the penon than upon his faotiotty. Perhaps he was interested more in 

the persont s .ate8sage. This writer Is inclined to accept suoh reasoning. 
"" N ,,-

Further, the announcement Is made about the word U!!.!'! !2!! 10J0U) and 

one is almost immediately tempted to IdentUy logos here with the Logos of 

In 1.1. Yet the struoture does not allow 8uch a hasty cono1usion. The diBcU8810n 

above (concerning the neuters) provides some buis for the hesitation. other 

occurre.noes of logos In the epistle add more bute. (Cf. 1.1; 2.0. 2.7. 14) 

'One mlght be prOlle to see a possible lnd1oaUon of the Logos in 1.1 and 2.14. 

but this is rather difficult to prove conclusively. 

This Ie not to say *hat the Logos idea is not there at all. Context would 

seem to indicate the oontrary; It lurks in the baokground. The point is that the 

author does not seem interested in personifying ~ in the proem. 8 

The preposition, p.!!!, 9 sheds 80~ light on our oonclusion. Logos 

could have been put directly into the acoueative ~if the author was Simply inter­

ested In the message. The preposition restores a blt of. the person to the con­

text. the neuter form of pronouns reduces the dimension of penon and points 

Sa. Kittel and others, "logos. II .I.!!!!!'. IV t 121 t argues from the 
neuter article and from general structure of the proem that the personUlcatlon. 
of the word bas not yet taken place: It is st.U1 a dynamic equalton of this word 
with Jesus Christ. Cf. a180 Grey t art. ott. t U5. 

9 CL . Alford t op. cit •• p. 422 t who links .R!tl closely to the word. 
akekoamen, and thus adds strength to tJ.e opinion developed in this thesiS empha­
s1zlng the importance of the significance of the person, or of bis message. 
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(so it seems) more to the message or slgntfloance of the person. 

Anxiety about seeing the Logos in our passage is erroneously height­

ened by the phrase, ap'arobes. But note the contrast with Jn 1.1--!! arohe. 

Basically, this phrase, ap'arehes. simply denotes a first point of Ume acoord­

ias to context. 10 In our instance the phrase seems to delineate the logos. in its 

first temporal appearance. Thus the phrase points toward the Incarnation, but 

al80 leaves room for the message of the Incarnate Logos. In any case. 8lmp~e 

identification with Jn 1.1 seems to be ruled out. 

Other occurrences of the phrase, ap'arches. in the epistle seem to point 

more in the direction of the message. the preaching. This seems especially to 

be true in 2.7 • 24; a .11. This latter text even makes specUlc reference to an 

aMelia which was heard I 

To move on. the logOS 18 described in I. 1.1 as a logos of IUe (genitive 

of quality). I.e •• a word that Is life-giVing or life-promising. or Ufe possess-

ing. The hook-word In v. 2 teU. us that It (this life) appeared visibly. and the 

explal'.llltion continues: it is everlasting and was with the Father. 

The relative pronoun. heUs. i8 generally used with an indeterminate 

anteoedent. l1 But when UfJed with a determinate antecedent (zoe here) the 

word Is considered not as individual. but as of such a nature. Thus the author' 8 

use of!.Q! <as opposed to psyche) and hells indicate that hie message concerns 

a spee1al kind of life. everlastiDS life. which the logos possesses or gives .12 

10 G. Delling, "arebe." in ~. I. 481. Cf. also A. P. salom. 
"Some aspects of the Grammatical Style of I John." Journal of Biblical Litera­
ture. LXXIV (1955). 102. where he ldenuties this phrase as a semttism. and 
pointe out its frequent occurrence in the epistle a8 contrasted with a very rare 
occurrence in the Gospel. 

1l 
M. Zerwlok. Biblical Greek, tr. by J. Smtth. (Rome. 1963). p. 68. 

12R• Bultmann. "zoe." TDNT, U. 870, notes John's dlstinotion be-
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Th1s Ufe 1$ further desoribed as being pros ~e!tera (Pa.ter in John 

18u8ed to designate God the Father, except. when context obviously militates 

against. this, as e. g., I, 2.13, 14). The phrase occurs agaln in I, 2.1 with ref­

ereuoe t.othe pa.rakleton, Jesus Cbmt.. Thus the faot. that both ~ and erakle­

ton are pr08 ~ patera and therefore are in some way related begins to em.erge 

here, and 18 indeed expllcltated in 1,2.24-25 and 1.5.11. 13,20. The person 

does indeed begin to loom large in our consideration. but he is presented as 8h 

obJeot of faith. The oentral thrust continues to be that. of arousing faith. 

True, the text of v. 2 olearly says that this Ute appeared in visible 

fashion (epbanerothe). The aorist lndloates a s1ngle realizaUon and in view of 

It.s vislbUity undoubtedly poiats to thelncarnatlon. But this faot only underscores 

the dlfference between v. 2 and vv. 1. 3-4 and 8trengthen the oplnlon that. v. 2 

. m.lght. bave been a later addition. It is in t.rying to explain the reason for the 

present position of v. 2 that one oan oonJecture that the author considered It 

sufficient to point to h1e ooncern for and interest. 1n the historioal Jesus in th1s 

verse whlle leaving the deceptive Muters in vv. 1 aad 3 in order to make a 

stronger appeal to faith In the testimony of the believers who are 8UmDlonlng 

their readers/Ustene.t8 to fellowshtp with the Father and dle SOn. 

There atlll remain to be investigated the verbs in our passage. The faot. 

that. they are verbs of seDSing might again prompt a hasty oonolusion In favor 

of a primary interest in the aotual historical exlstence of a person, the Logos. 

tweon psyohe and.!2!. Psyche is natural lUe to whioh ueath is the terminuS. 
but Htolis eternal Ufe. the Ufe by whioh God himself Uves. Jesus Is .. 
(In 11.25i 14 .6) and he who believes in him gains this Ufe (In 3.15; I) .24; 
20.31). Thus the proem appears as a call to take a rightful share in the IUe 
tb1s oomuulnSty of beUeftrs already possesses. Of. aldo J. Frey, "I.e Con­
cept de 'Vie' dansl'tvugUe de S. Jean," in BlbUea, 1(1920). 36-58; and 
also R. E . Brown. The Gospel Aooording to John. (Garden City, 1966), 
pp. 506-508. 



15 

'rhe following analyses, however, seem rather to indicate that real concern Is 

for the message, or the significance of the person. 

The verb. akekoamen (we have beard), in the perfect tense (I, 1.1, 3) 

poUlts to lasting effects, a present state of affairs. Of the 13 appearances in 

the first epit; Ue , a good number (1.5. 2 •. 7. 2.24-25; 3.11; 4.5, 6(twice) 

make a link with the angeUa or the message that was heard from the beginning. 

True. it is difficult to distlnguish the message from the p.1:r8on, but the primary 

interest in these passages seems to oenter on the message that was heard. 13 

Acoordingly. two passages stand out as especially significant: 4.8 (twloe). 

Mention is made that whoever knows God Ustens to US; U one has first listened 

to the message of God (I, 1.1-4) and bas found fellowsbip with Him, ODe knows 

God. And knowing God and his message. one can idemUy it In others. Perhaps 

. this is why the author can boldly .ay we are of God. Perhaps in this passage 

(4.8) he hearkens baok to the proem where emphasis is placed on fellowship 

with God. ThIs seems to be the desired result of llstening. 

The next verb. beorakamen (we have seen). appears only 7x in the first 

epistle. and of these. three appearances are in the proem. In this OOnDection 

it is linked with akekoamen and martyroymen, and th15 latter relationshlp 

appears in other passages in the gospel. In 1.S4 has the Baptist aay that he 

has seen and borne witness that this ie the Son of C-od. In In 3.32. the Baptist 

says that Christ has seen and bears witness to what He baa seen; Christ teU. 

118 this of Himself in In 3 .11. And finally, and perhaps most &eUlngly, the 

ISR • . Kittel. "uouo," TDNT. I. 220, observce that there is a strong 
emphasis in the NT on bearing. for it offers salvation or solutions. but also 
demands a response. Thus he ooncludes. "the only marks to distinguish true 
hearing from purely physical hearing are faith (Mt 8.10) aDd aotlon (Mt 1.18)." 
Tbls appears to be borne out in ou.r passage. Tbe original bearers respoDded 
with faith. now they strive to pass on what they heard In order to arouae faith 
in new bearers. 
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author of the gospel in 19.34 clearly states: he who saw It has borDe witness-­

that you also may believe. This seems to bear out our understanding of 1.1.1-4.14 

The proclamation 18 made by an eye- (or perhaps simply a g~oup of falth-) 

wttneBs(es) with a view to addlDg others to the Oirole of believers. 

The added emphasis given. to true eye-witnessing by the phrase "with 

our own eyea" (of. v .1) atUl does not weaken our emphasis on the thrust of 

faith. Cf. Mt 13.16; Lk 10.23; and Lk 2.30 whioh exempUfy a usage that 

points toward faith-understanding. John't!I gospel bas an abundance of such 

pasaagas where "seelllg" is accompanled by. or equivalent to bel1evlng: e.g •• 

1.50-51; 14.155; 19.35,20.29, etc. IS 

Tense ohanges playa significant role here. The perfect tenses of 

akekoamen-heoraitemen point to expertences that bave had lasting effects. It 

.. Is the result.i.bi. the present state of affairs that is important: the faith of the 

speaker or wrtter. 

The next two words 1n the aorist (etheasametha-epl!Jelapheaan) describe 

punotillar aotlon: at oue time we perceived with understanding (the light flnally 

14w. MichaeUs. ''horao,'' Theolos;lsches W~rterbuoh"m NT (heoee­
forth Cites as TWNT), V, 345, in discussing what he terms J'sehen des glaubens" 
appears to underplay the eye-witnessing element and gives more room to the 
notion of faith-witnessing. Specifically, he ctabus the word theaomai by itself 
does not strenghten the case for eye-witnessing. He also lists two lnterelt1ng 
parallels which appear to add weight to our argument: ,In 3.32, as we mentioned 
in the text above. Unks seeing and hearing. through not in eye-witnessing seose; 
and the same .eeme true of Lk 24 .39, a ~surrect1on oontext where seeing and 
fee11ng are mentloued. though the thrust of the passage appears to be ooncerned 
rather with what Is grasped or understood. Yet in a certain seose. the evidence 
is not really that atrong in either direction. The words Just discussed appear In 
suoh widely different oontexts that it is nearly impossible to draw any very suona 
conclusions regarding precise meaning. Of. also C. C. Tarellt, "Johanntne 
Synonyms," Journal of Theological Studies. 47/48 (1946-47). 175-177, for a 
better appreciation of such ambiguities in John. 

15st1ll. one mU8t examine each oitation carefully. as R. Brown. !h! 
Gospel Accor;dlg to John, (Garden City. 1966). p. 501ft palms out. 



dawned) and we also handled physically (grasped firmly ••• intelleotually? l' ?) 

this message (perhaps even the person) .18 

17 

The Inverted order of the words akekoamen-heorakamen in vv. 1 and 3 

does not seem to be of any consequence for interpretation. 

Inoouistent use of the next verb, etheasame~ (we have peroeived), on 

the part of the author raises some problems for interpretation. Its three ocour­

rences in the first epistle do not reveal very muoh (1.1; 4.12, 14). Bauer1? 

suggests that this word can indioate either seeing with physioal eyes, or seeing 

with phYilioal eyos but attaining spiritual peroeptlon. Yet the author interobanges 

this verb frequently with horae. (ct. I, 4.12 and 4.20; also In 1.12; and t. 4.14 

and In 1.34).18 Yot one wonders wh&ther in an instance such as ours where both 

borao and theaomai occur lD cloae proximity the author does not really mean to 

. di8tingulsh the two, as we suggested in the preceding disoussion of the tenses. 

Allowing for the importanoe and validity of actual eye-witnessing indicated by 

heorakamen, the author oould be mOVing on to the faot that spiritual peroeption 

followed (ethealJametba) and faith resulted ••• and it is this whicb is intended to 

incite others to Join the ranks of believers. The fact that etheasametba 18 used 

in conjunction with martyroumen 1n I, 4.14 seems to add strength to thls 

posslbtUty. 

The flnal verb of sensing in our passage t epselaphesan!! oheires 

hemon (our hands have touohed) is a hapax legomenon in the epistle and occurs 

only three other Umes In the NT (all without the noun "bands"): Lk 24.39 in 

16 Of. Alford. op. cit., p. 423. who lists opinions (but without speoific 
references to the authors cited) thai differ from the one adopted In this study • 

11w. Bauer, A Greek-EngUsh leldoon ot the New Testament, (Cblcago, 
1962), p.353. 

18 Cf. Tarel11, art. oit. 



resurrectlen centext; Acts 17.27 indicating a searoh fer God; and Heb 12 .18 

with reference to God's self-revelatien at Sinai. 

18 

It Is dlfficult to interpret the phrase. Other occurrences ef the werd 

"hands" in Jehann1ne Uterature reveal that It is used mere often in a figurative 

(In 3.S4. 10.28, 29,39.13.33) thana Uteral (11.44; 13.91) sense. Still the 

censtructien in our passage appears to be a deliberate attempt to cenvey the 

idea ef aotual graspiDg. At this point we call en the evidence ef the preceding 

pages with reference to the centext ef the other verbs, tense changes, etc., to 

support our inclination to belleve that perhaps the auther intended this phrase 

to point beyend that whioh seems to be lis mest obvious meaning. 

All the above verbs have been used in the first persen plural, and one 

wenders whether this is Just an editorial plural, er a real plural. In our own 

, discussion we have been favoring a real plural: the author speaks of himaelf, 

to be sure, but aleo of a group of which he forms a very prominent part. 1,2.18ff 

talks of ~ and !!! a8 If referring to a grouP. they went out from us also lndloates 

that some members departed from the group, and were never really a part of 

the group. Thus, even though there may be other tndlcatioD8 in the letter to 

contradict our positlen, there seem to be enough to support it too. The!:! 

refer. to a real group of wltne.ses. 19 

The oontent of the message as well as the proclamation itself have been 

19C. H. Dodd, The Jehann1ne Epistles, (Londen, 1956), pp. 9-18, olaims 
that we have here a "preacher's plural" but in wider oontext he does thiDk it in­
oludes more than Just the indlvldual speaker er writer. Stauffer, tm!!. U, 355, 
makea this interesting general observation about the use ef We and I in Jehann1De 
writ.lDgs • We, he says, generally introduoes words of oonfession behind which 
stands a whole cirole ef witnesses and confessor. ODe speaks In the Dame ef 
many with whom be knows be Is united in faith and in knowledge. I, on the other 
hand, 1& always used authorltatlvely when ethical oonolusions are drawn from 
cemmon theological assumptions (cf. I, 2.7; 2.12ff). Of. also Bultmann, 
Ole Drel Jehannesbriefe, pp. 15-18. 
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geared to one effeot: that the recipients might have fellowship with those de­

llvenng the angella. Then a contrast is drawn with the use of!!! ••• de in the 

next occurrence of kOinonia: our fellowship 1s with the Father and His Son 

Jesus Christ. One might thiDk that it Is necessary first to establish fellowship 

with the comlUUDlty and only then with the Father and SOn. This may be so. but 

one must be careful not to draw the distinction too carefully. The next passage 

(cf.Chapter Three) seems to Indioate the reverse (one's fellowship with God wUI 

be reflected In one's relatlooahip to the oommunityand its Individual members).20 

The real essential polnt here is fellowship with God; this 18 basio. Fellowship 

with the community is im.portant only insofar as it itself is a living fellowship 

with God the Father and his Son. 

Note too how the notion of real sharing i8 promiDent in this passage. The 

: entire thrust lndtoates ooncern on the part of those oall1ng to fellowship that the 

readers/listeners should also be able to share what they themselves share in. 

Fellowship with God Is seen to be intensely personal. as we lndioated in Chapter 

One. And it also Involves fellowship with his Sou. Jesus Chr1st. He. in {aot. 

is the one who showed us that thls fellowship was at all possible. 

'l'h1& latter consideration opeD.8 a discussion on a rather important topic 

in this passage: the ehr1stology of the epistle. Our text simply refers to Jesus 

Chnst. the Son of the Father. This 18 important in itself. but must be comple­

m.ented by the thought pattern of the entire epistle. 

20 Cf. N. Lazure. Les Valeurs morales de la theologie Johannlque. 
(Paris, 1965) , p. 41 , where he explains that the Son came into this world in 
order to form a koinonia among those who accept hi. message (I. 1.3) and thus 
community must take Us source and foundation from We in God. Further. on 
p. 132. he indioates that the epistles indeed emphasize the eoole81&1 dimension 
of Christian life muoh more stroogly than the goapel. Still. proper perspeotlve 
must nat lose sight of the faot that one's relationship to God is basic. 
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There seem to be three key statements ot ChristolOU in the epistle. 21 

For one. J\1!SU8 is the Christ (1.2.22, cf. also In 1.20; 3.28; 7.26.41; 9.22; 

10.24). Secondly. Jesus is the Son of God (I. 4.15; 5.5; of. also In 1.34,39. 

6.69; 10.36). Sometimes both these noUona are combined as in our passage 

(I. 1.1.3; cf. also In 11.27; 20.31). And thirdly, there Is the very significant 

statement that Jesus Chrlst came in the flesh (1,4.2; cf. also I, 1.7; 5.6). 

In an instanoes Jesus i8 of primary concern and this indicates an aware­

ness of the historical, human personaUty known by the name, Jesus. But the 

predicate al80 tells muoh about him. This Jesus Is the Son of God, he Is al80 

the Chrlst, the messiah who fulfllled messtanl0 hopes (ot. In 1.34; 1.49; 

11.27; 20.31). References to Jesus as the Chrlst oould only be understood in 

a Jewtsh seUing; thla tells us aomathtng about the reoiplents of this letter. 

But there are also other ideas in the letter that enrich the Christ-title: 

Jesus is the unique son oftha Father (4.9); He wu with God from the begloning 

(1.2; etc.); Be is the mediator between God and man (2.1); he is divine in 

nature (4.15). 

The promlae of fellowship, therefore, 18 more than an invitation; it is a 

ohallenge. It requires oonfesslon (homologe1o; of. I, 2.23; 4.2; 4.15) whioh 

springs from faith. Further. because of the Jewish lmpUcatioDS and presup­

positions in this letter, we may oonclude that at the writing of this letter the 

author realized that many who beUeved were afraid to oonfess (for fear of 

perseout!on? ?--of. In 12.42) and that he 10tended to encourage them whole­

heartedly. In aOJ case the oonstant opposlUon of homolose1o to arneomai22 

21Of. V. H. Neufeld, The Earliest. Christian Confessions. (Grand 
Rapids. 1963), pp. 69-107 presents a good 8ummary of the usage of~­
logeln 10 the Johannine corpus. 

22The contrast between hOlUologem and arneomai calls to mind the 
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in this epistle points to the author's convictions that a strong external profession 

of faith Is necessary at this time. 

In I, 1.4 there occurs a minor textual variation. The reading, hemeis 

(we), is favored by X ,A * • B. P • ~ • while humin (to you) is supported by 

A c, C, K. Interpretation of the text is not much affected by one or the other 

choice. While the combined evidence of X ,and B, strongly urge the adoption 

of humeis. there would seem to be good reason for favoring humin. We favor 

this latter laction because it seems to be more oonsonant with other instances 

of the verb pattern graphomen humin that occur in this epistle (cf. 2.12-14; 

5.13).23 

Of greater importance is the word graphomen (we are writing). Three 

of the ten occurrences of this verb in the first epistle are followed by hina: 

1.4; 2.1; 5.12. John expresses his set purposes for writing: that your joy 

may be complete, that you may avoid sin. that you may know that you have 

eternal life. (Cf. also the numerous parallels in the last supper account: tauta 

lelaleka huminhina •.• Jn 15.1; 16.1; 16.25; etc.) 

Yet, of special Significance is the parallel to Jn 21.24 (a witness has 

written) and 20.31 (that you may believe). In our paesage the author writes 

contrast between doing and lying which will occur in the next chapter of this 
study. At that point, perhaps the relationship between these pairs can be ex­
plained with better insight than at the present moment. 

23 
B. Metzger, The Text of the New Testament. (New York and London, 

1964). pp. 191-2, in commenting on scribal errors states: "So widespread was 
this klnd of scribal error that the testimony of even the best manuscripts re­
specting personal pronouns is llable to suspicion, and one's decision between 
such variant readings must turn upon oonsideration of fitness In the context." 
Alford. op. oit, p. 425 also adds: "The reading, hemeis, finds no favour with 
most of the modern critical editors, as neither does hemon below." Unfortu­
nately none of these moderns is identified and I could find no corroboration of 
this statement. 
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what has been witnessed, and it seems as if the gospel texts would confirm the 

hunch that the au'tbor has written this proem to stir belief. He, in the name of 

a group of bellevers. ls trying to stir others to belief. 

The pronoWl. ~. which generally refers to what has preoeded appears 

to bear out the above oonclusion regarding grapho~n. 'true, biblical Greek24 

sometimes uses this pronoun to refer to information that follows. but in our 

instance it 18 that whlch has preceded that should fill the llsteners with joy 

(ohara). The body of the eptstle s.peaka rather of criteria for determining one'a 

fellowshlp with God, or lack of it. Thls may not always make a person happy. 

Joy (chara) is a hapax legomenon in the first epistle. The word appears 

again in 2 Jn12 with slight variation (Inversion of two words); and in 3 In 4 

with the word ecnem. WhIle the firs·t two occurrences don't seem to indicate 

too mUCh, the third brlnis to mlnd all the oomme.nts made earlier regarding 

achein (of. p. 5). Thus John considers JoY as a present po86esslon. had in re­

lationship to Christ, but something which (In this tnstanoe. anyway) may also 

grow or develop or be tWed up. ScbDackenburg describes the process aptly as 

"daa Wlrkliohwerden elner l\iogUchkelt .n25 Th1a wish of John's w1ll1ndeed 

come true, If all that he bas IXlentloned in the firat three verses is verified: 1.e., 

it ODe truly eatabl1&hes fellowship with God and Jesus, one'. joy wUI indeed be 

full. 

StUI another hapax In the eplstle. the word pepleromene (fulf1lled or 

oompleted) whloh describes the joy mentioned in v. 4, appears again in 2 In 12. 

Some Interpretera26 would try to dlstlngulsh Ii from tele1QUltba' (to end, to 

24 . 
Zerwtok, Biblioal Greek. p.61. 

25R • Schnackenburg. Ole Johapnesbriefe. (Fretburg. 1953). P .56. 

26Bultmann., Die drel Johannesbrlefe, p.20, n.3. 
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finish, etc.}. But John does not seem to respect this distinction (cf. I, 2.5 and 

Jn 3.29). 

The final consideration needs to focus on one more textual variation. 

The word hemon (our), which modifies joy in verse 4 is supported by: H ' B, ¢ ; 

while hymon (your), is found in A, C2vid , K, P. Almost all translations 

favor Slli!..27 Yet other contexts in which graphomen occurs with hina (2.1; 

5.12) suggest that the author would be prone to say "your" instead of "our." 

It is interesting to note that in point of faot, this very structure does appear 

(with slight variation, and with a variant reading for the key word--hvmon-­

under disoussion) in 2 Jn 12. Again, though the combined evidence of H 
and B strongly urge the adoption of hemon. it seems that context here could 

justUy hymon, which we adopt. 28 This choice too is of no major consequence 

for the ultimate meaning of the text. 

27For the contrary position. cf. Bultmann, op. cit., 

28 Cf • footnote *23 for appropriate oomment. 
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CONCLUSION 

The proem to John's first epistle has a distinctive invitational charaoter. 

A very strong appeal Is made by a group (or spoke man lor the group) to others 

that they should join this community of faith. The group manifests its testimony 

that this is wlult they have heard from the very beginning. This message. this 

testimony is life, eternal Ufe. Ufe whioh waa with the Father from the beglnnlng. 

This life appeared in visible form and it Is about thts that the testimony Is being 

given. 

The readers/listeners a.re invited to join in the circle of believers by 

becoming themselves believers, by first estabUshlng oontact or fellowship with 

God and bis Son. When thls 1s done, the cirole of believers can grow with new 

members. 

The invitation to koinopla is thus more than a simple promlse or ex­

hortation. It 18 a chaUenge, it plaoos a. demand on the hearer to respond with 

faith, to confes8 too that Jesus i8 the Christ. that he bas come In the flesh, 

that he i8 the Son of God. 

Because of the termJnology involved the invitation or promlse as it 

stands within the eplstle appears to be addressed espeoially to Jews. Thus 

this mayor may not lnolude eye-witnesses to the Ufe and work of Jesus • 

Most probably these were not eye-witnesses and thus their respoDBe wlll de­

pend pretty muoh upon the strength of the testimony given by those extending 

the invitation. Yet if they respond and estabUsh fellowship with God and his 

Son, then lndeed their joy will be full. their potentlaUty will be aotualized. 

and they will experience 8ometb1Dg the likes of which they have never known 

before. It is here for the taking. 



Chapter Three 

1 John 1.5-10 

Criterion for Fellowship with God 

After a careful reading of the proem, the reader bas no difficulty reoog­

D1Zlng the promlse ot fellowship and the invltat10Dal cbaracter of the passage. 

Closer scrutiny even reveals the riches to which the invitation calls, fellowshlp 

wUh God and his Son Jesus Christ resulting in eternalllfe for the participant. 

In the passage Immediately followlDg. however, i.e., vv. 5-10, even the cursory 

reader notes a shUt of mood and emphasis. The accent i8 now on norms or 

oriteria for determining whether a person truly baa fellowship with God or not. 

The analysts of literary elements in the passage provldes even more 

form assurance that this passage can indeed be oonsidered as a Uterary unit 

dlstlnot from and independent of the proem .1 The words pseudometba (v. 6) 

and pseusten (v. 10) have been suggested as formlDg an lnolusion and slpaUng 

the Uterary unity of this seotion.2 Whlle this suggestion bas some merit, it 

also labors under difficulties: the words are actually two different words, and 

IMost soholars agree that the proem ls indeed a disUl'1ot literary unlt. 
It 1a identifying and separating the other units that presents a diversity of 
oplnlon. Bultman, Die drel Jobannesbriefe. pp. 9-12 baa ouWned the progress 
of b1a own posiCion in comparlaon with other artioles slnoe 1927 to the present 
time. Aooord1Dg to b1a view that the author of the epistle used a souroe upon 
wblch he wrote a oommentary. Bultman ldentlfles 1.5-2.2 as the basio source 
which was later ampUfled. His outline can be seen in olear and schematic 
form in his article, "JobaDaSsbrlefe ,It in Die Religion in Ge.cblchte und Gesen­
.!!!!1. m (1959). 836 ... 839. 

Another interesting and brief summary of oplnlon on the division of th1s 
ep18Ue can be found in J. C. OtNe1ll. The Puzzle of I John. (London, 1966), 
termtnatlDg with his own view, on p. 6, that the epistle consists of tttweive 
poetio admonitions belouglog to the tradlttonal wrltlJli8 of the Jewish move­
ment,li eaoh of whlch baa been enlarged and commented on to show how Jesus 
fulfUled all. The theory Is interesting, even if theargumentatlon Is not 
always oonvlnclog. 

3 E. Malatesta. The E;ptstles of St. John, (Fano, 1966). p. 11. 
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they refer to different subJects. A more reasoDable inclusion of v. 6 is with 

v. a by reason of their parallel construction (v. 6: ean eipomen hott •••• - -
ou poioumen ten alethetan; v. 8: eau elpomen hoti ••• aletbeta ouk estln - - --
~ hemin). Then vv. 9 and 10 contrast With each other, the former maldDg 

God plstos, a.nd the latter, pseUfltes. 

26 

Verse 5 stands just outside the Inclusion and repeats 80me of the key 

words of the proem in sllghtly different form:. auangellomen3 (of. v. 2: 

apaagellomenh he angella hen akekoamen (cf. vv 1 and 3). These differences 

suggest. that the final redactor might have inserted this verse as a logical con­

nective between the apparently diverse strands of material that constitute the 

units vv. 1-4 and vv. 6-10. 

Further 1ndioations of literary unity of vv. 6-10 Include the word, 

hamartia. which in addition to being a hook-word In vv. 7-8 is also one of the 

thematic words of the unit (cf. vv. 7. 8. 9(twioe), 10). Other thematic words 

as skotta (vv. 5. G) and phos (vv. 5. 1(twioe)) also play an Important role in 

understand1ng this passage. 

The theme of this passage Is stated in clear terms in v. 5: ho theos 

phos ~. (Notice that later in the epistle, 1,3.11, the angella Is that we 

should love one another. The relationship of this to our verse wUl be made 

clearer as we proceed in the investigation.) This 1s the only place in the 

3Cf• P. Jouon. ItLeverbe cx.Vcx.yyEAAW dans SalntJean." Reghergbo8 
doli SOleDQ8S ReUilegses xxvm (1938), 234. 

4Siace God Is Ught. ODe might attempt to draw lines of further develop­
ment toward life (zoe). through such texts as 1,2.10. or It 3.14. J.Weisengof, 
"Light and its relationship to We 111 st. John," Cathollg BlbUoal Quartcri),. 
vm (1946), 448-451, draws from the complete Jobavnlae corpus cOllOlu81ons 
along these lines, but these are very often rather dlfflcult to sU81ain with 
scientific exegesls. Efforts along such lines in thI.s thesis did not prove 
exegetioally acceptable and would require lengthy excursions beyond the 
l1m1ts set for this investigation 
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Jobannlne oorpus where this statement 15 made. In the gospel. Jesus is the 

light (8.12; 9.5. 12.46). The identifioation of Jesus and the Father with light 

also relates them to each other. and helps understand why fellowship with one 

includes fellowship with the other. 4 

Note also that an immediate antithesis la drawn in v.S by mention of 

darkne8S. God is light; there is no darkness in him at all. Vv. 6-1 contlDue: 

one must make a choice--elther to be In Ught. or to be Indarknes6. There is 

no middle ground. If we walk in light. we have fellowship with God (v. 6 stated 

positively). since God is Ught (v. 5). Convers'ely. in God there is no darkness 

at all (v. 5). If we walk in darkness, we have no fellowship with God (v .6). 

In I, 2.9-10, the measure of one's relationship to God, one's walking 

in the light. Is love for one's brother. LovtDg one's brother Indicates that one 

, abides in Ught. that Is, one has an intimate (and somewhat enduring or perma­

nent relationship to God, and therefore bas life. Hating one's brother indicates 

that one is not related to God. one bas no fellowship with Him. and therefore 

does not have life. 

This criterion for fellowship with God raises the problem of the textual 

variation in v. 7. Some manusoripts in speaking of koinonia there. claim that 

instead of met'allelon which Is strongly attested and almost universally accept­

ed . one should read: met'autou. The only major manusoript to record this i8 A·. 

58. Seesemano. op. cit •• p. 93, note 2. is perhaps the most oomplete 
treatment of the problem. Bu}tmann holds the same opinion in bis earlier. 
"Analyse des ora ten Joba.DDesbriefes , tI in Festgabe fur A. Jul1cher. 
(Tubingen, 1927). p. 139. note 1; and in his most reoent Die drei Johannes­
briefe. p. 24. note 2. O'Ne111. 9p. cit •• pp. 9-10 Is also a clear and cODclse 
treatment of the problem. 

For a oontrary opinion. however. cf. Schnackenburg, Ope cit., 
p. 82, and A. R. George, Communion with God in the New Testament. 
(London. 1953), p. 212. 
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5 Both Seesemann and Bultmann ma1.ntain this reading . The former feels 

it is necessary because otherwise the following sentenoe rea.ds rather awkward­

ly in that context. The latter, who also feels the following statement as awk­

ward and identifies it as a later, ohurch redaction, simply drops v. '10." and 

retains met'autou because it seems to fit in better with the general thrust of 

the passage. 

It also ' seems that both scholars pay no heed to the contrast in v. 3a to 

which these verses (6-7) might be an echo. And in neither case does the Iluthor 

explain how or why the reading met'allelon, which he re,ecte, should bave been 

so widely attested, even in manuscripts earlier than the one upon which his 

argumentation is based. For this rea80n the more weighty evidence urges us 

to accept the more famUlar reading: met'allslon. 

The light-darkness pattern appears related In vv. 6-7 to still another 

contrasting pattern: truth-lying. If one Is In darkness and saya he bas fellow­

&hip with God t he Ues and does not do the truth (v. 6). Stated positively, If 

one is In light, and claims to have fellowship with God, he tells the truth and 

does the truth. 

The contrast Is of especial importance because Us expreSSion in our 

text takes the form of a semitism: to do the truth.6 Truth and falsehood in 

JOhn'lS mind do not seem to be abstractions, but rather actions. things that 

are done and that carry With them grave consequences, in fact , they are a 

pattern of acting that becomes a way of life. 

'Bultmann and others, "aletheia, tf TDNT, I. 247. has a very pertinent 
observa.tion on tb1s point. He says that in John the "criterion for know1Dg whether 
something 18 of God or not Is aotual conduct, I.e., the hearing or non-hearing of 
the word proclaimed in the Community. ThU8, alethela, insofar as it is pro­
claimed, oan be right doctrine, and pseudos, error (I In 2.21), while poleo 
ten alethelan in It 1.6 as the opposite of pseudesthai, characterizes a way of 
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Chapter three of John's gospelshede appropriate light on this explaaation. 

God sent hls Son, that whoever believes in him might have eteroal lUe (v. 16). 

Light (bis Son) has come into the world (v. 19) and he who does what is true 

comes to the Ught (v. 21) tltbat it may be clearly seen that bis deeds have been 

wrouglU in God." Thus, doing the truth is a deed worked "in God," in fellow-

8hlp with God and his Son. 

The Ught-darJmes8 and truth-lying contrasts here have been considered 

merely as contrasts. John seems slmply to be working with pairs. It might be 

suggested that these are traces of a dual1sm. To make a serlou8 investigation 

of this suggestion would take us beyond the stated Umits of this thesis, but one 

thing does stand out with sufficient clarity to justUy our belief that these are 

simply pairs, and noth1Dg more. In extra-biblical duaUsm, the struggle be­

tween paired forcel is personalized to the extent that one is deallng with two 

mutually opposed items. In Jobann(ne literature, wherever this struggle or 

tension 1a considered, it is seen. to be qulte slmply between opposing tendencies 

or drives within a man, and not external to him. 7 This appears quite clear In 

the present section under consideratlon. 

IUe just as aletheia in 3 3n 3 denotes a way of Ute determ1Ded by revelation." 
Cf. also BultmaDD.'s Die dret Johanne8briefe, p. 25, especially note 4; and 
M. Zerwick, "Verltatem faoere (In 3.21: I Jn 1.6),'1 Verbum Domlnl, xvm 
(1938), 338-342. 373-77. 

1 . 
Cf. BultmaDD., Die drei Jobaonesbrlefe, p. 23. o. Booher, Der johan-

uelsche Duallsmua im Zusammenhang des NachblbUachen Judentums. (Guter.10h. 
1965), p. 99, points out the ethical aature of thls dualism which i. not generally 
to be found in other kinds of duaU8ms. Cf. al80 R. E. Brown, "The Qumran 
Scrolls and the Johannine Gospel and Epi8tles," catholic Biblical Quarterly, 
XVII (19SI). 403-19; 559-5'14; R. E. Brown, "second Thougbte X. The Dead 
Sea Scrolls and the New Testament," ElWOsltory Timea, LXXvm (1967), 21; 
E. K. Lee, The ReitsiOU8 Thought of St. John, (London. 1950), p. 109, who 
al.o observe, that in John this dualism 1& neither absolute nor final. For an 
interesting explanation of John's dualism as or1g1Datlng in Iran, ct. L. Mowry, 
"The Dead Sea Scrolls and the background for the Gospel of John." Biblical 
AroheolOSist, XVU (19M), 78-97. 
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The structure of verses 6 and 8 suggest stUl another interesting relation­
S 

ship wblch adds ODe more element to the notion of fellowship, viII •• sin. 

I, 1.6 If we say that we have fellowship with him and we walk 
in da:rkness 

we 11e and do not do the truth. 

I. 1.8 If we say that we have no sin. 
we deceive ourselves and the truth is not In us. 

The word. sin. in the epistle reveals some very key understandings of the author. 

It appears in the stprrn!!r in· the following situations: with eohein in our text. 1.8; 

wlth poieln, 3.4. 3.8.9; in definitions -- sin is lawle.sness (anomia) (3.4); 

and unrighteousness ('!#kia) is a sin (unto death) (5.17). In Christ there is no 

ein (3.5). The final two appearances refer to slnnlng a sin (5.16). an apparent 

semltisDl. 

The word appears in the plural in conjuaotlon with homologeln (1.9); and 

other words indicating that sins are removed. etc.: katharldzo (1.1), ~(l.g; 

2.12); are (3.6): and bUasmos (2.2; 4.10). 

These observations suggest some conClusions. The singular occurrences 

point to single acts of sin; the plurals describe situations In whioh one would 

expect all possible siDs to be mentioned. If they are confessed or are to be In 

80me way removed. one wouldn't want to be 80 stubborn as to say he has only 

one 8in; one would oertainly want to be sure that all sins are included. Further. 

in all the passages treating of the removal of sins. Christ appears to playa role. 

Whereas some statements merely indicate that Christ takes away sin. 

the passages in 2.2 and" .10 which mention propitiation. as well as 1.7 which 

mentions blood Indicate that the author bas an awareness of Christ's redemp-

Uve death. He indicates a belief in Christ as a truly histodoal personage who 

8W • Orundmann and others. "hamartaDO." TDNT. I. 305. 
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haa suffered and died for the redemption of man. Tbus fellowship with God is 

related to the redemptive action. If one walks In the !lghi. h1& sins are for­

given.. If one wal1(B in the l1ght (v. (I . In posWve fashion), one has fellOWShip 

wUh God. 

Our text also "ports a phrase that appears 4x In the gospel (9.41; 

15.22. 24; 19.11): (not) to have ain. Its vaned usage indicates that it can 

refer to any and every kind of sin. In our text, I. 1.8. John calls the man 

whO makes this statement a. llar. If he refues to admU any 81n lrt h16 We. 

he deceives himself. he puts himself into a kind of bl1adness • He III not in 

the light. 80 to speak. and 18 thus far from the fellowship he olalms to have 

(v. 6). or &he .feUowshlp which he 18 promised and to which be Is invited (v. S). 

'!'he verb. poieln. ocours with the noun 4x (1.8; 3.4. 8. 9). But the 

statements are rather strtldDg. and 3.9 seems espeoially to oontradict our key 

text. 1.8. Wbereas the latter aaye '-t ~OD8 who 8ays he bas DO Sin is a liar. 

3.9 says no one born of God Bins. Note the tenses. however. and observe that 

po1eln appears lrt the present. Greek tenses deal Dot so much with the time of 

an action. as With its quaUty. 9 The presentteue points to an aotion in progress. 

or habitual actlon. Thus 3.9 says that one born of God C&DDOt possibly sin as a 

matter of habit. while 1.8 8eems to say. but if a man 18 honest be must admit 
10 

he's sinned at least once. 111 some way. 

The instance. of the verb. hamartanein. 111 the aorist add emphasis to 

this conclusion. The &or18t desoribes punctlllar action: it happene once. 

9 Of. M. Zerwtek, Biblloal Greek. pp. 77tf. 

lOThiS interpretation is personal to myself. For a different opinion. 
viz •• that Jolm here la exaggerating as be presents an ideal to his reader •• 
of. F. Gryglewicz, Listy Katol1ckie, (POZI18J1, 1959).p. 356. 
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Thus, while 3.9 denies the possibUity of habitual sin for ODe born of God. 2.1 

fraDkly says that if ODe commits a single SI11 (punotUlar action) he shouldn't 

fret, sinCe he bas an advocate (oorakleton) with the Father, Jesus. who is the 

hilasmos for our sins. 

Hamar1aMin appears also in the present tense (I, a.6. 8. 9. etc.) In 

statements that point to a state of duration, or of one remalnlDg in sin for a 

longer time. The appearance of the perfect tense In I. 1.10 also makes good 

sense s:lnce that tense speaks of something done once and for all. but the effect 

of whioh carries 011. Thus. aside from the obvious meaning that it Is bnposstble 

for man to say he has never tailed God even once. the lueanlng added by the 

perfeot tense 1s that if we deny we suffer the consequences of our sin. we make 

a liar out of God, I.e •• we reject what he offers us because we tell him we 

don't need it. 

Our passage thus extends the criterion for fellowsbip with God in sWI 

another direction: Sin. Rela.ttng sin to self-deception (form of lying) and laok 

of truth merely enriches the complexity of all that is understood by the sacred 

writer as constituting true fellowship with God. 

One of the sin passages (I. 3.9) Indioa.ted that no ODe born of God can 

sin. or ever commits sin. We already noted that reference here Is to habitual 

81n. a certain duration of actton, but consideration of the gennao passages adds 

stUl another lnsight. 11 Whatever such passages occur in John there seems 

to be emphasis on the ethical, or religious and ethical consequences of belng 

born of God: such a person does rlghteotlSne88 (I, 1.29); he does not tlin 

(5.4). and he believes in Jesus as the Christ (5.1). These notions too, from 

llF. Buchsel-K. H. Regenstorf, "gennao," TDNT. I. 611. descrtbes 
John's peculiar and rtch use of thls term. 
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from this sUghtly different point of view. confirm the ideas developed immedi­

ately above in the sin passages. and iDdicate the richness of the nbUOD of fellow-

ship with God • 

We have also noted in passing (p. 31) that Chrlat plays some kind of role 

in the forgiveness of sins. There appears to be just one condition. according to 

I. 1.9: we must confess our s1n8 (qomologelD). Zerw1ok12 observes that hiDa 

lD our passage aotually should be understood as ~ and therefore this clause 

should be read as consecuUve and Dot final. Thus. if we confess our sins. the 

actual result wlll be forgiveness. V. 1 says the blood of Christ oleanses us 

from siD. while v. 9 olearly IlItates it is God (,'faithful and just" are OT desig­

natioDB for God the Father. e.g •• ot. Ex 34.6ff) who w1l1 forgive our sinS. 

The olose u&oelatlon of the verbs katbarldzo (n. 7. 9) and aphieml (1.9. 

2.12) with Christ assures us of the role Chrtet has on tb.ls potat. 

The cODcludlng verse of our passage (v. 10) 18 curious: if we say we 

have not sinned (ever. even a single act of 8iD) we make of God a liar. and his 

word 18 not in ue. One wonders how God can be made a liar, and it would seem 

to be an Imposslbntty. In I, 5.10 the author gives a olue to understanding this 

passage as be explains that God bas born testtmony to b1s son (5.9), he gave us 

his SOD and In his son is eternall1fe (5.11). Whoever bas the SOD. bas Ute, and 

who bas not the son does not have Ufe (6.12). But whoever does Dot belleve God 

or hSS testimony, also makes a liar out of God (5.10; 1.10). 

Elsewbere in the epistle, the liar is be who denie8 Jesus 18 the Christ 

(2.22) and in tb.iB denial1s also included a denial of the Father a6 well (2.23). 

Thus our passage $cems to be saylag that mak1ng a liar out of God amounts to 

12 Zerwlok, op. oit.. 1. 122. 
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becoming a. living contradiction to his promisEls, or to what he Gays be IS achiev­

ing. It is not that God bas become a. liar in the sense that man can be a liar: 

rather 1t is the ease that man does not believe God'Ii promises, sinoe be olaims 

he has no need of what God Is offering. 

The subsequent phrase seems to bear this out: his word is not in us 

(1.10). Tbe preposition.!!! carries speoal weight in Jobann1ne writings. 13 

It Is used to deeorlbe rellgioua fellowship . Its frequent appearance with einal 

(I, 2.Shi I, 5.201 or meneln (I, 2.6,24, 28; 3.6, 24; 4.12. 13, 15, 16) 

points to a personal relationship with God. 

In this latter case espeoially. 14 the Jobaonine convietion of intimate shar­

ing with God beoomes very olear. The immanence Is of lasting quality. We abide 

in Ged (I. -!.:3. !'5~ 16) and he in us (I,. 4.12, 15, 16). We abide In Christ (I, 2.6, 

27, 28; 3 .6. 24) and Christ in us(l, 3.24). We also abide 1n both (I, 3.24). And 

many things abide in us as a result, goods of salvations. such as, God's word 

(I, 2.14); life (I, 3.I6h love (I, 3.17); hie annoint1ng (I, 2.21); etc . 

Thus, in sumIDlU7, we make a Uar out of God by saying that we dontt 

need what he Is promising because we have no sins. He has oome to deliver a 

ally message, one whlch for as 1a no good news. Jobn completes the phrase 

with a simple statement that his word is not in us. but therein is hidden a 

wealth of items of which he have deprived ourselves by our lle. 

13A. Oepke. ften ," TONT. n. 543, presents the rlches of this simple 
particle and points out that the referenoe In its occurrence is always to a "per­
sonal and ethical fellowship of wID (1. 1. 3. 8 t 7 and analogous ooustrucUons 
with agape and 10g08 (I, 2.14. 3.17)." 

14F • Hauok, ftmenem," TDNT, IV. 576 , writes very much to the point 
when he says: "In John such phrases (menein en) are developed into distinotive 
personal statements oonoemtag the lasting immanenoe between God and Chri8t, 
or CbrtaUans and Christ. • .After the analogy of the personal statement,John 
uses monem en for the abiding of the expression of divine Ufe in believers. 
e.g •• God's word, etc." 
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CONCLUSION 

The second seotion of Johnts first epistle In which the term, kOinonia, 

appears Is markedly dlfierent from the proem. Its thrust Is deoidedly moral 

and ethical: it alms at presenting criteria for determining who has feUowsb1l> 

with God t or when one bas Jellowship with God. Essentially. however. the 

meaning of the word does not change. 

The norms for determining fellowship with God and his Son are presented 

under a set of Images. v1x.. Ught and darkness, and truth and lying. One can­

Dot stand between: one must make a eboIce--it is a personal and responsible 

decision that Is involved here. To opt for Ught, or truth, Is to opt for God and 

to manifest an already achieved fellowship with Him and his Son. To ohoose the 

other pair. darkness and lying, Is to mantfest the oontrary. 

The test of being in l1gbt or darkness Is love of the brethren. This, in 

faot, is not only the test, but also the proof of fellowship with God and his SoD. 

or in other words, proof that one does indeed have eternal IUe. And love of the 

brethren must be such that It needs be born out In aotion. This Is where truth 

and lying enter the pioture. 

Truth and lying are presented in a dynamio context. in terms of a 

semltlsm: to do the truth. Tbls means that the words are indicative of more 

than just oocasional happen-stanoes; rather, they point to a way of Ufe. an 

hltimate part of everyday Uvlng. 

At this point (though In the text the Intrusion of this Idea seems very 

sudden) sin must be considered. Not to UVe 10 light 8lld to walk in darknes' can 

bappen occasionally. or 1t can be an habitual thing. In either case. sin is in­

VOlved and thii too reUects one's state of fellowship with God and his Son. or 

lack of it. What's more, even the individualts attitude toward sin manifests 



bts fellowship or laok of it. In fiDe, oooaeiopal lapses are understandable by 

the sacred wrttel', he saye we bave an advocate in these instances to remove 

our sin. But habitual sin cannot oo-exist with fellowahlp with God. The two 

are oompletely incompatible. 

True fellowship with God brings in its wake not only Ill. eternal, but 

all that can be shared by God with us: love. truth, his words, his annolntlng, 

and many, many more items. 
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All of this. stated in more positive terms than the soripture text presents. 

Is what Is envlsloDed 1n the seoond Uterary unit of John's first epistle in whioh 

the term koinoDla appears. 



CONC.LUBlON 

Tb.ls theeis set out to discover through exegesfs the meaning of the term, 

ko1noDla. as it a~rs in Johnt 8 firat epistle. Specifically, it aimed at attempt­

ing to determine whether Dr. Currie's previous oonoluBione about ita usage were 

valid, 

( 

1. the usage of the word is uncommon; 

2. Us grammatical struoture is unique; 

3. iw senae fs dUferent from that whloh it bas generally 
for Paul. 

Regarding his first ocmoluaion, the usage is uncommon, this must be ad-

mitted as generally true. John prefers verbs to abstraot nOUDS. he UHa koinonia 

only four times in the enUre oorpus. But one cannot term1Date the inVestigatlon 

at thI8 point. For words are important not as such, 'but for the ideas theyoonvey, 

and 80 ODe must go beyond the word to the idea. In thiB iutanoe. the idea eon­

veyed ~y the word. koinonia. in the context of its occurrences 18 repeated again 

and again in the epistle. The word, for example, menein en, finds a very rioh 

usage in the epistle in oonjunotlon with subjeots and objects that deftnltely enrich 

the baste meaa1Dg of fellowship indicates by the word, koinonia, as it appears 

in this oontext. 

As for the grammatioal strucilare, this is unique only if one considers 

grammatical correotnes. and precision. The phrase is not what one might 

expect. there are better way. of expressing the idea. . But John's writlDgs 

were never considered exemplary models of Uterary Greek, and perhaps the 

Judgment 18 unfair. John is very fond of U81Qg the verb, echeln. Echein in ita 

theologically significant appear&noes in secular Greek 18 used predomlDantly 

with abstract nOUllB. (Note that even though he aValds abstraot nOWlS. in this 
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instance John seems to do the "properu thlng.) Its appearance with koJ.n.oD1a, 

though somewhat gauche, is also in a certaln sense, "correct." And the prep­

osition, meta, though not the expected preposition. nevertheless does flnd 

parallels (at least one) in both secular and aacred Greek usage. But the most 

impressive argument against special uniqueness of g1'8.mmatlca1 struoture 

conSists In one other New Testament pasage. In 13.8, whioh pa1'8.llels the 

usage In I John. 

Finally t Us sense ta indeed different from tbat which it generally bas 

in Paul. In view of the conclusions of Cbapters Two and Three one can see a 

very rioh slgn1fioance for John, a significance that does not seem to be mawhed 

by Pauline usage. In the Joba-nalno oorpus fellowship is with none less tban God 

himself and his SOn. This fellowship gives etetnall1fe to the partioipant together 

with many other gifts of God as Me truth, love, etc. Furthermore. this fellow­

ship Is mconaistent with sin. with lying. or walktng in darkne8S, or hatt. one' 8 

brother. Conversely, It is manifested by walkIng in the Ught, by doing the 

truth. and by loving the brothers. And the ultimate result Ss the formation of a 

group that shares fellowship and participates in all these gUts. a clearly dis­

cernible and definable group which can conUmte to grow, and. which could well 

be idenWSed as the churoh. 
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