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The disagreement of the Slavophils with the Tsar
developed over the Balkan issue. Although the Slavophils
were loyal supportera of the esfablished order, their
concern for the Slavic nationas brought them into conflict
with the official foreign vpolicy of the government. Their
plea for a revision of the official attitude toward national

liveration movements in the Balkans remained unanswered.

In vain they pointed to the absurdity of suonorting
the Western European powers at the expense of the Slavice
people. For them, Russia's future rested not on alliances
with the European nations but with'the Slavic peoples out-

side the Russian Empire.

Dostoeveky shared the Slavophil's conservative outlook
which manifested itself in the desire to preserve the

old traditional Russian customs. His affinity to the Slavo-
phils was further based on the common contempt for western
civilization. In time the extreme glorification of the
Ruseian common man established his reputation as the most
outsnoken Slavophil. |

He rejected all western influence in Russia and he
severely criticized those who supported westernization.
Put he never advocated the use of violence to eliminate
‘the penetration of western ideas. Appealing to the Russians
who turned to the West, hé reverted to persuasion with the
intention to convince -them that their native land was a
far greater source of inspiration.

Reasoning from the vpremises that the Westerners were .
essentially Russian nationalists, he intended to convince
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them that they were taking the wrong approach toward
strengthening Russia. It became one of his main tasks

to show that the backward civilization of Russia had the
potential to develop into a universal civilization. For

a short while his attempt of achieving unity among the
intellectuals seemed to have become reality. The Pushkin
Speech delivered by Dostoevsky in 1880 in Moscow was
acclaimed by the Slavophils and the Westerners as a unique
manifestation of Russian nationalism. Both factions of the
intellectuals seemed to be willing to unite in the sentiment
of nationalism, )

The underestanding, however, was not for a long period
of time since Dostoevsky, who considered a union imperative,
refused t6 grent any conscessions to the Westerners, He was
convinced of the infallibility of the Slavophils' view on
Russia's internal affairs. The resources for Russia's future
aggrandizement had to come from the native heritage. Insisting
on unification on Slavophil terms, Dostoevaky would have
never conceived of the idea of scrutinizing his own concep-
tions in an effort to reach mutual agreement. He was deter-
mined in his demands thﬁt the Westerners accept the inde-
pendence of the Russian spirit and the Russian national

characteristic ¢of being simultaneously Russian and univer‘exal.lg'5

Starting from the premises that the Westerners loved
their native country, Doatoevskj proceeded to analyse the
underlying reasan for their attraction to western ideas. In
_hié opinion their mental association with the leftist move-
ment in Burope signified a sign of hatred rather than

155,
. 42,

Dostoeveky, The Dream of a Queer Fellow and . . .,
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love for the existing civilization of the western world.
The Russians manifested their instinctive aversion against
everything European by favoring socialism, By praising

the revolutionary forces in Europe, the Westerners negated
the existing order in Europe. For Dostoevsky this trend
constituted the best proof that the Westerners had remained
fundamentelly true Russisns. By accepting ideas which were
directed at the overthrow of the European system, they

had unconsciously disclosed their real Russian soul.l56

Furthermore, Dostoevsky:ésserted that the vprofound
contempt'which the European nations felt for Russia arose
from the alignment of the Westerners with those factions
in Europe who worked for the destruction of the status quo.

The Buropeans, of course, failed to recognize why
the Westerners were predominantly inclined to favor the
socialist aims. They considered this characteristic as the
natural Russian disposition toward destruction. They
accused the Russiana of being btarbarians who took pleasure
in the thought of aiding in the extermination of the West.
They could not, however, imagine that the Russians were
uhconsciously drawn into opnosition by the wvery fact that
they were Russians. Blinded by hatred, the Europeans had
overlooked the essential fact that those Russian Wester«
ners who supported the leftist camp were not barbaric
beings who were interested in aﬁnihilation, but men who
merely desired to accelerate the end of prevailing con-

‘ditions in hope.of a better future.2!

156F. Dostoevsky, "My Paradox," The Diary . . ., p. 352.

157 1vid. ) pp. 351-54.
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The Russiansg, conseguently, turned to Europe not from
a desire to imitate but with the intent of revolutionizing
the inferior system. In this desire their Russian spirit
manifested itself. The paradox, however, was that these
liberal Westerneré who turned:to alien conceptions were not
aware of their subconscious motives, They considered themselves
to be followers of the West, while in reality they had

remained sincere Russians.158

From examining the article "My Paradox," from which
the above thoughts were taken, it is more than obvious
that Dostoevsky substantiated his theory from arguments
which were not only farfetched but appeared rather uncon-
vincing., It seems that his love for Russia prevented him
from bveing impartial. Since he was a political convert, he
tended to adhere more fanatically to hisg new convictions,

Bis desire to . minimize the anti-~Russian position of
the liberals in the first half of the nineteenth century
wag evident from the fact that he used Belinsky as an example
for his assertion. For Dostoevsky, Belinsky's conflict with
the 3lavophils represented in reality .only a superficial
disagreement. Recognizing Belinsky's ardent patriotism,
Dostoevsky'jumped to the conclusion that he too had been
a hater of western civilization who had joined the ranks of

159

the socialists to promote revolution in the West.
Belinsky'himself,:however, described his change from
liberalism as follows:

Thuas now I have switched over to a new
extreme -~ the idea of socialism, which -

1581v14., p. 352
1591vi4., p. 354
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had become for me the idea of ideas,

the essence of being, the ouestion of
questions, the Alvha and Omega of Faith

and Knowledge.... Everything derives from
it, exists for it, and goes toward it.

It has (for me) adksorbed history, religion
and philosonhy.... . . . That is why
France, England or Germany, peovle who have
never met, comvlete strangers, can feel
their kinship .... Rut we are people
without a fatherlend - no, worse than
that, we are people whose fatherland is a
ghost.... Social solidarity (Sotsialnost)
or death! that is my motto.... what good

ig it to me that a genius on earth lives

in heaven, when the crowd wallows in filth?

160
Dostoevsky failed to realize that Belinsky, although
a sincere patriot, had not been carried away by emctional
nationalism, He, similar to Dostoevaky, emﬁrace& the
illusion of the universal suveriority of the Russian man,
crediting him with a capacity to higher national perfection
than any other people in the world. Belinsky, however, would
have never accepted the role of the Orthodox Church in the
same manner as Dostoevsky.For Belinsky the Church and its
teachings had served only as a hindrance to Russia's
develonment.161
The intention of Dostdevsky to present Pelinsky as
a Russian conservative. was aprnarently motivated by the
desire to prove that his own liberal position in the
pre~3iberian years. had actually been conservatism. It was
of personal importance fo; Dostoevaky to show that all

Westerners who expressed an interest for Europe were in

lsoﬁelinsky, guoted in Hare, p. 45.

161Hare ' pc 52 v
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reality concerned with improving conditions in Russia,
Although they had not yet found their true identity,
Dostoevsky was confident that the Westerners would ulti-
mately discover their essential Russianism and openly
profess it.162

In describing the paradox which existed in the poli-
tical conceptions of the Russian liberals, he hoped to
imply that his attraction to the socialist circles of
St. Petersburg during the forties had in reality been the
expression of his Russian soul. |

Whereas his eyes were ovened in Siberia, he considered
it now to be his duty to point the way to the rcad of
national identity to those who were still living with this error.

'Dostoevsky carefully differentiated between the Wester—
ners who lived in Russia and showed a favorablé dispositién
toward European idesls and those Russian Westerners who
‘had abandoned the land and taken up residence abroad. The
départure from Russia was for Dostoevsky an unpardonable
crime. It meant the total accepténce”of western civilization,
He considered these individuals lost for the Russian cause.
They were traitors who had betrayed their native soil by
exchanging Europe for Ruassia,

Politically they deviated from the Russiaﬁ liveral
.1ine by asséciating with the European conservatives who
were interested in perﬁetuating the status cuo in Europe.
"They head openly'demonstrated their hatred for Russia by
joining the conservstive camp. Through this transition they

ceased to remain Russiansa, Renouncing the Russian heritage

162F. Dostoevsky, "Deduction from My Paradox,“ (June, 1876},
The Dlarv a - n vy p. 357!
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and the spirit of revolt embedded in their soul, they

had become enemies of their country.163

Desiring to judge the pro-Western liberals anmong
the Ruésiana ag future converts to 3lavonhilism, it was
of vital importance to him to assert that they had retained
their national charscter. To leave the door toward unification
open, Dostoevsky insisted that the Westerners had become
sympathizers of Wegtern leftist thought‘_because'their
instinct had dictated them to revolt against the decadent
civilization.

In &2 word, we are revolutionists, so
- to speak, because of some personal
necessity - if y?g4please, by rersson
of conservatism,”
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CHAPTER VII

DOSTOEVSKY'S CONCEPTIONS OF THE MESSIANIC
"MISSION OF RUSSIA

In Dostoevsky's exposition of the negative effects
which the reforms ¢f Peter the Great had left in Russia,
he managed to view one positive aspect which the contact
with the West had produced.

He felt that the acquaintance of the Russian people
with western civilization had broadened their horizon.
The familizrization with European ideas regulted in an
understanding of Europe's ideals and its history.

~ Although the Rugsian people obfained a profound
knowledge of European ideas they did not accept western
civilization or western morality. Realizing the decadent
stage of Europe, the Russian people became aware of
their universal mission and the importance of saving
the West.165 '

The time of Peter the Great's reforms was regarded
by Dostoevsky as the period which terminated Russia's
seclusion from the rest of the world. The Russian people
of the pre-Peirine era had lived in unity., The preservation
of the Orthodox faith had equipped them with one of the
rarest possessions in a decaying world., While the rest of
‘the world had 1lost true religion, Russia had retained
Christianity in its original meaning. In fear that this

165F. Doétoevsky, "The Utopian Conception of History,"

(May, 1876), The Diary . . «, DP. 361,
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Christian truth might become corrupted through contact
with the West, Russia had kept herself in iaolation.166
Inspired by the Orthodox truth, she did not need any other
167

enlightenment,

When the penetration of western civilization began
during the period of Peter the Great some Russians feared
that this contact might distort or even destroy the Russian o
truth, Certain groups of the intellectual class had feared
that Russia could become subject to the general pattern of

western European countries, '~

But the "window" that was opened toward the West
had Quite a contrary effect., It showed the Russians that
the West had to be enlightened by Russia's truth., It
prepared the Russian people for their mission by awakening
the desire in them to gserve mankind, This love of humanity -
Dostoevsky interpreted in the following lines:

He who wishes to be first in the Kingdom
of God must become a servant to everybody.
This is how T understagd the Russian
mission in its ideal,l68

Although the mission was to be carried primarily by
the Russians, Dostoeveky hoved to persuade the Slavic
people of the Balkans to support Russia's aims.

Thus he did not consider this consolidation in
terms of a conquest. The Slavic nations would retain

1661bid., pp. 360-61. | i

167F. Dostoevsky, The Dream of a Queer Fellow and . . .,p.67.

- 168F._Dostoevsky, "The Utopian Conception of History,"
Ehe DiaI‘Y - ‘l L ] pl 362. ° ' ’
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their individuality and Russia would not hinder their
independent development. The unification under the
"wings of Russia" would assure that the Slavic people.
after their liberation from Moslem opnression. would
confront,Europe on the side of Russia and help to spread
the Orthodox truth.169 b

To support his claim of the peaceful relations which
the Russians intended to establish with the Slavic peoples
outside the Empire, Dostoevsky pointed to the protective
role which Russia had exhibited in the Balkans,

He praised the Russians for their willingness to help
the éubjugated Balkan people which he related to Russia's
own experience with oppressions

But, probably, such is their nature as Slavs,
that is, their ability to rise spiritually
in suffering, to gain political strength
~under oprresgsion, and - amidst slavery and
humiliation - to uni%s in mutual affection
and Christ's truth.

Thusa. Dostoevsky was trying to impress the thought
of a pan=-Slavic¢ communion on the Slavic nationalities
by using the Orthodox faith as a unifying factor. Besides,
he hopsd that the awareness oflthe common parenthood of
the Slavic peoples and the cultural affinity which had

given rise to pan—Slavic.trendsﬁ would favor such a union.171

1691014, pp. 364-65.

17OF. Dostoevsky, "A Peculiar Summer For Russia,"
The Dlarv . s 8y p'o 425' :

1711via., p. 424,
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Whether Pan-Slavism was supported by the ideas of messianism
ags professed by Dostoevsky, political congquest, or humani-
tarianism; the underlying factor was that the Russians

who thought in Pan-38lav terms interpreted Russia's inter-
vention in the Balkans as an historical mission.

Among the Pan-Slavists who expressed an Orthodox view
on the Balkan question, the city of Constantinovle revpresented
the focal point. The most fanatical thoughte in this direction
were proposed in the writings of Dostoevsky, since for him
the capture of Constantinople signified the starting point
for the messianic mission of Russia,

The special meaning which he attributed to this city
nust be understood through the historical facts (2 a nd
their interpretation by him:

. +» » &and the last of the Palaeologi anpears
in the Kingdom of Russia with a double-

headed eagle for her dowry; the Russian
wedding; Ivan III in his wooden hut, instead
of a palace, and into this wooden hut passes
the great ideal of the pan-0Orthodox signi-
ficance of Russia, and there is laid the

first stone of the future hegemony of the
East; there the circle of Russia's future
.destinies is extended; there is laid down the
idea not only of a great state, but of a whole
new world, which is destined to renew Christia-
nity by the pan-3lav, pan-Orthodox i?ga and

to introduce a new idea to mankind.

1721 van T11. (1462-1505), narried Sophia Palaeologi, the
niece of the lagt Byzantine emveror. Since Constantinople fell
to the Turks in 1453 the thought emerged that the Russian Tsar
was the lawful heir to the throne of Byzantium,

173Letter from F. Dostoevsky to. A.N. Maikov, May 15, 1869,
in Koteliansky’ and Murry, p. T4.
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On the capture of Constahtinople the galvation of
Europe depended. Without this congquest Russia could not
fulfill her world mission. Western decadence with its
materialistic and atheistic order could only be abolished
by the purification power of the Orthodox faith.

In contrest to Dostoevsky, some Pan-Slavists regarded
the conquest of Constantinople —-~ for its strategic position—--
a palitical necessity., As long as the matronolis remained
under Turkish domination Rusgsia's navigation routes from
the Black Sea were subject to:foreign control, The possession
of the Straits was of wvital importance to the strengthening
of Russia's sea power and_to her influence in the Mediterranean.

With the new concentration on the Near East in the
seventies, the pan-5lav ideas on the political role of
Constantinople were best represented by the famous Russisan

diplomat Count Nicholas Ignatiev.l74'

Ignatiev persistently
worked toward the establishment of Russia's control over
Constantinople, He visualized Russia's expansion in the
Balkans as the most expedient means of territorial acqui-
sition.175 He also foresaw the future conflict with Austria -
over the Balkan. partition. Motivated by a fundemental
hostility toward Europe, Ignatiev worked for the sole

imperialistic aggrandizement of Russia.

In contrast to Ignatiev, Déstoevsky's Pan~Slavism was
mqtivated not by political objectives, but by a messianic

lTQIgnatiev, diplomat and imperialist, was sent by Tsar
Alexander .I1 to Constantinonle as Ambassador during the
geventies. o

175Frank Fadner; Seventy Years of Pan-Slavism in Russia
(Washington: Georgetown University Press, 1962), p. 299. '
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concept. Whereas Ignatiev represented the official imperia-
listic view, Dostoevsky's proposals exhibited theocratical
ideas. RBoth men helped to ‘spread a pro-Russian atmosphere
in the Balkans though their objectives differed in content.
Dostoevsky always upheld the principle of Orthodox guidance.
Ignatiev, on the other hand, worked exclusively for the idea

of a Pan-3Slav Tsardom.l76

In their conceptions on Russia's
right to independent action they ostentatiously disregarded

European opinion.

Dostoevsky's Pan-Slavisn, tended to correspond more

to the ideas of the prominent Slavophil Nikolai Danilevsky.l77
Both men embraced concurring opinions on the Balkan ouestion,
although Danilevsky rejected the messianic mission which

preoocupied Doatoeveky's mind,

Danilevsky further differed from Dostoevsky in that he
believed in the right of self-aetermination of every histo-
rically cultural civilization.178 Hé denied the concept of
a common civilization and thereby disagreed with Dostoevsky's

vision of Russian universalism,

Their political affinity rested on the conception
that the Balkan Slavs did essentially belong to the Russian

hemisphére.

In their adoration of Russia they both believed that
Europe's civilization wes distinct and alien to their country.

Ibid.

17TDanilevsky (1822-1895), Russian philosopher and natu-
ralist who became the theoretian of the Slavorhil doctrine.

178Fadner, p. 321,
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The Russo~-Turkish conflict in the nineteenth century
fortified Dostoevsky's idea that the Orthodox world mission
depended on the conqﬁest of the metropolis, In his Orthodox
megalomania, Russia's hegemony in the Near East represented
a necessity. A unified Slavdom with Constantinople as the
Icenter of the Eastern world would become Russia's assurance
for the success of her historical miasion.179

Dostoevsky's optimism in Russia's ultimate victory
received a decisive set hack when the Russian army during
the Russo-Turkish War (1876+7j) failed to conquer Constanti-
nople. With the intervention of the European nations Russia
had to abandon her campaign and submit to the provision of
the Berlin Congress. Europe's pro-Ottoman sentiment became
for_bostoevsky the final proof of antagonism,.

The failure to conquer Constantinople temporarily
chattered Dostoevsky's dream of Russia's messianic mission,
Without the possession of the metrovolis the myth of the
Third Rome lacked the force to convincé tﬁe peoples of
Europe that Russia had preserved the heritage of the
Eastern Empire.

Recognizing the futility of Russia's expansion in the
Near East, Dostoevsky for a time dismissed the idea of
carrying the Orthodox mission to Eurove, In his frusiration
he turned to Asia as a possible area for Russian expsnsion.
He believed that the peoples of Asia would consider the

179F. Dostbevsky, "Peace Rumors. Constantinoonle Must Be
Qurs. -~ Is This Possible? Different Ovinions," The Diary . . .,
pp. 902-9080 . . .. -
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Russian man not as a backward barbaric peasant, but as the
carrier of a superior universal civilization. Dostoevsky
regarded the absence of prejudice in Asia as a factor

which would facilitate an a2ssimilation with Russia.180

Toward the end of hig life, Dostoevsky's belief in
Russia's messianic mission assumed the provortions of a
global idea. In his ultimate vision of the world both
Asia and Europe had to be enlightened by the Russian Ortho-
dox faith. Convinced of the universal character of the
Russian idea, Dostoevsky prophesied the rise of the East
as the final evolution of humanity.

180F. Dostoeveky, "Questions and Answers," (January,
1881), The Diary .+ _ss PD. 1048-52,
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CONCLUSION

As a national prophet and a man who had dedicated
his life to disclosing the greatness of the Russian people,
Dostoevsky undoubtedly remains unequalled in his efforts
to bring internal unity and stability to Russia.

Looking at his historical conceptions from a retro-
spective position, his insistance on using the Christian
ethical ideal as a guiding principle seemed 1o have been
dominated by a sense of premonition of the course which
history would take if Orthodoxy became replaced by

socialist morality.

Belisving, however, in the final victory of the
Christian rather than the socialist ideal, Dostoevsky
could not have imagined that the universal mission which
he attributed to the Russian people would manifest
itself in form of an international movement headed not
by Christ, but by the Anti-Christ.

Will Russia, at present the pronmoter of international
communism, return to the path as shown by Dostoevsky? A
guestion of such provortions, affecting East and West

alike, remains t0 be answered,

Therefore man, living in the age of nuclear warfare
where the possibility of annihiiation is ever present,
should recognize that the Christian ideals preached by
" Dostoevsky contained not only a message for the Russian

nation, but for all mankind.:



108

BIBLIOGRAPHY

Primary Sources

Books

Cheshikhin~-Vetrinski, Vasili Y. (ed.). F. M. Dostoyevskii
v vosvominaniyakh sovremennikov i v yevo pis'makh.
2 vols,; Moskva: Dumnov, 1923.

Coulson, Jessie. {comp.). Dostoevsky: A Self-Portrait.
London: Oxford University Press, 1962,

Dostojewski, ¥. M. Autobiographische Schriften. Edited by
Moeller von den Bruck. Vol. XI of ¥, M, Dogtojewski:
Samtliche Werke., Miinchen: R, Piper & Co. Verlag, 1921.

Dostoevsky, Fyodor. The Brothers Karamazov. Translated by
Constance Garnett. New York: The New American
Library, 1963,

«Crime and Punishment, Tranglated by Constance
Garnett. New York: Modern Library, 1950.

« The Diary of a Writer. Translated and annotated
by Boris Brasol. New York: George Braziller, 1954,

. The Dream of a Queer Fellow and the Pushkin Speech,
Translated by S. Koteliansky and J. Middleton Murry.
New York: Barnes and Noble, Inc., 1961,

Dostoyevsky, Fyodor. The House of the Dead. Translated by
Constance Garnett. New York: Dell Publishing Co., Inc.,
19620 ';"._‘I

Dostoevsky, Fyodor., The Idiot. Translated by Constance
' Garnett,. New York Bantam Books, 1963

Dostojewski, F.M. therarlsche Schrlften. Edlted by Moeller
von den Bruck. Vol, XII of F. M. Dostojewski: Sdmtliche
‘Werke, Miinchen: R. Piper & Co. Verlag, 1921.

Dostoevskij, F. M. and Turgenev, I. S. Perepiska.Pod
redakciej, s vvedeniem i prim&€canijami I. S.
le'ber§tejna. Leningrad: Academia, 1928,



109

Dostojewski, F. M, Politische Schriften. Edited by Moeller
ven den Bruck., Vol. XIII of F. M. Dostojewski:
Samtliche Werke., Miinchen: R. Piper & Co., Verlag, 1922.

Dostoevsky, F. M, The Possessed. Translated by Andrew R.
MacAndrew. New York: The New Americam Library, 1962,

Dostoevskii, P, M, Sobranie Sochinenii. 10 vols;
Moskva: Goslit, 1956-1958,

Dostoevsky, Feodor M. Winter Notes on Summer Impressions.
Iranslated by Richard Lee Renfield. New York: Criterion
Books, 1955,

Koteliansky, S. S. and Middleton Murry, J. {eds. and trans.).
Dogtoevsky: Letters and Reminiscences. New York: Alfred
A. Knopf, 1923. ' :

Magarshack, David. {(ed.). Dostoevsky's Occasional Writings.
New York: Random House, 1963.

Yarmolinski, Avraham. (ed.). Letters of Fyodor Michailovitch
Dostoevsky. Translated by Ethel Colburn Mayne, New York:
McGraw-Hill, 1964. o

Secondary Sources

Books

Curtiss, John Shelton. {(ed.). Essays in Russian and Soviet
History. New York: Columbia University Press, 1963.

Padner, Frank. Seventy Years of Pan-Slavism in Russia.
Washington: Geargetown University Press, 1962.

Hare, Richard. Pioneers of Russian Social THought. London:
Oxford University Press, 1951. :

Harvést, Harry. Dostoijevski und Europa: Aus dem Tagebuch eines
Sehriftstellers. Ziirich: Rotapfel Verlag, 1951

Hayes, Carlton J. H. A Political and Cultural History of .
Modern Europe., Vol. III (Published for the United States
Armed Forces by the MacMillan Comp.). Washington, D. C.:
War Department, 1944,




110

Kohn, Hans. Pan-Slavism: Its Historf and Ideology. 2d ed.
revised. New York: Vintage Books, 1960,

. Prophets and Peoples, New York: MacMillan Co., 1946,

Lauth, Reinhard, Die Philosophie Dostoeiewskis. Miinchen:
R. Piper & Co. Verlag, 1950.

Lavrin, Janko. Dostoevskv A Studv. New York: MacMillan Comp.,
1947,

-‘Maurina, Zenta. Dostojewskij: Menscheneestalter und Gottsucher.
Memmingen: Maximilian Dietrich Verlag, 1960,

Middleton Murry, J. Fyodor Dostoevsky: A Critical Study.
London: Martin Secker, 1923,

Riasanovsky, Nicholas V., A History of Russia. New York:
Oxford University Press, 19673,

Vernadsky, George. A History of Russia. New reviged ed,
New York: New Home Library, 1944.

Petrovitch, Michael Boro. The Emergence of Rugsian Pan-
glavism: 1856-1870. New York: Columbia University
Press, 1956. '

Seduro, Vladimir, Dosgtoyevski in Russian Literary Criticism:
1846-1956, New York: Columbia University Press, 1957.

Stavrianos, L. S. The Palkans since 145%. New York: Holt,
Rinehart and Winston, 1961,

Yarmolinsky, Avrahm. Dostoevsky: His Life and Art, 2d ed.
New York: Criterion Books, 1957.




	strug_m_1965_rescan003
	strug_m_1965002

